Reading The Greek New Testament

Week 83: 1 Corinthians 15:20-53

Notes on the Greek New Testament
Week 83 — 1 Corinthians 15:20-53

Day 411: 1 Corinthians 15:20-28

Verse 20

Nuvi 8¢ XpLotog éyryeptal €K vekpdv,
ATOPYT TOV KEKOLUNUEVQV.

vuvt (originally an emphatic form of vuv)
now

The now is logical rather than temporal, 'but as
a matter of fact', cf. Heb 9:26; 1 Cor 5:11.

"The argument that humanity is, simply as a
brute fact, bound up in the solidarities,
vulnerabilities, and consequences of the life
and destiny of Adam finds its saving parallel
in the gospel assurance that the new humanity
is bound up in the solidarities, atoning work,
and resurrection victory and promise of Christ
as the 'last' (i.e., eschatological) Adam (see
15:45)." Thistleton

éyfyeotal see v.4 and the note there on
perfect tense

VEKOOG, O, OV see v.12

amopym, ng f firstfruit, first portion (set
apart to God)

Verse 22

®omep Yo év T@ Addu mhvteg
dmobvriokovoLy, oUTwg Kol év T@® XELotd
avteg Cwormomdnoovral.

Cf. Rom 8:23; 11:16. The firstfruits was the
first of the harvest which was dedicated to God
(Lev. 23:10f). Jesus was not the first to rise
from the dead, he himself raised some, such as
Lazarus. Nevertheless, Christ is the first to
gain resurrection life — to enter into a life no
longer subject to death. His resurrection is the
"pledge and proof of the resurrection of his
people." Hodge

womep as, even as

amobvnokw die, face death, be mortal

CwomowmOrjoovtol  Verb, fut pass indic, 3 pl
Cwomolew give life, make alive

KOLWALOUOLL  see V.6

Verse 21

The all points to necessary and inescapable
consequence. All in Adam (the whole of the
human race) are subject to death. All in Christ
(every believer) are heirs to the life he has
gained. There is no support here for
universalism.

Verse 23

gmeldn yap die dvbpwmov Bdvatog, kal e
AvOpwITOV AVAOTOOLS VEKODV®

émewdn  since, because, for
Bavatog, ov m death
AvOOoTOOLS see v.12

£k0otog Ot év T® idlw TdynatL dmapyn
Xprotdg, Emerta ol 10D XpLotod €v Tij
mopovoia ovtod:

"Paul now draws an analogy between two
uniquely representative men: Adam, head of
the old creation, in whom all die, and Christ,
head of the new creation, 'the first-born from
the dead' (Col 1:18; cf. Rev 1:8) in whom all
are to be made alive in resurrection." Bruce.
For Christ as second Adam, compare Romans
5:12-21. "Adam's sin brought disaster not
only on himself, but also on all his posterity.
But if Adam's sin had far-reaching
consequences, so had Christ's resurrection. It
concerned not himself only, but also all who
should believe on Him. Just as death came
into the world through Adam, so did life come
into the world through Christ. Paul's repeated
by man points to the reality of the incarnation.
Christ was as truly man as was Adam." Morris

£K00TOC, 1, OV each, every
idLog, 0, ov one's own

TOYWo, TOG n proper order, turn
é¢neita then, afterwards

"This proper arranged order explicates both (a)
the logic of firstfruits (v.20) as temporally
prior to the rest of the harvest and (b) the
actual situation that Christ has been raised
(perfect, 15:4, 12, 14, 16, 17, 20), whereas
those in Christ will be raised (future 15:22, 49,
51, 52, 54). émerta indicates a firmly marked
sequence: then or afterward; but may carry
more emphasis: thereafter, then afterward,
since it is often used in deliberate
'enumerations ... of time and order.' (Grimm-
Theyer)" Thistleton

mopovola, ag f coming, arrival, presence
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Verse 24

eita 10 Téhog, dtov ToEadLdH TV
Baothetav Td Bed kai matpi, dtav
Katapyrfon ooy dpynv kol méoav
gEovoiav kal dvvauly.

It is the stated purpose of God that defines this
necessity — d¢L. There is nothing that can
frustrate God's sovereign purposes.

eita adv. then, and then

"There are some who hold that we now come
to a third Taywa or 'order' ... This is not
impossible, but it seems unlikely." Morris
The term tehog will not bear the sense 'last

group.'

Baolhevw rule, reign

Aot (and dyplg) prep with gen; Aol OV
until, when

0fi Verb, aor act subj, 3 pl T1OnuL place,
set, appoint

¢x0pog, a, ov enemy, one hated

mddag  Noun, acc pl 7ovg, wodog m  foot

TeAOC, ovg n end, conclusion

otav when

mtapadld® Verb, pres act subj, 3 s
mapaddwur hand over, deliver up

The present subjunctive is read by p*® A D but
X reads wop0Bw (aorist subjunctive) while B
and G read mopodLdotl (which might be
indicative or subjunctive). The present
subjunctive with Otav is open ended, leaving
the timing unspecified.

