Reading The Greek New Testament Week 62 — Galatians 1:1-24

Notes on the Greek New Testament
Week 62 — Galatians 1:1-24

Day 306: Introduction to Paul's Letter to the Galatians

Preface

Paul's letters are not abstract theological treatises, they are letters written from the heart and addressed
to churches for whom Paul had an intimate concern. They formed a vital part of Paul's ministry,
representing one element of the pastoral oversight of the apostle for churches founded through his
ministry. They reflect much of the man and his passion for Christ while equally reflecting the situation
and concerns of the congregations to which they were written. Of none is this more evident that the
letter to the Galatians.

These notes will take you through Paul's writings in the (approximate) order in which they were
written. The introductory material therefore includes background to the letters in terms of Paul's
developing ministry as well as looking at the history and character of the church to which each letter
was written.

In introducing what may be the first of Paul's letters', we will trace the story of Paul, from his origins
as the Pharisee, Saul of Tarsus, through conversion and commencement of missionary activity, down
to the time when he dashed off this letter to the churches of Galatia. I do not apologise for this lengthy
introduction; it is my conviction that the letter to the Galatians cannot rightly be understood apart from
the experiences which Paul personally had suffered and the controversies which surrounded the birth
of the first Gentile churches. In the words of Longenecker:

"Whatever its place in the lists of antiquity, the letter to the Galatians takes programmatic primacy for (1) an
understanding of Paul's teaching, (2) the establishing of a Pauline chronology, (3) the tracing out of the course
of early apostolic history, and (4) the determination of many NT critical and canonical issues. It may even
have been the first written of Paul's extant letters. Possibly as well, excluding the confessional portions
incorporated throughout the NT, it antedates everything else written in the NT. It is necessary, therefore, to
understand Galatians aright if we are to understand Paul and the rest of the NT aright."

No construction of Paul's story can avoid controversy concerning the order of various events, and this
is particularly the case when seeking to relate the narrative of Acts to Paul's account in Galatians 1-2. 1
have put the story together in accordance with my assessment of the evidence, but take the trouble to
assess the issues for yourself.

On the related issue concerning the identity of the Galatian churches, I hold to what is commonly
known as the South Galatian theory, namely that the reference is to the Roman province of Galatia
rather than the smaller territory of that name®. Paul is writing therefore to the churches planted during
his first missionary journey, namely those of Pisidian Antioch, Iconium, Lystra and Derbe.

Saul the Pharisee

Saul was born in Greek university city of Tarsus to Jewish parents who were also Roman citizens. He
was later educated in Jerusalem at the feet of Gamaliel (Acts 22:3). Paul would therefore have had a
good understanding of Greek culture and philosophy (see, for instance, Acts 17:28), while also being
proud of belonging to the party of the Pharisees.

The Pharisees were a political group which exercised considerable influence in the last two centuries
BC. Wright argues that with the loss of control over the Temple in the second century BC, the focus
within this group began to shift from national purity with its focus on Temple ceremony to personal
purity. The careful observance of the distinctives of detailed personal purity (such as the food laws)
constituted a form of political action or protest. Concern for such purity led in turn to detailed study of

In accordance with the view taken here of the churches to which the letter was written. Older commentators,
such as Lightfoot, thought Galatians was written at much the same time as Paul's letter to the Romans due to
similarities in the theme and argument of the two letters.

A theory most ably argued by Ramsay.
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and commentary upon the law and to the development of the Mishnah. The Pharisees were thus the
precursors of the rabbis.

With the arrival of Roman rule in 63 BC, the ability of the Pharisees to exert any political power was
curtailed and the focus of their concern shifted even more towards personal piety — though they still
embraced political action such as refusing to swear allegiance to new rulers. They viewed themselves
as guardians of the traditions of Israel and saw their mission as that of summoning Israel to return to its
ancestral traditions and her independent theocratic status. While there were occasions when Pharisees
supported revolutionary action, their chief hope seems to have been that God himself would act to
vindicate his people, sending the Messiah, gathering the dispersed Israclites, destroying Israel's
enemies and restoring Jerusalem and the Temple. Such waiting for God to act could sometimes verge
on fatalism (see Gamalial's words recorded in Acts 5:33-39). On the whole, these expectations appear
to have been for a distant rather than imminent act of God.

In contrast with the Sadducees, Pharisees believed that history had a goal or purpose, for it was the
arena in which God is working out his purposes. They believed in a future life and in the resurrection
of the body and in the reality of the spiritual realm, the reality of both angels and demons. Many of
these elements of Pharisaic teaching are evident in the subsequent teaching of Paul, though now always
having their focus in Christ and his cross and resurrection.

Hellenists and Hebrews

In Palestine, the period between the death of Herod the Great (4 BC) and the destruction of the Temple
(70 AD) was one marked by Jewish nationalistic fervour. Frequent revolts against the Roman
occupying powers were commonly answered with brutal repression. It was within such a context that
the church in Jerusalem was born with conflicting implicit pressures to:

= [dentify itself as a movement within Judaism rather than one foreign to Judaism with consequent
arousal of nationalistic antagonism;

=  Demonstrate that the Christian message offered no political threat to the governing power of
Rome.

The latter of these concerns is clearly part of the sub-text of the book of Acts, but it is just as important
to recognise the former, particularly as it forms part of the background to the delicate relationship
between the church at Jerusalem and the developing Gentile mission and is also (I would suggest) a
significant element in the background to the letter to the Galatians.

There appears to have been some tensions in the Jerusalem church between Jewish believers whose
first language was Greek (Hellenists) and those whose first language was Hebrew, or more properly,
Aramaic (Acts 6:1f.), this may have reflected broader divisions within the Jerusalem Jewish
community generally”.

Stephen was a gifted preacher from among the Hellenists. His preaching of Christ represented a direct
attack upon the Jewish traditions which venerated Jerusalem and the Temple. As such, they seem
particularly to have angered certain Hellenistic Jews. Acts 6:9 states that, "Opposition arose, however,
from members of the Synagogue of the Freedmen (as it was called) — Jews of Cyrene and Alexandria
as well as the provinces of Cilicia and Asia." There is some debate whether there is a single synagogue
spoken of here or several. Bruce thinks that it was a single synagogue made up of Jewish freedmen
from these various regions, and this is also reflected in the NIV translation cited above. This may well
have been the synagogue attended by Paul since he was a freedman from Cilicia. Members of this
synagogue had chosen to settle in Jerusalem presumably because they viewed Jerusalem and its
Temple as holy places, central to their faith. Stephen's preaching so stirred up their anger that they
stoned him to death while Paul stood by and watched, "giving approval to his death" (Acts 8:1).

From the earliest years of the Jerusalem church we see that Jews from those very areas where Paul was
later to travel as a missionary were the most fervent defenders of Judaism and the keenest opponents of
any teaching they deemed an attack upon the traditions of the fathers.

3 The tensions led to the election of the 'Seven' of whom Bruce writes, "The Seven were originally the leaders of

the Hellenists in the Jerusalem church, and after the death of Stephen the survivors probably took a leading
part among the Hellenists of the dispersion."
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Stephen's death triggered a more general persecution of the church in Jerusalem causing many of the
disciples to flee from the city. However, the apostles were able to stay in Jerusalem (Acts 8:1). It is
perhaps not entirely speculative to suggest that those who suffered persecution were Hellenistic
believers while Hebrew Christians were able to remain in the city largely unmolested. The Hebrew
Christians seem to have lived alongside their Jewish neighbours with little conflict.

Having witnessed the preaching and execution of Stephen, Paul was concerned to stamp out the
growing Christian movement, particularly the spread of Christianity beyond Jerusalem through the
agency of the scattered Christians. Paul saw the Christian message as a direct attack upon the
traditions for which he was most zealous and a threat to the preservation of a pure remnant covenant
community:

=  Preserved by means of personal purity involving careful and detailed lawkeeping;

=  Awaiting the coming of the Messiah which would be accompanied by the destruction of Roman
rule, the restoration of Jerusalem and the Temple and return of the theocracy.

Conversion

The circumstances of Paul's conversion are recorded in three separate passages in Acts (9:3-19; 22:6-
16; 26:9-23).

