Reading The Greek New Testament

Week 65 — Galatians 4:15-5:15

Notes on the Greek New Testament
Week 65 — Galatians 4:15-5:15

Day 321: Galatians 4:15-20

Verse 15

70D 00V O POKAPLOUOS VUDV; NOPTVOR
vy VUtV OTL £l duvatdv Tovg dpbaluovg
VUDV £E0PVEAVTES EOWKATE OL.

Longenecker says that Znhow was used in the
language of love to mean 'take an interest in' or
'earnestly court another's favour'. These false
teachers want to cut the Galatians off from all
other influences so that the Galatians will view
them 'jealously' — as their exclusive guides.

UoKapLopog, ov m happiness, blessing

"The question is rhetorical, implying that a
former state had come to an end, but without
good reason." Longenecker — 'where then is
your [former state of] blessedness?'

Verse 18

kahov 8¢ Tnhodobal év kahd mdvtote, Kol
un wévov v td mopelvai ue wpog Vudg,

uaptvpew bear witness, testify

CnholoBar  Verb, pres pass infin Cnlow
mavtote always

vy here a 'dative of advantage' — ' testify
concerning you.' Paul is encouraging them to
think back to the way in which they viewed his
presence among them and words to them as
their greatest blessing.

dvvartog, m, ov possible, strong, powerful,
able

gE0pVENVTES  Verb, aor act ptc, m nom pl
¢€opvoow dig out, gouge out

odwuL  give

'but good is always to be courted in a good
way.' Longenecker says that the first part of
the verse has every appearance of being an
aphorism of the day which Paul simply quotes
for his own purpose when talking about
Cnhow.

uovog, m, ov i) adj only, alone; ii) adv
wovov only, alone

mopetval  Verb, pres infin wopelul be
present

This phrase leads some to suggest that Paul's
weakness or illness was connected with his
sight. However, Longenecker thinks that "'to
tear out one's eyes for someone' is a graphic
and significant idiom for going to the extreme
for another's welfare. Certainly it is more
telling than our modern idiom of 'giving the
shirt off one's back'!"

Note: mopeLvol is the aorist infin of two

different verbs:

1) JopeLuL 'to be present' (Acts 24:19; Gal
4:18,20);

ii) wopunul 'to neglect' (Lk 11:42).

Verse 16

HoTe £x0p0C VUOV yEyova AAnOeimy DUTv;

The second half of the verse evidently refers to
the Galatians' attitude to Paul and is an implied
rebuke that they loved him so much when he
was present but seem to despise him now that
he is absent from them.

mote  so that, with the result that
£x0pog, a, ov enemy, one hated
véyovo.  Verb, perf act indic, 1 s yivouo
alnbevw speak the truth, be honest

Verse 19

tékva nov, obg hAv dSivew uéyolg o
wop@wbf XpLotog v vutv:

Longenecker thinks that the verse is an
indignant exclamation: 'So, [it seems,] [ have
become your enemy because I am telling you
the truth!'

Tekvov, ov n child

Verse 17

A number of MSS read tekvia 'little children'
which Longenecker thinks may be the original
reading which scribes conformed to Paul's
more normal TEKVA.

InhoBowy vudg o0 Kahdg, aAAG ékkhelool
vubg BEhovoLy, tva avtovg Inholte.

Cnhow be jealous of, be very concerned
about

gkkhetoal  Verb, aor act infin ékkAeL®
exclude, shut out

Behw wish, will

JTOALV - again, once more
®dwvw suffer birth pangs
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"The verb ®d1vw (‘suffer the pains of
childbirth') presents imagery that is somewhat
startling, for nowhere else in Paul's letters does
he portray himself as a pregnant mother giving
birth to his converts. Indeed, in 1 Thess 2:7 he
compares himself to 'a mother caring for her
children,' with that figure then coupled in 2:11
with that of a father dealing with his children.
But elsewhere in his letters the birth simile is
that of a father begetting children (cf. 1 Cor
4:15; Philem 10)... Here ... we get a glimpse
into the heart of a true evangelist and pastor,
for whom the waywardness and struggles of
those comitted to his charge are his agonies as
well." Longenecker

Day 322: Galatians 4:21-27

Verses 21-31: Hagar and Sarah

ueypot and uexplg i) prep with gen until, to,
to the extent, as far as; ii) conj until

uopwhfi Verb, aor pass subj, 3 s Loppow
form, fashion

Compare 2:20 "The reactionary step which
the Galatians are in danger of taking, forces
upon the apostle the painful repetition of that
process by which he first brought them into the
world of faith in Christ, and his pain, he
declares, must continue till they have really
entered into vital fellowship with Christ."
Burton

Verse 20

f0elov 6¢ sopelval TPOC VUdS JETL, Kal
AMGEEQL TV pwvijv pov, dtL dropoduat
év ulv.

dptL adv. now
AMGEaL  Verb, aor act infin dAL0COW
change, alter, exchange

Longenecker suggests that the meaning is
'exchange my voice [for this letter]." "The
phrase dAMoEaL TV @wvnv wov (lit.: 'to
exchange my voice') may be understood as
expressing Paul's desire either to change the
tone of his admonitions (so RSV, NEB, NIV)
or to change their content (so JB). More
likely, however, it has in mind the contrast
between Paul's voice as expressed in a letter
and Paul's voice as expressed in person, and so
it is to be understood as expressing Paul's
desire to talk with his converts directly rather
than through the substitute of a letter."