Cf. Ps 110:1, though Hayes thinks that there is
also clear allusion to Ps 8:6. "Although he is
already Ruler of the world, only at his coming
again will Christ annihilate all that possesses
lordship, claims power, and exercises force (1
Cor 15:24)." Pannenberg

Verse 26

goyatog £x0p0g koTapyettal 6 OGvaTog:

goyartog, 1, ov adj last, final

koatopyew render ineffective, do away
with

apyn, ng f beginning, first principle,
power

¢Eovola, og f authority, right, power

The present passive kKoTopYelTOL may suggest
that the destruction has already begun in
Christ's resurrection.

Verse 27

"Paul's use of mdioav dpynv kol mdoov
gEovoiav kal dvvauy reflects what
originally denotes the superhuman agencies of
apocalyptic, including demonic powers, but
may in Paul indicate every structural power
against which the individual qua individual is
helpless and held in bondage as victim. Paul
neither asserts nor denies that 'demonic' or
'supernatural' power may be included, for he
sees all oppressive structures which hinder
God's purposes or entrap the human person as
instruments which, in effect, represent forces
which are hostile to God (see above on 2:6 and
2:8). Corporate and structural sin and evil are
'bigger' and more sinister than the sum of
individual acts and attitude, since they form an
oppressive network and godless ethos which
holds individual persons in a grip of bondage
and evil influence." Thistleton

"Paul's thought is that Christ will at the last
have full and complete authority over all
things and all men, and that he will then
'deliver up' this authority, this rule, to His
Father." Morris

tdvta yop Vétagey VIO TOvg TOdOG
avtoD. dtav 8¢ iy Ot whvta
votétoktal, dfilov tL éktdg Tod
VotdEavrog avTd TO TAVTAL.

vrotooow  subordinate, put in subjection

Verse 25

del yap a0ToOV Bacthevery dyot ol Of
TAVTOC TOVG £X0p0VE VIO TOVG TOdAG
avto?.

OelL impersonal verb it is necessary, must

Cf. Psalm 8:6. "Paul now quotes from Ps 8:6
to explain the dynamics of how dvBpwrmog (as
in v.22), through whom death came, can come
to receive 'dominion over all things.' Ps 8:5-8
provides a commentary on the creation of
humankind in the image of God as God's vice-
regent over the earth (Gen 1:26-30). As in
Heb 2:5-8, the glorious destiny of mankind to
be 'crowned with glory and honour' and to
receive 'dominion over the works of thy hands'
(Ps 8:5, 6a) reaches its climax in 'Thou hast
put all things under his feet' (Ps 8:6b; Heb 2:a).
Heb 2:6b adds, 'God left nothing that is not
made subject.! The author to the Hebrews
explains that whereas humankind qua
humankind failed to achieve what God
purposed, through Jesus the original role was
reacquired, and the sovereignty described in
Psalm 110 (LXX Psalm 109) was restored.
Paul conjoins the same two psalms in vv 24-27
here: 'Christ as the last Adam, the 'son of
man'... retrieved the situation which the first
Adam lost." (Bruce) Psalm 8 and Psalm 110
stand together not only in Hebrews but also in
Eph 1:20-22." Thistleton

otav see v.24

http://www.misselbrook.org.uk/

Week 83: Page 2




Reading The Greek New Testament

Week 83: 1 Corinthians 15:20-53

vrotétoktal  Verb, perf pass indic, 3 s
VITOTAOOW

dnrog, M, ov evident dnlov (OT) itis
evident (that)

éktog prep with gen outside of, except

VITOTAEAvVTOg  Verb, aor act ptc, m gen s
VITOTAO0W

"Paul's point ... is that God the Father has
given to the Son unlimited sovereignty over all
creation. That, however does not involve any
infringement of the Father's own sovereignty."
Morris  Christ is the means by which the goal
of God's purpose is brought about.

Verse 28

dtav 8¢ votayfi avtd 0 mdvta, 1dTE
[kait] ovTog O Vidg VroTayqoeTal T
VITOTAEOVTL 00T Td TTAvVTa, Tva i 6 Bedg
[td] swhvto év ThoLv.

vmotoyn, ng f obedience, submission

tote then, at that time

vrotoyfjoetal  Verb, fut pass indic, 3 s
VITOTAOOW

votdEovtL Verb, aor act ptc, m dat s
VITOTAOOW

I Verb, pres subj, 3s i

Tva 7 6 0eog [1¢] mdvta év mdowv Cf. Rom
11:36.