Damascus had a sizeable Jewish community and many of the Christians who fled the persecution that
followed Stephen's death may have settled there (though there seems already to have been a Christian
presence in the city). With letters of authority from the High Priest, Paul travelled from Jerusalem
towards Damascus, intent on seizing Christians and bringing them back to Jerusalem in chains.

On the road he was confronted by the risen Christ. He saw 'a light from heaven, brighter than the sun'
and heard Christ demanding, 'Why do you persecute me?' He was blinded and broken and had to be
led by the hand into Damascus. He was so overwhelmed by the experience that he could neither eat
nor drink for three days. All he could do was pray.

In Damascus, Ananias was directed by Christ to visit Paul. Ananias, greeting him as 'brother Paul’,
delivered a message from Christ and restored Paul's sight. Paul was then baptised.

It is hard to underestimate the impact of this experience on Paul. His whole life and understanding was
turned upside down. This conversion experience was a formative influence in Paul's theology:

= Paul understood from this encounter that Jesus was the Christ, a crucified and risen Messiah and
'Lord of glory";
=  He knew now that all the prophecies of Scripture find their focus and fulfilment in Jesus Christ;

=  He understood that the divine Messiah had come not as a warrior to defeat the Romans but as the
Suffering Servant, that his kingdom was not of this world,

=  He understood that Christ and his people form one body — to persecute Christians is to persecute
Christ;

=  He understood that Christians, however different their backgrounds, are brothers in Christ — it is
they, not the Jews zealous for the traditions of the fathers, who are the covenant community of the
Messiah;

= He knew that he had received a commission to preach the Gospel directly from the risen Saviour;

= He believed that his own conversion experience was, in one sense, normative for believers (see 2
Cor. 4:3-6).

Damascus and Return to Jerusalem

Paul stayed at Damascus for two to three years, except for a short trip into 'Arabia' (Gal 1:17), probably
the Nabatean kingdom near Damascus. Paul's preaching in Damascus stirred up opposition from the
Jews in the city who, with the support of Aretas, the Nabatean king, sought to destroy Paul (Acts 9:23-
25; 2 Cor. 11:32f.). Paul made his escape by being let down from the city wall in a basket and
returning to Jerusalem.
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This visit to Jerusalem (Acts 9:26-30) is that also described in Galatians 1:18-24 (so F.F. Bruce, John
Drane). Barnabas introduced Paul to the apostles and he spent time with Peter and also met James the
Lord's brother.

In Jerusalem, Paul began preaching particularly to the Hellenists (Acts 9:29), a group with which he
was familiar. Just as Stephen's preaching to this group had stirred up violent opposition so also did the
preaching of Paul — the themes of Paul's preaching may well have been very similar to those of
Stephen. With the encouragement of the Jerusalem Christians, and through instruction from Christ in a
vision (Acts 9:29f.; 22:17-21), Paul left for Tarsus via Caesarea. He spent the next eleven years in
Cilicia (of which Tarsus was the capital) and Syria, probably still unknown to many Christians. We
have no clear information on the period of Paul's life between Acts 9:30 and 11:25. "Probably during
this period he 'suffered the loss of all things' (Phil 3:8) and endured some of the trials encountered in 2
Cor. 11:23ff." (Bruce)

With the departure of Paul, the church at Jerusalem (indeed, in the whole of Judea, Galilee and
Samaria) enjoyed a period of peace and prosperity (Acts 9:31). The life of the Palestinian church
depended upon good relationships with the larger world of Judaism.

Ministry at Antioch

The first church containing a substantial portion of Gentiles sprang up at Antioch through the witness
of Greek speaking Jewish Christians, scattered after the persecution that followed Stephen's death
(Acts 11:19-21). First century Antioch was a city which prided itself on toleration, with even its
Jewish populaton more open to Gentiles than anywhere else in the Jewish diaspora. Many Gentiles
were associated with the Jewish synaogues in the city. "So when the Christian gospel came to
Antioch, it was received not only by Jews but also by Gentiles who had been mentally and spiritually
prepared by Judaism. A great number of people at Antioch, Acts tells us, accepted the gospel message
and committed themselves to Jesus. Since, however, this group was made up of both Jews and
Gentiles, the city's population had to find a name for them that would distinguish them from Jews and
from all the devotees of the various pagan religions of the city. So they nicknamed them 'Christians'."
(Longenecker)

When the church at Jerusalem heard news of Antioch they sent Barnabas to discover what was going
on*. He immediately recognised that these infant Christians needed encouragement and teaching and
so went to Tarsus in search of Paul. For a year Paul, once a proud Pharisee, laboured with Barnabas in
the instruction of young Christians, both Jew and Gentile, showing them that all of Scripture finds its
focus and fulfilment in Jesus the Christ, the Saviour of the world. We should not underestimate the
formative nature of this period in developing Paul's understanding of the missionary purposes of God
and the character of the Gospel and of its demands upon the Gentiles.

At some point during this year, Agabus, a prophet from Jerusalem, came to Antioch predicting famine.
In response, the church at Antioch decided to collect and send money to the church at Jerusalem. Paul
and Barnabas took the gift to Jerusalem (Acts 11:27-30). This visit appears to be the one of which
Paul speaks in Galatians 2:1ff. (in which he speaks of taking Titus as well as Barnabas®). Paul speaks
of having gone up to Jerusalem 'in response to a revelation', i.e. the prophecy of Agabus.

Barnabas had originally been sent to Antioch from Jerusalem and it would seem likely that he took
advantage of the return visit to speak of the progress of the work. It would seem that there was a
significant group within the church at Jerusalem who were unhappy with what was going on in
Antioch and were suspicious of the ministry of Paul (perhaps particularly because of the presence of
Titus, an uncircumcised Gentile)’. This group would seem to have been of the view that for a Gentile

Is it reading too much into these verses to suggest that there may have been some at Jerusalem who were
troubled, or at least concerned, when they heard that in Antioch Gentiles were professing faith in Jesus the
Christ?

This view of other commentators that the Jerusalem visit of Galatians 2 was the visit associated with the
convening of the Jerusalem Council is rejected primarily because it would seem unlikely that Peter's would
have behaved as described in Gal 2:11 after that council. To suppose that his lapse was later than the Council
is to make him guilty, in Ramsay's words, of "meaningless tergiversation." Longenecker says, "The situation
at Syrian Antioch, it seems, could only have arisen where there were no clear guidelines to govern table
fellowship between Jewish and Gentile Christians."

6 See comment in fn2, also cf. Acts 11:2-3.
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to become a Christian, a follower of the Messiah, they must be circumcised and obey the Mosaic law
(Galatians 2:2,4). Paul therefore sought a private meeting with the leaders of the Jerusalem church,
among whom James, Peter and John are mentioned by name (Galatians 2:9). Paul outlined the gospel
he was preaching among the Gentiles and received the commendation of the apostles, "They agreed
that we should go to the Gentiles, and they to the Jews." (Galatians 2:9). The only request made of
Paul and Barnabas was that they should continue to remember the poor (Gal. 2:10). The 'collection’
remained an important element in Paul's missionary activity.

It is important to understand the significance of this meeting: it did not provide apostolic authority
(from Peter, John and perhaps James), for Paul's ministry — Paul is insistent that he received his
commission and authority directly from God (Galatians 1:1,11-12). At this meeting the Jerusalem
apostles recognised that Paul had been commissioned by Christ for the work just as they had been.
Furthermore, their commendation of Paul acknowledged the legitimacy of Gentile mission and
recognised that the gospel imperative was for obedience to Christ (Romans 1:5) rather than to Moses.

First Missionary Journey

Paul's pattern of missionary work and church planting seems to have developed during his early
ministry at Antioch’. The teaching ministry of Paul and Barnabas seems from the first to have been
designed to create a mature fellowship of believers among whom there would be several who would be
able to take on the work of teaching and of pastoral oversight. At the beginning of Acts 13 we read
that the church possessed a number of gifted prophets and teachers. It may not be reading too much
into the Acts account to suggest also that the church at Antioch was already the centre of missionary
outreach into the surrounding region since the letter from the Jerusalem Council in Acts 15 was
addressed to "the Gentile believers in Antioch, Syria and Cilicia." This, I suggest, is the background
against which the church at Antioch heard the call of God for Paul and Barnabas to be set apart for
more extensive missionary work (Acts 13:2).

