Reading The Greek New Testament Week 72: 1 Corinthians 1:1-31

Notes on the Greek New Testament
Week 72 — 1 Corinthians 1:1-31

Day 356: Introduction to 1 Corinthians

The Completion of Paul's Second Missionary Journey

We take up the story of Paul's second missionary journey from the point where we left it in our
introduction to 1 Thessalonians.

Corinth the City

The City of Corinth had fallen to the Romans and had virtually been demolished in 146 BC but had
later been refounded as a Roman colony by Julius Caesar in 44 BC.

The city is situated on an isthmus commanding the north-south land route between the two halves of
Achaia. Five miles to the east was the harbour of Cenchraea facing towards Ephesus and the Roman
province of Asia; a mile and a half to the north lay the harbour of Lechaecum facing west towards Italy.
An ancient roadway had been laid across the isthmus at its narrowest point allowing transportation of
cargo and even light ships. Corinth was therefore an important centre of trade: it was both wealthy and
cosmopolitan. Murphy-O'Connor says, "Corinth had more business than it could comfortably handle.
The immense volume of trade was augmented by huge numbers of travellers. Profit came easily to
those prepared to work hard, and cut-throat competition ensured that only the committed survived."
Travellers included the crowds who came to the biennial Isthmian Games.

Corinth provided ready opportunities for the skilful entrepreneur to become wealthy. Social
stratification was therefore complex with the competing claims of the nouveau riche and the noble
born. Witherington comments, "In Paul's time many in Corinth were already suffering from a self-
made-person-escapes-humble-origins syndrome." Self-promotion and patronage were important
elements of public life: "Corinth was a city where public boasting and self-promotion had become an
art-form. The Corinthian people thus lived with an honour-shame cultural orientation, where public
recognition was often more important than facts... In such a culture a person's sense of worth is based
on recognition by others of one's accomplishments.'" Thistleton concludes, "Corinthian culture has
much in common with the social constructivism, competitive pragmatism, and radical pluralism which
characterises so-called postmodernity as a popular mood."

All of this shaped the role of rhetoric at Corinth. Thistleton comments, quoting Pogoloff, "The
pragmatic criterion of becoming a winner in the marketplace, sometimes with a sacrifice of personal
integrity, made its impact on Corinthian rhetoric. 'Declaration increasingly became the major
opportunity for oratorical displays... In the classroom the competition might be over theory. But in
declamations ... the contrast was ... between rival performers. The drive for adulation, we learn from
Seneca the Elder, often overcame the more basic goals of rhetoric.' Seneca observes that too many
times the aim was 'to win approval for yourself rather than for the case.' ... The casualty is truth; the
focus is 'the speaker,' as in the case of the twenty-first century chat-show host or participant in the mass
media."

Corinth — The founding of the Church

Paul must have been attracted to Corinth as a strategic centre for mission. The city had a sizeable
Jewish community, swollen by the edict of Claudius which had driven many from Rome. The
travellers and visitors for the games would also have meant that there was considerable demand for
Paul's trade as a tentmaker.

"Paul made a firm decision (1:18) not to aspire to the status of a professional rhetorician, newly arrived
to market the gospel as a consumer commodity designed to please the hearers and to win their
approval... He would earn his keep as a tentmaker and proclaim the cross of Christ." (Thistleton). He

' Ben Witherington, Conflict and Community in Corinth: A Socio-Rhetorical Commentary on 1 and 2

Corinthians, Grand Rapids, Eerdmans, 1995.
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began his ministry in the synagogue where he reasoned with both Jews and Greeks, testifying that
Jesus was the Christ. However, he soon met the customary opposition from the Jews. In response,
Paul shook out his clothes and set up camp next door in the house of the newly converted Titius Justus.
Here Paul continued to teach this infant church which now included Crispus and his family — Crispus
had formerly been leader of the synagogue.

Paul remained in Corinth for some 18 months. Paul and the Corinthian church continued to face
opposition but Paul received encouragement through a vision in which the Lord told him, "Do not be
afraid; keep on speaking, do not be silent. For I am with you, and no one is going to attack and harm
you, because I have many people in this city" (Acts 18:9,10).

After 18 months the Jews sought to have Paul convicted of some crime and so dragged Paul before
Gallio the proconsul of Achaia. They claimed that Paul was "persuading the people to worship God in
ways contrary to the law" (Acts 18:13). But Gallio refused to get involved in a religious dispute
between Jewish factions — for so he perceived it.

When Paul left Corinth, "He left behind him a thriving church, throbbing with vitality and full of gifts
and services (1:4-8; 12:1-14:40). The problems which would emerge would be those of life, not of
decline." (Thistleton).

From Corinth Paul sailed to Ephesus where he stayed for a short while before continuing on his way to
Caesarea and Jerusalem. Paul promised that he would return to Ephesus if God would permit it.
Priscilla and Aquilla had left Corinth with Paul but remained at Ephesus.

While Paul was away, a Jew from Alexandria named Apollos came to Ephesus. He was a powerful
preacher and had a fine knowledge of the Scriptures. He was a believer and seemed to possess a clear
understanding of the gospel except that "he knew only the baptism of John." Priscilla and Aquilla took
him under their wing and "explained to him the way of God more accurately." After continuing to
minister for a while at Ephesus, Apollos wanted to go off to Achaia. The church at Ephesus sent him
off with their blessing and with letters of commendation to the churches. In Achaia, and particularly in
Corinth, Apollos' ministry proved the source of great encouragement, "For he vigorously refuted the
Jews in public debate, proving from the Scriptures that Jesus was the Christ" (Acts 18:28).

Paul's Third Missionary Journey

Having visited Jerusalem, Paul returned to Antioch. Having spent some time back in his 'home
church', Paul set out again, returning first to the churches of Galatia and then travelling on into Phrygia
as he had done on his second journey. This time, however, he continued across the province of Asia
until he came to Ephesus.