This does not undermine the deity of Christ.
"Paul is not speaking of the essential nature of
either Christ or of the Father. He is speaking
of the work that Christ has accomplished and
will accomplish." Morris

Neil Richadson suggests that Paul is here
correcting an error of the 'Christ group' at
Corinth (cf. 1:12) who exalted Christ at the
expense of or in place of God.

Day 412: 1 Corinthians 15:29-34

Verse 29

"Emtel Tt wooovoly ol fasttilduevol vmep
TOV vekpV; £l OAwg vekpol ok
éyetpovtat, Tl kol fasttiCovral vmep
aVTAV;

éreL  since, because, for

el i worjoovoly 'what do those people
think they are doing who ..."

vekpog, o, ov dead
Ohwg adv at all; actually
vekpog, o, ov dead
gyelpw  raise

There are many suggestions as to the nature of
this practice which Paul uses here as an
illustration. Mathis Rossi devoted an entire
book to the subject. Thistleton includes an
excursus outlining the major views — 13 of
them in his enumeration.

Grammatically, the most natural interpretation
would seem to be that Paul is referring to a
practice among some at Corinth of getting
baptised on behalf of dead relatives. Morris
considers other interpretations but concludes
that if this is not what Paul is referring to
(without condemnation but also without
commendation) then we are left to conjecture.
However, Thistleton follows the suggestion of
GG Findlay and Marion Raeder, suggesting
that "baptism for the sake of (Umep) the dead
refers to the decision of a person or persons to
ask for, and to receive, baptism as a result of
the desire to be united with their believing
relatives who have died. This presupposes
that they would share the radiant confidence
that they would meet again in and through
Christ at the resurrection of the dead."
Findlay, having rejected vicarious baptism
writes, "Paul is referring rather to a much
commoner, indeed a normal experience, that
the death of Christians leads to the conversion
of survivors, who in the first instance 'for the
sake of the dead' (their beloved dead) and in
the hope of re-union, turn to Christ —e.g.,
when a dying mother wins her son by the
appeal 'Meet me in heaven!' Such appeals, and
their frequent salutary effect, give strong and
touching evidence of faith in the resurrection."
Thistleton says, "We see no reason to reject
this view ... as the least problematic and most
convincing of all."”

Verse 30

Tl kal Nuele kuvdvvedouev ooV OPAV;

kai Muels 'we also', probably reference to the
apostles.

kLwvouvevw  be in danger, run a risk
wpa, ag £ hour, moment

'every hour of the day.'

Verse 31

KaBe fuépav amobvriokw, vii TV DUETEPAVY
kaymowv, [adehgot,] v Exw ¢v XpLotd
Incol @ kvpiw HuUdv.

amobvnokw see v.22

|Cf. 2 Cor 4:10; 1:9.

vn by (with acc. to denote a solemn oath)

VUETEPOGS, O, OV possessive adj of 2 pl your

kovymolg, ewg f boasting, ground for
boasting
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Morris cites the translation of Moffatt, "Not a
day but I am at death's door! I swear it by my
pride in you, brothers, through Christ Jesus our
Lord." Morris comments, "It is interesting to
see the expression of Paul's basic satisfaction
with his Corinthian converts despite the many
things for which he had to rebuke them."

A number of important early MSS include
adeldot, i.e. X A B 33 ... however it is
omitted by the earlier p* and also DF G L ...
It is easier to account for its insertion than
omission.

Thistleton sums up vv.30-31 saying, "Here is a
succinct pastoral theology of the risks,
fragility, and dearest, deepest concerns of a
pastor who is willing to sacrifice all for the
gospel in the light of the gathering together of
all at the resurrection."

Verse 32

el katd dvOpwmov £0npropdynoa v
"E@éow, Tl pot 10 Spehog; €l vekpol ok
gyetpovtar, Paywuev Kal Tiwuey, adpLov
YA ATOOVIOKOUEV.

katd dvOpwmov 'with merely human hopes'
(NRSV), 'with human perspectives' (NJB),
'only with human horizons' Thistleton

g¢0noroudynoa  Verb, aor act indic, 1 s
Onprouayew fight with wild beasts

On balance, it seems most likely that Paul is
speaking metaphorically here of the troubles
he had faced in Asia.

opelog, oS n gain, benefit

The argument is not one merely of personal
interest. Paul has devoted himself to the
preaching of the gospel in the hope that he will
"have a share in the gathering around the
throne of God when the whole reconciled
people of God shall enter fully into the
purposed eschatological salvation. Suffering
has its role in this eschatological and corporate
context. Otherwise everything becomes
empty, fruitless, and profitless, and his tenacity
was for nothing." Thistleton