Paul and Barnabas set out accompanied by John Mark, a cousin of Barnabas who had accompanied
them on their return from Jerusalem (Acts 12:25). They travelled first to Cyprus, the native island of
Barnabas (Acts 4:36) and the place from which Christians had first come to preach to the Gentiles at
Antioch (Acts 11:20). In each town the missionaries visited they first sought out the Jewish
community and made use of the opportunity afforded by the synagogue to preach Christ. It is at this
stage that Paul became the clear leader of the missionary band and references to 'Barnabas and Paul'
now become 'Paul and Barnabas'.

Having traversed Cyprus from east to west, Paul and his companions sailed north to Perga where Mark
left them to return to Jerusalem. Paul and Barnabas continued to travel north, now overland, crossing
the Taurus range of mountains and, after 100 miles, arriving at Pisidian Antioch. Paul's preaching in
the synagogue aroused considerable interest, initially both among Jews and Gentiles. However, such
was the interest among the Gentiles® that the Jews were moved with jealousy and spoke out strongly
against Paul's preaching. Eventually, as the message of the gospel began to effect the surrounding
region (Acts 13:49), the Jews stirred up persecution against Paul and Barnabas and expelled them from
that area.

From Pisidian Antioch Paul and Barnabas travelled east to Iconium where they again preached in the
synagogue and many Jews and Gentiles became believers. Though there were Jews who opposed
Paul's preaching and stirred up opposition, Paul and Barnabas were able to stay some while in Iconium
ministering the word and performing acts of healing. Eventually, however, the opposition became so
heated that they had to leave the city for Lystra.

Paul and Barnabas seem to have ministered quietly in Lystra for some time and to have won over a
number of disciples. However, Paul's healing of a man crippled from birth aroused considerable
popular excitement, even to the point of the people wishing to recognise them as gods. Jews who

It may have begun even before that with his undocumented years of ministry around Tarsus, in Cilicia and
Syria (Galatians 1:21, cf. Acts 9:30; 11:25). Indeed, it is evident that on the occasion of Paul's visit to
Jerusalem recorded in Gal 2:9 — which we have argued to be the visit of Acts 11:30 — Paul was already
recognised as having a ministry to the Gentiles.

Luke, perhaps with a touch of exaggeration, says that "on the next Sabbath almost the whole city gathered to
hear the word of the Lord."
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opposed Paul's ministry travelled from Pisidian Antioch and Iconium to Lystra’ and took advantage of
the public excitement to turn the crowd against Paul. Paul was stoned, dragged outside the city and left
for dead, where many of the disciples gathered around him. Paul revived and, getting up, went back
into the city. The following day he and Barnabas left for Derbe.

Many years later, Paul still had vivid memories of the persecutions and suffering he endured at
Antioch, Iconium and Lystra (2 Timothy 3:11). The stoning at Lystra may have occasioned the 'marks'
(otvynata) Paul refers to in Galatians 6:17.

Having seen many converted in Derbe, Paul and Barnabas returned to Lystra, Iconium and Pisidian
Antioch. This was certainly not the most direct route home. From Derbe they could have continued
southeast to Paul's home town of Tarsus and then on overland to Syrian Antioch. Their route was
dictated by their determination to revisit the churches they had planted, strengthen the disciples and
encourage them to remain true to the faith in the face of opposition and persecution (Acts 14:22). In
each of the churches they appointed elders who would watch over and care for the young believers.

When Paul and Barnabas returned to Syrian Antioch they shared with the church all that God had done
through them and particularly the remarkable response of the Gentiles to the gospel (Acts 14:27). Paul
and Barnabas then remained for some time ministering in Antioch.

Antioch and Jerusalem

The following reconstruction of events is of necessity tentative. Nevertheless, after careful
consideration of the New Testament evidence and the various arguments of scholars and
commentators, | would suggest that it was after Paul's first missionary journey and during this
extended period of ministry at Antioch that the events occurred which prompted Paul's letter to the
Galatian churches of Pisidian Antioch, Iconium, Lystra and Derbe'.

The New Testament evidence does not allow us to be dogmatic concerning every nuance of the
relationship between the churches at Jerusalem and Syrian Antioch. Nevertheless, a number of points
may be made:

= The church at Jerusalem viewed itself/was viewed as the centre of the Christian movement. It was
the church of the apostles, 'mother church' to other churches and viewed itself as having some
responsibility towards other congregations. This much is seen in the sending of Barnabas to
Antioch, the visit of Peter (which we shall consider below), and the subsequent Council of
Jerusalem. From the perspective of Jerusalem, church government was, quite naturally, modelled
on Judaism.

= The church at Antioch was developing in a manner independent of and distinct from the church at
Jerusalem. It was a single church of both Jews and Gentiles and had become the centre for
outreach into the Gentile world.

= There were some among the church in Jerusalem who were suspicious of and unhappy with the
developments at Antioch and of the growing Gentile churches. Gentile converts in Pisidian
Antioch, Iconium and Lystra had resulted in a Jewish backlash with the consequent persecution of
Christian believers. Maybe they feared a similar backlash in Jerusalem. Their chief concern seems
to have been to persuade Gentile Christians to fully identify with Judaism (Gal 2:3-4,12).

The strength of opposition may be judged from the fact that Pisidian Antioch was 100 miles from Lystra.

Longenecker makes much of the fact that no mention is made of Timothy in this letter whereas Barnabas is
mentioned three times. He writes, "Now if the recipients of the Galatian letter were residents of northern
Galatia, it must be assumed that Timothy was as involved in their evangelization as he was in the founding of
the churches in the provinces of Asia, Macedonia, and Achaia. Yet Paul does not mention him in Galatians.
And that failure to mention Timothy (also, of course, Silas, though without as strong circumstantial support),
along with his repeated references to Barnabas, argues strongly against a North Galatian hypothesis. Not only
so, but it also speaks against the classical form of the South Galatian hypothesis (which places the writing of
Galatians after Acts 16:6), for it is virtually unthinkable that Paul would have addressed a letter to Christians
in an area that included Lystra without sending news or making any mention of their native son. Thus the
absence of Timothy in Galatians is strong circumstantial evidence in favour of the view that Paul wrote before
Timothy joined the missionary party and that the addressees of the letter lived in the southern portion of the
province — necessitating that ... the letter was sent before Paul made his return trip to the region as recounted
in Acts 16:1-5."
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In Galatians 2:11-21 we read of a visit by Peter to Antioch. At first he was content to eat with the
Gentile believers, conforming, one would assume, with the general practice of the church at Antioch
where believers, Jew and Gentile, enjoyed full fellowship with one another. No doubt Peter recalled
the lesson he had been taught through his vision on the housetop in Joppa and his visit to the house of
Cornelius, Acts 10:1-11:18"". However, when "certain men came from James" Peter withdrew and
would no longer eat with the Gentiles.

Little more is told us of these visitors but it is perhaps not entirely fanciful to suggest that here the
issue was both cultural and pragmatic. The church at Jerusalem under the leadership of James,
identified strongly with its Jewish roots, carefully keeping the law both as a matter of practice and as a
basis for mission to its own community. The Jerusalem church would not have been in the habit of
eating with Gentiles. The visitors from James were acting in accordance with their culture and practice
when they scrupled at eating with Gentiles. They may also have been concerned that close fellowship
with Gentiles might provoke zealot minded Jews in Jerusalem to fresh persecution of Jewish Christians
(see note on 2:12 ad loc). Peter, placed in the difficult position of having to side with those from
Jerusalem or with those at Antioch decided to eat with the those who had come from James, leading
other Jews at Antioch, including even Barnabas, to follow his example.

Paul publicly and roundly condemned Peter for his actions. For Paul the issue lay at the heart of the
gospel and amounted simply to this: on what basis were Gentiles to be accepted as part of the covenant
community of the people of God? Was it on the basis of entry into Judaism with its lawkeeping or
simply on the basis of faith in Jesus Christ? We are not told of the outcome of this rebuke. Did Peter
and the visitors from James subsequently eat with the Gentile believers? Longenecker suggests that
the issue was still not resolved when Paul wrote to the Galatians (see Gal 2:11-14 ad loc).

