Reading The Greek New Testament

Week 94: Romans 1:28-2:29

Notes on the Greek New Testament
Week 94 — Romans 1:28-2:29

Day 466: Romans 1:28-32

Verse 28

memAnPwuévovs  Verb, perf pass pte, m acc
pl TtAnpow fill, make full

Kal kabwg ovk £dokiuaoay Tov 0oV ExeLy
gV EMLYVWOEL, TTOPEdWKEY aVTOVS O Be0C
el dddKLuov voiv, TToLEly TO U
kabnkovta,

doklpalw test, approve

Emphasises the extent of depravity. "Such
people are full, Paul says twice, of all kinds of
evil; like jugs filled to overflowing with
noxious liquids, they are brimfull of
wickedness, ready to spill over at any
moment." Wright.

dokLuatw has the sense of to prove by testing
or approve, it is used here in the sense of 'see
fit', 'consider it worthwhile.'

adukia, og f wrongdoing, evil, sin
movnpla, ag f evil, wickedness

gmyvoolg, ewg f knowledge

napaddwur hand or give over, deliver up

adokipog, ov  failing to meet the test,
disqualified, worthless

Note the word play. The word means not
approved, hence 'rejected,’ 'worthless.' It is not
our proof/approval of God but his of us which
is of lasting significance.

There are several variations in MSS regarding
the order of elements in this list. Many MSS,
followed by the TR include topveLq before
wovnoLo. Metzger thinks this more likely to
be "an intrusion into the text either
accidentally or deliberately" than TopveLq
having dropped out of the original.

VOVvg, vOOgG, voi, vouv m mind, thought,
reason, understanding

Sin affects the mind — our thinkng. "Turning
away from true knowledge of God means
cutting ourselves off from any ultimately
acurate understanding of this world and our
place within it." Moo.

kaBnker impersonal verb it is fitting

Verses 29-31

Moo sugests that the following list falls into 3
sections, accurately reflected in a three
sentence structure in the NIV — v29a to kokLq,
v29b and vv 30-31. He comments, "The
syntactical structure reflects a certain logical
order as well. The first sentence contains a list
of general terms for sin; the second focuses on
basic sins affecting human relationships; and
the third list is more a potpourri of sinful
conduct. Similar lists of sins — usually called
'vice lists' — appear elsewhere in the New
Testament (Matt 15:19; Gal 5:19-21; Col 3:5;
1 Tim 1:9-10; 1 Peter 2:1; 4:3) and imitate a
widespread secular form."

mieoveEla, acg f greed, covetousness

kokla, og evil, wickedness

ueotocg, m, ov full

@bovog, ov m envy, jealousy, spite

@ovog, ov m murder, killing

goig, 1W0og f strife, rivalry

dolog, ov m deceit, treachery

kokonOela, ag f meanness, evil done for
the sake of evil

PYLBvpLotng, ov m one who bears
harmful gossip against another, tale-
bearer

Verse 30

katohdhovg, Ogootuyele, VPPLOTAC,
vepn@dvove, dhatdvog, EpevpeTdc
Kak®v, yoveDorv dmeldele,

kataAaAog, ov m slanderer, one who
speaks evil of another
Beootuyng, g hating God, hateful to God

An ambiguous term, probably having the first
of the above meanings in this list of sinful
attributes.

Verse 29

remtAnpwuévovg don ddikig ovnpia
TheoVeElQ Kakig, ueotovg BOvVoy @dvou
£o1d0g dGLov kakonOeiag, PrOvpLoTde,

Note how the character of the mind or
disposition of the heart (vovg) is reflected in
patterns of behaviour.

VBpLoTNg, ov m insolent person

VITepn@avog, ov arrogant, proud

dlalwv, ovog m arrogant boaster

gpevpeng, ov m one who schemes or
plans

kakog, m, ov evil, bad, wrong, harm

yovevg, ewg m  parent

amebelc  Adjective, m & f, nom/acc pl
dmedng, g disobedient, rebellious
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This might seem lightweight among the vices
listed earlier but this is not the Biblical
perception. This is transgression of one of the
ten commandments and is evidence of a
rebellious heart or mind (cf. Ex 20:12; Lev
19:3; Prov 20:20; Matt 15:4; 19:19; Eph 6:2).