Ephesus

Drane says of Ephesus that it "was the capital of the Roman province of Asia. It was the centre from
which, by road or sea, Paul could easily keep in touch with most of the young churches he had already
established in Asia Minor and in Europe."

Paul's ministry at Ephesus followed the usual pattern. For three months he ministered boldly in the
synagogue before opposition drove him out. Paul then began daily discussions in the lecture hall of
Tyrannus (Acts 19:9). Paul's ministry continued there for two years during which time the churches at
Colossae and Laodicea were planted (see Acts 19:10).

However, this period was scarcely without problems for the apostle. There are suggestions in Paul's
letters that he may have suffered imprisonment while at Ephesus (some even suggest that he was
imprisoned several times). Furthermore, it was during this period that he had to deal with the problems
of the church at Corinth.

Problems at Corinth

Drane writes, "The letters to Corinth ... confront us with one of the most complicated historical
puzzles of the entire New Testament... We depend entirely on the vague hints and allusions which
Paul made as he wrote." However, there is general agreement that Paul's dealings with the church at
Corinth during this time can be summarised in six stages:
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1) Paul received news concerning the church at Corinth in response to which he wrote the letter
referred to in 1 Cor 5:11. Some believe this letter is preserved but displaced in 2 Cor 6:14-7:1.

ii) Members of Chloe's household brought reports of divisions in the church at Corinth, divisions
which included challenges to Paul's authority. These reports were later confirmed by Stephanus
and two others (1 Cor 16:17) who brought with them a letter from the church asking a series of
questions. 1 Corinthians is Paul's response to these divisions and to the Corinthians' questions.

iii)  Paul learned from Timothy that his letter was having no effect and so made a brief and painful
visit to Corinth (2 Cor 2:1; 12:14; 13:1).

iv)  After his return from Corinth Paul sent Titus with a much stronger letter written "out of much
affliction and anguish of heart" (2 Cor 2:4). Some think this is preserved and displaced in 2 Cor
10-13.

V) Paul left for Macedonia having been driven out of Ephesus (Acts 20:1). In Macedonia he met
Titus who brought news of a change of attitude in the Corinthian church. He also carried an
invitation for Paul to go to Corinth (2 Cor 7:5-16).

vi)  Paul sent a letter to Corinth with Titus; this is at least the first nine chapters of what we know as
2 Corinthians.

Some scholars think that 2 Corinthians 10-13 was actually written at a date later than 2 Cor 1-9.

1 Corinthians

The church at Corinth was made up of people from a variety of social backgrounds. Theissen says,
"The Corinthian congregation is marked by internal stratification. The Majority of members, who
come from the lower classes, stand in contrast to a few influential members who come from the upper
classes.”" Among the latter would seem to be Stephanus Gaius and Crispus, the last of whom had
previously enjoyed a prominent office in the synagogue.

In his book, 4n Introduction to the Sociology of the New Testament’ Derek Tidball describes how these
social divisions gave rise to the variety of controversies at Corinth. He writes, "Many of the problems
at Corinth can be understood in the light of the fact that people from different social classes still found
it difficult to relate to each other even after their conversion to Christianity. They would be aware that,
as far as God was concerned such distinctions were no longer of any importance (1 Cor 7:22; Col 3:4)
and yet in reality mutual acceptance still had to be learned through hard experience... In this socially
heterogeneous church the leadership fell upon those who were middle class and elitist. They were the
natural leaders, not only because of their social and educational skills, but because of their having the
property in which to host the meetings of the church. Paul accepts their right to lead and supports
them... He is not happy, however, about certain attitudes they adopt or actions to which they are party.
Much of 1 Corinthians is a pointed address to them, encouraging them to overcome their deficiencies
and forsake their worldly pretentions; however understandable these conceits may have been from a
human standpoint. These activist leaders at Corinth needed to be wary lest they run the church as they
would an ordinary business and less the working class people did not receive the standing in the church
that God intended them to have."

Paul's letter addresses a series of issues, some raised by the news conveyed to him, others in the letter
requesting his advice and direction. Thistleton says that "issues of 'knowledge,' the ministry, ethical
laxity, advantages sought at law, marriage and celibacy, meat associated with pagan temples or
worship, dress codes in public worship, the divisions at the Lord's Supper, misperceptions of the
significance of what counts as 'spiritual' in the context of 'gifts' and Christ's Lordship, and perhaps a
premature anticipation of eschatological 'glory' all relate to the differing outlooks (some of them
manipulative) on the part of specific groups." But he is also keen to emphasise that Paul's response is
not fragmentary: "The unifying theme of the epistle is a reproclamation of the different value system of
grace, gifts, the cross, and the resurrection as divine verdict, criterion, and status bestowal within the
new framework of respect and love for the less esteemed 'other." Glorying in the Lord and receiving
status derived from identification with the crucified Christ (1:30-31) lead to a new value system
demonstrable in a wide array of life issues. These range from attitudes towards 'the less esteemed' in

2 G Theissen, The Social Setting of Pauline Christianity: Essays on Corinth, Philadelphia, Fortress, 1982. See

also RJ Banks, Paul's Idea of Community, Exeter, Paternoster, 1980

3 Exteter, Paternoster, 1983.
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civil actions (6:1-11) to eating meat in the precincts of temples or bought at market (8:1-11:1); or from
dress-codes in public worship (11:2-16) or mutual respect for differing gifts (chs 12-13) to the 'ranking'

and use of prophetic discourse and glossolalia (ch 14)."