Those who pride themselves on being sons of
Abraham, children of the covenant, need to
remember that Abraham had not one son but
two. The mark of a child of the covenant is
the Spirit given freedom of the child of God
(see Ch 5), not the legalistic bondage of the
slave.

It is possible that the Judaisers likened Gentile
converts to children of Hagar — children of
Abraham maybe but not legitimate children
like themselves. If this is so, then Paul turns
their argument on its head. The children of
Hagar are those who want to live under law,
for Sinai is in Arabia and Arabia is the land of
Hagar's children.

Longenecker suggests that the Judaisers
"claimed that Paul's preaching represented an
'Ishmaelian’ form of truth. Their argument
probably was that while Ishmael was, indeed,
the first son of Abraham, it was only Isaac
who was considered the true son of Abraham,
with the conclusion being that only as Paul's
converts are related to Isaac and so to the
Jewish nation, and not Ishmael the non-Jewish
representative, can they legitimately be called
'sons of Abraham'.

"Paul's allegorical treatment of the Hagar-
Sarah story is for polemical purposes,
countering, it seems, the Judaisers' own
contemporisation of that story in an ad-
hominem fashion. In effect, he is saying that
not his but their message is the Ishmaelian
form of the truth."

Longenecker includes a lengthy excursus on
the Hagar-Sarah story in Jewish writings and
in Paul.

Verse 21

Aéyeté pot, ol vmd vouov 0éhovtec elvau,
TOV VOUOV 0VK AKOVETE;

dmopew act & midd be at a loss, be
disturbed, perplexed

Longenecker says that the church as a whole is
being addressed, not a particular group within
the church. Cfvv 26, 28, 31.

"Paul's challenge is that if the Galatians would
really 'hear' the law — that is, understand it
fully and respond to it aright — they would not
regress to Jewish nomism, for, as he argued
earlier, the law's purpose as a pedagogue was
to function until the coming of Christ."
Longenecker
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Verse 22

véyportal Yoo 6t ARpadu d10 viovg
goyev, £va gk thg maudiokng kal €va £k Tiig
ghev0épag.

véypomtal  Verb, perf pass indic, 3 s ypagpw

véypomtal is normally used for direct citation
of OT Scripture. "Here, however, what
follows is not a direct quotation from the OT,
but rather a statement summerising the stories
about Abraham as found in several chapters of
Genesis. This departure from Paul's usual
exegetical procedure, as CK Barrett points
out..., is one hint that Paul is here responding
to the scriptural arguments of his opponents,
for here 'it is written' does not identify a
specific text but rather it 'allows the genuine
Old Testament foundation of the Judaisers'
argument." Longenecker

ovo gen & acc dvo dat dvolv two
goxev  Verb, aor act indic, 3 s €yw
maldlokn, ng £ maid, slave-girl
éhevdepoc, a, ov free, free person

Verse 23

AMe O uev €k Tfic woudiokng katd odpko
veyévvntol, 0 ot £k Tfi éhevbépag oue
gmayyehiog.

"Paul is not here trying to emancipate the
meaning of the passage from its historical
content and transmute it into a moral sentiment
or a philosophical truth, which is the almost
invariable function of Alexandrian allegory ...
[Rather,] he is envisaging a critical situation
which took place under the Old Covenant (or,
to be strictly accurate, before it but in
prefiguration of it) as forecasting and repeated
by a situation under the New Covenant." RPC

Hanson
"CK Barrett has proposed that Paul's

exegetical practices throughout Galatians 'can
be best explained if we may suppose that he is
taking up passages that had been used by his
opponents, correcting their exegesis, and
showing that their Old Testament prooftexts
were on his side rather than on theirs'... In line
with such a proposal, Barrett's further point
here is apropos: 'His [Paul's] so-called
alegorical treatment of Abraham and the two
women was evoked not by a personal love of
fantastic exegesis but by a reasoned case
which it was necessary that he should

'." Longenecker

answer.
dLaBnkn, ng covenant, will, testament

00pE, oapkog f flesh, physical body,
human nature

veyévvntal Verb, perf pass indic, 3 s
vevvaw be father of; pass be born

gmayyehio, ag f promise, what is
promised

"What he means by 'two covenants,' of course,
are the Old Covenant that is Torah-centred,
under which the Judaisers were attempting to
subsume the faith of Galatian Christians, and
the New Covenant that is Christ-centred,
which Paul proclaimed." Longenecker

Cf. Gen 15:4-6; 17:15-21.

