Reading The Greek New Testament

Week 95: Romans 3:1-31

Notes on the Greek New Testament
Week 95 — Romans 3:1-31

Day 471: Romans 3:1-8

Verse 1

’ 4

Ti 00V 10 mepLoody oD “Tovdalov, 1 tig 1
mn@éhela Thg mepLToufs;

Paul aticipates the questions that may be in his
readers' minds.

TTEOLOOOG, M, OV more, 1O TEPLOCOV
advantage

ogelewa, og f advantage, benefit

JTEPLTOUN, NS see 2:25

Verse 2

Paul may have been echoing a Jewish
objection against his teaching to the effect that,
'Supposing we admit that the Jews have at
times been unfaithful, surely this does not
annul the covenant as you seem to suggest
(2:25). Surely their unfaithfulness does not
undermine the faithfulness of God.'

Paul's ultimate answer is that the covenant
faithfulness of God has been displayed
supremely in Jesus the Christ.

Verse 4

O KOTA TTAVTA TPOTTOV. TEMTOV UEV
[yap] Ot émotevbnooy T Adyra ToD
Beo?.

TTOAVG, TTOAAT, TTOAV gen JTOAAOV, NG, OV
much

TOOTTOS, OV M Wway; KOTo JTOvVIa T. in
every way

un yévorto: yivéobw 6¢ 6 0e0g dAnoric,
10 8¢ GvOpwITog PevoTng, Kadwg
yéypamtal, Omwg dv dikalwdfig év Tolg
MOYOLG 00V Kol VIKNHOoELS €V T@ kpiveoBal
ot.

yévoLto Verb, aor opt, 3s YLVOUOLL

un yévoLto 'may it never be,' 'not at all' cf.,
3:6,31; 6:2,15; 7:7,13; 9:14; 11:1,11.

"The Jew has an advantage which he can never
lose, since it rests not on his merit but upon
God's faithfulness to his declared word."
Barrett.

npwtov first, in the first place, first of all

ywéoBw Verb, aor midd dep imperat, 3 s
YLVOULOLL

aAnbne, eg true, truthful, genuine

Pevotng, ov m liar

véypamtal Verb, perf pass indic, 3 s ypagpw

Moo thinks Paul intended to give a list but got
sidetracked.

mwotevw  have faith (in), entrust
AoyLa, wv n oracles, words

In accordance with the covenant promise made
to Abraham (Gen 12:3) and repeated to
Jacob/Israel (Gen 28:14), "The Jews were
'entrusted' with messages for the world; not
simply with Torah itself, but, through their
living under Torah, with words of instruction,
of life and light, for the Gentile world. They
were to be God's messengers." Wright.

The following quotation is from Ps 51:4.
"Jews in Paul's day tended to think of God's
faithfulness as oriented positively toward
themselves: God would do good things for his
people. But, as Paul reminds them, God is
also faithful when he punishes the sin of his
people — as David himself acknowledges."
Moo.

Verse 3

Tl yap £l friomody tuveg; un 1M dmotio
ovTdV TV oty Tol 080D KoTapyfoeL;

omwg (or Omwg &v) that, in order that

OtkalwBfig  Verb, aor pass subj, 2's OLKaLO®
justify, declare & treat as righteous

vikfoelg  Verb, aor act subj, 2's vikaw
conquer, overcome, win the verdict

kptveoBal Verb, pres pass infin kpLvw

o¢ Pronoun, acc s ov

Verse 5

amotew fail or refuse to believe
amotia, o¢ £ unbelief, unfaithfulness

The meaning here is 'unfaithfulness' to the
covenant — contrasted then with God's
covenant faithfulness.

el 8¢ 1) ddikia UV 00D dikaroovvny
ovviotnowv, ti époduev; ur ddikog 6 Bedg
0 grmupépmv TV dpYTv; Kot dvOpwToV
AMyw.

moTLg, ewg f faith
kotopyew render ineffective, cancel

adukia, og f wrongdoing, evil, sin

dkatoovvn, ng f righteousness, what is
right, what God requires, justice

ovviotnowv  Verb, pres act indic, 3 s
ovvLoTnuL and ovvioTavw commend,
demonstrate
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g¢ooDuev  Verb, fut act indic, 1 pl heyw
adikog, ov  unjust

gmupepw  bring upon, inflict, pronounce
opyn, nc f wrath, anger

Moo thinks that the objection here is from the
Jews "wondering how God can be 'righteous'
when he judges the sins of the Jews... Paul
seems to be grappling here with the common
Jewish belief that God's 'righteousness," his
'covenant faithfulness,' gave the Jews virtual
immunity from judgment." — I.e. God must
side with his people.