@aywuev  Verb, aor act subj, 1 pl £¢00ww eat

miwuev  verb, aor act subj, 1 pl mivw  drink

ovprov  Adverb avptov tomorrow, the
next day, in a short while

"Hayes observes in his commentary that such
scepticism as is envisaged would lead the
readers to 'act like the frenzied inhabitants of
Jerusalem who faced siege and annihilation at
the hands of the Assyrians (Isa 22:12-14):
instead of facing their fate with repentance and
weeping, they decided to "party like [i.e., as if]
there were no tomorrow' ... quoted from Isa
22:13." In practice virtually all major
commentators assume or argue that Paul
quotes from this passage. The question which
arises is simply whether this quotation also
coincides with a quotation from hellenistic
philosophical or ethical controversy.
Epicureanism in its sophisticated form is more
than crude materialism, but its opponents
readily characterised it as such, especially in
popular Stoic-Cynic circles ... The two
sources together form an admirable, logical,
and rhetorical bridge to vv.33-34, as Eriksson
points out. Both Isa 22:13 and 'contemporary
anti-Epicurean polemic' equally 'designate the
libertinist life ... Paul uses it to point to the
utter futility of a life without the motivation
given by the resurrection of Christ."
Thistleton

Verses 33-34

"These two verses, especially v.34, expresses
the theological heart of the chapter and the
hinge of the argument. Knowledge of God
(God's resources, God's grace, God's
transformative action through Christ) holds the
key to understanding what the resurrection is
actually about. The interrelationship between
this knowledge of God and daily lifestyle is
also fundamental." Thistleton

Verse 33

un Thavbobe: ®Oeipovory 10m yonotd
OmLhial kakat.

mAovaw lead astray, mislead, deceive

| Paul seems to cite a popular maxim.

@Betpw  corrupt, ruin, destroy
10og, ovg n habit: pl morals

| 'lifestyle'

xPnotog, 1, ov kind, loving, good,
merciful
owha, ag f company, association

"conveys the notion of a clique, a group, or a

'gang’ who regularly do things together and to
which people 'belong." Thistleton. Suggests

the strong peer-pressure of such a group.

Kokog, n, ov evil, bad, wrong, harm
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"The point of Paul's citation is that keeping the
wrong kind of company (i.e. that of men who
deny the resurrection) may well corrupt good
Christian habits, and turn men away from the
true position." Morris

"We cannot know whether Paul has in mind a
bad gang of complacent and skeptical 'strong'
within the church (Hering; cf. D B Martin) or
whether he is concerned about the infiltration
of non-Christian values through heightened
social intercourse and influence from outside.
Either or both of these provide practical
pastoral warnings based on good social
psychology for today. The pressures imposed
by 'in-groups' are very strong, and a climate of
so-called postmodernity encourages such
groups to assume that no shared arbitration is
possible or necessary within some larger frame
of rationality or worldview." Thistleton

Verse 34

gevijpate dikatmg kol wr GUopTAvETE,
dyvwotav yap 0eod tiveg Exovolv: TPodg
EVTPOTNV VULV AaAD.

ékvijate  Verb, aor act imperat, 2 pl
gkvnpw come to one's senses, wake
up

A verb originally used of becoming sober after
drunkenness. 'wake up from your stupor'
(NJB)

dkalwg adv (from dikorog) righteously

Here 'as you should' or 'properly’. Paul calls
them to regain a spiritual realism.

duaptave  sin, commit sin
dyvwoua, og f lack of spiritual
perception, ignorant talk

Maybe precisely those who claimed to possess
knowledge. But they do not know God nor
understand the power of God 'who gives life to
the dead and calls into existence the things that
do not exist' (Rom 4:12).

évtpomn, g f shame

Praise and shame were matters of great
importance at Corinth.

halew speak, talk

Day 413: 1 Corinthians 15:35-41

Verse 35

AN Epel Tig, TG éyelpovTal ol vekpol;
molw 68 owuaty EpYovTaL;

g¢oel  Verb, fut act indic, 3 s Aeyw
nwg  how? in what way

'How is it possible?'

ToLog, o, ov interrog pro. what, which, of
what kind

omua, Tog n body

How can a body be fit for eternity?

Verse 36

Gppwv, oV O ometperg o Lwormoteltal v
w drobdvy-

agppwv, ov gen ovog fool, foolish
Thistleton says that ov belongs with dgppwv
"Recent research on rhetoric has firmly
established the rhetorical (not simply emotive)
force of ppwv oV. The phrase functions as
an exclamatio to intensify the argument." The
force is not rude but rhetorical, 'how silly!", or
Thistleton's 'you nonsense person!'

OTTELOW SOW

Cwomotew give life, make alive

gav if; dav un except

dmobvnokw die, face death, be mortal
|Cf. John 12:24.

