Reading The Greek New Testament Week 93: Romans 1:1-27

Notes on the Greek New Testament
Week 93 — Romans 1:1-27

Day 461: Introduction to Romans

Introduction

Paul followed up his second letter to the Corinthians' with a personal visit to Corinth
where he stayed for some months (Acts 20:2). It was towards the end of this period
that Paul appears to have written this letter to the Christians at Rome. Although he
had never visited the church, Paul seems to have known many of the members whom
he greets by name in chapter 16. Many of these Christians knew and had worked with
Paul: the whole church was probably familiar with his ministry.

Paul wrote to the Christians at Rome because he hoped that he might soon be able to
visit them in passing on his way to Spain. He hopes that they may be able to help him
on his way and support him in this new area of ministry (Rom 15:23-29).

The origin and character of the church at Rome

We have no clear information concerning the origins of the church at Rome. Clearly
it was not founded by Paul, neither would it seem likely that it had been founded by
another apostle or person of apostolic standing — Paul is sensitive about building on
another person's labours and yet seems keen to forge closer links with the church at
Rome.

It is possible that the church at Rome could have its origins in Peter's preaching on the
day of Pentecost. Acts 2 tells us that there were, gathered at Jerusalem, Jews and
converts to Judaism from every part of the Mediterranean world, including some from
Rome (Acts 2:10). It is possible that some of those three thousand who believed and
were baptised on that day were 'visitors from Rome' who then took back with them
the message of the gospel. The movement of trade between Rome and the rest of the
Roman world may also have brought Christians to Rome.

Whatever the precise origin of the church, it would initially have consisted mainly of
Jews and would probably not have dissociated itself from the life of the synagogue.
But the character of the church appears to have changed twice between the time of its
origin and when Paul wrote this letter.

In 49 AD the Emperor Claudius banished all Jews from Rome. Suetonius tells us that
Claudius did this because "the Jews constantly made disturbances at the instigation of
Chrestus." Barrett comments, "This is a not uncommon name, but it is possible that
the disturbances were caused by Jewish-Christian controversy" (The New Testament
Background: Selected Documents p.15). It is possible, therefore, that Jews and
proselytes who had embraced Christianity were the cause of arguments within the
Jewish community in Rome, just as similar controversy affected the Jewish
communities with which Paul had been involved. As a result, Claudius expelled the
Jews from Rome, including the Jewish Christians. Among those expelled from Rome
were Aquila and Priscilla (Acts 18:2).

' Le. the letter we know as 2 Corinthians
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In the wake of such banishment, the church in Rome must have become almost
entirely Gentile, and probably remained so for some years. During this period it
would have developed Gentile leadership and a character, perspective and practices
which would have reflected its Gentile membership — perhaps even extending to a
particular understanding of the relationship between 'church' and 'state.'

Claudius died in 54 AD and his decree banishing Jews from Rome lapsed. Jews,
including Christian Jews, began to return to the city. The reference to Priscilla and
Aquila in Romans 16:3, along perhaps with reference to several others whom Paul
had previously worked with is probably a reflection of such migrations.

It is not difficult to imagine the tensions that must have developed between Jewish
and Gentile Christians at Rome. The returning Jews must have felt that the church
was theirs:

* they had been the founding members;

» the gospel message concerned the Christ, the Jewish Messiah, the one who had
come to fulfill all the promises of the Old Testament;

» they were concerned to emphasise the continuity of Judaism and Christianity.

On the other hand, the Gentile Christians had functioned effectively as a church
without the Jews. They must have felt that the church at Rome was now their church,
a church with a distinctively Gentile outlook:

» they probably emphasised the distinction between Judaism and Christianity —
they may even have thought that God somehow endorsed, at the theological level,
what Caesar had done at the political level and had written Jews out of the
covenant;

» since Claudius had expelled the troublesome Jews they would have wanted to
distance themselves from Jews and perhaps emphasised that the Christian
message was no threat to Roman government;

* they may well have laid little emphasis on the Old Testament, perhaps suggesting
that it was no longer relevant in the light of Jesus and his teaching. In particular
they would not have followed Levitical law regarding food and days.

Much of this picture is necessarily conjectural but it is given credibility by much of
what Paul has to say in his letter to the Romans, as we shall see below.

Why did Paul write his letter to the Romans?

Paul wrote the letter to prepare the way for a visit he planned to make to them (Rom
1:11-13). He considers that his ministry in Asia Minor, Macedonia and Achaia is
now complete: there are significant churches planted in each of these regions and the
continuing task of propagating the gospel in these areas can be left to them. Paul
must now move on to new areas where the gospel has not yet been preached (Rom
15:17-22). Paul has decided that this new region will be Spain and he plans to go
there via Rome (Rom 15:23-29). He hopes that the church in Rome may take a real
interest in this work and, just as the church at Philippi supported Paul in his ministry
in Achaia, so he hopes that the church in Rome may offer practical support for his
ministry in Spain (see particularly 15:24).

But Paul's plan to visit the Christians at Rome is not merely a means to an end: Paul
wants to visit them and to enjoy fellowship with them, encourage them and be
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encouraged by them (Rom 1:11-12). Paul clearly knew a number of the members of
the church (see Romans 16) and had often wanted to come and visit them (Rom 1:13).

Since Paul knows something of the church at Rome, his letter seeks also to address
some of the hot issues within the church. In particular he is anxious to heal the
division between Jewish and Gentile believers within the church:

From the opening verses of the letter he is keen to stress both the continuity and
discontinuity between Judaism and Christianity: Jesus has come in fulfilment of
the Old Testament Scriptures and is the promised son of David, the Messiah
(Rom 1:3); but he is one who also has brought in a new age through his
resurrection from the dead (Rom 1:4). The gospel message which characterises
this new age calls Gentiles (and Jews) to submit to the Christ of God (Rom 1:5).

Paul shows that both Jews and Gentiles are by nature rebels against God and are
the subjects of God's wrath (1:18-2:16).

Though Jews have the privilege of having been entrusted with God's revelation,
this is of no benefit apart from faith. And for Paul, faith is, by definition, faith in
Jesus Christ. In particular, Paul focusses on the Jews possession of the law: there
is no virtue in possessing and knowing the law if you do not live by it. Yet the
Old Testament itself bears witness to the fact that, far from commending them to
God, the law condemns those who live under it (2:17-3:20).

The people of God are those who have been redeemed through the atoning
sacrifice of God's Son. They are defined then not by parentage or ethnicity but
simply by faith in Christ. God is God both of Jews and Gentiles (3:21-31).

Paul shows that God accepted Abraham, the patriarch of the people of God,
through faith, a faith analogous to the faith of the Christian who believes in one
who raised the Lord Jesus from the dead. Thus Abraham is the father of both
Jewish and Gentile believers (Rom 4).

In the latter half of Romans 5 Paul draws an analogy between Adam and Christ.
Just as Adam's sin affected the whole human race, so also the work of Christ is of
universal significance. He is the second Adam, the head of a new humanity. His
work is as relevant to the Gentile as it is to the Jew. Paul forces Jewish believers
to read the Old Testament against the opening chapters of Genesis: from the
beginning the Old Testament was concerned with the plight of the world and the
salvation of the world. Abraham and the Jews were chosen for the sake of the
world.

