Reading The Greek New Testament

Week 79: 1 Corinthians 11:10-12:7

Notes on the Greek New Testament
Week 79 — 1 Corinthians 11:10-12:7

Day 391: 1 Corinthians 11:10-16

Verse 10

oLt toto Ogeidel 1 yuvr) €Eovotav ExeLv
i thig kegalfig O Tovg dyyéhovs.

opelhw see v.7
¢Eovola, og f authority, right, power

"A secondary gloss in certain patristic writers
and VSS (but not in major uncials) inserts
KOAMVUWCL, hood, covering or veil, to explicate
the meaning of ¢Eovoia ... However, this is a
witness to the early perceptions of the
problematic meaning rather than to a genuine
textual variant." Thistleton

This is a difficult verse both in regard to what
is intended by £éEovoia which seems a strange
word for a mark of subjection, and regarding
the reference to angels. Carson suggests that
since a woman wearing her hair up signifies
her subjection to the man, it signifies also her
authority over the rest of the created order
along with the man (Gen. 1:27,28). That
created order includes the angels who serve
her as well as the man (see Heb. 1:14).

Morna Hooker sugests that authority on her
head denotes her own active authority to use
prophetic utterance as an empowered woman.
She writes, "The headcovering ... also serves
as a sign of the éEovoLa which is given to the
woman ... — authority: in prayer and
prophecy..."

Thistleton thinks that the meaning is that "a
veiled or hooded woman has her own power of
protection in public because of what she
wears... If a woman exercises 'the control' that
exemplifies respectability in Roman society,
and retains the semiotic code of gender
differentiation in public, 'with the veil on her
head she can go anywhere in security and
profound respect.' (BAGD) This extends to
the act of using prophetic speech in public
worship, but (against MD Hooker) is not
restricted to being specifically a sign of
'authority' to use prophetic speech as such.
The form of the semiotic code may be
culturally variable, but the need to express
some kind of semiotic of gender differentiation
belongs to the created order."

On angels Thistleton writes, "In NT traditions
from Paul to the Revelation of John Christian
theology shares the Jewish tradition that
Christians worship the transcendent God of
heaven in company with the heavenly host. In
such a public context of universal cosmic
reverence, Paul urges, the axiom 'as in heaven,
so on earth' should apply to the recognition of
respect, reverence, and order which receives
symbolic and semiotic expression in the ways
indicated. Paul attacks the notion that
individual autonomy (questions about 'my
rights,' 'my freedom') genuinely remains
unqualified in the presence of the otherness of
the other (created gender) and the heavenly
hosts who perform their due roles and tasks."

Verse 11

AV ovTe Yuvi xwpig dvdpodg ovte dvip
XWELS YUVOLKOG €V KUpip*

mAnv but, yet, nevertheless, however
ovte not, nor (ovte ... ovte neither ...
nor)

Perhaps 'neither is the woman anything apart
from the man...'

ywpLg prep with gen without, apart from

"There is a partnership between the sexes, and
in the Lord neither exists without the other.
The man must not vaunt his position." Morris

The év kvpuw Thistleton believes means
‘among the Lord's people.' "Paul almost
certainly means to say that gender
differentiation is decreed in creation, expressed
in convention, and not abrogated in the order
of the gospel."

Verse 12

Momep yop 1) yuv €k tol dvopdg, oltwg
kal 6 avip oL Thg yuvaikdg: Ta 8¢ mdvta
¢k tol Oeo?D.

moTEP as, even as

Verse 13

gv Vulv avtolg kplvarte: mpémov £0Tiv
YUVaTKa dkatakdAvmtov 1d 0ed
pooeVyeobaL;

kolwvw judge, pass judgement on

| Here, 'decide’

mpémov  Verb, pres act ptc, n nom/acc s
npemel impers verb it is fitting/proper;
mpenov oty it is fitting/proper

http://www.misselbrook.org.uk/

Week 79: Page 1




| Reading The Greek New Testament

Week 79: 1 Corinthians 11:10-12:7

| 'it is appropriate'

AKOTOKOAVITTOS see V.5

ovvnOela, ag f custom, practice
ovde neither, nor

@ 0e® mpooeyeobar Thistleton translates,
'conduct prayer' in order to emphasise that the
context is that of public worship.

The appeal in verses 13-15 is clearly to
cultural norms.

"Paul has no intention of arguing the matter
with any who is given to wordy battles ... In
the face of such an attitude Paul points to
universal custom. We have no such custom,
i.e. such as women praying or prophesying
with head uncovered." Morris

Verse 14

oVdE M pvoLg vt dtddokel Vubg OtL dvip
uev €0V koud ATLuia avTd €0TLy,

ovde neither, nor
quolg, ewg f nature, natural condition

Day 392: 1 Corinthians 11:17-22

Verse 17

Thistleton translates, 'the very nature of
things.'