Verse 37

kal O ometpelg, o0 TO odpa 1O
YeEVNOOUEVOV OTIELPELS GAAY YUUVOV
kOKKOV €l TOyoL oitov 1j TLvog TV
AotV

"The gramar and syntax do not flow smoothly,
partly because, in effect, Paul repeats 'what
you sow' twice; or, more accurately, the first
OTELPELS can be construed in either of two
possible ways. Paul probably dictates: 'And
what you sow — it is not the body which is to
come about that you sow but a bare grain.'" He
breaks off the construction, and begins again
to emphasise 'what you sow,' understanding
07U to be supplied. However, it is equally
possible to construe the relative pronoun as an
accusative of respect: 'And as to what you
sow: it is not the body whch is to come about
that you sow ..."" Thistleton

yvevnoduevov  Verb, fut midd dep ptc, m acc
& nnom/acc s YLVOWUOLL

The rare future participle TO YevnooOuevoy is
correct; p*°, F and G appear to read
YEVVIOOUEVOV

yuuvog, n, ov naked, bare

KOKKOG, ov m seed, grain

0oL Verb, aor act opt, 3 s TUYYAV®
obtain, attain, experience; &i tuyoL for
example, if perhaps

oLTog, ov m grain, wheat

Aouog, m, ov rest, remaining
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Verse 38

6 8¢ 0e0g didwOLY aVTR odU KabBwg
NOéANoeY, Kal EKGOTE TOV OTEPUATWV
idLov odua.

£1ep0g, o, ov other, another, different
00ta, ng f glory, splendour

Oehw  wish, will

The resurrection springs from the soverign
power of God. Thistleton cites Findlay saying,
"The aorist in this context denotes 'not 'as he
wills' (according to his choice or liking) but in
accordance with his past decree in creation, by
which the propagation of life on earth was
determined from the beginning (Gen 1:11, 12;
for the verb cf... 12:18)."

£K00TOG, 1, OV each, every
omepua, tTog n seed, offspring

The singular, omepua is used collectively.
Hence the plural has the force 'different kinds
of seeds' as we might use the terms 'fruits' or
'cheeses.'

"As there are differences on the earth, so also
in the sky. There is a wide difference (£1ep0)
between terrestrial and celestial bodies; and
there is a further difference (GAAN) between
one celestial body and another. The God who
made these myriads of differences in one and
the same universe can be credited with
inexhaustible power ... he has found a body fit
for fish, fowl, cattle and mortal man: why not
for ... [raised] man? Experience teaches that
God finds a suitable body for every type of
earthly life and every type of heavenly life.
Experience cannot teach us that there is a type
of life for which no suitable body can be
found." Robertson and Plummer.

Verse 41

dL0g, 0, ov one's own

Verse 39

GAAn 8GEa Nhiov, kal Gy dGEa oelivg,
kal dAAN 80Ea dotépwv: dotnp Yop
A0Tépog dragépel v dOL.

oV o0 0GPE 1) oVt 0GEE, GG BAAY
uev avlpwiwyv, AN 8¢ 00PE KTVOV,
AN 8¢ 00PE TINVAY, AN 8¢ LxBVwv.

Niog, ov m the sun

The thought is of the glory or splendour given
by God.

oapg, oapkog £ flesh, physical body

"It is difficult to find a better translation of
00§ than 'flesh' (as in virtually all English
VSS), but the semantic range in Greek is far
wider than Eng. 'flesh."... Rather than referring
to some 'part' of the person, 00pE denotes 'the
whole person, considered from the point of
view of his external physical existence. Thus
Gal 4:13f (... an infirmity of the flesh ...")
(and) 2 Cor 12:7 ('... A thorn in the flesh")...
refer generally to physical distress.'
(Robinson)." Thistleton

oehnvn, ng f moon

Ao, gpog m star

dlapepw intrans. be worth more than, be
superior to, differ from

"Some patristic writers interpret this
allegorically of the different glories of
different raised believers. But this is not Paul's
point, even if it suggests the broad principle of
dynamic diversified life in the resurrection
mode of existence." Thistleton

d\og, n, o another, other
KTNvog, ovg n animal; pl. cattle
mTnvov, ov n bird

lxOvg, vog m fish

Day 414: 1 Corinthians 15:42-49

Verse 42

Each has a body given it to suit its own
function. We may be confident therefore that
God will give us a resurrection body suitable
for glory.

OVtwg kai M dvdotaolg TV vekpdv.
omeipeTol €v @Bopd, éyelpetal €v
apbapoiq

Verse 40

The contrast in this and the following verses is
between two living bodies — the present body
and the resurrection body (not between the
body of the dead and a resurrection body).