Verse 24

0pog, ovg n mountain, hill

doviela, ag f slavery

yevv@oo  Verb, pres act ptc, fnom s
YEVVOW

drwvd dotv dAyopovueva: avtoL yéo
glorv dV0 drabfjkol, pia uev amod dpovg
2w, eig dovhelov yevvdoa, Titig £0Tiv
AvyGp.

dtuvd  pronoun, n nom & acc pl O0TIg
arnyopew f speak of allegorically

Allegory — not in the sense in which this was
later used by the 'church fathers' to find hidden
meaning in Scripture. Paul's use of Scripture,
even when used here in a highly original way,
is not arbitrary but is informed and
undergirded by a clear Biblical Theology
which controls his exegesis.

"The affirmative particle puev (‘indeed’)
probably operates here as in v23 — that is, to
acknowledge the correctness of a statement
before going on to draw different conclusions.
If so, then Paul is here acknowledging a
connection made by the Judaisers between
Hagar, Mt Sinai and slavery, which was made
in Jewish tradition when talking about the
Ishmaelites (Hagar's posterity) and their
settling in the desert regions to the south. But
while acknowledging such a connection, Paul
goes on in what follows to turn it to his own
advantage." Longenecker
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Verse 25

10 8¢ Aydp Zwvb Gpog otiv &v Th Apafia,
ovotouyel 8¢ tf viv Tepovoaiiiu,
dovAieveL YOO UETA TOV TEKVWV aVTHAC.

"70 ... Ayap Zivo 0p0g £otLy (‘Hagar is
Mount Sinai') is supported by A B D K L Byz
etc.; T0 ... Zwva 0pog £otiv (‘Sinai is a
mountain') by p* X CF G etc. The external
evidence is almost equally divided, as have
been text critics and commentators throught
history. The former reading, however, is more
susceptable to scribal modification (i.e., the
harder reading') and therefore more likely the
original, whereas there is nothing of either
form or meaning in the latter to make its
conversion the more likely." Longenecker.
Accepting this reading, how can Hagar be
identified with Mt Sinai? Longenecker
suggests that Paul is associating Hagar with
Sinai on the grounds that the Ishmaelites were
believed to have settled in the region of Petra
and that Sinai was also thought to be located in
that region. He adds that the Galatians may
well have been familiar with Hagar and her
associations from the Judaisers explanation of
the story to which Paul is here responding.

"The idea of a 'heavenly Jerusalem' ('the
Jerusalem that is above') has a rich Jewish
background. The concept has to do with the
culmination of God's redemptive purposes in
human history, the realisation of God's reign in
its totality. As such, it is an eschatological
concept that describes Jerusalem as it will be at
the end of time, often in contrast to what the
city is at present." Longenecker

On Jerusalem as 'our mother' cf. Ps 87. "Here
in his Hagar-Sarah allegory, therefore, Paul
conflates two Jewish traditions: the first, that
of Sarah, the barren freeborn wife of Abraham,
who was destined to be the mother of nations;
the second, that of the holy city Jerusalem, the
eschatological Zion, who symbolically is the
mother of God's own." Longenecker

A number of later MSS read Tovtwv fuwv
which is followed by the TR.

Verse 27

ovotolyew correspond to, be a figure of
dovAevw here in sense of be enslaved
tekvov, ov n child; pl descendants

yéypamtal yap, Evgpdvontt, otelpa 1) o
tiktovoa: Pfigov kai fdnoov, 1) ovk
®divovoa: &t oMY Td TékvVa ThS Eprjuov
ubilov f thig éxovong tov dvdpa.

Cf. Is 54:1.

"For Jews generally, the salvation-historical
line of Scripture began with Abraham, Sarah,
and Isaac, extended on through Moses and the
Torah given at Mt Sinai, and came to focus in
the present city of Jerusalem as the epitome of
Israel's hopes regarding the law, the land, and
the temple... This is how the Judaisers,
evidently, set out associations as well. For
Paul, however, slavery and freedom were the
most important factors to be taken into
consideration when asking how the various
participants in salvation history were to be
understood. So Paul, in what undoubtedly was
a shocking realignment of personages and
places in a Jewish understanding of salvation
history, set out the line of slavery as follows:
Hagar and her son Ishmael, who have to do
with Mt Sinai, are to be associated with the
present city of Jerusalem and her children,
from whence the Judaisers came. For, says
Paul, Jerusalem, like Hagar, 'is in slavery with
her children."" Longenecker