ToDto 8¢ opayyéAwv ovK EoLvd OTL
oVk €ig TO kpelooov ALY elg TO Nooov
OVVEPYEODE.

oaokw teach
kopow wear long hair
dtuua, ag f disgrace, shame, dishonour

mapayyelhw command, instruct
gmarvew commend, praise

A deliberate contrast with 11:2.

"Now he means by 'natural' what was accepted
by common consent and usage at that time...
For long hair was not always regarded as a
disgraceful thing in a man." Calvin

kpelrttov and kpelooov adv. better

Noowv, ov gen ovog less; eig to 1. for
the worse

ovvepyoual come together, meet

Verse 15

yovi) 8¢ édv koud dOEa avtii éotiv; OTL 1
kdun avti mepporaiov dédotal [avTh].

00ta, ng f glory

koun, ng f hair

avti prep with gen for, in place of
mepLfohatov, ov n cloak, covering, veil

Implies meeting as a church.

"Instead of the Communion being supremely
an act of edification, it was having a disruptive
effect." Morris.

Such meetings 'do more harm than good.'

Verse 18

Carson argues that long hair is given to her in
place of a covering/veil. He suggests that
some from a hyper-Jewish group were
insisting on a woman wearing a full Jewish
veil as a sign of her submission. Paul
discounts their argument and says that her hair
is enough.

The point may be argued as to whether Paul is
here saying that no form of covering other than
the hair is required. Nevertheless, Carson's
conclusion is sound that Paul was concerned to
maintain creation structures in the home and in
the church. We should also be concerned with
this principle without being bound to the
particular cultural forms in which it has been
expressed in the past.

TEDTOV UEV YOO CUVEPXOUEVWV VUDV €V
éxkAnoio dkovw oyxlonata év Hutv
VITAPYELY, KAl UEPOC TL TTLOTEVW.

ékkAnowa, ag f congregation, church
oylouato  Noun, nom & acc pl OLOUA, TOG
n division, opposing group

"There is a fundamental difference between
1:10-12 and the point here... In 1:10-12 the
'splits' seem to reflect tensions between
different ethos of different house groups. The
splits are 'external' to given groups, although
internal to the whole church at Corinth. Here,
however, the very house meeting itself reflects
'splits' between the socially advantaged and
the socially disadvantaged. They are 'internal'
even within a single gathered meeting."
Thistleton

Verse 16

Ei 8¢ Tic dokel quhdvelkog eivol, Muelg
oLty ovvieLay ok £xouev, ovdE ai
ékkAnotal tod 0god.

Vapyw be (equivalent to €ipiL)
uepog, ovg n part, piece, in part, partly
motevw believe

dokew think, suppose

(PLAOVELKOG, OV argumentative

TOLOVUTOS, avTT, ovtov such, of such
kind, similar, like

"He did not accept every tale he heard. On this
occasion he recognised that there was some
exaggeration in the account that had reached
him, but he recognised also an unpleasant
amount of truth" Morris
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Paul's phrase also reflects pastoral sensitivity.
This malpractice may not have affected all
home meetings, or not all to the same extent.

Verse 19

SeT yap kal alpéoelg év dulv elva, tva
[kail] ol SOKLUOL QavePOL YEVWOVTOL §V
VUlv.

oeL impersonal verb it is necessary, must

alpeowg, ewg f religious party, faction,
false teaching

00KLHOG, ov approved, genuine, valued

(pavepog, o, ov evident, plain, visible

vévwvtal  Verb, aor pass dep subj, 3 pl
YLVOULOLL

Horsley suggests this verse represents Pauline
irony, he is saying "For of course there must
be 'discrimination' among you so that it will
become clear who among you are 'the
distinguished ones."

Verse 20

Suvepyouévmv obv Dudv &l 1O adTd ovk
EOTLV KUPLOKOV SELTTVOV (OLyETY,

KupLakog, 1, ov  belonging to the Lord
OeLTvov, oV n supper, main meal

Whose meal is it? There is a contrast between
what they pretended to be celebrating 'the
Lord's supper' and the actuality described in
the following verse T0 idL0v deLrvov. Who is
the host? On whom is the focus? To whom
does the occasion bring glory?

There are several suggestions as to what
precisely was going on. Some suggest that
each brought his own provisions for a common
meal but that each ate what he had brought
rather than sharing. In consequence, the rich
had plenty but the poor went hungry. The
poor, who may well have been slaves, would
not be free to come before they had completed
their day's work, by which time the rich had

already feasted.
An alternative suggested by Theissen supposes

that the owner of a house would invite all
Christians of whatever social class to share in a
simple supper of bread and wine. The problem
arose because, in addition, the host invited his
own social equals to a better meal which took
place before the poorer people came along at
the end of their day's work.