Day 467: Romans 2:1-8

2:1-11

Verse 31

dovvétovg, dovvoETovg, AoTOPYOVS,
dvehefuovag:

dovvetog, ov  without understanding,
senseless, foolish

dovvOetog, ov faithless, disloyal

dotopyocg, ov lacking normal human
affection, inhuman

"It was not at all unusual for pagans to drown,
or in some other way to destroy unwanted
offspring. In this connection think of present-
day abortion, for which all kinds of excuses
are invented." Hendriksen.

dvehenuwv, ov  unmerciful

Verse 32

oltiveg 10 dikaiwua 10D 0goD émuyvovieg,
Ot ol td toradta mpdooovieg dELOL
Bavartov eloiv, oV pdévov ovtd morodovy
A kal ovvevdokoDoly tolg Tpdooovoty.

oltiveg Pronoun, m nom pl 00TLS, NTLG, O
T who, whoever
olkalmuo, Tog n regulation, requirement

Cf. 8:4.

gmLyLvowokm understand, recognise

TOLOVUTOG, OVTT, OUTOV correlative pronoun
and adjective such, of such kind

npaoow practice, do

dElog, o, ov worthy, deserving

OBavatog, ov m death

| Reflecting Genesis 3.

uovov adv only, alone
ovvevdokew approve of, agree to

It is shameful enough when people engage in
evil acts which they know are wrong and
which they condemn in others, but it is greater
depravity still when evil is called good and
approved of both in oneself and others. "Once
light and darkness have been renamed, the
process of dehumanisation is complete and
may well prove irreversible." Wright.

Paul shifts from using third person plural verbs
to second person singular. "In fact, Paul here
begins to use a popular ancient literary form,
in which a speaker or writer instructs his
audience by letting them listen in on a
discussion between himself and the
representative of another viewpoint." (Moo).
Some (e.g. Calvin), think Paul has in mind
educated pagans who thought themselves
superior to others, but most think Paul is now
beginning to address Jews (so Murray and
Moo). Moo writes, "By the time Paul writes
Romans, he has been preaching the gospel for
at least twenty-two years. He knows exactly
how people will respond to the various points
he makes. How often must Paul have
condemned the Gentiles for their sin only to
note Jews in the audience joining in with his
criticism and priding themselves on being far
superior to them. Thus, we can almost see
Paul at the beginning of chapter 2 fixing his
gaze on these self-satisfied Jews and blasting
them in the same way he has condemned the
Gentiles...

"To be sure, Paul does not directly address his
'opponent' as a Jew until 2:17. But the
language he uses in verses 1-5 points
unmistakably to a Jewish situation. Paul has
shown in 1:21-32 that Gentiles have
suppressed the truth that God revealed to them
in nature and that they therefore have 'no
excuse' before God. He now begins to show
that Jews also suppress the truth God has given
them and that they, too, are 'without excuse."
Moo suggests that there are strong parallels
between Romans 1:21-32 and Wisdom of
Solomon 12:23-14:31. In reading the latter
part of the first chapter the Gentile Christians
among the church at Rome may have been
"upset that Paul, apostle to the Gentiles,
repeats the standard Jewish diatribe about
Gentiles" while the Jewish Christians may
have been "tempted to gloat... But the reaction
of both groups takes a dramatic turn when they
begin reading Romans 2."

Verse 1

O]

AL dvastohdyntog €l, ® dvOpwre A O
Kotvov: v @ yap kpivelg TOv ETepov,
OEAVTOV KOTOKPLVELS, T VA0 a0
TPA00ELS O KPLVWY.

owo therefore, for this reason
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OL0 can be taken with what precedes or with
what follows. If the latter, it means in effect,
'for this reason (which I will now give you)...'
Moo sugests it points back particularly to the
universal indictment of 1:18-20, "Jews are
without excuse because they are, along with all
people, guilty of suppressing the truth."

Verse 4

1l ToD mhovTov Tfig yonotdTTog avtod Kai
Thg dvoyfig kal Thg uakpobvuiog
KATOQEOVELS, dyvodv 8TL TO XENoTOV TOD
0£00 eig uetdvoldv oe dyel;

avostohloyntog, ov  without excuse

» O!

kplwvw judge, condemn

£tepocg, a, ov other, another, different
oeavtov, ng reflexive pronoun yourself
katakpwvw condemn, pass judgement on
TEAooW see 1:32

n or

mAovtog, ov m & n riches, wealth

xonototng, ntog f kindness, goodness,
mercy

avoyn, ng f forebearance, tolerance

Only here and 3:25.

uakpoBuwia, ag f longsuffering, patience

The basic charge here, which is applied chiefly
to the Jews, is that of hypocrisy: failure to
recognise in themselves the sins they condem
in others. Not that idolatry or homosexulaity
were common among Jews in the first century,
but they did commit many of the sins Paul lists
in 1:29-31.

God is not quick to judge (see Neh 9:17) but
that does not mean he will not judge.