Verse 26

1N 8¢ dvw Tepovoainu £hevOépa Eotiv,
ftig éotiv urftne NuUdv:

dvw from above, again, from the
beginning, from the first

eVQEAVONTL  Verb, aor pass imperat, 2s
gvppalvew make glad, cheer up; pass
be glad, rejoice

otelpa, ag f barren, a woman incapable
of having children

TIKTw bear, give birth to, produce

pfiEov  Verb, aor act imperat, 2s ONyvVuuL
and Onoow burst, tear in pieces (of an
animal), break forth (of a shout)

fonocov Verb, aor act imperat, 2s 3000
call, cry out, shout

®divovoo.  Verb, pres act ptc, fnom s
®dwvw suffer birth pangs

JTOAVG, JTOAAN, TTOAV gen TTOAAOV, MG, OV
much, many

gonuog, ov f deserted place, uninhabited
region, desert; also £¢pvuog, ov adj
lonely, deserted, uninhabited, desolate

uoilov adv more; rather, instead, more
than that

Gvdpa  Noun, accs dvnp, Avépog m man,
husband
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"In Paul's allegorical treatment of the Hagar-
Sarah story, Sarah is spiritual mother to
Gentile Christians in Galatia as well as Jewish
Christians (‘our mother"), for she as the
freeborn wife of Abraham bears children who
are born free because of God's promise to
Abraham... Since, therefore, 'the Jerusalem
that is above,' is an eschatological term
expressing a reality that will exist in the future,
Paul's use of it here for the experience of the
Galatian believers implies that, as Paul
understood matters, the Galatian believers had
come into the eschatological situation of
already participating in that future reality, in
that the promise made to Abraham was
fulfilled in Christ (cf. 3:16; 5:1)."
Longenecker

Verse 30

GG Tl Méyer 1) yoor); "EkfBaie Ty
odioknV kol TOV VoV avThic, ov Ydp un
kAnoovounoet 6 Viog Thig Tadlokng uetd.
ol viod Tiig élevbipoc.

Day 323: Galatians 4:28-5:1

Verse 28

4 ~ ’ bJ 7’ \ 9 A
vuele 0€, adehgol, kata Toadk
grmoryyehiog tékvo €0Té.

A number of MSS read MueLg but "the
personal pronoun VUELS ... is not only well
supported externally ... but is also required by
the thrust of Paul's argument." Longenecker

"Here Sarah's uncharitable words in Gen 21:10
are applied to the situation in Galatia, though
Paul attributes them not to Sarah but to 'the
Scripture' and adapts the to the Galatian
context by changing 'my son Isaac' (LXX: Tov
viov uov ‘Iooak) to 'the son of the free
woman' (Tov Viov NG £éAevBepag). Probably
the Judaisers of Galatia had themselves used
Gen 21:10 against Paul, whose theology in
their view was an 'Ishmaelian' form of truth
and so should be 'cast out." Paul, however,
having re-allegorised the Hagar-Sarah story
from his own perspective, now uses the same
exhortation against them 'to enshrine the basic
gospel truth: legal bondage and spiritual
freedom cannot coexist' (Bruce...)...

"The Galatian believers should cast out the
Judaisers and their influence from the
Christian congregations of Galatia."
Longenecker

Verse 29

Al Oomep tOTE O KOtd oGk yevvnOeig
£dtwkev TOV katd wvedua, ovtwe kai viv.

MoTEP as, even as

tote then, at that time

00pg, oapkog f flesh, physical body,
human nature

vevvnoelg  see v.23

Olwkw persecute, seek after, pursue,
follow

€xBake  Verb, aor act imperat, 2s £kBailw
throw out, expel, cast out

mawdlokn, ng f maid, slave-girl

kAnpovouew receive, gain possession of,
inherit

mawdlokn, ng f maid, slave-girl

éhevOepoc, a, ov free, free person

Verse 31

310, ddelgot, ovk Eouev madtokng Tékvol
A Thig Ehevbipoc.

owo therefore, for this reason

Paul uses koto swvevuo in a roughly
synonymous fashion with dt* £moryeliog
(v23) and £maryyehiag tekvo (v28).