KOL OOUOTO ETTOVPAVLOL, KOL OOUATO.
gmiyeror AMAGL ETéPO UEV 1) TV
gmovpoviwv 80Ea, £tépa Ot 1) TdOV
gmLyeilov.

gmovpaviog, ov heavenly, celestial

The reference is probably to the same celestial
'bodies' referred to in v.41, but could also
allude to angelic beings.

émvyelog, ov  earthly, of the earth

Avootoolg  see v.12
VEKPOG  see v.12
@Bopa, ag f decay, corruption, depravity
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"Bopa denotes 'decreasing capacities and
increasing weaknesses issuing in exhaustion
and stagnation,' i.e., in a state of 'decay'... The
semantic contrast to such 'decay' would not be
permanence or everlasting duration, but
ethical, aesthetic, and psychological
flourishing and abundance, even perhaps
perfection, and certainly fulness of life... To be
'raised' by and through God in the power of the
Holy Spirit entails a dynamic of being that
corresponds with the dynamic of the /iving
God who acts purposively in ongoing ways,
never 'trapped' in a timeless vacuum from
which all experience of succession is excluded
(see further on v.44). This is more than
imperishability (NRSV, REB,NIV,NJB) or
immortality (Collins)." Thistleton

agbapoia, ag f imperishability,
immortality

"The chief objection that the typical Greek had
to any doctrine of resurrection was that the
body is essentially corruptible. It is, by its
nature, subject to decay. He looked
accordingly for an existence when the soul
would be untrammelled by the corruptible
body, when the soul would exist in
incorruption. Paul associates this very state
with the resurrection body." Morris

Verse 43

omelpetal év atuiag, éyelpetar év OEN”
omelpetal év aobeveiq, éyelpetal €v
duvduel:

dtuua, ag f disgrace, shame, dishonour

|'humiliation’ cf. Phil 3:21.

0ota, ng f glory

| Signifies 'weight', 'substance', 'radiance.’

doBevewa, ag £ weakness, illness

"'Sown in weakness' expresses Paul's realism
about the frailty, fragility, vulnerability, and
constraints of human existence (including that
of Christians) without diminishing the power
of the cross, which is the presupposition for
the triumph of the resurrection mode of
existence." Thistleton

duvduel Noun, dats dUVOULG

"If 'weakness,' 'humiliation,’ and 'decay’
represent the pathos of the dominating
decrescendo of human mortality 'power’
denotes not a static source of competency, but
an energising crescendo of equipment and
capacities for 'splendor’ and perhaps
unimagined tasks and service yet to come.
Such a mode of existence, however, remains
somatic or bodily in the sense described under
vv. 42 and 44." Thistleton

Verse 44

omelpeTal odua Puykov, £yeipetal oduo
TIVEVUOTLKOV. €l EoTLv oduo. Puytkdv,
£0TLV KOl TTVEVUOTLKOV.

PYuyLkog, n, ov unspiritual, physical

Thistleton suggests 'natural' to avoid the wrong
implications of 'physical.'

TTVEVUOTLKOG, M, OV spiritual, pertaining to
the spirit

"This does not necessarily mean 'composed of
spirit', but rather 'which expresses spirit',
'which answers to the needs of spirit'." Morris
Thistleton argues that Paul regularly uses
TTVEVUOTLKOG to denote 'that which pertains to
the Holy Spirit,' cf. 3:1,3. Hence he here
suggests the translation 'it is raised a body
constituted by the Spirit' — following Barrett
who suggests 'body animated by the Spirit of
God,' and Wolff who says "The spiritual body
is through and through a body under the
control of the divine Spirit, according to v.45 a
creation of Christ (cf. also vv. 21-22) who is
'the life-giving Spirit."

Verse 45

oUtweg kai yéypamtar, "Eyéveto O mpdhtog
GvOpwitog Addu £ig Yuynv Cdoov: 6
goyatog Adau elg mvedua Cwormololv.

On Adam/Christ comparisons in Paul cf. Rom
5:12-19 and Dunn The Theology of Paul pp.
199-204, 208-12 and 241-42.

véypamtal  Verb, perf pass indic, 3 s ypagpw
mpwtog, M, ov first, foremost, earlier
Yuyn, ng f life, 'soul', living being

Coav Verb, pres act ptc, faccs Cow live,

be alive
|Cf. Gen 2:7.
g¢oatog, 1, ov last, final
Cwomolew  see v.36

"The first Adam was merely 'a living human
being'... By emphatic contrast, the last Adam
is not merely 'living', but 'life-giving'."
Thistleton
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"Christ's characteristic in this office [of last
Adam)] is that he is a ... 'life giving spirit'. Not
only is he the pattern for those who are in
Him, but He is the source of that spiritual life
which will result in the bodies of which Paul
speaks." Morris. But we must not lose the
reference to the Spirit of God. Christ was
raised in the realm of the Spirit, by the agency
of the Spirit, and is now the one who gives the
Spirit. The resurrection is the hope of a full
salvation "by an act of the sovereign God
which entails the mediate agency also of Christ
and the Spirit." Thistleton