Archeological evidence sugests that fine
houses had an ornate dining room or
triclinium, in which a dozen people could
recline on couches to eat a banquet. A scarcely
furnished atrium, or sheltered courtyard, would
serve as an overflow and could perhaps
accommodate thirty or forty at a squeeze.

"The quality of food, drink, service and
comfort would be of a higher order in the
triclinium, especialy if some in the atrium
could arrive only after the best of the meal was
over." Thistleton.

Whatever the circumstances, a meal designed
to express unity was being so abused as to
highlight the disunity of this fellowship.

goyewy Verb, aor act infin 00w eat

Verse 21

Verse 22

£k00TOC YO TO 1810V delmrvov
Tpohoufdvel év T@ @ayelv, Kol 0g uev
mewvd, 0g 8¢ uebuel.

£K00TOG, 1, OV each, every
idLog, o, ov one's own
mpoloupave do (something) ahead of time

un yap oikiog ovk Eyxete eig 10 €0BieLy kal
mivewv; 1 thig ékkAnoiog tod Oeol
KOTAMEOVELTE, KOl KOTOLOYVVETE TOVS UT)|
gyovtag; Ti glmw Vulv; mavéow vudc; v
TOVTW OVK EaLvd.

Hayes says that the temporal sense is possible
but not demanded. Horsley favours
understanding the wpo- prefix as intensive e.g.
'devours.' Thistleton suggests 'each consumes
his own supper at the time of eating.'

oikia, ag f house, home
1N or
katagpovew despise, treat with contempt

mewvow be hungry
uebvw be drunk, drink freely

They despise the gathering of the people of
God by making it an extension of and
reflection of their own social life. Paul seeks
to reorder "social relations in the church by
restricting the intrusion of household-based
power." Barton

The divisions Paul speaks of were evidently
divisions between rich and poor which, far
from being overcome when they met together
were exacerbated.

kotoloyvvew put to shame, humiliate
elmw Verb, aor act subj, 1 s Aeyw
grmoLvéow  aor act subj, 1s €malvew v.17
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Day 393: 1 Corinthians 11:23-26

Verse 23

"Evyw yap mapéhafov dmo tod kvplov, O
Kol opédwka DUy, 8tL 6 kvpLog ‘Incodc
év Tf vukTi 1) mapedideto Ehapev dptov

moapéhapov  Verb, aor act ind, 1s & 3pl
moporoupave take, receive, accept
napaddwur hand or give over, deliver up

Verse 24

kol evyopLotjoog #khooey kal eimey,
ToDt6 pov oty 10 oduo T VrTep Vudv:
tolto molelte eig v éunv dvduvnouv.
gvyapLlotew thank, give thanks

khaw break (only of bread)

"The verbs received and delivered
(rapoiapfave and TopodLdwUL) are almost
technical terms for receiving and passing on
the Christian tradition (cf. Verse 2)." Morris.
On this ground (and, having noted that several
phrases appear evidently pre-Pauline), most
comentators argue that Paul is referring here to
a tradition passed on to him within the
Christian community but owing its origin to
the Lord. Morris disagrees and believes that
Paul is speaking here of a direct revelation.
Cullmann argues that it is not the events of the
Last Supper themselves which constitute Paul's
revelation from the Lord but the connection
between these and the celebratory meal which
Christians were in the habit of taking together.

"Breaking bread has the communal sense of
sharing in solidarity of objective fellowship
(kowvawvia, that in which the participants or
shareholders share, not primarily the subjective
feeling associated with this), and this aspect
finds expression in 1 Cor 10:16 (tov dptov
OV KAwueV; ...) and probably in Acts 2:42, 46,
(although the precise meaning of breaking
bread in Acts 2 should not be presumed
without careful inquiry)." Thistleton

After eimev the TR, folowing most
minuscules, adds (from Mt 26:26) Aofete
POYETE

omua, T0g n  body

vUg, vuktog f night

Thistleton, citing Eriksson, says, "Here what
dominates 11:17-34 is concern for the weak,
the other, the despised, as precisely what
sharing in Christ's death as the 'handing over'
of the self to be used for God's loving work of
reconciliation and redemption includes...
Eriksson's careful argument is too detailed to
reproduce here. However, it coheres precisely
with these points. He writes: 'What is the
behaviour prescribed in the words of
institution? The answer ... lies in Paul's use of
the tradition in 11:26... Their behaviour at the
Lord's Supper celebrations is, or at least should
be, a proclaiming of the Lord's death. For Paul
this is a logical consequence of the tradition.'
This explains precisely why underlying 11:17-
34 is a factor which (again) 'the majority of
interpreters have tended to overlook,' namely
'the Corinthians' claim that they deserved
praise' (i.e., for observing the tradition). 'The
tradition itself lifts the whole argumentation ...
to a higher plane' which concerns what it is to
share in the life and death of 'the Lord of the
church Himself."