Romans 7 is a notoriously difficult chapter but, reading it against the context of
tension between law-keeping Jewish believers and Gentile believers at Rome, it
may be seen as Paul's comment on a life lived by the principle of law-keeping. In
contrast, Romans 8 describes the Christian life as God intended it to be lived —
life in the Spirit. It is clear that, despite his Jewish origins, Paul's sympathies do
not lie with Jewish believers who seek to live by the law.

In Romans 9-11 Paul provides us with a panoramic view of the purposes of God.
At the moment the Jews (by and large) have rejected the Messiah. Though this is
immensely painful to Paul he understands that this is all part of the great purpose
of God. Their rejection of the Messiah was necessary since Christ had to die as
an atoning sacrifice for the sin of the world. Their continuing rejection of Christ
has forced the gospel to be taken to and preached to the Gentiles. But Paul
believes that the day will come when the Jews will be so moved to envy over
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God's blessing upon the Gentiles that they too will turn to Christ. Then God's
saving plan will be complete as the full number of Jews and Gentiles will be
included together among his people. The Gentile believers are not to look down
on the Jews but are to remember that the gospel message has its roots in Judaism
and will have its consummation in Jews turning to Christ.

* In the first part of Romans 13, Paul addresses the issue of how the Christian
should view and behave towards civil authority. Here again, he may be
addressing issues which formed part of the tension or disagreement between
Gentile and Jewish believers. Jewish believers may have had an over negative
view of the Roman authorities. Paul's instruction here is rooted in Old Testament
passages such as Daniel, Isaiah and even Esther.

* In chapter 14 Paul addresses conflicts between the 'weak' and the 'strong.' In
context, the 'weak' would appear to be Jewish believers who continued to observe
the Levitical laws and who were sensitive about food and the observance of
certain days. Paul's sympathies again lie with those who feel no need to observe
the Levitical law, but he calls on both sides to respect and accept one another just
as Christ has accepted them all (15:7).

Paul's letter to the Romans is therefore not an abstract treatise concerning the gospel.
It is a letter written to a particular group of people, a letter which seeks to address
specific issues of debate among these people. In this sense it is an 'occasional’
document. However, since it also addresses issues which have been at the heart of
Paul's own ministry and personal history it is not wholly incorrect to suggest that
Romans is also Paul's gospel manifesto: it expounds his understanding of the gospel,
its relationship to the Old Testament and the nature of the New Covenant inaugurated
by Christ; it is a declaration and exposition of the 'righteousness of God', God's
faithfulness to his covenant and fulfilment of its promises in Jesus the Christ. In
making the nature of his ministry and preaching clear, Paul is seeking not only to
minister to the Christians in Rome and heal some of the divisions among them, but is
also seeking their support in taking this same gospel to those in Spain who have not
yet heard of Jesus Christ. Paul has a mission fired by a vision of empire which rivals
and dwarfs that of Rome; it is not Caesar but Jesus who is Lord, and it is his kingdom
or empire, characterised by righteousness and peace, which is destined to dominate
the world.

An Outline of the Message of Romans

The following helpful outline of the message of Romans is taken directly from the
introduction to Tom Wright's commentary in The New Interpreter's Bible, (pp. 405-
406).

"Chapters 1-4: God's gospel unveils the fact that in the Messiah, Jesus of Nazareth,
the God of Israel has been true to the covenant established with Abraham and has
thereby brought saving order to the whole world. In the face of a world in rebellion
and a chosen people unfaithful to their commission, God has, through the surrogate
faithfulness of Jesus the Messiah, created a worldwide — that is, a Jewish and Gentile
— family for Abraham, marked out by the covenant sign of faith.

"Chapters 5-8: God has thereby done what the covenant was set up to do: to address
and solve the problem expressed in biblical terms as the sin of Adam. In the Messiah,
Jesus, God has done for this new people what was done for Israel of old in fulfilment
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of the promie to Abraham: Redeemed from the Egypt of enslavement to sin, they are
led through the wilderness of the present life by the Spirit (not by the Torah), and they
look forward to the inheritance, which will consist of the entire redemed creation.
This is how the creator will finally put the whole world to rights. All this is the result
of God's astonishing, unchanging, self-giving covenant love expressed completely and
finally in the death of Jesus.

"Chapters 9-11: This section highlights the peculiar tragedy of the gospel's revelation
of God's righteousness — namely, the ironic failure of Israel to believe in the Messiah.
This, too, however, turns out to be held within the strange purposes of God, whereby
Israel's fall, acting out on a grand scale the death of Jesus, is the means by which
salvation can extend to the whole world. This cannot mean that Jews themselves are
thereby forever debarred from participating in the covenant blessing; Paul himself is a
counter-example, and God desires that even now, by recognising that it is indeed their
promised blessings that the Gentiles are enjoying, more of Paul's fellow Jews will
come to share in new covenant membership. Gentile Christians, therefore, are warned
severely against anti-Jewish arrogance. The section ends with a paean of praise for
the strange but glorious purposes of God.

"Chapters 12-16: The community that is created by this gospel must live as the true
renewed humanity, in its internal and external life. In particular, it must reflect God's
intention that Jew and Gentile come together as one worshiping body in Christ. Paul's
own plans are bent to this end, and his greetings to different groups in the Roman
church may indicate his desire to bring together disparate groups in common worship
and mission."
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Muray, John
Wright, NT

Day 462: Romans 1:1-7 Wright comments, "The opening seven verses

of the letter move swiftly from Paul to the
Verses 1-7 gospel, back to Paul and his ministry, and out

The opening address is longer in this epistle
than in any other of Paul's letters. "Perhaps
because he was writing to a church he had
never visited before, Paul spends six verses
identifying himself before he mentions the
recipients (v.7a) and extends them a greeting
(v.7b)." Moo.

into the world, which introduces the Roman
Christians. As usual, he introduces, within the
formal structure of a letter opening, the themes
that will occupy him in what is to come."
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Verse 1

IMadrog dobrog Xprotod 'Inood, khntog
ATO0TONOG, APWPELOUEVOS Elg eVOyYERLOV
O¢eoD,

All who wrote of Christ in the OT, not just
those whom we commonly call prophets, cf.
Lk 24:27; Acts 2:30.

dodhog Xprotod "Incold "While clearly
revealing Paul's sense of subservience to his
Lord (the word 'servant' ... can also be
translated 'slave'), this title also suggests his
status. For the Old Testament 'servant of the
Lord' was applied especially to outstanding
figures in Israel's history, such as Moses (e.g.,
Josh 14:7) and David (e.g., Ps. 18:1)." Moo.
Wright reminds us that Xp101dg is not a
proper name but the title, Messiah, and that it
has kingly overtones. Paul is a servant of king
Jesus.

yoagn, ng f Scripture, passage of
Scripture, OT Scriptures

The relationship between the OT and the New
is a major theme of this epistle. The Gospel
has its roots in the OT.

Verses 3-4

kAntog, m, ov called, invited

kANTOg dirdotorog "One of those whom
Jesus himself had appointed to represent him
and to provide the foundation for his church
(see Eph. 2:20)." Moo. Cf. also 1 Cor 9:1
where Paul defines an apostle in terms of one
who has seen the risen Jesus.