Paul would seem to draw on Jewish traditions
which elaborated on the story of Ishmael and
Isaac and spoke of them arguing about who
had a right to the inheritance. With "reference
to what he sees as a confirming historical
paralel, Paul identifies the Judaisers with
Ishmael, who is 'of the flesh' and a persecutor,
and the Gentile believers of Galatia with Isaac,
who is 'of the Spirit' and persecuted."
Longenecker

"The question that comes directly to the fore in
Paul's use of Abraham in 3:6-9, and that
underlies all of his argumentation thereafter in
3:10-4:11, is: Who are Abraham's true children
and heirs? Likewise in his hortatory use of the
Hagar-Sarah story in 4:21-31 it is this question
that permeates all the discussion. So in
concluding his allegorical interpretation of the
Hagar-Sarah story, Paul makes an affirmation
that serves as the conclusion of 4:21-31."
Longenecker

http://www.misselbrook.org.uk/

Week 65: Page 5




Reading The Greek New Testament

Week 65 — Galatians 4:15-5:15

Verse 1

i éhevbepia NUAg XpLotog fiievBépwoey:
otkete 0OV kal un TEAY Loy dovhetog
évéyeobe.

5:1 can be seen as an exhortation concluding
the previous verses or as the opening
exhortation of vv 1-6. "It seems best ... to take
the indicative statement of 5:1a as the
summary of all that Paul has argued and
exhorted regarding the Judaising threat from
1:6 through 4:31, with then 5:1b-12 being his
concluding exhortations vis-a-vis that threat in
which he urges his converts to hold fast to the
freedom they have in Christ." Longenecker

The abruptness of this verse has given rise to a
number of textual variants. "The weight of
external evidence ... strongly favours tfj
élevBepig Mubs XpLotog NAeVOEpWoEV”
otjkete oDV, and the originality of this
reading is confirmed by the fact that it
accounts for all the rest." Burton

Westcot and Hort suggested that there may be
'a primitive error' or early scribal corruption
for ¢ £hevBepLa for freedom'.

ghevdepra, ag f freedom, liberty

) éhevbepLg was used in manumission
procedures of the day to signal destiny or
purpose and so can be translated 'for freedom'’
(cf. T éhmLdL 0wBnuev Rom 8:24, which
picks us the expression £ £AmLdL of 8:20).

éhevdepow free, set free

Christ is the one who sets us free — whether as
Paul from Jewish legalism or as the Galatians
from pagan bondage.

otfkete  Verb, perf act imperat, 2 pl lotnut
and lotavw intrans in perf stand,
stop, stand firm, hold ground.

ALy - again, once more

Not that they had before been under the 'yoke'
of the Jewish law but they had been enslaved.
"In Paul's view, from the perspective of being
'in Christ,' Judaism and paganism could be
lumped together under the rubric 'the basic
principles of the world' (see comment on 4:9),
and so a leaving of Christian principles for
either one or the other was a renunciation of
freedom and a return 'again' to slavery."
Longenecker

Cvyog, ov m yoke, balance scale

| Cf. Acts 15:10.

oovhela, ag f slavery
éveyw have a grudge against, be hostile
to pass be subject to

"The whole sentence states in a very concise
form both the 'indicative' and the 'imperative'
of Christian salvation in the Pauline sense."
Betz

Day 324: Galatians 5:2-6

Verse 2

"I6¢ ¢yw MMabhog Aéyw vutv OtL €dv
mepLtéuvnode XpLotog vubig ovdev
mpeAjoeL.

"{d¢ is properly the imperative of eldov ('see,'
'look,' 'perceive') and could easily be
considered identical to idov (‘behold,' look"),
but it came to function in rather a stereotyped
fashion as an opening particle meaning
something like 'you see' or 'mark my words'
(cf. the use of (6¢ete in 6:11)." Longenecker

¢0v  Conjunction £av if, even if, though

Implies that the Galatians were considering
circumcision but had not yet been circumcised.

mepLtéuvnobe  Verb, pres pass subj, 2 pl
TEQLTEUVW  circumcise

ovdeLg, ovdeuLa, ovdev  no one, nothing;
ovdev not at all

oelew gain, profit, achieve, benefit

"For Gentiles to revert to the prescriptions of
the Jewish law as a necessary form of
Christian lifestyle is, in effect, to make
Christianity legalistic rather than
Christocentric, and so not to have Christ's
guidance in one's life." Longenecker

Verse 3

uwoPTVPOUOL 88 TAALY TOVTL AVOPWITW
ePLTEUVOUEVW OTL Oethétng éoTiv Shov
OV voéuov motfiool.

ALV again, once more

Could be a reference back to things he taught
when he was with them, though Longenecker
thinks "here staALv probably has generally in
mind what has just been said in v 2 and so
calls attention to v 3 as a reinforcement of
what was said there, much as woALv of 1:9 sets
up a parallel between what is said in 1:8 and
what is said in 1:9, with the latter reinforcing
the former. For as Bruce points out: "When he
was with them there was probably no occasion
to mention circumcision. The occasion to
mention it had only recently arisen."

opeLhetng, ov m debtor, one indebted
olog, M, ov whole, all, complete, entire

| CE. Jas 2:10.
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Verse 4

katneynonte dmd XpLotod oltiveg £v vouw
dukaoDobe, thig ydprtog éEeméoare.

katnoynOnte Verb, aor pass indic, 2 pl
katapyew render ineffective, cancel;
pass be cut off from, be released from
oltiveg  Pronoun, m nom pl O0TLS

€V vouw is either locative ('in the sphere of the
law") or instrumental ('by law").