Referenced Works
John Drane

Leon Morris

Paul, Lion Publishing, Berkhamstead,1976
The First Epistle of Paul to the Corinthians, Tyndale New Testament

Commentary, nd Ed., IVP, Leicester, 1985

Anthony C Thistleton

The First Epistle to the Corinthians, The New International Greek

Testament Commentary, Eerdmans, Grand Rapids, 2000

Day 357: 1 Corinthians 1:1-9

Verse 1

Verse 2

IMadrog kAntodg dmdotorog XpLotod
"Inood dud Oehjuartog Oeod, kol Swobévng
6 4dehgoe,

T €kknota 1ol 0god Tf ovor év
Kopivbw, , kAntotg aylolg, ovv mdowv
tolg émikorovpuévorg o dvopa Tod kvpiov
NUOV "Inood Xpirotod év mavti tomw,
avTOV KAl UOV*

kAntog, 1, ov called, invited

There is a parallel between Paul called to be an
apostle and the Corinthians called to be a holy
people (v.2). All Christians are called.

ékklnola, ag f assembly, congregation,
church

The basic meaning is 'assembly’.

dmootolog Thistleton argues that apostleship
entails witness to Christ in both an 'objective’
and 'subjective' sense. Apostleship involved
witnessing to the events of Christ's death and
resurrection, but also entailed "a practical
experience of sharing in the weakness of the
cross of Christ and in the transforming power
of Christ' s resurrection... Apostleship thereby
entails 'the establishment of the kerygma (1
Cor 1:21) and indeed the proclamation of the
kerygma,' in both word and lifestyle."
Thistleton

tov Beov The church does not belong to any
local leader but to God.

Some ancient texts read Tf] ¢kkAnotq 100
00D, nfytoouévolg £v Xptotd ‘Inood, tij
otion ¢v Kopivbw. Some favour this as the
more difficult reading but the UBS committee
rejected it as foo difficult and Thistleton argues
that it represents an early corruption in the
Western text.

olion verb, present part, fdat s eijL

Behnuoa, atog n will, wish, desire

Bengel speaks of the "paradox" of a church
which is simultaneously 'of God' and, of all
places, at Corinth.

Cf. Gal 1:1. "What a believing Christian is
called to be depends not on what people might
judge for themselves to be 'fulfilling' or self-
affirming but on the loving and purposive will
of God. Thus the pattern of Christ and the
cross (‘'not my will but yours') reflects the
sovereign centrality of the will of God for all
life and every lifestyle." Thistleton.

Nywaouévolrg  Verb, perf pass ptc, m & n dat
pl GywoCw sanctify, make holy, set
apart as sacred to God

Cf. 1 Cor 6:11. Set apart to be God's (people)
by virtue of union with Christ.

aywog, a, ov holy, set apart to/by God

It is unclear whether this Sosthenes is the same
as the leader of the synagogue mentioned in
Acts 18:15-17 — it was a common Greek name
in the first century. Commenting on Paul's
mention of a fellow-worker Thistleton says,
"Paul does not perceive himself as
commissioned to lead or to minister as an
isolated individual, without collaboration with
co-workers. The role of co-workers emerges
clearly in 1 Cor 16:13-20." Sosthenes may
have been Paul's amanuensis.

Called to live out what they are — they have not
yet arrived.

é¢mkahew call, name; midd call upon,
appeal to

The Corinthians are part of a wider family and
cannot behave as if they were a law to
themselves.

ovoua, T0g n name, person, authority
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Cf. Joel 3:5. "It signifies an act of appeal and
request which is simultaneously an act of
commitment and trust on the part of the
worshiper... To call on the name of the Lord,
partly in Joel, but more fully here, means not
to invoke some shadowy, unknown, deity, but
to commit oneself in trust to the one whose
nature and character have been disclosed as
worthy of this trust." Thistleton

TOTOG, OV m place

ovTWV KoL fuwv qualify "Inoov XpLoto
and not Tomw as some suppose. "Jesus Christ
is not the exclusive "Lord' who serves only the
interests of some specific group. He may
indeed include them within wider Lordship,
but he remains 'both their Lord and ours."
Thistleton

Verse 3

YOPLE VULV Kal eiprvn durd Beod matpodg
NudV kai kvpiov Incod Xpiotod.

xapLs, L1tog f grace, unmeritted favour

Paul transforms the conventional greeting
yxarpewy (cf. Acts 15:23; Jas 1:1) into the
Christian greeting and prayer 001G UULV.

elonvn, ng £ peace

Not so much an inner sense of peace as a
relationship of peace with God.

TaTnpE, tatpog m father

For Paul, 'Father' is "the distinctively Christian
way of referring to and addressing God."
Thistleton

Verse 4

EVyapLot®d @ 0ed pwov mdvrtote mepl
VUV £l Tf xdorte Tod B0l Tf dobeion
vuly v XpLotd ‘Inocod,

gvyapLotew thank, give thanks

The present tense has continuous force.

uov is included by 8* A C G P W etc. while
omitted by &* B eth Ephraem. The omission is
followed by RSV, NJB, NIV, Barrett and Fee
while Metzger argues strongly for its retention.

maviote always

Le. 'at every opportunity,' or 'as a regular habit'
cf. 15:58.

¢y introduces the cause.

d00eton  Verb, aor pass ptc, fdat s dLdwWUL
give

Every spiritual benefit the Corinthians possess
they have received in Christ.

"There are ten references to Christ in the first
ten verses. Only overfamiliarity with biblical
texts can obscure the remarkable nature of this
repetition." Thistleton

Verse 5

OtL év mavtl émhovtiobnte év avTd, v
TovTl MOy Kol Aoy YVOOEL,

| tovTL here probably 'every kind ... all sorts'

shovtlw enrich, make rich
yvools, ewg f knowledge, understanding

Paul's words reflect the two gifts the
Corinthians prized most, word (prophecy) and
knowledge. Despite the abuses at Corinth,
Paul speaks of word and knowledge
(understanding) as genuine and precious gifts
from God.