"But the Jewish objector is still not satisfied,
arguing it is unfair to God to condemn Jews
for acts that enhance his glory (v.7). Paul
responds with a counterquestion intended to
show the absurdity of such an objection (v.8):
should we then take it that any act is jusified
so long as it brings good in the end?" Moo.

Verse 8

Verse 6

kol w1 kabwg fracenuodueda koi kadwg
paolv tiveg ubc Aéyerv OtL HHovjowuey to
Kok Tva #60n Td dyadd; GV 1O Kptua
EvOLKOV €oTLV.

w1 yévorto® €mel g kpLvel 6 0£0g TOV
KOOUOV;

Praogpnuew speak against, slander
gaolv Verb, pres act indic, 3 s gnui say

vEVOLTO  see v.4

¢meL  since, because, for
nwg  how(?)

koLvel Verb, fut act indic, 3 s

"As is slanderously reported of us and as some
affirm that we say"

Paul expects no-one to doubt that God will

indeed judge the world. The logic of the

argument here may be understood in a number

of ways:

i) If God is unrighteous how is he to judge ...

i1) If God is not to use his wrath, how is he to
judge ...

iii) If God does not punish Jews as well as
Gentiles, how is he to judge the world?

kokog, M, ov evil, bad, wrong, harm

dyabog, 1, ov good, useful, fitting

kolua, Tog n judgement, condemnation,
punishment

évoLkog, ov just, deserved

This objection is not answered (except by way
of condemning his accusers) until chapter 6.

Verse 7

el 8¢ N dAiBeta oD O£0D &v T) Eud
Pevopott Emeploogvoey el v dGEav
ovtod, T 1L Kdyw Og AUaPTWAOG
Kolvouo;

Most MSS read i yap rather than &l d¢,
though the quality of support for O¢ is fairly
good. Metzger writes, "A majority of the
Committee, feeling that Paul's argument
requires a parallel between verses 5 and 7,
preferred the reading €i d¢ and regarded €l
ya.0 as a rather inept scribal substitution,
perhaps of Western origin."

Moo understands v.8 as a counterquestion by
Paul designed to show the absurdity of the
objection in v.7. "If the objector is right, and
if God should not condemn Jews when they
sin because their sin enhances God's glory,
then the general inference would be that sin is
justified as long as it eventually brings good.
'Let us do evil that good may result' is the
logical conclusion from this way of looking at
sin. In an ironic twist, Paul adds a parenthesis,
noting that some people (probably Jews) have
accused Paul of teaching this very thing!
Therefore, Paul concludes, the 'condemnation’
of people who argue that way 'is deserved.'
Jews cannot excuse their sin just because God
uses it for good in his salvation-historical
scheme."

dnbewa, ag T truth
guog, M, ov 1st pers possessive adj my,
mine

The questions raised by Paul in these verses
are dealt with more fully in chapters 9 and 10
of this letter.

| Paul here identifies himself with Israel.

Yevouo, Tog n untruthfulness,
deceitfulness

mepLooevw  abound, increase

00Ea, ng f glory

¢t still, yet

kdyw acompound word = Kol £yw

auaptwhog, ov  sinful, sinner

Wright concludes his comments on 3:1-8 by
writing, "If God is to be true to character, if
the promises are to be fulfilled, what is needed
is a faithful Israelite who will act on behalf of,
and in the place of, faithless Israel. Paul will
argue in 3:21-26 that God has provided exactly
that."