ApwpLopévog  Verb, perf pass ptc, mn s
dgopllw separate, set apart, appoint

The term Pharisee means 'set apart'. Through
his encounter with Christ, Saul the Pharisee
had become the apostle Paul, set apart to the
work of the Gospel.

gvayyeilov, ov n  good news, gospel

"God had apointed Paul to the special task of
proclaiming and explaining the good news of
God's intervention in Jesus Christ." Moo.
Wright comments on the term gvayyellov, "In
Paul's Jewish world, the word looked back to
Isa 40:9 and 52:7, where a messenger was sent
to bring to Jerusalem the good news of
Babylon's defeat, the end of Israel's exile, and
the personal return of YHWH to Zion. In the
pagan world Paul addressed, the same Greek
word referred to an announcement of the
accession or the birthday of a ruler or emperor.
Here already we find Paul at the interface of
his two worlds. His message about Jesus was
both the fulfilment of prophecy, as v.2
indicates, and the announcement of one whose
rule posed a challenge to all other rulers."

The parrallelism in verses 3 & 4 suggests that
Paul may have been quoting an ancient credal
formula or hymn. "Moreover, the verses
contain some language, such as 'Spirit of
holiness,' that Paul uses nowhere else, and
some ideas, such as the Davidic descent of
Jesus, that do not feature prominently in his
teaching. When we add to these
considerations a natural desire on Paul's part to
establish common ground with the Roman
Christians, whom he has never met, the
conclusion he is quoting from another source
in these verses seems well established... Just
as the preacher quotes the stanza of a popular
hymn to bring a point home, so Paul may well
want to cite lines from a well-known early
Christian hymn to communicate the truth of
Christ to the Roman Christians." Moo.
Wright responds, "Whether or not Paul wrote
vv. 3-4 from scratch (and we must guard
against assuming that a writer such as Paul
was incapable of dictating an apparently
formulaic statement off the top of his head,
especially as he had countless occasions to
sum up his message orally before a wide
variety of audiences), the passage as it stands
offers a striking statement of that messianic
view of Jesus that we shall discover at the
heart of the letter."

Verse 2

0 poemnyyethato Sl TOV TPOPNTAV
ovtod &v ypagals aylalg,

mpogmayyehhouolr promise from the
beginning, promise long ago
TEOENTNG, ov m prophet

The NIV (following Calvin, Bengel, Hodge
etc.) suggests here that Paul is speaking of
Christ's human and divine nature. However,
Murray follows Vos (see The Pauline
Eschatology, p.1551.) in seeing verses 3 & 4 as
reference not to the two distinct natures of
Christ, but to two successive aspects of his
redemptive work. By his incarnation he
identified himself with the objects of promise
(verse 3 should perhaps be read against the
background of Israel being referred to as God's
son). By his resurrection and exaltation he
secures for them, the heirs of the promise, the
full rights of sons.
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Wright states that it is a two-part statement
about Jesus' Messiahship. He was born of
David's line and his resurrection declares to
the world that he really was the Messiah and
had been all along. But he also echoes the
point made by Murray when he writes, "This
relationship between 1:3-4 and the rest of
Romans indicates what Paul means by adding
'according to the flesh' and 'according to the
spirit.' Jesus the Messiah is the one in whom
God's people find their identity and salvation;
he has come where they are in order to rescue
them (more fully stated in 8:3-4; cf. Gal 4:4-
5). His human, 'fleshly' (in Paul's sense)
identity is the place where he does for Adamic
humanity that which Adamic humanity could
not do for itself. Verse 3 thus looks ahead to
5:12-21 and all the elements of chaps. 6-8 that
follow from it. It is also evoked by 9:5, which,
as we shall see, restates a very similar two-part
christology, making it the ground plan of the
argument of chaps. 9-11: Jesus is Israel's
Messiah according to the flesh and is also now
explicitly) 'God over all, blessed for ever."

On these verses, see particularly, Richard B.
Gaffin, The Centrality of the Resurrection,
Grand Rapids, Baker Book House, 1978,
pp.98-114.

Verse 4

0l OpLobévtog vioD 0eoD év duvduel katd
mvedua aytwouvng €€ dvaotdosmg
vekp®v, ‘Incod Xpiotod 100 kvpiov
MoV,

0pL00évtog  Verb, aor pass ptc, m gen s
OpLLw appoint, designate
duvduel Noun, dats duvouLg

Verse 3

mepl 10D viod avtod 10D yevouévou ék
omEPUOTOS AAVLd kot odipKa,

100 vViod avtod "In the OT, 'son of God' can
refer to angels (Gen 6:2; Job 1:6; 2:1; 38:7;
Dan 3:25; cf. Dan 3:28; Song of Three 26).
But it's better known referents are Israel,
adopted as God's child explicitly at the time of
the exodus and looking back to that moment in
order to plead for subsequent deliverance
(Exod 4:22; Jer 31:9; Hos 11:1: 13:13; Mal
1:6); and the king, adopted as YHWH's
firstborn son — the seed of David who is also
the son of God (1 Sam 7:14 ... 1 Chr 17:13;
Pss 2:7; 89:26-27). These two senses belong
together, since in some Jewish thought the
Davidic king represents Israel, so that what is
true of him is true of the people." Wright.

"The apostle is dealing with some paticular
event in the history of the Son of God
incarnate by which he was instated in a
position of sovereignty and invested with
power, an event which in respect of investiture
with power surpassed everything that could
previously be ascribed to him in his incarnate
state." Murray.

Wright, however, lays the emphasis on the
demonstration and declaration of Jesus'
Messiahship. "A crucified Messiah was a
failed Messiah... This is why it took
something utterly extraordinary to make
anyone suppose that Jesus was in fact the
Messiah. Paul is clear: it was the resurrection
that marked our Jesus as 'son of God' (v. 4)."
On év duvduel, Wright comments, "This
phrase seems to refer both to the power of God
that raised Jesus from the dead (see 1 Cor
6:14; 15:24, 43; 2 Cor 13:4; Eph 1:19-20; Phil
3:10) and that thereby declared his identity as
Messiah, and to the powerful nature of his
sonship, through which he confronts all the
powers of the world, up to and including death
itself, with the news of a different and more
effective type of power altogether. Paul, of
course, sees this same power at work now, by
the Spirit, through the proclamation of the
gospel and in the lives of those who are 'in the
Messiah' (see, e.g., 1:16; 11:23; 15:13; 1 Cor
1:24;2:4-5)."

dywwouvvn, ng £ holiness

mvedua dyLwovvng is a Semitism meaning
Holy Spirit. On the Spirit as breathing life into
the dead, cf. Ezek 37:5, 9-10, 14; Joel 3:1-5.

dvaotaolg, ewg f resurrection, raising up
VEKPOC, o, ov dead

omepua, tTog n seed, offspring

|Cf. Gal 4:4.