"Following the benediction, the karpas (or
hord d'oevre characteristic of the Passover) is
dipped in salt water or in vinegar and
distributed, associated with the hyssop dipped
in the blood of the first Passover sacrifice, with
the words of a further benediction, 'Blessed art
Thou, O Lord our God, King of the Universe,
Creator of the produce of the earth.' The
Haggadah then begins: 'This is the bread of
affliction that our forefathers ate in the land of
Egypt."... The 'surprise' (to use Leenhardt's
imaginative phrase) is that 'my body' now
replaces the events or objects of redemption
from Egypt made participatory and
contemporary. It is the event of Calvary, of
the atoning death of Jesus as an event within
the public domain, that is now appropriated in
'This is my body for you."" Thistleton

After Utep Vuwv a number of MSS add
khwuevov while a number of versions add
oedopevov (cf. Lk 22:19). Metzger
comments, "The concise expression TO VTep
VUV is characteristic of Paul's style.
Attempts to explicate the meaning of the
words resulted in the addition of various
participles."

ghapev  Verb, aor act indic, 3 s haufavw
dptog, ov m bread, a loaf

€Uu0g, M, OV 1st pers possessive adj my,
mine

avouvnolg, ewg  f reminder,
remembrance

"The Passover festival as a reminder of the
Exodus from Egypt may be cited as an
analogy." Hering
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""Remembrance' of Christ and of Christ's
death (i) retains the biblical aspect of a self-
involving remembering in gratitude, worship,
trust, acknowledgment, and obedience ... (ii) it
also carries with it the experience of being
'there' in identification with the crucified
Christ who is also 'here' in his raised
presence. However, still further, it embraces
(iii) a self-transforming retrieval of the
founding event of the personal identity of the
believer (as a believer) and the corporate
identity of the church (as the Christian church
of God) as well as (iv) a looking forward to the
new 'possibility’ for transformed identity
opened up by the eschatological
consummation (v.25). All of this is gathered
together in Paul's point that such 'remebrance’
constitutes a self-involving proclamation of
Christ's death through a life and a lifestyle
which derives from understanding our identity
as Christians in terms of sharing the identity of
Christ who is 'for' the 'other."...

"As CFD Moule observes in his illuminating
but often neglected essay 'The Judgment
Theme in the Sacraments,' 'In 1 Cor 11:28-32
OoKLaleLv, KLU, OLAKPLVELY, KOLVELV and
koTokpLvely are used in quick succession in a
very striking way.' 'Remembering' the Lord's
death means "participation in the Lord's Supper
[in which] we ought voluntarily to anticipate
the Lord's judgment... If we fail to do so, he
will himself judge us, but judge in order to
save." 'Remembering' is appropriating 'this
sacramental verdict' in which, through
involvement with the atoning death of Christ,
believers say 'guilty,' only to share with Christ
God's verdict of 'put right'!" Thistleton

Recalls Ex 24:8, the blood of the Covenant.
This new and indissoluble covenant is sealed
with the blood of Christ. "Jesus is saying ...
that the shedding of his blood is the means of
establishing a new covenant. It provides
forgiveness of sins and opens the way for the
activity of the Holy Spirit in the heart of the
believer. The whole Jewish system is replaced
by the Christian, and everything centres on the
death of the Lord, which establishes the New
Covenant." Morris

Thistleton makes the interesting point that
"'Covenant' also reflects precisely the major
theme which persists from 8:1 to 14:40,
namely, that of constraint, or the free choice to
forego one's rights. For God himself limits his
own range of actions by free sovereign choice
when he determines to act only in accordance
with declared promises of grace. On such a
basis Christian believers may be confident that
they are redeemed and accepted. Hence the
unwillingness of many of the 'strong' at
Corinth to permit constraints on their own
'rights' for the sake of the weak (cf. 8:7-13;
9:1-12) contradicts not only identification with
the Christ who shed his 'blood' for others, but
also the very principle of divine 'covenant' in
which the faithful God pledges his faithfuness
and thereby also constrains his own 'rights' by
a voluntary decision of sheer grace.”

Verse 25

MOOVTWE KAl TO TOTHOLOV UETA TO
devtvfioat, Aéywv, Tolto TO moTHELOV 1
ko) dLadrikn €0ty v T ¢ud aluaty:
to0T0 TOLETTE, OOdKLE €0V TTivNTE, £ig TNV
gunv avduvnouv.

woovtwg  adv in the same way, likewise
JTOTNPLOV, OV n  CUp

aipo, atoc f blood

oooklg adv. as often as, whenever

¢av here equivalent to Gv particle indicating
contingency and introducing subjunctive

mwve  drink

Verse 26

00dKLe yap €av £00inte TOV dptov toldtov

kol 10 motjprov mivnte, TOV Odvatov 1ol

Kvpiov kotayyéhhete, dyolg o ENOT).