®g AuapTwAOg here perhaps with the force
just like a Gentile sinner.'
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Day 472: Romans 3:9-14

Verse 9

Ti ov; mpoeydueda; oV TEvVIWC,
Tpontiooduedo yap “Tovdatovg te Kai
“EAANVOC TdvTag Ve duaptiov gbvat,

mpogpyoual go ahead, go before

TPoePYOUOL is ambiguous and could be:

i) Middle voice meaning 'offer an excuse';

i1) Middle voice with active meaning, 'are we
better off';

iii) Passive voice, 'are we bettered', i.e. 'are we
worse off.

The words that follow give no clue since they

emphasise the fact that Jew and Greek are on

the same footing. This ambiguity led some

copyists to replace tpogyouebo with the

unambiguous JTPOKATEXOUEV. Most

commentators and translators prefer meaning ii

above.

movtwg by all means; ov w. not at all, by
no means

Some argue that this is a weaker negative than
Paul's commonly used un yevorto. The sense
could be, 'not entirely' since Paul has granted
that the Jews do have some privileges (so
Cranfield). Moo, however, thinks that such a
distinction is not intended and that the sense is
'not at all." Wright agrees.

mpontLaoduedo  Verb, aor midd dep indic, 1
pl mpoartiaopor accuse beforehand

te enclitic particle and, and so; Te koL
and also

‘EAMAv, nvoc  m a Greek, non-Jew

auaptia, og fsin

There follows a series of quotations from the
Old Testament which demonstrate the
universal sinfulness of mankind — "the longest
such series in the New Testament." Moo. In
their original contexts, most of these
quotations focus upon wicked or unrighteous
people distinguished from the writer and other
righteous in Israel (the possible exception
being the quotation from Isaiah in vv 15-17).
Moo writes, "Some scholars think this proves
that Paul is referring in these quotations only
to unrighteous Jews. But a more likely
explanation is that Paul deliberately chose to
take his words from these contexts in order to
make a subtle, but important point: in the light
of Christ, all Jews must now be considered to
be in the category of the 'wicked." The original
readers of Romans would be well aware that
the words of Paul apply only to the wicked,
and they may well have wondered at first
about how Paul can apply them to all Jews.
But then they would realise the rhetorical point
that Paul is making: All Jews (along with all
Gentiles) are 'unrighteous."

Wright thinks that Paul's key point is summed
up in v. 19. "The biblical quotations come
from Israel's Scriptures and are themselves
indictments, not of pagans, but of Jews.
Scripture itself, in other words, bears witness
against those to whom it was entrusted,
leaving the whole world accountable to God
(cf. 10:19-21)."

The language of vv.10b-12 is taken from Ps.
14:1-3, cf. also Ps 53:1-3.

More than just 'commit sin." May imply 'under
sin's power/dominion,' cf. Gal 3:22. "For Paul,
then, the human plight is not that people
commit sins or even that they are in the habit
of committing sins. The problem is that
people are helpless prisoners of sin." Moo.

dLkaLog, o, ov  righteous, just, conforming
to the standard

elvar  Verb, pres infin eipu

This forms Paul's conclusion to his extended
argument concerning human sin and God's
wrath in 1:18-3:8.

Verse 10

Paul uses the word dikaLog here rather than
following the OT text, 'there is no one who
does good.' "A few commentators think that
the change is because Paul is also alluding to
Ecclesiastes 7:20: 'There is not a righteous
man on earth who does what is right and never
sins." But the importance of 'righteous'
language in this part of Romans makes it more
likely that Paul himself has introduced this
change to tailor the quotation more closely to
its context." Moo.

kaOwg yéypamrar Ot Ok fotLv dikaiog
oot £lig,

véypomtal  Verb, perf pass indic, 3 s ypagpw

elg, wa, €v gen €vog, uLag, €Vog one, a,
an, single

Verse 11

ovk £otv 6 ovviwv, ovk otV O EkCNTdV
TOV DbV,

ovviwv Verb, pres act ptc, m nom s
ovvinutr understand, comprehend
éktntew seek or search diligently
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Verse 12

avteg €Eékhvary, dua fypemdnoav: ovk
gotLv O oLV yoNoTdTNTA, [OVK E0TLV]
gwg £vog.