Verse 6

kabwe 1O naptvpLov tod XpLotod
£BeParwdn £v dulv,

uopTvpLov, ov n testimony, witness
Befarow confirm, verify, strengthen

The word preached to them had become a
living reality in their lives. "In multi-cultural,
pluralist Corinth, each new experience of God
and each new convert confirms as valid this
witness to Christ. Calvin observes, 'God set
his seal to the truth of His Gospel among the
Corinthians." Thistleton

Verse 7

®oTe VUAg un votepelodal £v undevi
yopiouatt, dmekdeyousvoue Ty
arokdAv Ly Tod kvpiov Hudv Inood
XplLotol-

mote  so that, with the result that
votepew lack, have need of; pass be
lacking; midd be in want

| '"You fall short in no gift.'

unoetg, undeuta, undev no one, nothing;
no;
xapLoua, tog n  gift (from God)

"This word is used (i) of Salvation (Rom
5:15), (ii) of God's good gifts in general (Rom.
11:29), and (iii) of special equipment of the
Spirit, for example, speaking with tongues (1
Cor. 12:4ff). Here the thought is the wide one
(i1). God has enriched their lives and they lack
no spiritual gift." Morris

"Gift, for Paul, draws attention to the free,
generous, giving of the Giver." Thistleton

dmodeyouol wait expectantly, welcome

Cf. 16:22 'Our Lord, come.'

amokolvig, ewg f revelation
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| Implies public and cosmic disclosure.

"The connection of thought may be that the
present foretaste of the Spirit turns our
thoughts to the fuller experience of the last
great day (cf. Rom. 8:23; Eph. 1:13f)." Morris
It also reminds the Corinthians that they have
not yet arrived. GE Ladd views the double
eschatology of 'now' and 'not yet' as a unifying
or common theme in all NT writings.

Verse 8

O¢ kal Bepatwoel VUAS Emg Téhovg
aveykMitovg v Th uépa Tod kvpiov Hudv
"Inood [XpLotod].

It is unclear whether O¢ refers to God or
Christ. "Linguistic arguments favour Christ,
theological arguments favour God... The
Greek leaves the matter open. This need not
trouble us since Paul's language here concerns
the promises of God-in-Christ." Thistleton

Implies communal participation — "being
stakeholders in a sonship derived from the
sonship of Christ. Just as the fellowship of the
Holy Spirit (2 Cor 13:13) means participating
in the sharing out of the Spirit (which then
secondarily gives rise to a fellowship
experience within a community), so the
fellowship of his Son (1 Cor 1:9) means
communal paticipation in the sonship of Jesus
Christ. Godet rightly speaks of 'participation
in the life of Christ."... The link with unity in
1:10-17 (cf. chs. 12-14) and with the cross in
1:18-25 seems thus to be established. '"The
Corinthians are called to realise the fellowship
into which they have been called by God."
Thistleton

Day 358: 1 Corinthians 1:10-17

1:10-4:21

Peforow see v.6.

¢wg prep with gen to, until, as far as

TehOG, OVg n end, conclusion

dveykAntog, ov  beyond reproach, without
fault

This costitutes an identifiable section
concerning Causes and Cures of Splits within
the Community.

Verse 10

Le. in that final day, when God pronounces his
verdict on them, they will be declared
blameless. "The main point is that as night
dissolves into day (Rom 13:2) the hidden will
become publicly visible and all that is wrong
or that disrupts intimacy with God will be set
right. It is unfortunate that the very clarity of
this theme in Romans has tended to distract
attention from its prominence in our epistle.
The verdictive character of justifcation by
grace is underlined by the role of definitive
judgment on the day of the Lord in the OT,
apocalyptic, and the NT." Thistleton

IMopakoh®d & vude, ddehgot, dud ToD
ovopatog tod kvpiov udv "Incod
Xpuotod, tva 10 adto Aéynte mdvieg, Ko
un 7 év dulv oxlouata, fre ¢
KATNETLOUEVOL &V T) adT® vot kal £v Th
avTH yvoun.

mapakohew exhort, encourage, urge

Thistleton argues (at length) that the sense here
is 'Task' or 'l request.' It is a request which
draws its force from Paul's relationship with
them — not from rhetorical device.

XpLotov is omitted by p*® B. It would seem
to be an early accidental omission.

Aadehgol is an inclusive term, including the
women in the community. It reminds the
Corinthians that they belong to one family.

Verse 9

ovoud, ToOg n name, person, authority

motOg 6 Bedg due ol dkhfOnTe eig
Kowvwviav Tod viod avtod "Inood Xprotod
100 KVPLOV NUDV.

The addition of 'in the name of the Lord Jesus
Christ' directs the Corinthians to the authority
for such a request.

motog, M, ov faithful, trustworthy

{va 1O avTo Aéynte dvteg An appeal or
request for them to make up their differences.

The faithful God who called them (and us),
will complete the work that he has begun.
"Whatever God begins, he will carry through
to completion." Calvin

kowvwvia, ag f fellowship, sharing in

N Verb, pres subj, 3s eiut
oytouato  Noun, nom & acce pl oLOUQ, TOG
n division, split, opposing group

http://www.misselbrook.org.uk/

Week 72: Page 6




Reading The Greek New Testament

Week 72: 1 Corinthians 1:1-31

Paul is seeking to deal with a power struggle,
not a theological controversy, though this
struggle reflects also "a diversity of
spiritualities based on individualism, on
loyalty to specific groups or factions as
'spiritual’ groups within the one church."
Thistleton

katnetiouévol  Verb, perf pass ptc, m nom
pl katoptiLw mend, restore, make
complete

"The mood of staking personal loyalty to some
group which finds its focus in one of the
leaders with whom it has become closely
associated may be conveyed by rendering 'l am
for Paul' T am for Apollos' ... But ' belong to
Paul' ... 'l belong to Apollos' must [also]be
considered." Thistleton

kotopTlCw A Greek verb used of restoring
anything to its rightful condition — such as
mending fishing nets.

vol Noun, dats voug, voog, VoL, VOUV m
mind, thought, understanding

Thistleton suggests that "mind-set in the
present context draws out the meaning of
outlook, stance, orientation, or attitude,
without entirely losing the dimension of
rational judgment which is nearly always
implicit."

yvoun, ng f purpose, intent, decision

Thistleton suggests that the term here means
'consent’. "Paul tells Philemon that he does not
wish to keep the services of Onesimus 'without
your consent' (YwPLS O€ TNG ONG YVWOUNG,
Philem 14). In this sense 'agreement' entails
not uniformity but voluntary constraints of
one's 'rights' (cf. on 6:12, below) for the good
of the whole. Paul expounds this as a key
theme in 8:1-9:27.