Verse 2

kotogpovew despise, treat with contempt

dyvoew not know, be ignorant, fail to
understand

¥pnotog, n, ov  kind, loving, good; 10 %.
kindness

uetavoia, ag f repentance, change of
heart, change of way

otdauev 8¢ 611 10 kpipo tod B0l oLy
katd ahiferay £l Tovg Tt Tovadta
TPACOOVTAG.

oido (verb perfin form but with present
meaning) know, understand

Some MSS read oidauev yop rather than
oldauev de. Metzger argues that d¢ is both
better supported and better fits the context — o¢
implies a new point whereas Y00 would imply
continuation of the previous point.

See 2 Peter 3:9. Paul here opposes a view
current among any Jews that their election
delivered them from God's wrath. "God's
kindness, Paul says, was intended to lead 'you
toward repentance.' Instead, apparently, the
Jews were regarding it as a carte blanche to sin
with impunity. As a result, concludes the
apostle, the Jews are 'storing up wrath' against
themselves, a wrath that will be inflicted on
the day of God's coming righteous judgment
(v.5)." Moo.

kpLua, Tog n judgement, verdict
anBewa, ag T truth, reality

Verse 5

God's judgment corresponds with the reality of
the situation. "There is no hiding place at the
last assize." Wright.

KaTd 8¢ TNV oKANPOTNTd CoL Kal
AueTavonTov kopdiav Onooavpilels oeavtd
opyNV £v fuépa 0pyfig kol dmokalipewg
dLkaokpLoiog Tod Beod,

TOLOVUTOG, OVTT, OVTOV correlative pronoun
and adjective such, of such kind, similar

Verse 3

oKANEotNg, nrog f hardness
AUETAVONTOS, OV unrepentant, obstinate

Loyitn 8¢ todto, O dvpwre 6 kplvwv
TOVC 1A ToLadTo TPACOOVTAS KAl TOLDV
ovTd, OTL oV EkgeVEN 1O Kpiua Tod Beol;

God's longsuffering should melt the heart into
repentance, but here it is spoken of as having
the opposite effect of hardening the
unrepentant heart.

AoywCouol reckon, calculate,

o O!

ék@peVEN  Verb, fut midd dep indic, 2 s
gkpevyw escape, flee, run away

Onoovplllw store up, save, put aside
OeQVTOV, NG see v.l
opyn, ng f wrath, anger

The impossibility of escape rests on the fact of
God's righteous judgement (v.2).

The passage of time does not make the
prospect of judgement less likely but rather
heaps up the weight of judgement to come.

amokalvie, ewg  revelation
dikatokplola, ag f righteous judgement
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Verses 6-11

Verse 8

Paul makes the point that God assesses Jews
and Gentiles on the same basis. The structure
is chiastic— A B C C' B' A'. The main point is
in the opening and closing statements (A=v.6,
A'=v.11)

totg ot £E ¢pibelog kal dmelbobol T
aAnOeia mebousvolg ¢ Tfi ddikiq, Opyn
kot Buuodg -

Verse 6

¢o0eLa, og f selfishness, selfish
ambition

0g amodwoel £KAoTw Katd T fpya avtod,

dmoddwul give, give back, repay
£K00TOG, 1, OV each, every

Paul is quotng from the OT, cf. Prov 24:12
also Ps 62:12; Eccles 1:14; Hos 12:2.

Moo considers the various views on whether,
in this and the following verses, Paul is
affirming salvation by works. He hesitantly
endorses the view of Murray to the effect that,
"Paul may not be referring to anyone in
particular. His purpose here is to enunciate the
basis on which, outside of Christ, God judges
people. Whether anyone actually persists in
good works adequately enough to earn
salvation Paul simply does not say. His
subsequent argument reveals that, in fact, no
one can do so (see 3:9, 20)."

Wright comments, "This deep-rooted Jewish
tradition is not denied by Paul, but rather
celebrated. If one of the purposes of the letter
is to show that God's justice upstages that of
Caesar and Rome, we could expect nothing
less. We must reserve for a later point the
important question of how this final judgment
according to works, described as 'justification'
in v. 13, relates too the 'justification by faith’
spoken of in chap. 3 and elsewhere."

There is some debate over the meaning of this
word. Murray argues that its meaning is
'contention' and that the thought is that of
rebellion against God. Most, however,
understand it to mean concern for personal
gain (self-seeking):

¢obog  a hireling

gobevely  act as a hireling

g¢owbera  the mind of a hireling

amebew disobey, be an unbeliever
aknbewa, ag f truth, reality

melbw pass obey, be a follower of
adukia, og f wrongdoing, evil, sin
0pyn see v.5.

Ovuog, ov m anger, rage, fury

Emphasises the intensity of God's wrath.