Day 473: Romans 3:15-20

Verse 15

mavteg  Adjective, m nom pl oG

¢€ékhvav  Verb, aor act indic, 3 pl €kkALvw
turn away, turn aside

auo.  at the same time, together

Nypewbnoav Verb, aor pass dep indic, 3 pl
dyperoonatr be worthless, debased

b} ~ (3 3 t) A, 3 7 °
OEETg Ol TOOES QUTMV EKYEAL AL,

A word used to describe food which has gone
off.

xonototng, ntog f kindness, goodness,
mercy

The second ovk €0TLv is absent from several
witnesses.

It is worth noting the wider context from
which Paul quotes these words. Pss 14/53 end
in a prayerful longing that salvation for Israel
would come out of Zion and that God would
restore the fortunes of his people, making
Israel glad. This, as Paul goes on to explain, is
what God has done in Jesus.

Verses 15-17 concentrate on sins of violence
using quotations from Is 59:7-8a with a
possible allusion to Prov 1:16.

Wright comments concerning Isaiah 59, "Of
all the chapters in the Hebrew Scriptures, this
is the one that most strikingly depicts YHWH
discovering that there is no righteousness to be
had in the world, and so putting on the clothes
of righteousness and salvation to rescue the
covenant people and judge their adversaries
(59:16-18). The chapter ends with YHWH
coming to Zion as redeemer — a passage Paul
will quote in 11:26 — and establishing the
divine covenant with Israel, putting the divine
spirit within them."

Verse 13

OEvg, 1, v sharp, swift

movg, modog m foot

ékyéor  Verb aor act infin €kyew and
gkyvvvw  pour out, shed (blood)

aipo, atog f blood

Verse 16

Tdpog dvewyuivog 6 MAPVYE avtdy, Talg
yYAwoooLg a0TOV £dollodoay, 10g domidwy
VIO T XelAn adTOV,

oUvVTPLULUA Kal Tohowtwpio v talg 6d01g
avTAV,

Verses 13-14 focus on sins of speech and take
their origin from Pss 5:9; 140:3b and 10:7.
These latter two psalms also plead with the
Lord to act to judge the wicked and establish
his kingdom.

OUVTPLUUC, TOS n ruin, destruction
Tohawtwpla, ag f misery, trouble
0d0g, ov f way, path

Verse 17

TOOS, OV m grave, tomb

dvewyuévog Verb, per pass ptc, m nom s
dvolyw open

APUVYE, yyog m throat

yAwooao, ng f tongue, language,
utterance

¢doloboav  Verb, imperf act indic, 3 pl
oohow deceive, be treacherous

log, ov m poison, venom, rust

domig, Wog f snake

xelhog, ovg n lip

Verse 14

kal 680V elprivng ovk Eyvowoav.

etonvn, ng £ peace
gyvwoav  Verb, aor act indic, 3 pl yLvwokw

Cf. Lk 19:42.

Verse 18

ovk £otv pdfog Oeoh dmévavtl TV
OPOAAUDY AVTOV.

A concluding indictment of all humankind
quoting Ps 36:1b.

MV 1O 0TOU GPAC Kol TLkplog YEueL:

otoua, T0¢ n mouth, utterance
dpoa, ag f cursing, curse(s)
mkpla, ag f bitterness, spite
veuw be full, be covered with

@ofog, ov m fear
dmevovtl prep with gen opposite, before
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It is this last sin which is the root of all that
precedes it. Again, Wright argues that the
entire psalm is significant. It "moves on to a
paean of praise of God's mercy and
faithfulness (36:5), God's righteousness and
judgments (v. 6) and ends with a prayer for
God's mercy and righteousness to abide with
Israel and for the wicked to be judged at last
(36:10-12)." He contiues, commenting on
Paul's string of quotations above, "What
looked at first like a repetitious list of biblical
quotations, apparently labouring the point that
all are deeply wicked, turns out to be a subtle
sequence of thought, linking in at virtually
every point with the themes from Paul's
surrounding argument. The surface meaning
of the text is clear, that all who are 'under the
law' are condemned as sinners; but the subtext
is saying all the time, 'Yes; and in precisely
this situation God will act, to rescue the
helpless, to establish the covenant."