At much the same time it would seem that there were 'Judaisers' who were creating problems for the
Gentile Christians of the new churches in Galatia. They were seeking to persuade them to observe the
Jewish law, arguing particularly that they should be circumcised. The teaching of these Judaisers
seems to have included the following elements:

The Jewish persecution being experienced by these Galatian Christians could be averted if only
they would identify themselves with the Jewish community by being circumcised (Gal 6:12-13)'%;

They suggested that Paul lacked apostolic authority, or at least that his authority was secondary to
and derived from that of the Jerusalem apostles'*;

The extensive reporting of this incident in the book of Acts underlines its central importance to the
development of the mission of the risen Christ.

Longenecker concludes that Paul's opponents were Jewish Christians from Jerusalem who were motivated by a
concern for the welfare of Palestinian Christians amidst the rising pressures of Jewish nationalism. "We
conclude, therefore, that Paul's opponents were Jewish Christians — or, more accurately, Christian Jews —
who came from the Jerusalem church to Paul's churches in Galatia with a message stressing the need for
Gentiles to be circumcised and to keep the rudiments of the cultic calendar, both for full acceptance by God
and as a proper Christian lifestyle. Undoubtedly they presented their message as being theologically based
and claimed to be only interested in Gentiles being fully integrated into the chosen people of Israel, and so full
recipients of the blessings of the Abrahamic covenant. Probably, as well, they claimed not to be opposing
Paul but to be completing his message, and so bringing the Galatian Christians to perfection. Perhaps they
also claimed to be representing James' pastoral concerns regarding Jewish-Gentile relations in Christian
communities outside Palestine. Paul, however, accuses them of being primarily motivated by a desire to avoid
persecution, and so to boast about Gentiles being circumcised (6:12-13)... For, as Jewett points out, in the
rising tide of Jewish nationalism in Palestine, with the antagonism of the Zealots being directed against all
who had Gentile sympathisers: 'If they could succeed in circumcising the Gentile Christians, this might
effectively thwart any Zealot purification campaign against the Judean church!"

Bruce suggests that the argument of the Judaisers went something along these lines, "The Jerusalem leaders
are the only persons with authority to say what the true gospel is, and this authority they received direct from
Christ. Paul has no comparable authority: any commission he exercises is derived by him from the Jerusalem
leaders, and if he differs from them on the content or implications of the gospel, he is acting and teaching quite
arbitrarily. If fact, they may have added, Paul went up to Jerusalem shortly after his conversion and spent
some time with the apostles there. They instructed him in the first principles of the gospel, seeing that he was
a man of uncommon intellect, magnanimously wiped out from their minds his record as a persecutor and
authorised him to preach to others the gospel which he had learned from them. But when he left Jerusalem for
Syria and Cilicia he began to adapt the gospel to make it palatable to Gentiles. The Jerusalem leaders
practised circumcision and obeyed the law and the customs, but Paul struck out on a line of his own, omitting
circumcision and other ancient observances from the message he preached, and thus he betrayed his ancestral
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=  They insisted that to be part of Abrahamic covenant community a person must be circumcised and
must keep the law;

= They suggested that the adoption of the whole gamut of Jewish legal code was the only way to
avoid the sinful lifestyle common among the Gentiles, the only way to curb the flesh.

It would seem that when Paul heard news of this propaganda among the Galatian churches the
believers had not yet been won over by it (the appeal to "stand firm" in 5:1 suggests that they had not
yet been circumcised), but clearly they were being swayed. It may even have been that Paul heard of
the problem because they sent to Antioch asking his advice.

At much the same time we read in Acts 15:1 that "Some men came down from Judea to Antioch and
were teaching the brothers: 'Unless you are circumcised, according to the custom taught by Moses, you
cannot be saved.". It is tempting to speculate concerning the relationship between the three groups
mentioned above, the 'certain men' who came from James, those who were troubling the Galatian
churches and these 'men [who] came down from Judea to Antioch'. Is there one party who travelled
from Jerusalem through Antioch and on into Galatia before returning to Antioch, or are there two or
three groups? We can at least suppose that all were part of a common movement which was
formenting a crisis for the churches, even if we conclude that the various groups occupied differing
positions within that movement.

The crisis provoked a twofold response:

= Paul dashed off his Letter to Galatians seeking to call them back to the simplicity of the gospel he
had preached to them'?;

=  Paul and Barnabas, along with other believers from the church at Antioch, were sent off to
Jerusalem to meet with the church there and to resolve the issues once and for all.

On their way to Jerusalem, Paul and Barnabas travelled through Phoenicia and Samaria telling the
various churches of the conversion of the Gentiles — almost as if they drummed up support for their
cause as they travelled to the Council

The Council of Jerusalem

For an excellent summary of the Jerusalem Council, its background, decisions and consequences, see
the note from FF Bruce included at the start of Week 47 of these notes. Here I intend only to
summarise the council as follows:

=  The council stated that those who had gone out from Jerusalem and had caused disturbance among
the churches had done so without the any authorisation from the apostles at Jerusalem;

=  They affirmed that Gentile converts need not be circumcised nor need they seek to comply with
the Jewish law;

= They exhorted Gentile believers to "abstain from food sacrificed to idols, from blood, from the
meat of strangled animals and from sexual immorality." The intent of these requirements, with the
exception perhaps of the last, would seem to have been to encourage Gentile converts to
accommodate to the sensitivities of their Jewish brothers and sisters.

The decision was formulated in terms of a letter that was sent "To the Gentile believers in Antioch,
Syria and Cilicia." (Acts 15:23)".

The letter from the Council was sent back to the church at Antioch with Paul and Barnabas who were
also accompanied by Judas and Silas, two leaders from Jerusalem. When the message was conveyed to
the church it was the cause of much rejoicing. Judas and Silas also encouraged the church through
their ministry.

heritage. This law-free gospel has no authority but his own; he certainly did not receive it from the apostles,
who disapproved of his course of action. Their disapproval was publicly shown on one occasion at Antioch,
when there was a direct confrontation between Peter and him on the necessity of maintaining the Jewish food-
laws."

Longenecker says, "It seems best... to conclude that Paul wrote Galatians on the eve of the Jerusalem Council,
before the issues arising from the Antioch episode had been fully resolved."

These seem to have been the areas of Paul's ministry prior to his first missionary journey (cf. Galatians 2:21).

http://www.misselbrook.org.uk/ Week 62: Page 8




Reading The Greek New Testament Week 62 — Galatians 1:1-24

The Council put an end to the formal question of whether Gentile converts should be circumcised. It
also endorsed the legitimacy of different patterns of church life such as the Jewish church at Jerusalem
and the predominantly Gentile churches of the Diaspora. It emphasised the mutual obligation of
Christians one to another and also of separate churches one to another.

Postscript: The Start of Paul's Second Missionary Journey

Some time later Paul determined to revisit the churches planted in his first missionary jouney (Acts
15:36). After an argument over Mark, Paul and Barnabas parted company — there is no suggestion that
the disagreement was connected with Barnabas' conduct in withdrawing from table fellowship with the
Gentile Christians. Silas, one of the delegates from Jerusalem who had conveyed the decision of the
council, now accompanied Paul, underlining the support of the church at Jerusalem for the missionary
work of Paul.

Paul and Silas visited the churches of Galatia, beginning with Derbe and then travelling on to Lystra
and beyond. They informed the churches of the decisions reached by the council at Jerusalem which
must greatly have encouraged them. We read that the churches "were strengthened in the faith and
grew daily in numbers." (Acts 16:5).

One incident requires particular attention. At Lystra, a young believer called Timothy was commended
to Paul by the leaders of the churches at Lystra and Iconium. Timothy's mother was a Jew who had
brought him up in the faith but his father was a Greek. Paul wished Timothy to accompany him in his
journey and assist in his work but before doing so he had him circumcised 'because of the Jews who
lived in that area' (Acts 16:3). Paul was ready to regularise Timothy's status as a Jew by having him
circumcised, so avoiding unnecessary offence concerning Timothy's ministry. Bruce says, "That he
did so is striking, in view of such passages as Gal 2:3; 5:3 etc., but Timothy's was an exceptional case.
Paul's readiness to conciliate Jewish opinion is seen elsewhere in Ac., e.g., 21:26; cf. 1 Cor 9:19-22 for
his justification of such action." The situation was very different from that addressed by Paul in his
letter to the Galatians: there Gentiles were being told that circumcision was essential to their salvation
and that without it they could not be part of the covenant community of the people of God. The
circumcision of Timothy does not require a later dating of the letter to the Galatians'®. Indeed, had
Paul circumcised Timothy before the Galatian crisis arose, this would surely have formed an important
element in the argument of Paul's opponents and would have required explicit treatment by Paul in his
letter to the Galatians (cf. Longenecker's coments cited in footnote 10).