Verse 11

£0MAwOn ydp uot sepl YUV, ddehgoi pov,
V1O TV XAOmg Ot fpudeg v vty elowv.

goMAwOn  Verb, aor pass indic, 3 s dnhow
make clear, indicate, inform

v1to Twv Xhong 'by Chloe's people.’
Thistleton suggests more likely to be business
associates, business agents or slaves of Chloe
rather than members of her family.

£o16ec  Noun, nom pl £pig, WOog f strife,
rivalry

Verse 12

Myw 8¢ tobto, 1L EKooTOg VUMDV AéYel,
"Evo uév eipt IMavkov, "Eyw 8¢ ATOM®,
"Evw 8¢ Kngd, "Evw 8¢ Xprotod.

Thistleton includes a lengthy discussion on the
four 'so called groups' of 1:12.

Apollos was a skilled orator and may
unwittingly have lent his name to an
overemphasis on rhetoric and 'wisdom' at
Corinth. "The lesson for leaders is that too
high a personal profile, which substitutes too
much personal history and personal style for
gospel content, can sidetrack 'followers' into
'taking sides,' even if this was far from the
original intention."

The Paul group "almost certainly had as their
nucleus Paul's first converts at Corinth." They
probably viewed themselves as "maintaining
faithfully the old, duly authorised, ways, in
contrast to newer trends which emerged with
the more recent church members or visiting
leaders." This 'group' may also have included
some who claimed to follow Paul in resisting
patronage.

The Peter group: It is uncertain whether Peter
visited Corinth. Barett thinks that he did and
that the Peter party included those who had
been converted under his ministry.

The 'Christ' group: Bruce and Barrett think
these may have been ultraspiritual pneumatics
who declared they needed no human leader
since, unlike others, they had direct
communion with Christ. From a similar
perspective Chrysostom writes, "Even those
who said they were of Christ were at fault
because they were implicitly denying this to
others and making Christ the head of a faction
rather than the head of the whole." Thistleton
thinks that this may be correct, but, on the
other hand, Paul may here be speaking of
himself when saying 'l am of Christ'. He may
be using rhetorical irony leading naturally into
v.13 'Is Christ apportioned out?' and ultimately
to 'you all are Christ's' (3:23).

Verse 13

£K00TOG, 1, OV each, every
Kngag, o m Cephas (Aramaic equivalent of
[Tetpog, rock).

ueuéprotol 6 Xprotodg; un Hadrog
£oTaupwN VItEp VUDV, 1 £ig TO dvoua
IMovhov éBamtiobnte;

ueuéprotol  Verb, perf pass indic, 3s
ueplLw divide, assign, apportion
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The picture behind this question is that of the
church as a body, all members having a part in
the one Christ — Christ has not been divided or
fragmented.

oTavpPow crucify

un IMadhog éoTavpwbn a question expecting
a negative answer, 'Surely Paul was not
crucified...'

ovoua, To¢ n name, title, person,
authority, reputation

Schnackenburg paraphrases the verse, "Christ
is undivided... Christ alone died for you... You
belong to Christ alone... You were baptised in
the name of Christ (and in the name of no
other)."

Verse 14

gVYOPLOTD [TQ BeD] OTL 0VOEVA DUV
épdurtion el uy Kptomov kal I'diov,

gvyapLotew thank, give thanks

It is difficult to decide whether the omission of
T Bew from &* B and a few versions
represents the original.

oudeLg, ovdeuta, ovdev  no one, nothing

Crispus is almost certainly certainly the Jewish
synagogue ruler mentioned in Acts 18:8.

It seems that some were boastful concerning
who had baptised them and felt that this gave
them a particular connection with the baptiser.
The following verse underlines the fact that it
is not the one performing the baptism who is
significant but the name into which a person is
baptised.

Verse 15

Tva uf T glmn Otu elg 1O éudv Svoua
¢pamriodnte.

€U0C, M, OV 1st pers possessive adj my,
mine
ovouo  see v.10

Verse 16

8RATIo0 8¢ Kal TOV ZTEQOVA 0lkOoV®
Loutov ok otda el Tivo Ghhov éBdmTioa.

¢BamTion 8¢ kol 'On second thoughts, I also
baptised...'

"Lightfoot and Findlay consider the delightful
possibility that in mid-dictation Paul's flow
was interrupted by a tactful reminder from his
amanuensis, who might just possibly have
been either Stephanus himself or one of his
household. 1 Cor 16:17 confirms that
Stephanus was present with Paul when the
letter was being written."

oikog, ov m home, household, family

\ouog, M, ov rest, remaining, other: (to0)
houov adv. finally, in addition

oida (verb perf in form but with present
meaning) know, understand

| 'l do not recall' |

ahhog, m, o another, other

Verse 17
oV YO dméotelhéy ue XpLotog Pomtilery
AMA evayyelileobar, ok €v cogia Adyov,
Tva un kevodf 6 otavpog 100 XpLotod.
dméotelhév  Verb, aor act indic, 3 s
dmootelw send, send out
evayyeMCw act. and midd proclaim the
good news
coqua, ag f wisdom, insight, intelligence
"In its context at Corinth, both famtilelv and
€v 0o@Lo. AoYoV are aspects of potential
ministry which, given the Corinthians' own
presuppositions about both, call attention to
the agency and status of the minister, and
together these stand in contrast to
gvayyehLeobal, which from any viewpoint
calls attention to the gospel (eV0ryyeEALOV)."
Thistelton
Thistleton suggests that in context, oUk £V
o0o@io Adyov means 'not by manipulative
rhetoric.'