Day 468: Romans 2:9-16

Verse 9

OMYPLE Kal oTevoywpio £l Thoov Puynv
AavOpwitov tod KoTEPYAZOUEVOU TO KOKOV,
"Tovdaiov te Tp®TOV Kal “EAAnvoc:

Verse 7

TOtC UEV kade vropovny €pyov dyadod
dGE0v kal tiunv kai dgdapotav tntodouy,
Conv alwviov:

OALg, ewg f trouble, suffering
otevoywpla, og f distress, trouble
Yuym, ng f 'soul', living being, person
kotepyalouat do, accomplish
kakog, mn, ov evil, bad, wrong, harm
mpwtov adv. first, first of all

‘EAANY, nvog  m a Greek, non-Jew

vrouovn, ng f patience, endurance
dyabog, M, ov good, useful, fitting

Cf. 1:16. The priority of the Jew applies to
judgment and condemnation as well as to
salvation.

'To those that by patience in good work seek
glory and ...

Verse 10

00ta, ng f glory

|Cf. 5:2; 8:18,21,30.

SGEa 8¢ kal TN kal eiprvn TovTi TO
goyalouévw 10 dyabdv, Tovdaiw te

e

TE®TOV Kol “EMANVL

Twun, ng f honour, respect, price

agbapoia, ag f imperishability,
immortality

Cntew seek, search for, look for

Com, ng f life

00Ea 0¢ kat Tiun cf. v.7
etonvn, ng f peace

The Semitic concept of peace, Shalom, here
replaces the Greek dgbopoia of verse 7.

"Works without redemptive aspiration are
dead works. Aspiration without good works is
presumption." Murray.

¢oyaCouar work, do, perform
dyabog, 1, ov good, useful, fitting
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Verse 11

oV Ydp £0TLV TPOCWITOANUAPIC TTOPN TG
Oe®.

mpoowmolnuLa, ag f favouritism,
treating one person better than another

Verse 12

ool yap Avouws Juoptov, dvoums Kal
dmorodvrar kai doot £v vouw fiuaptov,
AL vouov kpLbjoovtal:

| Paul now turns to the topic of the law.

600¢, 1, ov as much as; pl. as many as,
all
dvouwg adv without the (Jewish) law

|I.e. Gentiles.

duaptave  sin, commit sin
dmohhvut  destroy; midd perish, die

There is no support for the notion that
ignorance of the law may excuse sin.

koww judge, pass judgement on,
condemn

"The law is no talisman calculated to preserve
those who possess it, it is an instrument of
judgment." Barrett. The reason is provided in
v.13.

Verse 13

oV YU Ol dkpoaTol VOUOU dikalot o
[T®] Be®, dMAe Ol TOLNTOL VOUOU
dLkaLwOnoovIaL.

dkpoong, ov m hearer

oLkaLog, o, ov righteous, just

momtng, ov m one who does or carries
out, doer

owkatow justify, acquit, declare & treat as
righteous

"Whether or not there are such perfect
ontol Tov vouou the apostle does not say
in this passage, but only opposes the true
standard to the false standard of the Jews that
AKPOOTAL TOV VYOUOU are just before God.
The entire reasoning of the Roman epistle
tends to this conclusion, that no man is by
nature such a JToLNTINg TOV VOUOU, or can be."
Philippi.

Cf. the note from Moo at v.6.

Wright comments, "It will take him [Paul]
eight or ten more chapters to explain finally
what he means by 'doing' Torah, and we must
follow the argument through to understand
him at that point (see on 8:1-4; 10:5-11). For
the moment, he is content to assert the point:
Israel's ethnic privilege, backed up by
possession of Torah, will be of no avail at the
final judgment if Israel has not kept Torah.
Justification, at the last, will be on the basis of
performance, not possession."

Verses 14-15

It is perhaps best to link vv 14-15 to v.12 (so
Calvin, Hodge, Murray, Moo) and regard it as
providing the answer to the question arising
from v.12, namely: If the Gentiles are without
the law how can they be regarded as having
sinned? For "Where there is no law there is no
transgression" (4:15; 5:13).

Wright considers the various interpretations of
vv.14-15. On the one hand are those who
suggest that Paul is putting up a purely
hypothetical case which in has no genuine
exeplars. On the other hand there are those
who suggest that Paul did not really really
believe in the universality of human sin.
Wright thinks both these options untenable and
adds, "The third way though is that, just as in
chapter 1 Paul was hinting at Jews sharing in
the judgment that would fall on pagans, a
theme waiting to be explored more fully in due
course, so here he is hintingat a theme he will
explore later in the letter, anmely that the
people in question are Christian Gentiles (vv.
14-15) — indeed, Christian Jews and Gentiles
alike (vv. 7,10). There are problems with this
reading, too, but they are not so insuperable as
sometimes supposed.”