Verse 20

3oL € Epymv véuov ov dikalwbioetol
mt6oa 00PE évwrov avtod, dud yap vouov
EMiyvwoLg Guoptiog.

Verse 19

Otdauev 6t 8t boa 6 vouog Aéyel Tolg £v
Q) vOuw AaAET, Tva v otdua @payfi Kol
VtddLkog yévntal g O kOouog T Bed-

Moo discusses the various views regarding the
role of lawkeeping in Jewish first century
thought and the consequent meaning of the
term 'justify.' He takes a 'middle view' saying,
"We conclude, then, that Paul in verse 20 is
combating what we might call a 'syncretistic'
view of salvation that seems to have been
widespread in first century Judaism. God, in
his covenant, had provided the basis for
salvation. But the individual Jew could be
saved only by faithfully doing the law in
response to God's covenant election. In
Romans 2 Paul shows that Jews cannot depend
on their covenant for salvation, so that they
cannot be put right with God by doing the law.
Their 'works' are now in the same category as
that of the Gentiles — unable to secure
salvation because of the pervasive power of
sin."

dLotL because, for, therefore

600¢, 1, ov as much as, whatever

TOLG €V Tw Vouw To whom does this refer?

There are two basic views:

i) Jews (Ridderbos). The Jews to whom Paul
refers thought that they alone were free
from the judgement of the law. Paul
proves that the Jew is condemned by the
law and hence it follows that all the world
is under its condemnation.

ii) The whole world (Murray). The curious
phrase £v T vouw may be understood by
way of contrast with the phrase év
Xptotw. The whole world, and each
person in it, is characterised by being either
év vouw and thereby under the law's
condemnation, or ¢v XpL0T and thereby
being justified in him.

Moo favours the former interpretation saying,

"Paul knows full well that the most difficult

case he has to prove is that Jews, who are

recipients of God's revelation and covenant
blessing, are sinners accountable to God. By
proving from the Old Testament, then, that

Jews are condemned, Paul feels it legitimate to

extend that verdict to all people." See also the

argument of Wright, above.

Should probably be translated 'because’ — it
gives the reason for v.19 not a conclusion
drawn from it.

dkauwOnoetol  Verb, fut pass indic, 3pl
okatow justify, acquit, declare & treat
as righteous

oapg, copkog £ flesh, human nature

Wright argues that the term 'flesh’ is a loaded
one in Paul's thought: "It designates ...
humankind as physically corruptible and
morally rebellious, heading for death in both
senses."

g¢vomiov prep with gen before

Cf. Ps. 143:2b.

¢myvoolg, ewg £ knowledge,
recognition, consciousness
auaptia, og fsin

Summing Up

Here I quote from Wright's summing up of
these verses: "What, then, does Paul mean, 'by
the works of the law shall no flesh be justified
before God'? How does this relate to 2:13,
where 'the doers of the law' shall be justified?

otoua, T0¢ n mouth

@payfy Verb, aor pass subj, 3 s QPOOOW®
silence, muzzle, stop

Vodikog, ov - answerable to, exposed to
the judgement of

vévntal  Verb, aor subj, 3 s yLvouoL
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"When Paul uses this language he has three
interlocking spheres of reference in mind. The
language most naturally belongs in the
lawcourt; the overarching concept in Paul's
mind is God's covenant with Israel, the
covenant through which (as though in a
cosmic lawcourt) the world will be put to
rights. And the critical turn in the argument is
eschatological: Paul's affirmation that the final
lawcourt scene has been brought forward into
the present, that the divine 'righteousness' has
been disclosed already in Jesus the Messiah.
"Put simply, then, Paul's point is that the
verdict of the court, i.e., of God, cannot be that
those who have 'works of Torah' on their
record will receive the verdict righteous.' We
remind ourselves again that he is not speaking
of Gentiles here, but of Jews; we already
know, from 1:18-2:16, that Gentiles will not
be justified as they stand. 'The Jew' of 2:17
will come into court, metaphorically speaking,
and 'rest in the Torah,' producing 'works of the
Torah'; these, it will be claimed, demonstrate
that he or she is indeed a member of Israel,
part of God's covenant people. No, says Paul.
To cite one's possession of Torah as support
will not do. Torah will simply remind you that
you are a sinner like the Gentiles. That was
the point of the hints in 1:18-2:16 and of the
direct charge in 2:17-29 — not, as is sometimes
said, that Jews are 'legalists,' but that they have
broken the law they were given. And
transgression of Torah shows that Jews, like
Gentiles, are 'under the power of sin' (3:9). To
appeal to Torah is like calling a defence
witness who endorses what the prosecution has
been saying all along. (This is the point that
Paul will develop, via such apparently
throwaway lines as 5:20, in 7:7-25; cf. too 1
Cor 15:56.)...