00pE, oapkog £ flesh, physical body,
human nature

Note the plural vekp®v. Jesus has been raised
from among the dead: it is the hoped for
resurrection of the dead arrived in the middle
of time in the Lord Jesus. "Paul saw the event
of Easter as the start and foretaste of the long-
promised new age, 'the age to come' that he
and many other Jews had been expecting. The
resurrection told Paul not only who Jesus was
(the Messiah), but also what time it was (the
start of the 'age to come')." Wright.
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"By his resurrection and ascension the Son of
God incarnate entered upon a new phase of
sovereignty and was endowed with new power
correspondent with and unto the exercise of
the mediatorial lordship which he exercises as
head over all things to his body, the church. It
is in this same resurrection context and with
allusion to Christ's resurrection endowment
that the apostle says, 'The last Adam was made
life-giving Spirit' (1 Cor 15:45). And itis to
this that he refers elsewhere when he says,
'"The Lord is the Spirit' (2 Cor 3:17). 'Lord' in
this instance, as frequently in Paul, is the Lord
Christ. The only conclusion is that Christ is
now by reason of the resurection so endowed
with and in control of the Holy Spirit that,
without any confusion of the distinct persons,
Christ is identified with the Spirit and is called
'the Lord of the Spirit' (2 Cor 3:18). Thus,
when we come back to the expression
'according to the Spirit of holiness', our
inference is that it refers to that stage of
pneumatic endowment upon which Jesus
entered through his resurrection." Murray.

So also Moo who writes, "Jesus' resurrection,
concluding and validating the messianic work
of redemption, gave him new power to
dispense salvation to all who would believe in
him (see esp. v.16)."

Verse 5

dte ol ENdPouey xGow Kol AmooToMV €ig
Vakonyv miotewg év oy tolg E0veoy
Vgp tod OVOROTog avToD,

éMGBouev  Verb, aor act indic, 1 pl
Aappovem

The plural refers either to apostleship, 'we

apostles' or perhaps to Paul and his missionary
band.

dmootoAn, ng f apostleship, mission

Moo thinks yaptv and dootoAny are closely
linked, '...grace of being an apostle' cf. Acts
26:12-18. So also Wright.

vmakon, ng f obedience
moTig, ewg f faith, trust

"Inood Xprotod tod kvpiov udv "Paul's
initial summary of the gospel is rounded off
with Jesus' full Pauline title: 'Jesus, Messiah,
our Lord.' 'Jesus' for Paul regularly refers to
the human being, Jesus of Nazareth, now risen
and exalted but still the same human Jesus.
When Paul writes 'Christ,' he still means
'Messiah,' the one in whom Israel's destiny is
summed up and brought to proper fulfilment;
the word is on its way to being a name
(denoting Jesus but no longer connoting
Messiahship), but it has not reached that point
in Paul. '"Lord' expresses both the exalted
humanity of Jesus, including his superior
position to all other 'lords' in the world, and
the sometimes explicit ascription of divinity.
This is seen most clearly when Paul, speaking
of Jesus, quotes passages from the LXX where
"Lord' (k)pLog kyrios) stands, as he well knew,
for 'YHWH,' the divine name (e.g., Rom
10:13). The possessive pronoun 'our' is not a
way of limiting the sphere of Jesus' lordship,
but of giving explicit allegiance to the one who
is, for Paul, lord of the whole world, supreme
over all others... Note that for Paul, 'the
gospel' is not a system of salvation, a message
first and foremost about how human beings get
saved. It is an announcement about Jesus, the
Messiah, the Lord." Wright.

Not 'the obedience that comes from faith'
(NIV) but 'the obedience which consists in
faith." Faith is seen as an act of submission
and therefore obedience and as the source of
all true obedience to God (cf. 10:16; 16:26; 1
Thess 1:3; Acts 6:7). "Paul uses this unusual
formulation as a deliberate counter to the
Jewish 'works of the law." What marks God's
people is no longer deeds done in obedience to
the law, but an obedience that stems from,
accompanies, and displays faith." Moo.
Wright comments, "'Obedience' is a more
prominent theme in Romans than elsewhere in
the NT (elsewhere in Paul only in 2 Cor 7:15;
10:5-6; Phlm 21). It serves as a shorthand both
for the total work of Jesus the Messiah, over
against that of Adam (5:19), and as the sphere
or realm into which, or under the rule of
which, Christians come through baptism (6:12-
17). Paul can again use it as a summary of that
which he seeks to bring about among the
nations (15:18; cf. 16:19)... To bring the
nations into 'obedience' would therefore mean
to bring them into the family of this one God."
Paul's ministry involves summoning all people
to allegiance to Jesus as Christ and Lord. "This
faith is actually the human faithfulness that
answers to God's faithfulness." Wright.

£€0veolv  Noun, dat pl £€6vog, ovg n nation,
people; ta ¢. Gentiles
Ovouo, TOg n hame, person

Verse 6

¢v olc dote kal Vuele kAntol ‘Incod
XptotoD,

kAntog, m, ov seev.l
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kAntol "Inood Xprotol Not called by Jesus
Christ, for in Paul's theology it is the Father
who calls. Christians are rather the property of
Christ — they belong to him. "They stand in
this relationsip not because they have chosen it
but because they have been called to it by God
himself just as Paul, against his own
inclination and will, was called to be an
apostle." Barrett.

A1 "Inood XprotoD Jesus has created access
to God and is therefore the one through whom
prayer is made to the Father.

moTLg, ewg f faith, trust, the Christian faith

The faith of these Roman Christians was well
known (cf. 1 Thess 1:8). Comparison with
Acts 28:21f would seem to indicate that their
faith was well known among other Christians.

Verse 7

n0owy tolg obowy év ‘Poun dyamntotg
0e0D, kKAntolg dryiolg” ydpLg LUl Kal
etpfvn Ao Oeol maTPOS NUOV Kol KVpiov
"Inood Xprotod.

kotayyelMhw proclaim, make known
olog, M, ov whole, all, complete, entire

Verse 9

ovow  Verb, pres ptc, m & n dat pl el

év Pwun is omitted by a few MSS. Metzger
suggests an accident in transcription.

udTvg Yéo nov oty 6 Bedg, G AoTpevw

£v T TveuuoTl wov v Td gvayyehim ToD

viod avtod, g ddlaielmTwg wveloy Hudv
sotouoL

dyamnrog, 1, ov beloved

On Paul's use of an 'oath', cf. 2 Cor 1:23;
11:31; Gal 1:20; 1 Thess 2:5.

The love of God that moves him to redeem a
people for himself is another central theme of
Romans (cf. 5:5, 8; 8:37-39).

UOOTVG, UOPTVPOS m withess
Matpgvw  serve, worship

aylog, o, ov holy, set apart to or by God

"Nothing is implied about moral behaviour,
though their separation from the world and for
Christ is bound to have moral consqequences.
They are singled out as the people of God
because of the love God has for them. This is
the root out of which Christian ... actions
grow." Barrett.