By the time Paul commenced his second missionary journey, the crisis which formed the focus of the
letter to the Galatians, had passed'’.

The Structure of Paul's Letter to the Galatians

Paul's letters reflect something of the common epistolary forms of his day, though Paul is not a slave to
any rigid form. Speaking particularly of his letter to the Galatians, Longenecker says that it is made up
of a "combination of Hellenistic epistolary structures, Greco-Roman rhetorical forms, Jewish
exegetical procedures, and Christian soteriological confessions — together, of course, with Paul's own
revelatory experiences and pastoral concerns." His letters are usually structured after the following
pattern:

Opening (sender, addressee or addressees, greeting);

Thanksgiving or Blessing (often with intercession);

A second chronological problem relates to fitting in the three and fourteen year timespans of Gal 1:18 and 2:1.
Longenecker says, "At least two of the following three assumptions must be made:

i) That the three years and fourteen years are concurrent, not consecutive — that is, that both are to be
measured from Paul's conversion, and not that the fourteen years of Gal 2:1 are to be counted from Paul's
first visit;

ii) That Paul in Gal 1:18 and 2:1 is using a method of computation wherein parts of years are counted as full
years; and

iii) That Jesus' crucifixion took place in AD 30, with Paul's conversion two or three years afterwards."

Although Judaisers remained a problem among the churches associated with Paul (cf. Phil 3:2f.), and
suspicion of Paul continued among a sizable group in Jerusalem (cf. Acts 21:20-21).
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=  Body (formal opening, connective and transitional formulae, eschatalogical climax, and sometimes
a travelogue);

= Paranesis (with vocatives prevalent);

= (Closing (greetings, doxology, benediction, with a reference to the writing process sometimes
includes).

Longenecker suggests that the letter to the Galatians falls into the following sections:

1:1-5 Salutation;

1:6-4:11 Rebuke Section, with the inclusion of autobiographical details and theological arguments;

4:12-6:10 Request Section, with the inclusion of personal, scriptural, and ethical appeals;

6:11-18  Subscription.

Barrett suggests a rather simpler division: Chs 1-2, History — Paul defends his own history in order to
gain a hearing; Chs 3-4, Theology of Freedom; Chs 5-6, Ethics of obligation.

Here then is the letter to the Galatians: a letter written in about 48 AD in the heat of a crisis which
threatened Gentile mission and indeed challenged the very character of the Gospel. It is a passionate
letter, written in defence of the Gospel of Grace and written to save the Galatian Christians from a
return to slavery.

Longnecker sums up its significance when he writes, "Historically, Galatians has been foundational for
many forms of Christian doctrine, proclamation and practice. And it remains true today to say that
how one understands the issues and teaching of Galatians determines in large measure what kind of
theology is espoused, what kind of message is proclaimed, and what kind of lifestyle is practised."

Referenced Works — on the above Introduction

Bruce, FF The Acts of the Apostles, Tyndale Press, London, 2nd ed., 1952
Drane, John Paul, Lion Publishing, Berkhamstead, 1976
Wright, NT The New Testament and the People of God, SPCK, London, 1992

On the Letter to the Galatians
Barrett, CK Freedom and Obligation, SPCK, London 1985
Longenecker, Richard N Galatians, Word Biblical Commentary Vol 41, Word Books, Dallas, 1990

Machen, J Gresham Notes on Galatians, Presbyterian and Reformed Publishing Co.,
Philadelphia, 1973

Ramsay, WM Historical Commentary on the Galatians, Hodder & Stougton, London,
1899

Ridderbos, Herman N The Epistle of Paul to the Churches of Galatians, The New International
Commentary on the New Testament, Eerdmans, Grand Rapids, 1953

Day 307: Galatians 1:1-5 Verse 1
Iadhog ddoTorog, ok Arte AvOPWITWV
Verses 1-3 00dE dte AvOPWITOU ALY dLd "INcoD
The letter begins with the conventional form of XpLotod kal 0ol matpodg tod Eyeipavtog
salutation, "A to B, greetings". avTOV €K VEKPDV,

"In the NT the noun dmtdoTONOC connotes
personal, delegated authority; it speaks of
being commisioned to represent another."
Longenecker
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"He means that the Lord Jesus has given to
him, as to the original twelve, a very special
authority to speak, in Christ's name, for the
guidance of the church." Machen

ovd¢e neither, nor

Paul's opponents would seem to have claimed
that any authority Paul possessed was
delegated from the true apostles in Jerusalem.

TatPoOg  Noun, gen's JTOTNE, TATOOS m
father

Longenecker argues that the sense is 'through
Jesus Christ and [from] God the Father.! He
continues, "Probably Paul had in mind his
Damascus Road experience when referring to
Jesus Christ as the agent in his apostleship, for
it was the risen and exalted Jesus who
commissioned him to be God's missioner to
the Gentiles (cf. Acts 9:15-16; 22:21; 26:16-
18)."

éyelpavtog Verb, aor act ptc, m gen s
gyelpw  raise
VvEKPOG, 0, ov dead

Verse 2

Kal ol ovv £pol mdhvteg ddehgol, talg
gckhnotalg thg Tohatiog:

g¢uol Pronoun, dats &yw

mavteg  Adjective, m nom pl 7TOg, OO,
AV gen JTOVTOG, TTOOMG, TAVTOG
each, every (pl = all)

ékkAnowo, ag f congregation, church

Note the plural here: Galatians was written to a
group of churches — each congregation being
referred to as a church.

Verse 3

YOPLE VULV Kal eiprvn dmrd Beod matpodg
NudV kot kvpiov Inood XpLotod,

elonvn, ng £ peace
TotPOg  Noun, gen's JTOTNE, TATOOS m
father

"Such a joining of Christ with God is a
reflection of the exalted place that the risen
Christ had in Paul's thought. And while this
almost unconscious association of Christ with
God is here principally functional in nature, it
very soon begins to assume a more elevated
and Christocentric focus in Paul's other letters
(cf. esp. the bipartite reference of 1 Thess 1:12
and the tripartite reference of 2 Cor 13:14) —
which, of course, furnished important data for
the Church's later trinitarian creeds."
Longnecker

Verse 4

00 8OVTOg £AVTOV VITEP TAOV AUOPTLAV
NUOV 8mwg ¢EEANToL MUdg €k 10D aldvog
100 £veotdtog wovnEod katd 1O OE U
1ol 0g0d kai ToTEOS HUAWV,

Longnecker suggests that this verse, and
perhaps also the next, reflect "one of the early
confessions of the Christian church."”

ddvtog Verb, aor act ptc, mnom s dLOwL
give

| CE. Mk 10:45.

£0VTOG, £avTn, favtov  reflexive pronoun,
himself, herself, itself

auapta, og fsin

omwg (or Omwg dv) that, in order that

¢E€€hntoL  Verb, aor midd subj, 3s €Eaipew
pull out, midd rescue, deliver, save

A Pauline hapax legomenon, but cf. Acts
7:10,34; 12:11; 23:27; 26:17.

al®dvog Noun, gen's aiwv, 0iwvog m
age, world order, eternity

gveoT®TOg Verb, perfact ptc, m & n gen s
gviotnuL be present

TovNPog, o, ov evil, bad, wicked

"The Pharisees looked on 'this age' as coming
to a climax in a period of awful 'messianic
travail', which would usher in the 'age to come'
and/or 'the Messianic Age.'... [cfRom 12:2]...
Paul's use here of this confessional portion (if,
indeed, this is what it is), with its stress on
Christ's having rescued us from this present
evil world, is, in fact, particularly relevant to
his argument in Galatians, for later he makes
the point that the law to which his converts are
being urged to submit belongs to this present
age and so can be characterised as one of 'the
weak and miserable elementary principles of
the world' (4:3,9)." Longenecker

Behnua, atog n will, wish, desire

"The phrase ... underscores the fact that
Christ's redemptive work and mankind's
salvation are to be understood in the context of
God's will and fatherly concern."