¢oOlw  eat

Bavotog, ov m death

kotoyyeMw proclaim, make known,
preach

Maybe 'in the same way with reference to the
cup/, cf. 10:16.

oeumtviijoal  Verb, aor act infin deLvew
eat, dine

KOLVOG, 1, OV new

oLabnkn, ng covenant, will, testament

"It is no accident that kaToyyeALeTe means
'you are proclaiming' or you are preaching.

By 'eating this bread' and 'drinking this cup' the
whole assembled congregation stands in a
witness box and pulpit to proclaim their 'part’
(cf. kowvwvia in 10:16, objective sharing with
a stake; and peteyewv in 10:17, being an
involved participant; see on communal
participation under 10:16 and 17...)."
Thistleton

dyxpt (and dyplg) prep with gen until, as
far as; dypt o0 until the point when
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"The eschatological tone should not surprise us
when in addition to playing a role in the
common tradition, eschatology in this epistle
serves to remind complacent groups within the
congregation at Corinth of their fallibility,
vulnerability and status as pilgrims or travelers
still en route to their final goal (1 Cor 1:7b-9,
18; 3:13-15, 17, 18; 4:5, 8-13; 6:9-14; 8:1-2,
7-13; 9:24-27; 10:1-5, 12; 11:26; 13:8-13)...
"All the same, Paul means more than this. Just
as the full sun outshines any source of
illumination otherwise provided in everyday
life, so when 'he' (the Lord) 'comes,' this reality
will exclipse and outshine the pledges and
promises that have hitherto pointed to it. In
this sense the fellowship gathered around 'the
table of the Lord' (10:21) provisionaly and in
partial measure constitutes the pledge and first
preliminary foretaste of the 'Supper of the
Lamb' of the final consumation to which the
Lord's Supper points in promise... The
founding event of the cross is constituitive for
Christian corporate and individual identity.
Self-involvement in the story of the cross
shapes the story of the self and the Christian
church. However, this is not yet the whole
story. The story does not reach its culmination
'until he comes,' and only then will the full
meaning of all present moments be disclosed,
beyond the need for partial significations."
Thistleton

"The syntax ... implies not a sacrilege against
the elements of the Lord's Supper but
answerability or being 'held accountable' for
the sin against Christ of claiming identification
with him while using the celebration of the
meal as an occasion of social enjoyment and
status enhancement without regard to what
sharing in what the Lord's Supper proclaims."
Thistleton

"That 'body' is not to be interpreted here as
eqivalent to church is shown by the adition of
'blood."" Barrett

Verse 28

dokLpalitw &¢ dvOpwmog £avtov, Kal
oltwg £k 100 dptov £00Létw Kal £k ToD
oo mVvETW:

doktualw test, examine

L.e. examine their motives and understanding
and then come to eat and drink in a fitting
manner because they are conscious of what
they are doing.

¢owtog reflexive pronoun, himself ...
£00LéTw  Verb, pres act imperat, 3 pl £001w

Verse 29

0 yap £00lwv kol wivav kpipa favtd
£00ieL kal miver un dtakpivoy O odua.

Day 394: 1 Corinthians 11:27-34

Verse 27

“Qote Og av £00in TOV dpTov 1 mivy 10
motrioLov 10D kvpiov dvoEiwg, &voyog
gotor 10D owuatog kail Tod atpatog To0
Kvptov.

This shorter reading is preserved in the oldest
and best MSS but supplemented in most.
Metzger writes, "The meaning of the shorter
text, which is preserved in the best witnesses,
was clarified by adding dvaEiwg (from v.27)
after tuvowv and Tov KvpLov after cwpa. In
each instance there appears to be no good
reason to account for the omission if the words
had been present originally."

kolua, Tog n judgement, condemnation

wote  so that, with the result that

&v particle indicating contingency 0¢ dv =
whoever

dvoElwg adv. in an improper manner

GELog may mean 'fit' as in Luke 12:48, 'T am
no longer fit to be called your son.' The
adjective dEL0g denotes 'fitting
correspondence' BAGD. "Paul's primary point
is that attitude and conduct should fit the
message and solemnity of what is proclaimed.
At Corinth these were too often 'not fitting,' or,
in Meyer's accurate words, 'in a way morally
out of keeping with the nature (10:16) and
design of the ordinance (11:24-25)"."
Thistleton

"The cross stands as an anticipation of God's
final, definitive judgment which takes the form
of a double verdict 'guilty’ and 'justified' (1 Cor
1:30-31)." Thistleton. Hence, to participate
in these pointers to the cross without
discernment of all that such participation
implies is to bring oneself into the context of
judment without that identifcaton with the
Christ who alone can save.