"... Paul's view, to anticipate the later
argument, is that those who are in Christ, who
are indwelt by the Spirit, do in fact 'do the
law,' even though, in the case of Gentiles, they
have never heard of it. The law, in Paul's
view, pointed to that fulness of life and
obedience to God which comes about in the
Messiah; those who attain that fulness of life
and obedience are therefore 'doing the Torah'
in the senses that, to Paul, really matter. He is
well aware that this is really paradoxical, but
well aware also that to say anything else would
be to imply, which he never does, either that
the Torah was a bad thing, now happily left
behind, or that Gentile Christians are second-
class citizens in the kingdom of the Messiah.
He will have it both ways; they are not under
the Torah, but at the same time they are
essentially doing what Torah really wanted."
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Verse 14

Stav yap £0vn To un vopov £xovto @UoeL
T4 10D VOUOU TOLDOLY, OVTOL VOUOV UT)|
gyovteg £0VTOTS ElOLY VOUOC

o6tav when, whenever, as often as

£0vn  Noun, nom & acc pl £0vog, ovg n
nation, people; ta ¢. Gentiles

@uoet  Noun, dats @uoig, ewg f nature,
natural condition

Wright links UoeL to the words preceding it
rather than following it. Paul is speaking
about Gentiles who, in the nature of the case,
do not have the Torah.

govtog, avtn, eovtov  him/herlitself

"Their moral nature, with its voice of
conscience commanding and forbidding,
supplies to their own Ego the place of the
revealed law possessed by the Jews." Meyer.
"For the Greeks, the 'natural law' or 'unwritten
law' was an important idea, establishing the
basis for universal moral norms and for the
'positive’ law enacted in the city-states. The
Stoics, a school of philosopers influential in
Paul's day, rooted this law in nature. Jews
familiar with this tradition then used physis in
a similar way to demonstrate the universal
applicability of the moral standards found in
the law of Moses. Paul clearly reflects this
tradition in 2:14, and first-century readers
would immediately have understood that he
was endorsing this widespread tradition about
the unwritten universal moral law." Moo.
These are an example of 'doers of the law' who
are not 'hearers' of it.

Murray points out that it is not the law which
is written on their hearts (a phrase used of the
believer) but the works of the law. John Owen
suggests that this is the remnant or remaining
spark of 'inbred law' which was present in
unfallen man and is renewed in the Christian.
Wright, however, reads this as the fulfilment
of the new covenant promise of Jeremiah
31:33 etc., adding, "Paul clearly believed, and
elaborated this at various points, that the
covenant had been renewed, according to this
promise, through Jesus, and that this renewal
was being implemented by the Spirit in those
who were 'in Christ." This phrase is a further
indication that he has Christian Gentiles in
mind."

ovuuoptvpew  show to be true, give
evidence in support of

ovveldnolg, ewg f  conscience,
awareness

uetagv prep with gen between, among

arnlwv, oig, ovg one another

Moywouog, ov m thought, reasoning

ueto€v AAANA®WY TwV Aoylouwv ‘among
their various/conflicting thoughts' either
within one person or between one Gentile and
another. The reference to conscience suggess
the former (so Barrett).

KOTNnyopew accuse, bring charges
against

1 or

amohoyeouor  defend oneself, excuse

Verse 16

Verse 15

oltiveg évdeikvuvtal 10 £pyov tod vouou
YOATTTOV £V TAlg KopdiaLg antdv,
OUUUAOTVPOVONG VTV THS CUVELDNOEWS
Kol LETOEY dAMAwY TV hoyLoudv
KaTNyopovvTwy 1j kol dirohoyovuévay,

év Nuépa 8te kpiver 6 Bedg TA KELITTA TOV
AvOpWITWV Katd TO EVAYYEMOV Lov dud
Xpwotod "Inood.

oltiveg Pronoun, m nom pl 00TLS, NTLG, O
T who, which

|Here, bears the sense of "These ... "

évdelkvopol  show, give indication of, do
YoaITog, 1, ov  written, inscribed

This verse seems not to follow on simply from
verse 15, but to look back to verses 13 or 12
(so NIV which treats vv. 14 and 15 as a
parethesis) and to the main argument of this
whole section, cf. v.5. However, Moo
suggests "It is better to take verse 16 with the
final verbs in verse 15. The constant self-
criticism of the Gentiles finds its ultimate
meaning in the judgment of God at the end of
history. That judgment, Paul affirms, takes
place 'through Jesus Christ,' whom God has
appointed as the arbiter (see, e.g., 'the
judgment seat of Christ' in 2 Cor 5:10). This
Christologically oriented judgment is fully in
accord with the gospel Paul preaches." (So
also Barrett.)
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Wright comments, "God's justice will be
revealed, fulfilling scriptural promises and
putting all other justice (Caesar's included) to
shame. Why so? Not least precisely because
this revelation will expose and assess the
secrets of all human hearts. Just as Jews
cannot hide from the judgment by pleading
their Jewishness, so no human can hide from
the judgment by relying on outward
appearances and covering up the secrets of the
heart."