Longenecker

Verse 5

® 1 0G0 eig Tovg aldvag TOV alwvov:
aunv.

00ga, ag f glory

elc Tovg alwvag Twv alwvwv 'for ever and
ever', the plural indicates endlessness.
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Postscript

Note that, in this salutation, Paul speaks of
God and of Christ in functional rather than
ontological terms.

Day 308: Galatians 1:6-12

Verse 6

OavudLmw 6Tl oVTwg Tofme uetatifeode
Ao tod kahéoovtog vudg év xdoLTL
[Xprotod] eig Etepov evayyEhLlov,

Paul's letters usually include a thanksgiving
section after the salutation but none appears in
this letter.

Bavualw wonder, be amazed

"A conventional expression in Greek letters
from the third century BC through the fourth
century AD to signal astonishment, rebuke,
disapproval, and disappointment — even at
times irony and irritation." Longenecker

toyews adv. (formed from tayvg) quickly, at
once, soon

Cf. LXX of Ex 32:8; Judg 2:17.

uetotiOnuL remove, take back; midd
desert, turn away

"The present tense of the verb puetatiBeobe
indicates clearly that when the apostle wrote,
the apostasy of the Galatians was as yet only in
process. They were, so to speak, on the point,
or more exactly, in the very act of turning."
Burton

100 kohéoovtog the reference is most likely
to God, cf. 1:15; 5:8.

¥GoLtt  Noun, dats yopLg

Dative of means. |

The inclusion of XpLoTov is supported by p°'
X A B Byz vg syr™" cop™; "Incov XpLotou
by D 326 it*€ syr™; Xpiotov "Inoov by it*
cop®. Apparently the Chester Beatty papyrus
(p*'Y) omits ¥PLoTov (and variants), as do
also G H" it"™# Mcion Tert Cyp Ambst Ephr
Pel. There is also some evidence for Beov in
the place of Xptotov (327 Or'™).

£Tep0C, o, ov other, another, different
gvayyehlov, ov n  good news, gospel

Verse 7

0 ovk £otv dAlo: el i TLvég elowv ol
TAPAOOOVTES DUAC Koi OEhovTeg
UETaOTEEPOL TO gvayyéhov Tol XpLotod.
d\hog, n, ov another, other

Longnecker, following Burton, suggests that
here dALog bears the sense of another of the
same kind whereas £1€00¢ means another of a
different kind. Hence the meaning is that they
have been drawn away to another gospel
which is not at all the same as that which Paul
preached and which they first believed.

"The idiomatic use of &€l un (‘except that'; cf.
tAny OTL of Acts 20:23) suggests that no one
would ever think of calling the Judaisers'
message a 'gospel' except with the intention of
confusing the Christians of Galatia."
Longenecker

Topooow trouble, disturb, confuse

Behw wish, will

uetaotpépar  Verb, aor act infin
uetootpe@w turn, alter, change

10 gvayyéhov tod Xptotod "appears a
number of times elsewhere in his letters as
well (cf. Rom 15:19; 1 Cor 9:12; 2 Cor 2:12;
4:4;9:13; 10:14; Phil 1:27; 1 Thess 3:2; see
also 2 Thess 1:8), being used synonymously
with 10 gvayyehov tov Ogov ('the gospel of
God'; Rom 1:1-3; 15:16; 1 Thess 2:2, 8-9; 1
Tim 1:11). The genitive Tov XpLOTOV is
undoubtedly both objective (referring to Christ
as its content) and subjective (referring to
Christ as its source)." Longenecker

Verse 8

A kal €av Muele § dyyehog €€ ovpavol
evayyeMIntoL [Vutv] wape O
evnyyehoduedo vuly, dvabepo Eotwm.

"The kat, 'even,' is intensive, signalling the
extreme nature of the supposition to follow."
Longnecker

é0v  Conjunction €av if, even if, though

dyyehog €€ oVpavov carries a note of irony.

evayyeMIntoL  Verb, pres midd subj
gvayyeMlw act. and midd proclaim the
good news

mapa preposition with acc = beside, by,
rather than, contrary to

"Paul saw the preacher's authority as derived
from the gospel and not vice versa."
Longenecker

avadeua, tog n cursed, under the curse of
God
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"In the NT dvaOsua is used in Luke 21:5 in
the sense of something dedicated or
consecrated to God. Paul, however, uses
avodepa here and in Rom 9:3; 1 Cor 12:3;
16:22 (cf. Acts 23:14; also the intensified
kotoBeuo of Rev 22:3) along the lines of the
LXX empahsis on destruction. The basic idea
in Paul's usage, as Johannes Behm points out,
is 'delivering up to the judicial wrath of
God'..." Longenecker

gotw Verb, pres act imperat, 3s glul

Verse 9

Mg poeLpfkauey, Kol GoTL Tl Aéyw, i
TIg VUAC evaryyehiletal mape O
mopedfete, dvddepo fotw.

mposLprkouey  Verb, perf act ind, 1pl
mpoieyw say beforehand, warn in
advance

It is unclear whether the reference is to the
warnings given on a previous visit or whether
it is a literary device introducing emphatic
repetition of what was said in the previous
verse.

"The Judaisers, it seems, had told the Galatians
that Paul really did believe in and preach the
necessity of circumcision (5:11) — at least, he
preached it elsewhere in his mission.
Undoubtedly, therefore, they were saying that
his failure to do so to Gentiles in Galatia was
because he did not want to offend them, but
rather wanted to win their favour. Paul, of
course, does not deny that he himself
continued as a Christian to live a basically
Jewish lifestyle (cf. 1 Cor 9:19-23), or that he
saw it legitimate for Jewish believers in Jesus
to continue to express their faith in the
traditional forms of Judaism (cf. 1 Cor 7:17-
20). But he made a distinction between Jewish
Christians and Gentile Christians with regard
to the Mosaic law. And so, he insists, he was
attempting no subterfuge by not bringing in
the law in his Galatrian mission, either as a
means of acceptance before God or as the
normative expression of the Christian life."
Longenecker

doptL  again

ALy - again, once more

mopedfete  Verb, aor act ind, 2pl
moporoupove take, receive, accept

Verse 10

¢t still, yet

floeokov  Verb, imperf act ind, 1s & 3pl
APEOKW

&v particle indicating contingency

Verses 6-10 Postscript

Apti yap dvBpwitovg meibw 1) Tov Bedv; 1
INtd dvBpwiolg dpéokeLv; el ETu
avOpwitoLg fpeokov, XpLotod dodhog ovk
av fiunv.

neldw persuade, convince, win over

Here, 'seck the favour of'. "Evidently the
Judaisers were claiming that Paul only
presented half a gospel in his evangelistic
mission in Galatia, purposely trimming his
message so as to gain a more favourable
response.” Longenecker.

"Paul seems able to be magnanimous with
regard to certain matters (the so-called
adiaphora) only because he knows what the
fundamental issues are. Where, however,
foundational matters are at stake, he is
prepared, without hesitation, to draw clear
lines and to speak with fervour in defence of
'the truth of the gospel' (2:5,14). And this is
what he does here, as well as elsewhere in his
letters where the gospel itself is at stake (cf. 2
Cor 11:13-15; Col 2:8)." Longenecker

Verse 11

Cntew seek, search for, look for, attempt,
ask, investigate
dpeokw please, seek to please

I'vopilw yap dulv, adelgot, 10
eVayyEMov 10 eVayyelo0gy Ve ¢uod Ot
ovk €0ty katd dvOpwmov:

yvoplLw make known, disclose, know

Commonly used in contemporary Greek letters
to introduce a disclosure.

The reading yop after yvwplLw appears in B
D* G it cop™. Longenecker considers the
better reading to be d¢ which is supported by
p*® x* A Byz syr cop™
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"In Galatians even amidst tones of sternness
and severity Paul speaks of his wayward
converts as 'brothers' (see also 3:15;
4:12,28,31; 5:11,13; 6:1,18) — in effect,
therefore, reminding them of his and their
fraternal relationship, even though they were
beginning to forget it." Longenecker

Verses 11-12 Postscript

koto prep with acc = according to

Le. it is not simply human.