"In saying that Christ is life-giving Spirit in the
sense of the Holy Spirit, Paul is not
introducing trinitarian confusion. Essential,
eternal, intertrinitarian relationships are
outside his purview here. Rather his
perspective is historical. He is speaking about
what Christ became in his identity as the last
Adam and second man (v.47). The oneness or
unity in view is economic, functional,
eschatological (resurrection and ascension)
Christ, as last Adam and second man, has
come into permanent and complete possession
of the Spirit that the two are equated in their
activity. The two are seen as one, as they have
been made one in the eschatological work of
giving life to the church, that life which has its
visible 'firstfruits' in Christ's own
resurrection." Gaffin.

Oliver O'Donovan comments, "When Paul
returns a second time ... to the comparison of
Adam and Christ [cf. 15:21], he introduces a
new thought: 'the first man was made a living
soul, the last Adam a life-giving spirit ... The
first man was from the earth, made of dust, the
second man was from heaven ... As we have
borne the image of the man of dust, so shall we
bear the image of the heavenly man' (15:45ff.).
The thought stated in the first contrast is still
maintained here. Christ is the life-giver; he
restores Adam's children to the life for which
they were created. But a new thought is
superimposed upon the old one. There is a
difference between what was first given,
described as 'soul' and 'dust', and what will be
given, which is 'spiritual' and 'from heaven'...
The categories of 'spirit' and 'heaven' point ...
to the authority which belongs to God's reign.
Christ, in giving us back our life, has endowed
it with authority and power." The Desire of
The Nations, p. 142.

Verse 47

O p®Tog GvBpwog ¢k yiig yoikde, 6
devTepog GvBpwog £E€ ovpavol.

m, yng f earth
¥0lkog, 1, ov made of earth or dust

See Gen 2:7, maybe an allusion also to Gen
3:19.

dvetepog, o, ov  second

After devtepog dvBpwiog the TR includes 6
KkvpLoc. This would seem to be a conflated
text reflecting Marcion's substitution of 0
kvpLog for the second dvOpwIToC.

Verse 48

otog 6 yoikdg, TolodToL Kkal ol yoikol, kol
olog O ¢movpdviog, Totodtol kol ol
£movpavioL’

olog, o, ov relative pronoun of what kind

TOLOVTOG, OUTY, OUTOV correlative pronoun
and adj. such, of such kind, similar, like

émovpaviog, ov heavenly, that which
pertains to heaven

Verse 46

"Then we shall have the same form and
essence which He now has since His
resurrection." Luther. Concerning the
promise that those who belong to Christ will
be made like him in his resurrection life, see
also 1 John 3:2 and Phil 3:21

"Paul calls for eschatological realism.
Humankind remains Auman and fragile prior
to the resurrection of the last day. Already the
new order has begun a transformation at the
level of Christlikeness of being 'from the Holy
Spirit' in a limited sense that still leaves
fallibility and constraint. Those at Corinth
must not think and act as if they were already
'there.! Above all, however, the model of the
raised mode of being of the raised Christ
constitutes a form (owua) and total self
(owua) 'from heaven,' i.e., grounded in the
reality of God and the new creation. This
renders the resurrection 'body' which lies in the
future yet more credible and conceivable, and
binds together the somatic and the process of
growth in holiness as inextricably the mark of
a mode of existence directed by the divine
Spirit, anticipated in Christ's raised life, and
decreed by God (cf. 1 Cor 2:11-15; 3:1-3;
15:21-28, 38-44). It is in the future that
'Christians are destined to become heavenly in
the image of the heavenly Man,' i.e., the man
'from heaven."" Thistleton

ke 00 TEMTOV TO TVEVUATIKOV GANN TO
PYuyLkov, Emerta TO TVEVUATIKOV.

érevta. then, afterwards
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Verse 49

Kol kaOwg égpopéoauey TV eikdva Tol
yotkoD, gopéoouev kai TV eikova tod
gmovpaviov.

popew wear
elkwv, ovog f likeness, image, form

The sense is normaly of something formerly
unknown but now revealed, but the meaning
here seems closer to our English word
'mystery'. "Paul cannot and does not say more
about the precise nature of the change."
Thistleton

@opeoouev "The majority of the more
ancient MSS read 'let us bear [(pOpECMOUEV]
instead of we shall bear in the second part of
the verse. If this reading is adopted then Paul
is exhorting the Corinthians to put on their
heavenly state, progressively make it their
own... The context seems to make it clear that
we shall bear is the right reading." Morris.
Metzger and Thistleton also favour the
indicative. The subjunctive looks like a
primitive corruption which may be the result
of mishearing dictation.