Ote conj when, at which time
kpvmttog, M, ov hidden, secret, private

These inner conflicts (v.15) and judgments are
now made public and are ratified by the judge
of all the earth.

gvayyehov, ov n  good news, gospel

The proclamation of God's judgement is also
an aspect of the Gospel, cf. 1:18.

Day 469: Romans 2:17-24

Verses 17-29

The remainder of this chapter focusses on the
two distinctives of Judaism: possession of the
law, vv. 17-24; and circumcison, vv. 25-29.
"In discussing their value in these verses, then.
Paul is discussing the ultimate value of being
Jewish." Moo.

Wright comments, "We now arrive at the point
to which the whole section has been building
up. Israel, resting on God's special vocation,
has not fulfilled that vocation, and must face
the challenge from those who, though not
ethically Jewish, are now inheriting Israel's
role in God's purposes...

"The passage, then, is not simply part of a long
demonstration that all humans are sinful. That
is indeed one of the major thrusts of the
section 1:18-3:20, but within that overarching
purpose these verses introduce a quite different
idea. Faced with a general denunciation of the
pagan world, many educated Jews — including,
presumably, Paul himself in his pre-Christain
life — would say that this is of course true of
pagans, but that God has chosen Israel as the
light to the nations and has given Israel the
Torah so that it can fulfil this role. Israel is the
solution to the world's plight (see, among
countless possible examples, 2 Bar 48:20-24).
The problem he is outlining at this point in the
argument, and to which he will offer a
solution in the section beginning at 3:21, is not
simply that all are sinful and in need of
salvation, but that the bearers of the solution
have become part of the problem. Israel,
called to be the light of the world, has become
part of the darkness. How then can God's
covenant plan be fulfilled? The problem of
Israel is thus also a problem for God. Itis, in
fact, a further dimension of God's
righteousness. Only if we appreciate this will
the transition from chapter 2 to chapter 3 make
sense."

Verse 17

El 8¢ ov "Tovdalog €movoudln kot
grmovamtan vouw kot kavydool £v 0ed

The TR, following most minuscules, reads
I8¢ ov rather than Ei 8¢ ov; the latter text is
strongly supported.

é¢movoualouat call oneself

"Tovdaog "The term Jew originally referred
to a person from the region occupied by the
descendants of Judah, but it was applied
generally to Israelite people after the exile. By
Paul's day, the term was widely used in this
more general sense. The name signified that
one belonged to that people, distinct from all
others, whom God had chosen to be his own.
All other benefits flow from this fundamental
one." Moo. Paul returns to this theme in vv
28-29 when he defines what really constitutes
a Jew — i.e. what really makes someone a
member of the people of God.

¢mavastovopol  rest upon, rely on
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"It is a matter of finding security and comfort,
not a matter of using the Torah as a ladder of
good works, up which to climb to a position of
moral superiority or a self-earned salvation.
The attitude Paul describes would say: 'God
gave Israel the Torah; our possession of it is
the rock on which we stand; it is what makes
us Jews God's special people." Wright.

ddookaiog, ov m teacher

vntLog, o, ov baby, infant, child

uoppwolg, ewg f outward form,
embodiment

yvwolg, eog f knowledge, understanding

aknBeva, ag f truth, reality

kovydooar Verb, pres midd/pass dep indic,
irreg 2 s kovyaoual boast, boast
about, celebrate

Cf. Mic 3:11.

Verse 18

Kal Yivwokels 1O BéAnua kot dokLudTelg
T SLaPEPOVTO KATNOVUEVOS €k TOD
vouov,

Behnuo, atog n will, wish, desire

"Paul is acknowledging, and endorsing, a
remarkably hight, almost incarnational, view
of Torah, which should be kept in mind during
subsequent discussions." Wright.

"Paul breaks off his conditional sentence at the
end of 2:20... He does this so that he can get
the maximum rhetorical effect from the charge
that he now levels against the Jews. By
repeating in summary form some of the
privileges he listed in verses 17-20, Paul
highlights effectively the contrast between
claim and reality." Moo.

T0 Behnuo  here meaning the revealed will of
God —i.e. they knew the Scriptures.