évoyog, ov liable, answerable, guilty
olpo, 01og see v.25

dlokplvew judge, evaluate, discern
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The phrase 'not discerning the body' is difficult
and the subject of many interpretations. In
light of the abuses at Corinth, it is perhaps best
to understand the reference to be to discerning
the body of Christ, namely the church.
(Certainly not to discerning the sacramental
presence of the body and the blood of Christ in
the elements!). So Banks, Paul's Idea of
Community, says, "Although this has been
generally interpreted as a reference to Christ's
crucified body, the community itself is almost
certainly in view as well, if not exclusively.

By means of it [this phrase], the need for the
members of the community to recognise their
unity by 'receiving' one another (this is
preferable to the RSV's 'waiting' for one
another) is stressed (v.33). The fact that there
are many members of the community should
not lead to the assertion of individualistic
attitudes, nor to the formation of cliques within
it, but instead to a continuing affirmation of its
solidarity."

Thistleton follows Barrett, Marshall, Wolff
and Schrage in suggesting "the issue is
understanding the entailments of 'sharing as
participants in the death of Jesus "for you™
(Wolff)... Le., be mindful of the uniqueness of
Christ, who is separated from others in the
sense of giving himself for others in sheer
grace. The Lord's Supper, by underlining
participation in, and identification with, the
cruciform Christ, thereby generates the social
transformation, which is Paul's second
concern."

The Lord's Supper was intended to express
unity not only with Christ but also one with
another (see 10:17). Yet they had made it an
expression of their divisions (see vv 18-21).
Hence, in this meal where the body of the Lord
is commemorated in the bread they failed to
discern the living reality of the body of Christ
of which they were severally a part (see v.33).

Verse 31

el 8¢ £ovTovg dLekpivouev, ovk A
gcpLvouedor

SLakpLvew v.29

"We should make a practice (such is the force
of the imperfect tense) of 'distinguishing
ourselves' ... i.e. distinguishing between what
we are and what we ought to be." Morris
Thistleton says, "What is required is
'recognising' our portion in the cruciform
Christ 'for us,' i.e., 'recognising' our status and
obligations as 'Christian believers,' or, to
replicate v.29, 'recognising what characterises
us as Christian believers.' This is to discern
our distinctiveness, not as individuals, but as
the having-died-and-being-raised-one-body-
of-Christ." And quoting Moule he continues,
"Rightly apropriated divine grace, expressed
through 'the sacramental verdict,' invites and
promotes 'entry beyond judgment into the life
of the age to come."

dv particle indicating contingency

Verse 30

oLt ToDTo €v VuUlv mohhol dobevels kol
GPPWOTOL KoL KOLUDVTAL tkovol.

TTOAVS, TTOMAN, Tohv much, many

G00evels  Adjective, m nom pl GoBevng, &g
sick, weak

ApPwoTog, ov  sick, ill

kolnoounot sleep, fall asleep, die

ikavog, 1, ov sufficient, large, much

What should have been for their blessing and
strengthening had become a confirmation of
judgment (cf. v.29).

Thistleton says, "Fee's view that the issue turns
on 'self-examination' (vv. 28,31) not only
deprives dokipalw and dtakpLvw of their
proper force as embracing specific effects as
well as processes but also substitutes a
psychologism for a more robust theological
conception of a genuine appropriation of grace
anchored in identification with the crucified
Christ. Paul's concern anticipates Bonhoeffer's
declarations about 'cheap grace." Cheap grace
is 'the preaching of forgiveness without
repentance... Communion without confession,
grace without discipleship... Christianity
without Christ.' By contrast, a costly but
authentic appropriation of grace entails 'taking
up the cross ... sharing Christ's crucifixion ...
the cup of sufering.' This is why identification
with Christ and the cross n the Lord's Supper is
at the same time a dialectical passing through
judgment as 'guilty’ and 'accepted' or
'rightwised,' as 1:18-25, 30-31 paves the way
for the Corinthians to perceive."

And, quoting Pannenberg, he continues, "If 'to
belong to Jesus Christ means to participate in
his giving of himself to God and his kingdom
... in felowship with all who are related in this
way to the same Lord,' then 'in right receivng'
(11:27) .. 'we judge ourselves aright' (my
italics) '[and] will not be judged (at the last
judgment, v.31)." For we 'pass on ourselves
God's verdict."
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Verse 32

kowvouevol 8¢ Vo [tol] kvpiov
modevoueba, tva uy ovv 1@ KOoUW
KOTOKOLODUEV.

Day 395: 1 Corinthians 12:1-7

Verses 1-3

rmaldevw train, teach, discipline

These troubles are tokens of God's Fatherly
love for them.

katokoBduev  Verb, aor pass subj, 1 pl
kKotokpoLwvew condemn

Verse 33

MHote, ddehgoi pwov, ovvepyduevol eig 1O
payely dAAirovg ¢kdéyeobe.

mote so that, with the result that

ovvepyouor v.17

dAMMAwV, oLg, oVvg reciprocal pronoun one
another

éxdeyonor  wait for

Cf. Rom 15:7.