kevwBfy Verb, aor pass subj, 3 s kevow
deprive of power, empty of meaning
0TOVPOS, OV m  Cross

"If everything rests on human cleverness,
sophistication, or achievement, the cross of
Christ no longer functions as that which
subverts and cuts across all human distinctions
of race, class, gender and status to make room
for divine grace alone as sheer unconditional
gift... Second, rhetoric alone may win the
emotions and even the mind and perhaps the
will, but the human self is more than all of
these modes of being. Today we may speak of
a 'psychological' conversion which may result
causally from manipulative factors without
touching the self's spiritual depths in an
authentic turning not simply toward a new set
of beliefs and lifestyle, but to God. This
constitutes an authentic recognition of Christ's
Lordship through the work of the Holy Spirit
(1 Cor 12:3). Overreliance on clever rhetoric
may in this sense provide an inauthentic
shortcut to transformation by the cross of
Christ, which becomes nullified as a means of
restoring a relationship with God himself."
Thistleton
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Day 359: 1 Corinthians 1:18-25

1:18-2:5

This section is entitled by Thistleton, "The
Contrast between Human Wisdom and the
Transformational Power of the Cross as God's
Wisdom." C Blomberg says, "1:18-2:5
explains ... how genuine, full-orbed
Christianity stands opposed to the foundational
values of a fallen, sinful world but provides the
necessary antidote to the self-centred
functionalism of the Corinthians." And
Thistleton, quoting Martyn, remarks
concerning the pride some of the Corinthians
place in 'spiritual nowledge', "The 'spiritual
elite’ monopolise and pre-empt the hitherto
Pauline contrast between 'secular' or ordinary
(Yuykog or kata 0apka) knowledge and
spiritual (TTVELUATLKOG Or KOTO TTVEVULOL)
knowledge. But amidst the continuing
struggles and realities of Christian experience
before the eschaton (cf. 1:26-31; 2:1-5; 4:8-13)
in Paul's judgment in the context of this letter '
the implied opposite of knowing koto. GOOKA
is not knowing kota Tvevua, but rather
knowing kota otovpov. He who recognises
his life to be God's gift at the juncture of the
ages recognises also that until he is completely
and exclusively in the new age, his knowing
koto sTvevuo can only be in the form of
knowing kata otavpov.' ... The cross projects
a new world which Paul defines in terms of
'having the mind of Christ' (2:16)."

The present participles express a continuing
process. "The temptation to assume that
Christians have already 'arrived' nourishes a
mood of self-congratulation which is entirely
at odds with the proclamation of the cross: a
Christ wounded, humiliated, and done-to-
death." Thistleton

Verse 18

duvaulg Oeov oty "The cross, then,
constitutes the point at which, and/or the
means through which, God's presence and
promise becomes operative as that which
actualises and transforms. It differs from
human weakness and folly not in degree but in
kind. For as we noted in our reading of v.17, a
merely rhetorical or psychological exercise in
communicating some belief system remains
empty if it fails to engage with the cross
precisely as a saving proclamation, but reflects
some degree of human achievement in gaining
and communicating 'wisdom.'" Such play with
words may seem to be wise and sophisticated,
but only to those who are on their way to ruin.
Those who are on our way to salvation
perceive it as sheer folly." Thistleton

And Bonhoeffer writes that wisdom or grace
without the cross is what is "sold on the market
like a cheapjack's wares." "Cheap grace means
the justification of sin without the justification
of the sinner ... forgiveness without requiring
repentance, baptism without church discipline
... the world goes on in the same old way ...
grace without the cross, grace without Jesus
Christ."

O \Ooyog yop 6 100 otovpod tolg uev
amorlvuévolg uwpio ¢otiv, tolg 68
owCouévorg utv duvaulg Beod £otuv.

Verse 19

AoYOG here is paralel with knpvyuotog in
v.21. The meaning is 'proclamation’. "The
phrase serves, in effect, as Paul's definition of
the gospel." Thistleton

yEYpOTTTaL YAE, ATTOMD TV cogiay TV
0oQMV, KoL TNV OVVECLY TV OUVETOV
afeTriow.

véypamtal Verb, perf pass indic, 3 s ypopw

Isa 29:14 LXX

0TOVPOG, OV m  Cross
ol destroy, kill, lose; midd be lost,
perish, die

Amold Verb, fut act indic, 1 s dmworlvut
destroy

coqLa, ag f wisdom, insight, intelligence

00Qog, M, OV wise, experienced

'"Those on their way to destruction.'

uwpta, ag f foolishness

Thistleton suggests 'wisdom' and 'folly' were
theological slogans or catchwords at Corinth.
"Hence Paul transposes the wisdom-folly
contrast into that between what is humanly
self-defeating, stultifying, and foolish on one
side and what becomes effective, operative,
powerful and transformative by divine agency.
Paul uses this rhetorical technique of
transposition or 'code-switching' elsewhere."

In the context of the original quotation,
particularly the wisdom of the learned and
politically dominant classes.

ovveolg, ewg f understanding, insight
ovvetog, M, ov intelligent, possessing
understanding

owlw save, rescue, heal

"Properly, the former denotes mental
excellence in general, the latter the intelligent
critical discerning of ... things." Morris
Thistleton thinks 'shrewd' for cvvetog
conveys the required sense of "street-wise
political life skills."
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dbetew reject, set aside, refuse

Verse 20

oD cogdg; mod ypauuateng; wob
ovinmTig Tod ai®dvog TovTov; ovyL
guwpavev 6 Bedg v cogiov Tod kdouov;

mtov cobog i.e. 'where does that now place the
sage?'

YOOUUOTEVS, emS m  scribe, expert in
Jewish law, scholar

The expert, the person of letters, the
professional.