Verse 21

doklpalw test, examine, approve, discern
dlapepw be worth more than, be superior
to

6 olv d1ddokmV ETEPOV CEAVTOV OV
dddokeLs; O kNEVOoWV U1} KAETTELY
KAETTTELGS;

'approve what is superior'

katnyxew inform, instruct

L.e. and so be in a position to instruct the
nations.

dLdookw teach

¢tepocg, o, ov other, another, different
O€QVTOV, NG see v.19

Kknovoow preach, proclaim

khemtw steal

Verse 19

TémoLOdC T 0EAVTOV OdNYOV Elval
TVPADV, POS TOV &v oKdTEL,

mémolddg  Verb, perf act indic, 2 s melbw
persuade; perf have confidence, be
confident

ogovtov, Mg reflexive pronoun yourself

O66nyog, ov m guide, leader

TVAog, M, ov  blind

pmwg, pwtog n light

okdtel  Noun, dats 0KOTOg, OUG n
darkness

It has been suggested that this verse reflects
the Servant Songs of Isaiah (cf. Is. 42:6-7;
49:19). Paul seems to be saying that Israel,
who considered herself the Servant of the
Lord, did not live up to the description given
in the Servant Songs.

There are two possible ways of interpreting

this and the following verse:

i) Literal — Paul knows of immorality among
the Jews and is making the general point
that they are no more moral than the
Gentiles;

ii) Metaphorical — they commit heart sins
which correspond to the outward sins they
condemn in others.

Barett comments, "When theft, adultery and

sacrilege are strictly and radically understood,

there is no man who is not guilty of these."

Wright comments, "Remembering that the

'you' in question is not 'every Jewish

individual,' but 'Israel as a whole,' the answer

must be: Israel has squandered its inheritance.

Like the biblical prophets, one of whom he

will presently quote, Paul charges Israel with

infidelity (see also Ps 50:16-20 and the other

passages quoted in 3:10-18)."

Verse 20

Verse 22

TOLOEVTNV APEOVWY, SLdGoKOAOV VNTTiwV,
Eyovta TNV WOPPOLY THg YVWOoEws Kol
tfig dAnbelag v 1d véuw -

O Mywv U1 LOLXEVELY UOLXEVELS; O
Boehvooduevog T eldwAa LEPOOVAELS;

mawdevtng, ov m teacher, one who
disciplines or corrects

dppdvov  Adjective, gen pl dppwv, ov
gen ovog foolish, ignorant

uovxevw commit adultery

foehvooouar detest

eldwlov, ov n idol

lepooview commit sacrilege, rob temples
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If taken metaphorically, adultery could refer to
unfaithfulness to God (cf. Hos 1-3; Jer 3:8
etc.), 'robbing temples' could refer to self-
assertion, making oneself God, the ultimate
idolatry.

Wright, however, comments, "One is unlikely
to demonstrate to the watching pagan world
that there is a better way of being human by
stealing from pagan temples. This practice,
though probably not widespread, was not
unknown. Some Jews had evidently used the
scriptural polemic against idols to argue that,
since idols have no real existence, things given
to them are nobody's property, and hence may
be taken with impunity. Paul's point is that the
practice exists and brings discredit on Israel
precisely among the people to whom 'the Jew'
is supposed to be acting as a light to the
world."

See Is 52:5 "Although blaspheming God's
name in Isaiah comes about because of pagan
oppression of Israel, Paul creates an ironic
twist by attributing this blasphemy to Israel's
sinfulness in the midst of pagans. But he is
still fair to the larger context from which he
draws the quotation, for Israel's oppression by
pagan nations is itself a result of her sin."
Moo. In Wright's words, "Israel's 'exile' is still
continuing, not in a geographical, but in a
theological, spiritual, and moral sense.". See
furthermore Ezek 36:20.

Day 470: Romans 2:25-29

Verse 25

Verse 23

TEQLTOUT UEV YOO DPELET 0V VOUOV
npdoong gav 8¢ mapaBdrng vouou fig, 1
TEQLTOUT] 0OV AKPOPBVOTIO YEYOVEV.

0g &v vouw kavydoat, dud Thg
mopofdoswg 10D vouov 1oV Bedv
ATLudLeLs;

swepttoun, ng f circumcision

kovydoor seev.17

napafools, ewg f transgression,
disobedience, sin

dtualw treat shamefully, dishonour

Circumcision was considered such a vital
distinctive of the Jew, marking them off as the
people of God, that the term itself was used of
Judaism, cf. Eph 2:11.

This verse is punctuated as a question though
many prefer to read it as a statement
(punctuation is secondary).

oelew gain, profit, achieve, benefit
gav if, if it should be
mpooow practice, do

Verse 24

10 Yoo Ovopa oD Oeod die vudg
Braognuettol év Tolg £0veoLy, kabwg
VEYOOITTOL.

Wright comments, "This opens up the
substance of the charge. The real problem is
Israel's failure to bring God worldwide honour.
That was the purpose for which the Torah had
been given. What Israel has done with Torah
has instead brought dishonour: the pagan
nations scorn the true God on the basis of the
behaviour of the covenant people."