Verse 34

el T1g eV, v olkw £00LéTw, Tva un eig
kotua ovvépynoBe. Td 8¢ Aoutd Mg Gv
EM0w SLotdEoua.

mewvow be hungry
£001€Tw  Verb, pres act imperat, 3 pl £€00uw

"If the well-to-do take their more elaborate
meals in their own private houses (¢v 0ikw, at
home, as NJB, NRSV), the poor and
disadvantaged will not be shamed as they are
in the case of current pratices." Thistleton

KoLua, Tog v.29
\oitog, M, ov rest, remaining, other
mg v when, whenever

An indefinite form which implies that Paul did
not know when he would be able to visit them.

EMOw  Verb, aor act subj, 1's €pyoual
oLatdEoual Verb, fut midd dep indic, 1 s
dwatooow  command, instruct

Thistleton stresses that chs 12-14 must be
viewed as part of the continuing argument over
the difference between status-seeking and the
cruciform life. "The way in which some
ranked their self-perceived 'spirituality' or
giftedness by the Holy Spirit so as to
encourage superior status enhancement which
resulted in the attitude 'l have no need of you'
(12:21-26) provides a close parallel to the
status enjoyment of those who enjoyed the
more comfortable location and better table fare
than the latecomers at the Lord's Supper
(11:21-22; see above)... The problem of rich
and poor, of influential and deprived, however,
offers less subtle opportunities for status
enhancement and self-deception than issues of
'spirituality.” Here the temptation to glory in
being 'one of us' (i.e., those people who are
'spiritual’) takes a more insidious and
ultimately more disasterously damaging form.
For it engenders a self-glorying at variance
with the reality of divine grace and the
transformative proclamation of the cross (1:18-
2:5, esp. 1:10,31)."

On verses 1-3 Thistelton provides the
following quotes from Mitchell and Eriksson
to support his heading for these verses: "Paul
relativises all claims to greater or less spiritual
attainment because of ecstatic gifts by saying
that every Christian is indeed a spiritual
person, because every Christian who makes
the common acclamation Kvptog “Inoovg (cf.
8:6) shows that he or she is possessed by the
Holy Spirit" Mitchell

"First, Paul treats the finite question of the
pneumatics' spiritual status by redefining all
baptised Christians as spiritual. Then he
continues with the second finite question, the
spiritual gifts, by elaborating the charismatic
giftedness of all." Eriksson

Verse 1

Iept 8¢ TOV TVEVUATLKAV, AdeAPOL, OV
0¢hw Vubg dyvoelv.

mepl O¢ cf. 7:1,25.

JTVEVUALTLKOG, 1, oV spiritual, pertaining to
the spirit
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mvevpatikwv is of indeterminate gender and
hence could be 'spiritual men' or 'spiritual
things' i.e. gifts. The latter is probably
intended. "But if both the writer and the
readers well knew that the Greek ending
included both genders (i.e., excluded neither),
why should the meaning be construed in
either-or terms at all?" Thistleton

Behw  wish, will
dyvoew not know, be ignorant, fail to
understand

Verse 2

Otdate &1L dte #0vn Nte mPOC Td ldwAa
0 dpova g 6v Tiyeode dmayduevol.

"... this verse in Greek is ungrammatical. Two
possibilities have been suggested with some
plausibility. The one is Hort's suggestion that
for OTe we should read 7ote, when the sense
would be, "You know that formerly you were
Gentiles, carried away ..." The other is that we
supply another ye were (1j1¢) with the
participle dstoryouevol, carried away... This
would yield "You know when you were
Gentiles, you were carried away..."" Morris

oida  know, understand

Ote conj when, at which time

£€0vn  Noun, nom & acc pl £€0vog, ovg n
nation, people; ta ¢. Gentiles

eldwlov, ov n idol

dgwvog, ov dumb, silent

It is difficult to be certain of the import of the
reference to idols as dumb. Clearly there is an
allusion to the OT contrast between lifeless
and dumb idols and the living God. There may
also be the implication that the ecstatic religion
"that characterised many of the Corinthians
prior to their conversion was an attempt to
make up for the silence of their gods... With
Christ as their Lord they have no need to
construct some 'spirituality’ as if God were
silent. Their varied experiences of the
different gifts which God actively apportions
out (12:4-11) rest upon his choice and
initiative, not upon their own self-generated
choices and motivations." Thistleton

fiyeoBe Verb, imperf pass indic, 2 pl dyw
dmayw lead away by force, lead astray

"Even as ye were led is probably 'how ye were
led whenever the occasion happened'
(Edwards). The construction is unusual
(Moulton says that it is one of only three
places in the New Testament where the old
iterative use of av survives), and serves to
underline the plight of the heathen." Morris.

Paige suggests that dmtayw is used here in a
physical sense of being 'carried along' in the
festal processions to the idols.