This word denotes not the act of preaching or
the method of communicating the Gospel but
the content of the message. "It has nothing to
do with whether the mode of communication is
in a pulpit rather than a variety of modes
which may or may not include lectures,
dialogue, disputation, or living the gospel out...
God's self-disclosure, however, is, as Barth
points out, not simply about God, but 'the
Word of God is itself the act of God,' an
'address' which presupposes God's own
presence." Thistleton

ovinmntng, ov m skilful debater,
reasoner

|The scholar, debater.

motevw believe (in), have faith (in)

Verse 22

aldvog Noun, gen's aiwv, aiwvog m
age, world order

gmeldn koi Tovdotor onueto aitodowv kai
“EAMveg cogiov Tntodouy,

The use of aiwv indicates the passing nature
of this world — 'this current world order." "The
world is but a passing show and its wisdom
passes with it." Morris

"Tovdatog, a, ov a Jew, Jewish, Judean
onuewov, ov n miraculous sign, sign
altew ask, request, demand

‘EAAny, nvoc  m a Greek, non-Jew
Cntew seek, search for, look for

ovyL (emphatic form of oV) not, no; used
in questions expecting an affirmative
answer.

uwparvew make foolish, make tasteless

'Has not God made a fool of this world's
wisdom." The cross provides a radically new
frame of reference for Christian understanding.

Verse 21

gmeldn Yo €v tf copig 100 Beod ok Eyvw
O koouog Ol Thig copiag TOV Oedv,
g000KNoeV 0 0e0g dL0 Thig wwpiag Tod
KNEUYUOTOS OMOML TOVS TLOTEVOVTIG.

éreldn  since, because, for
gyvw  Verb, aor act indic, 3 s YLVWOK®
gvdokew be pleased, take pleasure in

"By God's design human wisdom did not lead
to the saving experience of God." Collins

The wisdom of this world order is "fallible,
temporary, short-term, and self-absorbed."
Thistelton.

For Paul's own commentary on the first half of
this verse cf. Rom 1:18-3:20.

Highlights a difference between the two
cultures: the Jewish, with its focus on the
concrete — what can be seen and touched; the
Greek with its love of speculative philosophy.
"The respective role of signs and wisdom in
relation to Jews and Gentiles is not accidental.
Jews already had access to 'wisdom' in the
scriptures, but required signs to locate their
situation within the promised purposes of
salvation history. In one sense they were right.
For the resurrection of Christ constitutes the
sign that the cosmic turning point has arrived
and casts essential light on the christological
and cosmic significance of Jesus of Nazareth.
Paul expounds God's power as an
'eschatological motif.! On the other hand, the
Gentile 'Greeks' go on seeking what will bring
success in politics, the courtroom, philosophy,
or in everyday affairs of trade, love, or the
household: what will bring 'mastery’ of life and
especially the approval or admiration of
patrons, masters and their own peer group."
Thistleton

uwpra, ag f seev.18
knovyua, Tog n whatis preached,
message, proclamation

Verse 23

Nuelg 8¢ knpvooouev XpLoTtOV
gotavpwutévov, Tovdaiolg puev okdvdarov
£0veoly 8¢ pwpiav,

Knovoow preach, proclaim
g¢oTovpwuevov perf pass ptc. GTOVPOW
crucify

The perfect implies that Christ "continues in
the character of the crucified one. The
crucifixion is permanent in its efficacy and
effects." Morris
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okovdalov, ov n that which causes sin/
offence, obstacle

"It was an affront to those who ask for signs
since the disgraceful and humiliating execution
of a Jewish teacher by the occupying power
hardly seemed to constitute a sign of God's
saving action." Thistleton

Cf Matt 16:23 — Peter's suggestion that Jesus
should avoid the cross is itself a okavoaAov to
Jesus.

Day 360: 1 Corinthians 1:26-31

Verse 26

BAémete yOp TV KAfiowy Dudv, adehgol,
1L 0V moAAol cool katd odpka, ov
molhoi dvvatol, oV wohlol evyevelg:

fretw see, look at
kAnoig, ewg f call, calling

£€0veolvy  Noun, dat pl €6vog, ovg n nation,
people; ta ¢. Gentiles
uwpra, ag f seev.18

"It was folly, i.e., the very reverse of a
'mastery' of life that brings success, honour,
and esteem, for the figure whom Paul
proclaimed passively accepted the kind of
suffering and death which shouted failure,
dishonour, and shame." Thistleton

Le. the circumstances and background against
which you were called, cf. v.24. Robertson
and Plummer paraphrase, "Summon before
your mind's eye what took place then; note the
ranks from which one by one you were
summoned into the society of God's people;
very few came from the educated, influential,
or well-connected class."

Verse 24

JTOAVG, JTOAAN, TTOMV gen TTOAAOV, MG, OV
much, many

0oQog, M, ov  see v.19

00pE, oapkog f  flesh, human nature

ovTolg 0 Tolg kAnTols, Tovdaiolg Te kol
“EXnorv, Xprotov 00D dvvouly kal Oeod
coplov:

| Kato 00pKo 'as the world counts cleverness.'

kAntog, mn, ov called, invited

dvvatog, M, ov powerful, able, influential
gvyevng, e of high or noble birth, of
high social status

| The emphasis is on what God has done.

te enclitic particle and, and so; te koL
and also

Verse 25

OTL TO LwPOV Tod B0l CoPWTEPOV TRV
avOpwmwv £otiv, kol 1O dobeveg ToD 00D
loyvpdTEPOV TOV dvOpwITWV.

uwpog, o, ov foolish; to u. foolishness

TO WwPOV perhaps a particular object is in
view — the cross as perceived by the world as
'a foolish thing.'