év T® mvevuati wov Fee says that the
reference is to the Spirit of God resident in
Paul. Moo concurs saying, "Paul's own spirit
has been caught up in God's Spirit, and he now
serves the gospel 'in' and 'by means of' that
transformed spirit."

elonvn, ng £ peace

Ao Ogod ToTPoOg MUOVY KAl Kvpiov Inood
XpLotol The single preposition governs the
two nouns that follow and serves to couple
closely God the Father and the Lord Jesus
Christ as the single source of covenant
blessing.

gv 10 eVayyeliow tod vioD avtold The sense
may be "either ... that his announcing of the
gospel constitutes in itself an act of worship or
in the sense that he worships the God he sees
revealed in 'the gospel of his son' (i.e., as in
v.3, the gospel concerning the son of God)."
Wright.

Day 463: Romans 1:8-15

Verse 8

adradelmtwg ceaselessly, without ceasing
uvela, ac f remembrance, mention

Verse 10

tdvtoTe £l TAV TPOTEVYDV LoV,
deduevog el towg 1dN mote evodwdrioouat
év T® Oedrjuatt Tod OgoD ENOETV TPOG
VUbC.

IMp®OhTOV UEV edyoPLoTd TA BeD Lov St
"Inood XpLotod mept TAVImV Dudv, T 1
TLOTIE VU®V KaTayyéhletal £v Ohw Td
KOOUW.

mavtote always

It is Paul's usual patern to follow the salutation
with thanksgiving. The notable exception is
Galatians.

Most understand the opening phrase of this
verse to belong with what precedes it, though
Murray prefers to link the words with what
follows.

mpwTtov is not followed by a 'second' or
'third." "Paul may simply have forgotten to go
on with his enumeration, or the word 'first'
may indicate priority rather than sequence,
'first of all."" Moo.

gvyapLotew thank, give thanks

deoual ask, beg, pray

twg enclitic particle somehow, in some
way

7on adv now; Mon mote now at last

gvodoouat have things go well (for
oneself)

Behnua, atog n will, wish, desire

¢\Oelv  Verb, aor act infin £pyopal
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It was unusual for Paul to visit a church which
he had not founded (see 15:20). The reason
for him wishing to visit Rome is given in
15:24; he wanted to use Rome as a base from
which to take his missionary activity to Spain.

Verse 11

EmLTof® yap 1detv Vubg, Tva Tu peTadd
YAOLOUA VUV TTVEVUOTLKOV €1C TO
ompuyOfivar vudc,

¢mutobew long for, desire

16¢lv  Verb, aor act infin 6paw see

uetod® Verb, aor act subj, 1 s HeTAOLOMUL
share, give, impart

xopwoua, tTog n  gift (from God)

TIVEVUATLKOG, M, OV spiritual, pertaining to
the spirit

mpotbepol  plan, purpose

gkwAVONY  Verb, aor pass indic, 1 s kwAvw
hinder, prevent

ayot (and dyprc) until

dgvpo adv. come, come here; dypL Tov
devpo thus far

k0pog, ov m fruit, harvest

ox® Verb, fut act indic, 1 s €yw

\oumog, M, ov rest, remaining,

g€0veolv  Noun, dat pl €6vog, ovg n nation,
people; ta ¢. Gentiles

The precise nature of the 'spiritual gift' which
Paul wished to bestow is unclear.

"Since there were at this time probably not
more than a few dozen, or at most a couple of
hundred, Christians in a city of roughly a
million, this would not indicate a lack of
confidence in the Roman church's own
evangelistic performance or prospects."
Wright.

otnpLyBfivar  Verb, aor pass infin otnollw
strengthen, establish, set firm

Verse 14

Cf. 1 Thess 3:2; 2 Thess 2:17; 3:3.

“EAMnoiv te kol BapBdpols, cogolg te Kal
avorjtoig OgeLhétng elpi

Verse 12

10010 8¢ £0TLV oVUTaPAKANOfvaL v DUty
oL thig év dAMhoLg TioTewg VUV TE Kal
guod.

ovuapakAnOijvar - Verb, aor pass dep infin
ovuropakaieoual be encouraged
together

dAMnlwv, olg, ovg one another

te enclitic particle and, and so

‘EAANY, nvog  m a Greek, non-Jew

TE KOL see v.12

Bappopoc, ov  non-Greek, uncivilized,
foreigner

00®og, M, OV wise, experienced

dvontog, ov foolish, ignorant

opeLhetng, ov m debtor, one indebted

Barrett sees verse 12 as an addition or
correction to verse 11 which reflects Paul's
awareness that the Roman Christians might not
recognise his authority. Moo speaks of Paul's
"hesitency to claim too much authority over a
community he has not himself founded. It is
not, Paul hastily adds (v.12), that the spiritual
benefit will flow all one direction, from Paul to
the Romans. Rather, he anticipates a time of
mutual edification with them, as the faith God
has given each individual stimulates and
encourages spiritual growth in the others." Cf.
15:14-29.

Either a debt of gratitude he owes to all
because of their response to his ministry (so
Godet), or the obligation placed on him which
he has to all. Murray cites 1 Cor 9:16,17 as
evidence supporting the latter and Moo says,
"Paul has been given a commission from the
Lord to be 'apostle to the Gentiles,' and it is
this divine mandate, not any personal benefit
or emotional satisfaction or marketing strategy,
that impels Paul to travel even further afield."
So also Wright who comments, "God has
entrusted him with a message for them; until
he has discharged this commission he is still,
in that sense, in their debt, retaining in his
possession something that properly belongs to
them."

Verse 13

Verse 15

oV Béhw 8¢ Vudg dryvoelv, ddelgot, &L
moldkLg TpoeBéuny ENOeTY TP VU,
Kol EkwAOnv dyptl tod dedpo, Tva Tivd
KaPITOV oYM kal £v VULV kabwg kai év Tolg
louotg €0veouv.

oUtwg TO Kate ¢ue TEOOHVUOV Kol VULV Tolg
év ‘Poun edayyehioaobat.

éué  Pronoun, acc s €yw
mpoBuuog, ov willing; to m. eagerness

Behw  wish, will

dyvoew not know, be ignorant, fail to
understand

molhaklg often, repeatedly, frequently

er \ b \ ’
oVTwS TO KOte €ue TPoBvuov As far as I am
concerned.

totg v ‘Pwun is again omitted by a few MSS
—cf. 1:7.
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gvayyeMlw act. and midd proclaim the
good news

Day 464: Romans 1:16-23

Verses 16-17

Moo speaks of these verses as transitional:
they are linked (by yo) with the preceding
verses, explaining why Paul is eager to preach
the gospel in Rome, and they also introduce
themes central to the main body of the letter.
Murray emphasises the OT background to the
four pivotal ideas mentioned here — the power
of God, salvation, revelation and the
righteousness of God. Citing particularly Ps
98:1-2; Is 46:13; 51:5-8; 56:1; 62:1 as
examples he says, "It is apparent that the
making known of salvation and the showing
forth of righteousness are parallel expressions
and convey substantially the same thought."