Verse 12

0VdE Yip Eyw mapd AvOpwmov apéhafov
ovT0, ovTe E0LdAYONV, AANKL SLe
amokalvpewe ‘Inood XprotoD.

ovde neither, nor
mapa with gen = from, of

| Often used in NT in sense of ultimate source.

J Christian Becker develops the suggestion of
Jeremias that these two verses state the themes
which are subsequently unfolded chiastically
in the rest of the letter:

"1.'The apostle': Gal 1:13-2:21. Paul's gospel
does not derive 'from a human source'
(mapa dvBpwiTov); to the contrary, it is
directly from God, and this constitutes his
apostleship.

2. 'The gospel': Gal 3:1-5:25. Paul's gospel
is not 'according to human standards' (koto
dvOpwitov); to the contrary, it is according
to Scripture (kata ypaenyv, Gal 3:1-4:31)
and verified by the Spirit (Gal 5:1-15)."

Longenecker doubts that this analysis can be

sustained.

mapéhapov  Verb, aor act ind, 1s & 3pl
moporoupove take, receive, accept

ovte not, nor (ovte ... ovte neither ...
nor)

£018GOnv  Verb, aor pass ind, 3s dLdA0KW
teach

amokalv\ig, ewg f revelation

Day 309: Galatians 1:13-17

Verse 13

"Paul's thesis, therefore, in line with his
affirmation of 1:1, is that he received authority
for preaching Christ in law-free terms to
Gentiles by means of a revelation of which
Jesus Christ was the agent. In all probability
he had his encounter with Christ on the
Damascus road in mind, with that revelation
including (at least embryonically) a mission to
Gentiles... [though cf. 1 Cor 11:23-26; 15:3-
11 for Paul's acknowledgement of his debt to
and agreement with others.] ... Paul could not
claim the usual apostolic qualifications as
expressed in John 15:27 and Acts 1:21-22. He
was dependent on those who were believers
before him for much in the Christian tradition,
as his letters frankly indicate. But he had been
confronted by the exalted Lord, directly
commissioned an apostle by Christ himself,
and given the key to the pattern of redemptive
history in the present age. The Jerusalem
apostles had the key to many of the prophetic
mysteries and were the living canons of the
data in the gospel proclamation. He, however,
had been entrusted with a further aspect of that
message, which came to him 'by revelation
through Jesus Christ' and so was uniquely his.
Together, the apostolic kerygma and the
mystery revealed to Paul regarding a law-free
gospel for Gentiles combined to enhance the
fulness of the Christian message."
Longenecker

"Hrovoote yop TV UV AvaoTpopiv ToTe
gv 10 Tovdatoud, OTL Kabe VitepBoAnv
£dlwkov v ¢kkinotov 10D Bgod kal
gndpbouvy avTiv,

"Hrovoote Verb, aor act ind, 2pl dkovw

An epistolatory disclosure formula.

€Uog, M, ov Ist pers possessive adj my,
mine

avaotpogn, ng £ manner of life, conduct

mtote enclitic particle once, fomerly, at one
time

Tovdalouog, ov m Judaism (Jewish
religion or way of life)

vieppohn, ng £ surpassing; kab U. =
beyond measure, to an extreme

"kaBe VitepPOM|Y 'intensely’ is a classical
comparative that signals an excess of either
quality or character (or both) over what might
be expected. It appears in the NT only in
Paul's leters (cf. Rom 7:13; 1 Cor 12:31; 2 Cor
1:8; 4:17)." Longenecker

dlwkw persecute, seek after, pursue,
follow
ékklnola, ag £ congregation, church

Note that as well as using ékkAnoio of
particular congregations (1:2), Paul here uses
the term to signify all such communities
together making up the one church of God. In
context, the 'church of God' is viewed as a
single entity standing over against 'Judaism'.

g¢ndpbovv  Verb, imperf act ind wopOew
destroy, try to destroy, Kill

Note the imperfects signifying past repeated
action.

http://www.misselbrook.org.uk/

Week 62: Page 14




Reading The Greek New Testament

Week 62 — Galatians 1:1-24

Longenecker says that, "the keeping of the
Mosaic law was considered by Pharisaic Jews
to be the vitaly important prerequisite for the
coming of the Messianic Age" and he views
this as the impetus behind Paul's persecution
of Christians. "Probably he reasoned that in
the light of Israel's rising messianic hopes the
nation must be unified and faithful in its
obedience to the law and kept from schism or
going astray. And in this task he doubtless
expected to receive God's commendation."

Verse 15

Ote 8¢ e0dOkNoeV [6 Oe0c] 6 dgoploag ue
£k KoLhiog unTtEedg Hov Kal Kohéoog oLl
Thg ydpLtog avtod

Verse 14

Kol ;wpoékomtov &v 1@ "Tovdaioud Ve
TOAOVS OVVNALKLWTAG £V TO YEVEL LoV,
TEPLOCOTEPWS TNAWTNS VITAEYWV TOV
TOTOLKAV LoV TUPAIO0EWV.

"'But when the one who set me apart from
birth and called me by his grace was pleased.'
The crux of Paul's argument in vv. 15-17
comes near the end: 'I did not consult
immediately thereafter with anyone; nor did I
go up to Jerusalem to see those who were
apostles before me' (vv. 16b-17a). He
prepares for these assertions, however, by first
setting out in positive fashion the bases for his
ministry —i.e., God's good pleasure
(eVdoknoev), ordination (GgopLoac), and call
(kaAeoog)." Longenecker

mpokontw advance, progress

vep prep. with acc = beyond, more than.

TTOAVC, TTOMAY, TTOAV gen TOAAOV, MG, OV
much, many

OVVNALKLDTNG, OV m contemporary,
person of one's own age

vével Noun, dats yevog, ovg n family,
race, people, nation, offspring

tepLoootepws adv. (from mepLoootepog) all
the more, especially, to a greater
degree

Cnhwtng, ov m one who is zealous

VITapyw be (equivalent to gipL)

TATPLKOG, M, ov coming from ones
(fore)fathers

napadoolg, ewg f tradition

0te conj when, at which time
evdokew be pleased, take
delight/pleasure in

0 Beog, included by X A D et al, would appear
to be a scribal gloss making explicit the
implied subject of evdokNoEV.

dgopioag Verb, aor act ptc, m nom s
dgopllw separate, take away, set
apart, appoint

kolAla, ag f stomach, womb

Cf. Jer 1:5; Rom 1:1. "suggests that he
thought of his apostleship not just along the
lines of a Jewish understanding of saliah (i.e.
representative messenger of envoy...), but also
in terms of Israelite prophetology."
Longenecker

""The traditions of my fathers,' refers to

i) the teachings and practices developed in
the Pharisaic schools of Second Temple
Judaism, which later became codified in
the Mishnah, Palestinian and Babylonian
Gemaras, Midrashim, and the various
individual halakic and haggadic collections
of rabbinic lore, and

i) the interpretations of a more popular nature
that arose within the synagogues of Paul's
day, as represented in the extant
Targumim.

What Paul is insisting on is that as far as his

standing in Judaism is concerned, his

credentials are impeccable (cf. Acts 22:3; Phil

3:5-6)." Longenecker

Verse 16

dmokahpat TOV VoV avtod év uol Tva
evayyeMToual adtov v tolg £€0veouy,
eV0¢wg oV poooveDEUNY 0OoPKL KOl
aluortt,

dmokolvmttw reveal, disclose

Cf. 1 Cor 9:1; 15:8 and Acts 9:1-19; 22:3-16;

26:12-18.

"What Paul received by revelation on his way

to Damascus was

1) anew understanding of Jesus Christ, which
he shared with others who had come into
contact with the resurrected Lord, and

ii) a new understanding of God's strategy of
redemption (or, God's 'redemptive
logistics') for this final age, which included
his law-free mission to the Gentiles, but
which he found was not always appreciated
by others.