"The textual variants reflect complex concerns
of theology." Thistleton. See Textual
Commentary on the Greek New Testament and
Fee for details. The text given here is
undoubtedly original. Early amendments seem
to have arisen in the wake of Paul's death.

kolundnooduebo  Verb, fut pass dep indic, 1
pl Kowwaopor see v.18

Day 415: 1 Corinthians 15:50-53

Verse 50

Tobto 6¢ gnut, ddehgoi, dTL 0GPE Kal
atpa Baothetov Beod Kinpovoufioat o
duvatat, ovdE 1) @hopd TV dgpbapoiov
kAnoovouel.

"Some think that Paul means that the second
coming will take place in his own lifetime, but
this is to press his words illigitimately...
[compare 6:14; 2 Cor 4:14; 5:8; Phil 3:11] ...
Paul often classes himself with those he is
describing without any implication that he is
one of them (cf. 6:15; 10:22)." Morris. The
meaning is 'not all of us Christians will sleep'
cf. 1 Thess 4.

aMoynoduebo  Verb, fut pass indic, 1 pl
diMaoow change, alter, exchange

¢nue say, affirm

00pE, oapkog £ flesh, physical body,
human nature

oipa, atog f blood

Denotes humankind in its present weakness
and vulnerability.

kAnpovouew gain possession of, inherit

@Bopa, ag f decay, corruption

dgpbapota, ag f imperishability,
immortality

Some commentators see here a reference to
two groups: flesh and blood signifies those
still alive when Christ comes again while
'decay’ signifies those who have died.
"Neither the living nor the dead at the coming
of Christ will go into the kingdom as they are.
Both must be changed." Morris. But it is
better to preserve the parallelism between the
two halves of the verse.

"Paul's major concern is God's orderly plan for
humankind as a corporeity, and for believers as
the corporate body of Christ. It does not
matter, he urges, whether you have died or are
still alive at the end time: all of us (equally)
'will undergo transformation.'... This part of
Paul's declaration serves to give assurance
equally that those who have died lose nothing
that will be experienced by those who will still
be alive at the parousia, and conversely assures
those who might survive that they, too, like the
dead, share in the same experience of
resurrection." Thistleton

Verse 52

&v atéuw, &v Pufi Opbaluod, év T
goydtn cdAmyyr calmiosl ydp, kol ol
vekpol eyepOrfoovtol dgpbaptor, Kal Nuelg
alhaynodueda.

Verse 51

dtopog, ov indivisible; év a. ina
moment, in an instant
outn, ng £ blinking (of an eye)

160V pvotioLov VUtV Aéyw: TavTES OV
kowundnooduedo, mdvteg 8¢ dAaynoduedo.,

UvoTnELOv, ov n secret, mystery

More correctly, the term denotes rapid eye
movement — 'shooting a glance' out of the
corner of the eye.

£0(0TOC  see v.45
odAmiyyr  Noun, dats cohmiyE, vyyog f
trumpet, trumpet blast
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"In both Testaments (Exod 19:16; Zech 9:14; 1
Thess 4:16) manifestations of God are
associated with the sound of 'the trumpet.'
Additionally, however, 'the trumpet' awakens a
sleeping army to be urgently aroused to
activity, including possible battle when the
alert is sounded... Bruce cites ... the 'great
trumpet' for the return of the exiles in Isa
27:13 (cf. Matt 24:31) and that of the year of
Jubilee (Lev 25:9), as well as the apocalyptic
trumpet for the Lord's descent from heaven in
1 Thess 4:16-17." Thistleton

colmiCw sound a trumpet
adgbaptog, ov imperishable, immortal

Cf. v.42 "The owpo will be raised 'without
degenerating decay' at the very least; perhaps
Paul means also here the reversal of decay,
i.e., flourishing." Thistleton

Verse 53

8¢l yop 1O @Oaptov TodTo Evdvoacdat
AagOapoiov kal T Ovntov tolto
gvovoaobal dBavaciov.

OeL impersonal verb it is necessary

"Paul stresses the continuity between our
present and our future states with a fourfold
use (in this verse and the next) of the word
'this": 'this perishable'... (NIV omits all four)."
Morris. "The same identifiable, recognisable,
and accountable identity ... is transfigured into
a radically different form, but remains 'this'
created being in all its wholeness." Thistleton

@Baptoc, M, ov subject to corruption
évdVo000aL  Verb, aor midd infin évovw
dress, clothe; midd put on, wear

AgbapoLo see v.50
Ovntog, n, ov mortal
dBavooia, ag f immortality
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