Wright continues, "Paul, as so often, has
expressed this point in such a way as to evoke
a biblical tradition. 'In thee, O Lord, do I put
my trust,' says the psalmist; 'let me never be
ashamed, deliver me in thy righteousness' (Ps
71:1-2; cf. Pss 31:1-3; 141:1; Psalm 71
continues to emphasise the same theme in vv.
15-16, 19, 24, by which time it is the psalmist's
opponents who are 'ashamed,' while he
continues to speak of God's righteousness).
'Shame' in such a context is what God's people
feel when their enemies are triumphing; it is
what Israel (and many other peoples) felt in
Paul's day, suffering at the hands of Rome.
The gospel, and the power it carries, enables
Paul to share the position of the psalmist,
celebrating God's righteousness and so
remaining unashamed in the face of enemies
and gainsayers."

owTtnoLa, ag f salvation

Verse 16

OV yap £maloyvvoudt TO edayyEélov,
duvoulg yop 0god éotuv elg owtnpiov
TOVTL TO TLOTEVOVTL, "Tovdaiw Te TEOTOV
kol "EAATvL

gmaloyuvouatr be ashamed

Perhaps litotes, meaning that Paul is proud of,
or makes his boast in, the gospel. Paul is
perhaps thinking of those who slander him
because of the gospel he preaches, cf. 3:8. Cf.
also Jesus' words about people being ashamed
of him (Mk 8:38 and par.).

The Gospel is not only the declaration of God's
saving acts and saving power, it is also the
instrument through which God acts in power
to save. In short, it is God's power. "Paul has
discovered in practice, in city after city, that
announcing the good news — that there is one
God who now claims the world as his own
through the crucified and risen Christ — is in
itself powerful and that the power is all God's
(cf. 1 Cor 2:4-5; 1 Thess 1:5)." Wright.

In Paul's use the term includes the "final
deliverance from sin and evil that will come to
the believer at death or the Parousia (see esp.
5:9-10; 13:11)." Moo.

Paul uses the verb:

i) In the past tense, Rom 8:24;

ii) In the present tense, 1 Cor 1:18

iii) In the perfect tense, Eph 2:5

iv) In the future tense, Rom 5:9.

In the Old Testament, 'salvation' has to do with
the rescue of Israel from pagan oppression.
Wright comments, "As in Phil 3:20-21, Jesus
turns out to be the reality of which Caesar is
the parody. Just as there is only one 'lord of
the world,' so also in the last analysis there is
only one 'saviour."

motevw believe (in), have faith (in
mpwtov adverb first, in the first place

The omission of wpwtov from a few MSS is
perhaps due to the influence of Marcion.

To the Jew first is not an 'accident of history'
but a is a key aspect of the redemptive plan of
God (cf. chs 9-11). Paul's words emphasise
both "the temporal primacy of the Jew within
the purposes of God ... and the absolute
equality of status now granted to the non-Jew."
Wright.

‘EAANY, nvog  m a Greek, non-Jew

Verse 17

dLkaoovvn yap 0eod év avTd
AdmokoldmTETOL €K TLOTEWS €lg TLOTLY,
kabwg yéypomtal, O 8¢ dikalog
mioTewg CrioeTal.

dkatoovvn, ng f righteousness, what is
right
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It is a frequent theme in the OT that in saving
or delivering his people, God manifests his
righteousness (see Is 45:21; 51:5; Ps 24:5;
31:1; 98:2; 143:11).

The NIV translates 'righteousness from God,'
reflecting the view championed by the
Reformation that Paul is speaking of a
righteousness which God gives to his people.
A growing number of modern scholars argue
that the sense is of God manifesting
righteousness in 'putting to right' what has
gone wrong in creation. Several commentators
also stress the link between the righteousness
of God and his covenant faithfulness (e.g. Ps
31:1).

Moo suggests that the verb 'reveal' favours the
latter interpretation while the fact that
righteousness is based on faith reflects the
former. He sugests "Perhaps the most
important consideration, however, is the use of
the language 'righteousness of God' in the Old
Testament. Here we find that key prophetic
texts use this phrase to denote God's
eschatological saving activity." Having cited
particularly Is 46:13 and 51:5-8 Moo
concludes, ""Righteousness' here denotes God's
saving activity, in which he upholds what is
'right' by vindicating his people and delivering
them from their distress... The prophecy of
Isaiah, particularly chapters 40-66, exerted an
enormous influence on Paul and the New
Testament. Thus, Paul's readers would
naturally have 'heard' in Paul's announcement
in 1:17 the claim that the eschatological
intervention of God to save his people has
occurred."

Wright similarly comments, "In the gospel,
God's righteousness is unveiled. This
revelation happens, not just in the events
referred to in the gospel, true though that is,
but in the very announcement of the gospel.
The death and resurrection of Jesus the
Messiah form the initial disclosure of God's
righteousness, the major apocalyptic event that
burst upon an unsuspecting world and an
uncomprehending Israel; now the apocalypse
happens again, every time the message about
Jesus is announced, as God's righteousness is
unveiled before another audience.

"The gospel message about Jesus, in other
words, opens people's eyes to see for the first
time that this was what God had been up to all
along. 1t enables Jews to see how the
promises they had cherished had been fulfilled,
quite otherwise than they expected. It enables
Gentiles to see that there is one true God, the
God of Israel, the creator; that this God has
purposed to set the world to rights at last; and
that this God has now in principle
accomplished that purpose. And when we say
'enabled to see,' we should not think merely of
propositions commanding mental assent. Paul
believed that the announcement of the gospel
wielded a power that overcame the unseen
forces, inside people and around them, that
prevented them from responding in obedient
belief and allegiance (see 2 Cor 4:1-6)."

amokolvmtw reveal, disclose

Note the present tense

moTie, ewg f faith, trust, belief

'by faith from first to last' NIV and also
Barrett. Barth argued that the phrase means
from God's faithfulness to our believing in
him. So also Wright who comments, "In the
light of 3:21-22 and other passages, its most
natural meaning is 'from God's faithfulness to
human faithfulness." When God's action in
fulfilment of the covenant is unveiled, it is
because God has been faithful to what has
been promised; when it is received, it is
received by that human faith that answers to
the revelation of God in Jesus Christ, that
human faith that is also faithfil/ness to the call
of God in Jesus the Messiah."

véypomtal  Verb, perf pass indic, 3 s ypagpw
dlkalog, o, ov righteous, just
Choetal  Verb, fut mid indic, 3s Caw live

This phrase is ambiguous and may mean
either, 'he who is justified by faith shall live',
or 'the just man shall live by faith'. Lightfoot
and Murray argue for the latter, which is more
in line with Hab. 2:4, though Moo thinks the
former is more in line with Paul's argument in
Romans.
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Wright comments, "The original passage in
Habakkuk belongs within a book full of woe
and puzzlement. The Chaldeans are marching
against Israel; all seems lost. What is Israel's
God up to in allowing it? This is, once more,
the question of the righteousness, or justice, of
God... By way of answer, the prophet is given
a vision for the future, to be revealed at a later
date (Hab 2:3). At the moment God's true
people, the righteous within a sinful nation,
'will live by faith.' 'Faith' here, whether the
human faith, as in the Hebrew text, or God's
faithfulness, as in the LXX, is the key feature
of the interim period.