OOPWTEPOG, O, OV Wiser — comparative
from 00QOg
dobevng, e sick, weak, helpless

"The things which elevate men in the world,
knowledge, influence, rank, are not the things
that lead to God and salvation." Hodge

There were people of considerable socio-
economic status within the church at Corinth
but they were a minority. Paul's point is that
they are one people, the poor no less than the
influential, and that God's calling was not
influenced by issues of social status and power
— neither then should be relationships within
the church. "Christian 'status' depends on the
gift of grace and divine verdict, not upon
compensatory self-esteem or self-promotion as
'wise' or 'spiritual' people." Thistleton

Verse 27

The cross, if proclaimed to be the place of
God's action seems to be a demonstration of
his weakness, even defeat.

loyvpotepog, o, ov  stronger —
comparative from 10yVPOG

AMAG T pwpd Tod kdouov EEehéEato O
0e0¢ Tva kaTaLoyvvy Tovg 6oQovg, Kol Td
ao0evii 10D kéouov €EehéEato O Oedg Tva
KaTaLoyuvn Td loyvpd,

uwpog, o, ov foolish

"Paul's marvelously succinct rhetorical
parallelism both recapitulates vv.18-24 (first
paragraph or section of 1:18-2:5) and points
forward to the next sections (1:26-31 and 2:1-
5)." Thistleton

"The neuter concentrates attention of the
quality of foolishness possessed by these
people rather than on themselves as
individuals." Morris. It is not that they are
fools, but that they lack the supposed
sophistication which was prized by the Greeks.
There is a proper simplicity to faith.

£€eMéEato  Verb, aor midd dep indic, 3 s
ékheyouor choose, select
kotoloyvve  put to shame, humiliate
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"God is no human construct, called in to
legitimate human power interests, but the very
reverse. His love for the nobodies and the
nothings discounted as nonentities and as
insignificant in the value system of the world
puts the world to shame by its reversal of
judgment." Thistleton

do0evii  Adjective, n nom & acc pl
aobevng, £ see v. 25
loyvpog, a, ov strong, mighty, powerful

Verse 28

Kol T dyevii To0 kéouov kal T
gEovBevnuéva EEehéEato 6 Oedg, T un
dvta, Tva 1 dvta katapyrion,

Thistleton, quoting Martin, says, "These two
dimensions together [divine election and the
cross] give v.29 its full force: glorying is
inappropriate in God's presence because
whatever provides grounds for such glorying
has come from God as his gift. Hence v.30
begins £€ avtov ... (It is from him that ...).
'Paul disrupts the intuitive status expectations
of his audience by invoking a belief he knows
they share: the belief that in Christ, who was
crucified, they have a common source of
salvation and a common paradigm of
leadership."

Verse 30

dyevli  Adjective, n nom/acc pl dyevng, €
low born, insignificant, inferior

dyevng is the direct antithesis of gdyevng of
v.26.

€€ avtol 6t vuels ote v XpLot®d ‘Inood,
Oc¢ éyeviiOn cogia Nuiv dmo OgoD,
SLkOLOOVVY TE KOl AyLoouog Kol
ATOMITPWOLS,

gE€ovbevnuéva  Verb, perf pass ptc, n
nom/acc pl £¢€ovBevew despise, treat
with contempt

To un Ovta 'the nothings' "God's activity in
men is creative. He takes that which is nothing
at all and makes of it what he pleases." Morris

koatopyew render ineffective, cancel, do
away with

'bring to nothing'

Verse 29

€€ avtov "The saved are of him, £E giving
the idea of source. Their new life derives from
God." Morris

'It is as a gift from him that you are in Christ
Jesus." A double emphasis on the act of God
and their status deriving solely from being 'in
Christ.' 'In Christ' must be understood in terms
of "objective status and corporate solidarity...
Its content now manifests itself in sharing the
gifts of righteousness, sanctification and
redemption." Thistleton

Omwg un kavyontol oo o0PE EvLov
toD Oe0?.

gyeviiOn Verb, aor indic, 3 s yuvoualt
coqua, ag f wisdom, insight, intelligence

omwg (or OTwg av) that, in order that
kovyoouol boast, boast about

"The Corinthian people lived with an honour-
shame orientation, where public recognition
was often more important than facts, and
where the worst thing that could happen was
for one's reputation to be publicly tarnished.
In such a culture a personal sense of worth is
based on recognition by others of one's
accomplishments, hence the self-promoting."
Witherington

"The wisdom of God is embodied in Christ,
who offered himself that men might be saved.
He is the real wisdom, let the philosophers
argue as they will." Morris

dkatoovvn, ng f righteousness, what
God requires

Te seev.25

dywaouog, ov m  sanctification, holiness

AmolvTpwolg, ewg f redemption,
deliverance, setting free

00pE, oopkog £ see v.26
évwrov prep with gen before, in the
presence of

= 'purchased from one owner to another by
means of a costly transaction.'
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"The four qualities, then, belong together, and
both characterise Christ and are imparted by
Christ. Just as Barth insists rightly that what
real humanity consists in appears only in the
perfect 'real man' Jesus Christ, so here Paul
redefines what real wisdom consists in, namely
(in Moltmann's language), The Way of Jesus
Christ, as exhibited and made effective in
God's own action in Christ on the cross. As
against the obsession with status seeking and
success at Corinth, wisdom 1is redefined and
explicated as receiving the gifts of
righteousness, sanctification and redemption
freely bestowed through Christ and derivative
from him. It is only that for Christian
believers. Hence to glory in their new found
status as righteous, holy and redeemed is to
glory in the Lord, and in no other person, no
other thing. These other things are 'nothings'
not merely in a social sense, but, in isolation
from God, also in an ontological sense. Thus
Barrett comments, 'Not only do your sources
of supply — wisdom, strength, and so forth —
come from God: your very being comes from
him."" Thistleton

Verse 31

{va kabwg yéypamtat, O Kovywuevog £v
Kvplw kovydobw.

Cf. Jer 9:22-23.

véypamtal Verb, perf pass indic, 3 s ypapw
KovyoouoL see v.29
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