Moo thinks that v.25a makes a negative point.
"Circumcision has no value to rescue Jews
from God's wrath because their obedience to
the law never reaches the level required for
salvation. The second part of verse 25 simply
states the negative corollary of this point:
Failing to obey the law can annul the value of
circumcision."

It is probably beter to view Paul as simply
making the point that circumcision is a mark
not merely of privilege but also of obligation,
and that those who pride themselves in the
sign have failed to live up to their obligation or
calling. Cf. 1 Cor 7:19.

Ovouo, TO¢ n nhame, person, reputation

Proognuew speak against, slander, insult

£€0veorv  Noun, dat pl €06vog, ovg n nation;
ta ¢. Gentiles

véypomtal  Verb, perf pass indic, 3 s ypagpw

mapafatng, ov m one who breaks God's
law, transgressor

ng  Verb, pres subj, 2's €l

dkpofuotia, ag £ uncircumcision, non-
Jews

yéyovev  Verb, perf act indic, 3s yuvouou

Verse 26

gav olv 1) dkpopuotia T Sikarwuata Tod
vouov @uidoon, ovy M drkpopuotic adTod
elg mepLtounv hoyrobfoetal;

dlkalwua, Tog n regulation, requirement

That which the law requires if a person is to be
righteous before God.

@uhooow keep
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AoyLobnoetal  Verb, fut pass indic, 3 s
LoywCouor reckon, count

Verse 29

Godet, followed by Murray, thinks that Paul
here refers to Gentile Christians who, though
uncircumcised, live in obedience to the
demands of God, cf. 8:4 where Paul again uses
the phrase To dikalmpo Tov vopov. Moo,
however, favours the (unfulfiled) hypothetical:
"The apostle makes clear elsewhere that there
is, in fact, no person who can do the law and
be saved (3:20). Thus, he must again here be
speaking hypothetically, theorising about the
existence of a law-observant Gentile and what
the consequences would be." The argument
for the former view is strengthened by v.29
and is strongly argued by Wright who believes
that "Paul's description of this parallel
'Jewishness,' this new sort of 'circumcision,' is
replete with overtones of 'new covenant'
passages both in scripture and elsewhere in his
writings." He argues that Paul's words are an
abbreviated version of Ezek 36:27, and that his
thoughts here are developed further in 10:5-11.

AMke 0 €v T® kpumTd "Tovdatog, Kai
TEQLTOUT Kodiag v TvedpatL o

yodupott, 00 6 Emarvog ovk €& dvOpwTwv
aMe ¢k 10D BeoD.

"In referring to the secret/heart/spirit people,
Paul clearly means to designate those in whom
the gospel of the Messiah has done its work.
The promises of God through Deuteronomy
30, Ezekiel 36, and elsewhere have come true.
God has done, in Jesus and the Spirit, what he
had promised; the result is the creation of the
people of the new covenant. Paul's clearest
statement of this point may be found in 2 Cor
3:1-6, where the letter/spirit contrast is again
prominent. There are several other passages in
which a similar theological understanding may
be discerned, not least Romans 8 and 10."
Wright.

kourttog, M, ov hidden, secret, private

Perhaps the 'inner man' cf. Eph 3:16.

Verse 27

mepLToun) Kapdiog cf. Deut 10:16, also Jer
4:4 and Phil 3:3.

Kol KOLVeT 1) €k pUoEws dkpofuoTia TOv
vouov tehoboa o¢ TOV dLd YPAUUATOS Kol
mepLtoudic Topafdtnv vouov.

koLvel Verb, fut act indic, 3 s kpLVW
@uolg, ewg f nature, natural condition
tehew fulfill, carry out

yoouua, Tog n letter (of alphabet), letter

vevuatt a reference to the Spirit (not man's
spirit). Paul contrasts the life-giving power of
the Spirit of God with the powerlessness of the
mere letter of the law, cf. 8:4-17.

gmaLvog, ov m praise, approval

OLa Yoouuotog 'possessing the written law'
oLa of 'attendant circumstances'

The name 'Judah' (and hence the title 'Jew")
means 'praise', cf. Gen 29:35; 49:8. Hence
these are the people who receive the name

'Judah' from God.

Verse 28

oV Yap O &v 1® gavepd ‘Tovdatdg 0Ty,
0VOE 1 £V T® QOvePD £V CUPKL TTEOQLTOUT"

QovepPog, o, ov  evident, plain, visible
oapg, oapkog f  flesh, physical body,
human nature

"What he does, then, at the end of this chapter,
is to anticipate the direction of his argument.
He will show that only those who, through
faith in Christ, have received the Spirit of God
make up God's true people. Implicit here is a
radical redefinition of 'Jew' that will require a
lot more explanation as Paul moves forward in
this letter." Moo.
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