"What does this mean in practice for the
prophet? It means believing that God will
eventually punish the idolatrous and violent
nation (2:5-20), that God will remember mercy
in the midst of wrath and bring salvation to
Israel (3:2-19). This thematic parallel with
Rom 1:18-3:20 and 3:21-4:25 is striking and
continues to suggest that Paul does, indeed,
have the larger context from Habakkuk in
mind. Faced with pagan idolatry and
arrogance, the devout first-century Jew longed
for God's righteousness to break forth,
bringing wrath on the nations and salvation for
Israel. Paul, however, has seen God's purpose
unveiled in the gospel and believes, like the
prophet, that this vision is the key to
understanding all that will now take place.
This solution to the problem of first-century
Israel produces a second-order problem: Much
of ethnic Israel is failing to believe the gospel,
while Gentiles are coming in in droves. Paul
will deal with this in due course. For the
moment he contents himself with the cryptic,
but evocative quotation. He is not ashamed of
the gospel, because it is God's power to
salvation for all believers; because, faced with
a world in idolatry and ruin, God's
righteousness is revealed in the gospel, a
matter of divine faithfulness reaching down
and calling out the response of human
faithfulness. In this setting, 'the righteous shall
live by faithfulness'; whether divine or human
or both, Paul does not need to say. The
sentence remains cryptic until we reach 3:21-
4:25."

Verse 18f.

Verse 18 marks a sudden transition to the
theme of sin and judgment — a theme that
continues to 3:20 (though see Wright's
comments above). Only with 3:21 does Paul
pick up again the theme of the gospel outlined
in vv. 16-17. Paul is outlining the predicament
which makes the gospel necessary. "His
argument moves in several clearly marked
stages. Heading the entire section is the
announcement of God's wrath against sin
(1:18-20). But almost as important in this
announcement is the insistence that God's
wrath is earned: Human beings have
suppressed God's truth. Paul goes on to show
how all people, Gentiles (1:21-32) and Jews
(2:1-29) alike, have rejected God's truth and
brought justly on themselves God's wrath. In
3:1-8 Paul moves away from the main story
line to qualify what he says in chapter 2 about
the privileges of the Jews. Then in 3:9-20, he
brings the discussion to a close with a final
indictment of humanity." Moo.

Wright comments, "Romans 1:18-3:20 ... is all
about God's righteousness, both in the sense
that God is the judge in the cosmic lawcourt
and in the sense that God is in covenant with
Israel, the covenant that causes peculiar
problems when Israel, too, is found guilty in
God's sight... God created humans to bear the
divine image within the creation and called
Israel to shine the divine light into a darkened
world. Faced with human rebellion and
Jewish faithlessness, will God abandon these
projects? This section repeatedly emphasises
that God will remain faithful, though it does
not explain how — except that God's wrath
means precisely the determination not to give
evil the last word, to root out from the good
creation all that defaces and destroys it.
Already therefore, we find ourselves looking
ahead both to the end of chap. 8, with the
renewal of humans and of creation, and to the
end of chap 11, whan 'all Israel shall be saved.'
It is because the creator God remains
implacably opposed to all the forces of evil
that there is hope. The revelation of wrath is
itself, however paradoxically, part of the good
news."
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Verse 18

Agokalvmtetor Yoo dpyn 0god dote
ovpavol £l mhoov doépetav kal ddikiav
avBpwmwv TOV TV AMiBetav €v ddikiq
KATEYOVTWY,

The parallel with verse 17 (present tense of
AITOKOAVITTW) may suggest that it is the
gospel and its proclamation which is also the
revealer of God's wrath. Moo thinks this
unlikely since it does not fit with Paul's
consistently positive use of the word 'gospel.’
He says, "Probably, then, the 'for' that begins
this verse introduces all of the section that
follows: It is necessary for God to reveal his
righteousness in the gospel because God has
also found it necessary to reveal his wrath
against sin." — but see Wright above.

"As with all of Paul's 'apocalyptic' theology,
the 'end' expected by Second Temple Jews has
split into two; the end had in one sense
happened, but in another sense was yet to
happen fully (see esp. 1 Cor 15:12-28). Thus,
although the wrath is still to be revealed in the
future (2:5), the last day has in some sense
been brought forward into the present... The
fact of Jesus has drawn back the veil on the
wrath to come." Wright. Cf. 2:16.

opyn, ng f wrath, anger

"It has been noted that in only one other place
does Paul add to the word 'wrath' the genitive
'of God' (Col 3:6, cf. Eph 5:6), and that he
never uses the verb 'to be wrathful' with God
as subject; and deduced that Paul thought of
the divine wrath in impersonal terms, as an
almost automatic force which resists evil. It is
doubtful whether this view can stand. When
Paul speaks of wrath, it is in general quite
clear from the context that the wrath is God's;
so, for example 3:5; 9:32. Wrath is God's
personal (though never malicious or, in a bad
sense, emotional) reaction against sin."
Barrett.

Note also Moo's helpful discussion concerning
the wrath of God on pp. 64,65 where he
considers Dodd's views on this issue. Moo
concludes "believers seeking to understand
Paul's presentation of the gospel in Romans
need to adjust their own perspective to match
the biblical worldview. Reading and rereading
Scripture is the only practicable way to soak
up that biblical worldview."

Wright emphasises that "wrath" is an aspect of
God's passionate concern for all that he has
made, he will "tolerate nothing less than the
best for the."

doepela, ag f godlessness, wickedness

Religious coruption — particularly illustrated
by idolatry, cf. Eph 2:12; Col 1:21.

ddkia, ag f wrongdoing, evil, sin

We must not lose sight here of the common
root: the thought here is of human injustice in
stark contrast to the justice or righteousness of
God revealed in the gospel.

A wrong relationship with God leads to moral
corruption. One cannot hope to 'reform
manners' or transform society apart from the
power of the gospel.

dinbewa, ag f truth, reality; év &. truly
kotexw hold fast, keep, restrain

Here kateyw is used to mean 'hold down' or
'hold imprisoned' — i.e. the truth is deliberately
stifled, as Paul goes on to show in the verses
that follow. "The truth is dangerous — so
rebellious humans suppress it, hide it away, try
to prevent it leaking out. Not only in war is
truth an early casualty." Wright.

Verse 19

SLOTL TO Yvwotov tol 00l @avepdv oty
&v avtote: 6 0edg Yo avTolg £QavEpmaoEy.

dLotL because, for, therefore

YV®OoTog, M, ov  known, what can be
known

povepog, o, ov evident, plain, visible

goavepow make known, reveal, make
evident

Verse 20

T yap ddpato avtod dmd kTlosws KOoUoU
Tolg JTOLUaoLY voovpeva kobopdtal, T Te
dtdrog avtod dvvaug kal Bgudtng, eig o
elval avtovg dvomoroyfrovg:

dopaTog, ov unseen, invisible

| God's invisible attributes.

Kktwolg, ewg f creation, act of creation
mowmua, tog n what is created or made

| Dative of instrument.

voew perceive, discern
koBopaw perceive clearly

| Cf. for instance, Ps 19.

te enclitic particle and, te ... kv both ...
and also

awduog, ov  eternal, everlasting

Betotne, nrog f deity, divine nature

These qualities illustrate rather than exhaust
what is revealed of God through creation and
history.

elvar  Verb, pres infin el

elg 1O elval expresses purpose as well as
result.

avamoloyntog, ov  without excuse
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Moo makes the following points regarding

natural revelation:

i) There is such a thing as natural revelation
(contra Barth);

ii) What God reveals of himself through
nature is limited;

iii) The results of natural revelation are
limited.