These two features of that one revelation

always went together in Paul's mind, though at

times depending on context he emphasised one

over the other." Longeneker

éuol  Pronoun, dats £yw
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£€0veourv  Noun, dat pl €0vog, ovg n nation,
people; ta ¢. Gentiles

Cf. Rom 1:5. "The logic of 'the gospel
according to Paul' was implicit in his
Damascus-road experience. Paul grasped this
in essence there and then, although the fuller
implications of the experience became plain to
him more gradually." Bruce

Day 310: Galatians 1:18-24

Verse 18

"Emerto petd £ tota dviilOov eig
‘Tepoodrvpa totopfioar Kngdv, koi
grméueLva mpoOg ovTOV NUEPNS dekaTévte:

mpooavedéunv  Verb, 2nd aor midd ind, 1s
mpooavatlBepol go (to someone) for
advice; add to

o00pg, oapkog f flesh, physical body,
human nature

é¢mevta then, afterwards
¢t Noun, nom & acc pl £t0g, ovg n year
TEELS, TELO gen TPLWV dat TpLowv three

"The issue at Galatia had to do with where
Paul got his message and how he received
certification as an apostle, with his opponents
claiming that he was dependent on and
subordinate to the apostles at Jerusalem. So it
is understandable that the thrust of his
argument in these verses should be on the
negative aspects of his thesis statement of
1:11-12 — as it is, in fact, throughout the
remainder of his autobiographical narratio. In
this context, then, e00ewg makes eminent
sense at the beginning of his negative
assertions. It should probably be translated
'immediately thereafter,' so tying together
Christ's revelatory encounter (vv 15-16a) and
the crux of the polemic of this passage (vv
16b-17a)." Longenecker

Le. three years after Paul's Damascus road
experience. "The exact interval of time
between the revelatory experience and his first
visit as a Christian to Jerusalem, however,
cannot be determined — and so the precise
length of time spent in either Arabia or
Damascus cannot be calculated — for 'after
three years' is probably to be understood in an
inclusive manner 'in the third year' rather than
'after three full years' (cf. UETOL TPELS TUEPAS,
‘after three days,' of Mark 8:31; 10:34 par.)."
Longenecker

aviijM@ov  Verb, 2nd aor act ind, 1s & 3pl
AVEQYOUOL gO Or come up

lotopew Visit, get to know

Kngac, o m Cephas (Aramaic equivalent of
[Tetpocg, rock).

The Western MSS genarally read I[Tetpov
rather than the less familiar Kngav — the latter
being Paul's general usage.

Verse 17

émueve remain, stay, persist in

ovdt Avijhbov gig Tepoodhvua TEOG TOVG
710 guol Amootolove, dANN dmfilbov eig
Apoafiov, kol iy YéoTpea gig
AOUAOKOV.

ovde neither, nor
avijAbov  Verb, 2nd aor act ind, 1s & 3pl
AVEQYOUML gO Or come up

Arabia probably means here the Nabatean
kingdom neighbouring Damascus.
Longenecker states that we cannot "tell from
Paul's brief statement why he went to Arabia.
Many have supposed that it was for the
purpose of missionary outreach. But it could
just as well be argued that it was principally
for solitude to rethink his life and learning
from the perspective of Christ's revelatory
encounter, away from Jewish jurisdiction and
pressures."

"They discussed, without doubt, matters
pertaining to their common commitment to
Christ. And it is not beyond the range of
reasonable probability to believe that such
discussions included Peter's accounts of Jesus'
ministry, and that from such accounts Paul
learned much. But to learn about the details of
Jesus' earthly life from Peter and to be
subordinate to or dependent on Peter for his
apostleship and Gentile mission are clearly
quite different matters. Paul is willing to
acknowledge the former, but he is adamant in
his rejection of the latter." Longenecker

Verse 19

£1epov 8¢ IOV AmootdAmv ok 100V, £l u
"Tadkwpov tOv 4dehgpov tod kvpiov.

TaAlv - again, once more
vmooTpe@w return, turn back

£1ep0G, o, ov other, another, different
€ldov  Verb, aor act ind, 1s & 3pl dpaw
see, observe, perceive

The natural sense of €l un would suggest that
Paul is numbering James among the apostles.
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Longenecker provides the following cameo of
James: "James, TOV 0d0eApoOV 10D Kvpiov,
'the Lord's brother,' is in all probability the
James named first among the four brothers of
Jesus in Mark 6:3 (cf. Matt 13:55). He is not
to be confused with Jesus' two disciples of the
same name, James the son of Zebedee and
James the son of Alphaeus (cf. Mark 3:17-18,
par.; Acts 1:13; 12:2). During Jesus' ministry,
James seems to have been skeptical of his
brother's activities and so was not a follower of
Jesus (cf. Mark 3:21, 31-35, par.; John 7:3-5).
He was, however, converted by an appearance
of the resurrected Christ (1 Cor 15:7), and
along with others of Jesus' family became a
member of the Jerusalem church (Acts 1:14).
He rose to prominence quickly in the church
(cf. Acts 15:13; 21:18-19; Gal 2:1-10), and
after Peter's departure from Jerusalem (cf. Acts
12:17) became the leading figure within that
church. It would be unfair to attribute his rank
in the Jerusalem church simply to a veneration
of one who was physically related to Jesus.
Probably it is more accurate to say that his
prominence came about as a result of the need
for someone to lead the growing number of
scrupulously minded Christians in the
Jerusalem church, and that his physical
relation to Jesus, his Davidic descent, and his
personal qualities fitted him for the task... His
death as a martyr took place in AD 62 when
the High Priest Annas, during an interim
between two Roman governors, persecuted
Christians in Jerusalem... He was known for
his deep, ascetic piety, and so bore the title O
OLkoLog... Later the Ebionites (Symmachians)
thought of him as the twelfth apostle..., which
opinion may have been held by some Jewish
Christians earlier." Longenecker says "there
appears to be no reason to regard James as
anything other than Jesus' uterine brother."

"His use of an oath here in Galatians suggests
that his judaising opponents were claiming in
particular that it was during his first visit to
Jerusalem that Paul both learned the gospel
from the Jerusalem leaders and received his
authority to be an apostle. Against such
claims, Paul affirms in the strongest manner
possible the surety of his two lines of defence
and puts his readers on guard against any
challenge to what he has said." Longenecker

Verse 21

Emevta MO0V elg T Khipoto Thg Svplag
kal thig Kuhikiog.

é¢rerta then, afterwards
KALUOL, TOG n region, district

"By the district of Syria he probably means the
area around Antioch and by the district of
Cilicia the area around his hometown of
Tarsus (cf. Acts 9:30; 11:25-26). What Paul
did [during this period]... can be inferred from
the verb edaryyelCetan ("he is preaching’) of v
23. So it may be concluded that this was a
period of evangelisation, though probably not
a full-blown Gentile mission as he later took
up." Longenecker

Verse 22

uny 8¢ Ayvoouuevog T TPOoMITW Tolg
éxkinoiolg thg ‘Tovdaiog Tals év XpLotd,

dyvoovuevog  Verb, pres pass ptc, m nom s
dyvoew not know

Imperfect periphrastic carries the sense 'l
remained unknown'

ékkAnowo, ag f congregation, church
Tovdalog, a, ov a Jew, Jewish, Judean

| Cf. 1 Thess 2:14 for a similar phrase.

Verse 20

a 0t ypdow vulv, oy évwmiov tol Oeol

OTL oV PevdouaL.

évwrov prep with gen before, in the
presence of, in front of

Pevdouar lie, speak untruth, deceive

Verse 23

uovov 8¢ dicovovieg fioav 8t O duwkmv
Nuog ote viv gvayyehiletal v TiotLy
fiv wote émdpbeL,

uovog, m, ov i) adj only, alone; ii) adv
uovov only, alone

| '"They kept hearing'.

|Cf.2 Cor 1:23; 11:31; 1 Thess 2:5.

dlwkw persecute, seek after, pursue,
follow

mtote enclitic particle once, fomerly, at one
time

evayyeMCw act. and midd proclaim the
good news

mopbew destroy, try to destroy, kil

"Paul is now preaching the very same gospel
that the Judean Christians held, which earlier
he had opposed." Longenecker
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Verse 24

Kol é00Eatov év uol TOv Bedv.

0oEalw praise, honour, glorify, exalt

guol Pronoun, dats &yw

"The use of €V (so 'because of') as the ground
or basis of an action is paralleled in Rom 1:24;
9:7 (based on Gen 21:12; cf. Heb 11:18) and 1
Cor 7:14. The thought and language of this
verse are similar to God's statement regarding
his Servant Israel in Isa 49:3 LXX: £€v 0oL
doEaoBnoouat, 'because of you I shall be
praised." Longenecker
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