Olkalow acquit, justify

The oitiveg introduces an indefinite element
— "any of you who would (seek to be) justified
by means of the law ..."

¢€eméoate  Verb, aor act indic, 2 pl
éxmuto fall off, fall away, lose, fail

"The Judaisers must have assured the
Galatians that in accepting supervision for
their lives from the prescriptions of the Mosaic
law they were not forsaking Christ or
renouncing grace, but rather were completing
their commitment to both. Paul, however, tells
them just the opposite: commitment to Christ
and commitment to legal prescriptions for
righteousness, whether that righteousness is
understood in forensic terms (i.e.
"justification’) or ethical terms (i.e. 'lifestyle’
and expression) are mutually exclusive;
experientially, the one destroys the other."
Longenecker

Verse 5

Nuelg yap mveduatt €k miotews EAmida
dikaLoovvng direkdeyoueoa.

'For we by the Spirit through faith eagerly
await the righteousness for which we hope.'

éhmig, bog f hope, ground of hope, what
is hoped for

dkatoovvn, ng f righteousness, what is
right, what God requires, justice

dmexdeyouar look for, wait for

Verse 6

év yap XpLotd ‘Incod olte mepttoun Tt
loyveL ovte drpofuotio, AAAL TLOTLS SLe
Aydmng évepyovuévn.

ovte not, nor (ovte ... ovte neither ...
nor)

mepttoun, ng f circumcision, those
circumcised, Jews

loyvw be strong, be able, be sufficient

Here in the sense of being able to accomplish
something

ovte not, nor (ovte ... ovte neither ...
nor)

dkpofvotia, ag £ uncircumcision, non-
Jews

Longenecker says that vv5-6a are a concise
summary of all that he has taught and 6b an
additional thought, "though no less important
because of that."

évepyew work, be at work (in)

"Anticipating the objection that freedom from
the law leaves the life without moral dynamic,
he answers in a brief phrase that faith begets
love and through it becomes operative in
conduct." Burton

Compare Romans 13:10 and 1 Corinthians
7:19. Faith's work of love corresponds to the
requirements of God's law. See also vv 13 &
14 below.

Day 325: Galatians 5:7-15

Verse 7

"Etpéyete KaAdS: Tig Yudg évékopev [T1i]
anOetq ur) meiBbeoOau;

TeEXW run, exert oneself

| Imperfect meaning 'you were running [well]' |

gvékopev  Verb, aor act indic, 3 s €yKomT®
prevent, hinder, detain

In the context of a race suggests tripping or
otherwise hindering a runner. Longenecker
translates 'who cut in on you'.

anBewa, ag T truth, reality; év é. truly

neifeobar  Verb, pres pass infin melbw
persuade, convince; pass obey, listen
to, be a follower of.

Continuous sense 'to be keeping you from
obeying'.

Verse 8

1 meLopovr ovk €k 100 kaholvtog Hudc.

mewouovn, g f persuasion

Here alone in NT. Longenecker says that the
sense is '[humanly] contrived persuasiveness.'

The mind set they now have is not the work of
the Spirit.

Verse 9

uLkpd Cum dhov 1O @vpouo Cuuot.

These exact words occur in 1 Cor 5:6,
suggesting that Paul is qoting a proverbial
saying, here applied to false theology
pervading and perverting the Galatian
churches.

Coun, ng f yeast
QUEOUC, TOS n lump
Cvuow cause to rise
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Verse 10

gyw mémolBa elg Vudg év kupte GtL 0VdEV
drMo gpovioete: O 8¢ TaPdoowy VUDS
Bootdoel 1O kpipa, SoTig Edv 1.

Verse 12

Spehov kol dmokdpovtal ol
avaotatodvreg VUG,

mémoldo.  Verb, perfact indic, 1 s melbw
perf act & pass trust, rely on, have
confidence, be confident

d\og, m, o another, other

@povew think, have in mind

opelov would that, | wish that

'l am confident in the Lord regarding you that
you will take no other view'

"Paul ... found the basis for his hopes and the
ground of his confidence not in the way the
situation seemed to be working itself out but
'in the Lord' (for similar expressions of
confidence 'in the Lord' see Rom 14:14; Phil
2:24; 2 Thess 3:4)." Longenecker