God's revelation of himself through the created

world cannot, of itself, bring people to a true

knowledge of God but does /leave them

'without excuse.’ Such revelation can,

however, lead to a desire to learn more of God

— to know God.

Verse 23

kol ANoEav v d6Eav tol dgddptou
0£0D év duowpoTt gikdvog @aPToD
AvOPWITOV KOl TETELVAV Kal TETPATOdWV
Kol £0TETOV.

Paul's language reflects Ps 106:20 and Israel's
fall into idolatry when the people made a
golden calf to worship (Ex 32, see also Jer
2:11).

Verses 21-31

These verses are dominated by a threefold
repetition, 'they exchanged ... therefore God
gave them over,' vv. 22-24, 25-26, 27-28. "In
each case, human beings put their own 'god' or
sin in place of the truth God has revealed to
them. God reacts by 'handing them over' to the
consequences of the choice they have made."
Moo.

dMaoow change, alter, exchange

00&a, ng f glory

Adgbaptog, ov imperishable, immortal

ouotwua, tog n likeness

eikwv, ovog f image, appearance, statue

@Baptog, N, ov subject to corruption

meteLrvov, ov n  bird

teTpamovy, modog n four-footed animal,
animal

¢ometov, ov n reptile

Verse 21

The literal idolatry of some illustrates the heart
idolatry of the many, even those who would
not be so foolish as to bow down to a physical
idol.

ALOTL YVOVTES TOV OOV 0VY (g BEOV
£00Eaoav 1 nuyapiotnoayv, diie
guatolwdnoay év tolg dLoloyLouots anTtdv
Kal £€0KkoTioOn 1 dovvetog avT®V Kapdia.

Day 465: Romans 1:24-27

Verse 24

yvovieg  Verb, aor act ptc, m nom pl
YLVOOK®

doEalw praise, honour, glorify, exalt

N or

gvyapLotew thank, give thanks

guatolwbnoav  Verb, aor pass dep indic, 3
pl notatoopar be given to futile
speculation

dLahoylopog, ov m thought, reasoning

okotiConal be or become darkened

dovvetog, ov  without understanding, dull,
senseless, foolish

AL Tapédwkev antovg O 0e0g £v Talg
grmlvuiorg TdV koPSLOV oVTOV €ig
akobopotav tod dtiudtesdal T cwuoTa
avTdV év avTolc,

dwo therefore, for this reason
mapaddwul hand or give over, deliver up

"'God gave them up.' This repeated phrase
carries scriptural echoes from Ps 81:12."
Wright. The psalm retells Israel's idolatry
after the exodus.

g¢mbvwo, ag f longing, lust, passion

The problem of fallen mankind is not primarily
their ignorance but their rebellion.

Matthew Henry speaks of this as God taking
off the bridle of restraining grace.

Verse 22

@AoKOVTES Elval Goqol EumPdvOnoay,

Wright comments on vv. 22-23, "here Paul is
deliberately, though covertly, retelling the
story of Genesis 3, on the one hand, and of
Israel in the wilderness, on the other."

dkabapoia, ag f impurity, immorality,
uncleanness

ATLudleobal  Verb, pres midd/pass infin
dtwwalw treat shamefully, dishonour

omua, T0g n body

Verse 25

@ookw claim, assert

glvar  Verb, pres infin eipu
0o@og, M, ov  wise, experienced
uwpatvew make foolish

otltiveg uetiAhoEov v dAfdsLov 10D Oeod
&v T® Pevdel, kol togdobnoav kal
gNGTpEVoOV T KTIOEL O TOV KTioavTa,
O¢ éotLy evhOYNTOC elg TOVG aildvog:
aunv.

|Cf. 1 Cor 1:18-25.

oltiveg Pronoun, m nom pl 00TLS, NTLS, O
T who, they
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uetiAMaEov  Verb, aor act indic, 3 pl
uetohhooow exchange

amBera, ag £ truth, reality

Pevdog, ovg n lie, that which is false

ogfalouar worship, reverence

Aatpevw  serve, worship

KTLOLG, ewg f creation, what is created

mapa. preposition with acc rather than,
contrary to

ktioavto  Verb, aor act ptc, macc s KTLLW
create, make

gvhoyntog, 1, ov blessed, praised

aldvag  Noun, acc pl aiwv, alwvog m
age, eternity

Verse 27

ouotwg Te kol ol Gpoeves APEVTES TNV
@uoLknv yofiowv tiig Onkelog EekavOnoav
év Tf] 0p£EeL VTV eig dAMAovg, dpoeveg
év dpoeoLv TV doynuoovvny
KaTepyoLOUEVOL KOl TNV AvTLuLodiay v
£deL Thig TAdVNS adT@V €V £auTolc
Aarmohaufavovreg.

Murray comments that the dishonour done by
men to God does not detract from the intrinsic
and unchangeable blessedness of God which
(in contrast with those described above),
receives the 'Amen' from believers.

Verse 26

St ToDto mapPédwkev avtovg O Be0C eig
a0 dtpiog: al te yap Onieral adtdv
uetiAoEoy v puotkny xpfiowv eig v
TaPd PUOLY,

ouowwg likewise, in the same way
dponv, v gen £vog male, man
aguul  leave, forsake, let go
¢EekoiOnoav  Verb, aor pass dep indic, 3 pl
ékkaropat  be inflamed (of lust)
0peEle, ewg f lustful passion
AMnlwv, olg, ovg one another
doynuoovvn, g f shameless act(s)
katepyaloualr do, accomplish
avtiulodio, ag f response, return,
punishment
£0eL  Verb, imperf indic, 3 s (impers) O¢L
impersonal verb it is necessary, must,
ought
mhavn, ng f error, deceit, deception
govtog, €avtn, Eavtov  him/her/itself
amohaufavw receive back, get back

746N Noun, nom/ace pl mabog, ovg n
lust, passion

dtuua, ag f disgrace, shame, dishonour

TE YOP... T€ KaL (v.27) for both ... and also

Onhvg, ela, v female, woman

QUOoLkog, M, ov natural, in accord with
nature

xonolg, ewg f function

@uolg, ewg f nature, natural condition

'receiving in themselves the due penalty of
their perversion' It is not clear what particular
consequence Paul had in mind here, and
perhaps it has been left deliberately undefined.
The principle is this: abandoning God's pattern
for his creation will bring inevitable penalties.
We may think of physical, emotional and
social consequences of such lifestyle and acts.

Paul's use of 'natural' and 'nature' have to be
understood in the context of the emphasis on
creation and Creator in the previous verse. In
one sense sin is 'natural’ in a fallen world.
Paul's use of the term here is quite different, it
means that which conforms to its created
purpose. "These 'natural’ relations are the ones
God established for human beings in his
creation." Moo.

Wright comments, "The underlying logic
seems to be as follows. Those who worship
the true God are, as Paul says elsewhere,
renewed according to the divine image (Col
3:10). When this worship is exchanged for the
worship of other gods, the result will be that
this humanness, this image-bearing quality, is
correspondingly distorted."
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