Verse 3

L0 YVwPILw VUtv OTL 0VdELS £V TVEDUATL
0eoD hohdv Aéyer, Avdbeno "Incodg, kot
ovdelg duvatal elmely, Kiprog Inoodg, &l
un év veduate dyiw.

owo therefore, for this reason
yvopllw make known, disclose, know

"It appears that Paul is taking up the claim of
those who style themselves as Ol TVEVUATLKOL
to have yvwoig." Thistleton

ovdELS, oVdeULa, 0VdEV  No one, nothing
Mahew speak, talk
dvabdeua, Tog n cursed, under God's curse

"Paul means that it is not a human discovery
that Jesus is the Lord. 1t is a discovery that
can be made only when the Spirit works in a
man's heart." Morris

Hence this fundamental confession of the
Christian marks each Christian as one
possessed of the Spirit and demands that each
person possessed of the Spirit remains
Christocentric.

Cullmann suggests that 'Jesus is cursed' is
related to demands in time of persecution to
own 'Caesar is Lord' and to curse or disown
Christ. Dunn, however, suggests that during
Christian worship at Corinth "some members
had cried out under inspiration 'Jesus be
cursed." Dunn links this with quasi-gnostic
devaluation of the earthly Jesus (cf. 1 Jn 4:2).
Hering argues that the utterence is that of a
charismatic "possessed only by an evil spirit,"
a suggestion which Fee finds attractive. Many
others, such as Aune, Bruce and Kistermaker
think the phrase is used here hypothetically by
Paul rather than referring to an actual incident.
Whatever may be said on 'Jesus is cursed' the
thrust of Paul's argument is clear, the
confession that 'Jesus is Lord' "is no mere
'floating' fragment of descriptive statement or
abstract proposition, but is a spoken act of
personal devotion and commitment which is
part and parcel of a Christ-centred worship
and lifestyle." Thistleton

Verse 4

Arapéoeig 8¢ yoplopndtwy eiotv, 10 68
avto veduar

dwapeots, ewg f variety, difference

Thistleton says, 'different apportionings.'

xopLona, tog n  gift (from God)
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Paul stresses that spiritual gifts are gifts which
cannot be the source of pride but only of
thankfulness.

poavepwolg, ewg T bringing to light,
disclosure

Verse 5

Kol SLOLPEOELS SLOKOVLADY ELOLY, Kol O
0VTOC KVPLOG

owakovia, ag f ministry, service

"The thought of service might be that of
service rendered to Christ [cf. 3:5]. But since
in the previous and following section it is the
action of the divine within the believer that is
described, we should probably understand this
verse of the service that the indwelling Christ
enables His people to render, or perhaps of the
service to which he calls them." Morris.

"In 12:4-11 Paul continually stresses unity in
diversity in order to overcome divisiveness
owing to different valuations being assigned to
different gifts." Martin

"It is not clear whether we should understand
the manifestation of the Spirit meaning 'that
which the Spirit makes manifest', or 'that
which makes the Spirit manifest'. Either way
the thought is of the spiritual gifts, and of the
exercise of the spiritual gifts as something
public and open, which others than their
possessors perceive." Morris.

Thistleton says, 'public manifestation.'

ovupepov, ov n good, advantage,
benefit

"Spiritual gifts are ... for the edification of the
whole body of believers." Morris.

"The Spirit produces visible effects for the
profit of all, not for self-glorification.”
Thistleton

Verse 6

Kal OLoLpEoeLs Evepynudtwy eloiv, 6 6
o0TOg Be0C, O EvePYDV TA TTAVTA £V TOOLV.

Note that vv 4-6 are implicitly Trinitarian. "In
12:4-6 .. we encounter the only place in Paul's
writings where vevuo, XpLotog, and Beog
occur in consecutive and closely parallel
statements." Richardson

évepynua, Tog n working, activity
évepyew work, be at work (in)

maowv could be neuter, 'in all things', or masc,
'in all men'. The latter is more probable in
context. "Paul completes the argument that
different gifts imply no ranking of 'having the
Spirit' in greater of lesser degree, since 'the
same Spirit' is active in all according to God's
own purposes which determine their
'apportioning.' Similarly, 'different ways of
serving,' if they are genuine, all honour 'the
same Lord." Finally, whatever 'activates
effects' 'activity’ (the usual meaning of
évepynua, according to BAGD; cf. Collins,
activities) of a spiritual nature which
constitutes a work of 'the same God who
brings about everything in everyone."
Thistleton

Verse 7

ekaotw 8¢ didotal 1) pavépwolg tod
TIVEVUOTOG TTPOS TO CUUPEPOV.

£K00TOC, 1, ov each, every

"probably indicates that the gifts of the Spirit
are not reserved for a few outstanding men.
Some gift is given to each." Morris

odwuL  give
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