"The form d@eloV probably arose as the first
person singular second aorist of the verb
opeLhw (‘owe,' 'be indebted"), but came to be
treated as a fixed term expressing a wish ('O
that,' 'l would that') — an unattainable wish
with an imperfect or aorist indicative verb, but
a wish viewed as perhaps attainable with a
future indicative verb. In Pauline usage the
wish is always set in an ironic context (cf. 1
Cor 4:8; 2 Cor 11:1)." Longenecker

dmokomtw cut off, cut away; midd
mutilate oneself

tapaoow trouble, disturb, frighten, stir up

|Here a generic singular.

paotalw carry, bear, endure
¢dv  Conjunction €ov if, even if, though

In Koine, ¢awv is often (as here) equivalent to
dv indicating contingency. €ov 1 'whoever
he might be'

I Verb, pres subj, 3s el

Verse 11

gyw 8¢, adehgoti, el meprtouny €Tt
KnNovoow, ti €Tl duwkopor; doa
KaTHEynToL 1O oKavdalov 1o otavpoD.

'O that they would go the whole way and
emasculate themselves.'

"The crudest and rudest of all Paul's extant
statements... Underling the sarcasm and
crudity of the comment, however, is Paul's
understanding of circumcision as purely a
physical act without religious significance (cf.
5:6; 6:15), which when done for societal or
physical reasons is acceptable but when done
either to gain acceptance before God or to
achieve a more acceptable lifestyle becomes
simply bodily mutilation (cf. Phil 3:2)."
Longenecker

mepttoun, ng f circumcision, those
circumcised, Jews
Kknovoow preach, proclaim

dvaotatow agitate, unsettle, incite to
revolt

5:13-6:10

Suggests that the Judaisers were saying that
Paul still advocated circumcision in his
preaching elsewhere (as he had done before
his conversion), though he had witheld it from
the Galatians in order to win their approval (cf.
1:10).

¢t still, yet, moreover

Olwkw persecute, seek after, pursue,
follow

katjoyntalr  Verb, perf pass indic, 3s
kotopyew render ineffective, cancel,
do away with

okavdarov, ov n that which causes sin/
offence, obstacle

0TOVPOG, OV m  Cross

"The phrase T0 0kOVOOAOV TOV GTAVPOV
(‘the offence of the cross') is probably one that
Paul coined himself (cf. 1 Cor 1:23), stemming
from his own pre-Christian reactions as a
Pharisaic Jew and encapsulating several
essential features of his theology of the cross
(cf. 3:1; 5:24; 6:12-14)." Longenecker

"Two dangers threatened Christian freedom in
Galatia: the first was the acceptance of Jewish
nomism as a lifestyle for Gentile Christians,
which in effect brought one right back to the
basic question of whether righteousness was to
be gained by 'works of the law' or by a
response of faith to 'the faithfulness of Jesus
Christ' (cf. 2:16); the second was the
corruption of the Christian life by reliance on
'the flesh' rather than 'the Spirit.' The most
immediate danger was that of Jewish nomism,
which was brought in from outside the church
by the Judaisers. So Paul deals with that first
and most extensively in 1:6-5:12. The danger
of libertinism, however, was also present
within the Galatian churches, being there in an
indigenous fashion from the very first. And
Paul must also have dealt with that as a threat
to the freedom that believers have in Christ,
which he does in the remainder of the body of
Galatians in 5:13-6:10.
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"Most often Galatians is viewed as the great
document of justification by faith. What
Christians all too often fail to realise is that in
reality it is a document which sets out a Christ-
centred lifestyle — one that stands in opposition
to both nomism and libertinism. Sadly, though
applauding justification by faith, Christians
frequently renounce their freedom in Christ by
espousing either nomism or libertinism, and
sometimes (like the Galatians) both. So Paul's
letter to the Galatians, though directly relevant
to the Galatian situation, speaks also to our
situation today." Longenecker

The key themes of 5:13-6:10 are Christian
freedom, living by the Spirit and a life directed
by love.

"Loveless strife was evidently present within
the Galatian churches, with such attitudes and
actions evidencing the dominance of 'the flesh'
and certain libertine tendencies within the
church — probably not 'libertinism' as a
conscious, articulated philosophy, but libertine
tendencies which took the form of self-
promotion, self-vindication, and disregard of
others, with the result that Christian freedom
was not being expressed in loving service to
others. So Paul in upholding Christian
freedom, not only speaks of the Spirit as the
effective answer to the Judaisers' call for a
nomistic lifestyle, but also argues for the Spirit
as the effective power for overcoming the
flesh and such libertine attitudes as have arisen
within the church. For Paul, in fact, the
Christian life is wholly determined by the
presence and activity of the Spirit."
Longenecker

Here 00,pg is used in an ethical sense,
signifying fallen humanity of sinful nature.
"The flesh is what man has made himself in
contrast with man as God made him. The
flesh is man as he has allowed himself to
become in contrast with man as God meant
him to be. The flesh stands for the total effect
upon man of his own sin and of the sin of his
fathers and of the sin of all men who have
gone before him. The flesh is human nature as
it has become through sin... The flesh stands
for human nature weakened, vitiated, tainted
by sin. The flesh is man as he is apart from
Jesus Christ and his Spirit." Barclay

"Paul speaks of 'the flesh' [human nature] not
as itself the culprit, but as captive of sin.
Nevertheless, 'flesh' as a captive also acts in
behalf of its captor, and so produces 'desires
and passions' (cf. 5:16-17, 19-21) that are at
work against the Spirit. Indeed, the Christian
has 'crucified the flesh with its passions and
desires' (5:24). Yet the Christian continues to
exist, anthropologically speaking, 'in the flesh,'
and so, ethically speaking, 'the flesh' continues
to be a potential threat. Thus the Christian
may choose to use his or her freedom in Christ
either as 'an opportunity for the flesh' or in
response to 'the Spirit.' Paul calls on his
converts to renounce the former, thereby being
open to the latter." Longenecker

With dyasm Paul picks up the theme of 5:6,
though the definite article may also point back
to that love which has appeared in Christ (cf.
2:20).

dovievw serve, be a slave

Verse 13

Yuetlg yap € éhevbepia EkhiOnte,
adehgois uovov ut v élevbepiav eig
dgopunv th oapki, AL dud Thg dydatng
dovhevete AAMAOLS.

The yop marks a reintroduction of the theme
of freedom declared in v 1a.

Paul deliberately highlights something of the
paradox of the Christrian life in the
juxtaposition of freedom and servitude. "A
Christian man is the most free lord of all, and
subject to none; a Christian man is the most
dutiful servant of all, and subject to everyone."
Luther

élevBepa, ag f freedom, liberty

711 with the dative is used to express purpose,
cf. Eph 2:10; 1 Thess 4:7.

The freedom spoken of here is freedom from
Jewish nomism.

AMNAV, oLg, ovg reciprocal pronoun one
another

Verse 14

gkAOnte Verb, aor pass indic, 2pl kolew
call

uovog, m, ov i) adj only, alone; ii) adv
uovov only, alone

dgopun, ng f occasion, opportunity

o00pg, oapkog f flesh, physical body,
human nature

0 Yap 7dg vOUog €v Evi AOyw memAMjpwTad,
&v T® Ayamioelg TOV TANGiov 6ov (g
OEAUTOV.

Longenecker follows Betz and Westerholm in

emphasising that Paul does not speak of the

Christian doing the law but of fulfilling the

law. He quotes Westerholme's conclusions

that:

i) Paul never derives appropriate Christian
behaviour by simply applying relevant
precepts from Torah;
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ii) Paul never claims that Christians 'do'
(orewv) the law; they — and they alone —
are said to 'fulfil' (;tAnpovv) it;

iii) Paul never speaks of the law's fulfilment in
prescribing Christian conduct, but only
while describing its results.

Longenecker continues, "The focus of Paul's

statement in Gal 5:14, as also in Rom 13:8-10,

is not on law but on love. So it is love — love

that responds to Christ's love and that
expresses a new existence in Christ (cf. 2:20) —
that motivates the ethical life of a Christian,
with the results of that love ethic fulfilling the
real purport of the Mosaic law."

minpow fulfill, make come true, bring
about, accomplish

"The perfect indicative passive TETANOWTAL
(it is fulfilled") signals past completion with a
present result, probably having in mind what
Jesus did in fulfilling the law (cf. Matt 5:17).
So, in effect there remains no more necessity
for commandments." Longenecker

dyamnioelg  Verb, fut act indic, 2 s dyostom

mAnowov 1) prep with gen near; ii) O m.
neighbour, fellow man.

oeavtov, ng reflexive pronoun yourself

Verse 15

el 8¢ dAMfhovg ddkvete kal kateodieTe,
BAémete un Vit AAMMAWY dvalwOiite.

dakvw bite

koteoBuw and kateoBw eat up, devour,
prey upon

PAetw see, look, be able to see, beware
of

dvalwbfite  Verb, aor pass subj, 2 pl
dvoilokw and dvalow consume,
destroy

"The hyperbole pictures wild beasts fighting so
ferociously with one another that they end up
annihilating each other. The implication of the
portrayal is that this was what was happening
— or at least, what Paul thought was happening
—in the churches of Galatia... Perhaps their
fighting stemmed from differing attitudes
toward the Judaisers' activities among them.
More likely, however, it was an expression of
their own indigenous and loveless libertine
attitudes. So in a comment similar to that of
5:12 Paul here sarcastically denounces the
libertine tendencies present among his
Galatian converts just as he earlier castigated
the Judaisers in their midst." Longenecker
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