"One of the great gains of the last quarter of a
century in Pauline scholarship has been to
recognise that Paul's contemporaries — and
Paul himself prior to his conversion — were not
'legalists,’ if by that we mean that they were
attempting to earn favour with God, to earn
grace as it were, by the performance of law-
prescribed works. Paul's fellow Jews were not
proto-Pelagians, attempting to pull themselves
up by their moral shoelaces. They were,
rather, responding out of gratitude to the God
who had chosen and called Israel to be
covenant people and who had given Israel the
law both as the sign of that covenant
membership and the means of making it real.
Paul's critique is not that the Torah was a bad
thing that the Jews should not have followed,
nor that their Torah-observance was done in
order to stake a claim on God that God had not
already granted in the covenant. His point,
rather, was that all who attempted to legitimate
their covenant status by appealing to
possession of Torah would find that the Torah
itself accused them of sin. If 'the Jew'
appealed to Torah to say '"This shows that [ am
different from the Gentiles,' Torah itself,
according to Paul, would say 'No it doesn't; it

shows that you are the same as the Gentiles.'
"The 'works' that were regarded in Paul's day

as particularly demonstrating covenant
membership were, of course, those that
marked out the Jews from their pagan
neighbours, not least in the diaspora: the
sabbatth, the food laws and circumcision. A
strong case can therefore be made for seeing
'‘works of the law,' in Romans and Galatians, as
highlighting these elements in particular."

Day 474: Romans 3:21-26

Verses 21-26

"Rarely does the Bible bring together in so few
verses so many important theological ideas:
the righteousness of God, justification, the
shift in salvation history, faith, sin,
redemption, grace, propitiation, forgiveness,
and the justice of God. Here, more than
anywhere else in Romans, Paul explains why
Christ's coming means 'good news' for needy
sinful people." Moo.
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Verse 21

Nuvi 8¢ ywpig vouov dikatoovvr Beod
TEPOVEQWTOL, LOPTVPOVUEVT VITO TOD
vouov kol TV TPoPNTHOV,

Paul now resumes the theme of 1:17. What
God has done for us in Christ is now described
with the aid of images from the world of the
law courts (justify), commerce (redeem) and
religious ceremony (calling on the sacrificial
rites of the Old Testament).

vuvt (originally an emphatic form of vuv)
now

Moo cites a number of instances of similar
significant use of vuvi 6¢ from the pages of
the NT (see pp. 133,134). The contrast is
between OT and NT and the 'now' which
changes the whole picture is the advent of the
redemptive work of God in Christ and the
corresponding revelation in him, cf. 1 Cor
15:20; Eph 2:13; Col 1:22. "Christ's coming
announces a decisive shift in salvation
history." Moo. The focus of the 'but now' is
upon an objective act of God rather than a
change in the believer's experience.

Wright similarly comments, "'But now' —
commentators and preachers love to roll this
vintage Pauline phrase around the palate.
Expressing both logical and temporal
transition, it carries all the flavour of Paul's
inexhaustible excitement at what God had
done in Jesus the Messiah. It was, after all,
news: not a new religion, nor a new ethic, but
an event through which the world, Paul
himself, and the situation described in 3:19-20
had been changed forever. It was the new
wine that had burst the old bottles once and for
all."

dLkaLootvn Beod megovEépmTal is more than
a righteousness 'from God'; it is God's
demonstration of his own righteousness. "In
other words, that for which the prophets
(particularly Isaiah) and the psalmists longed
had come to pass. God had unveiled the
covenant plan, had drawn back the curtain on
the grand design; and this had been done, not
in the sense merely of communicating
information, but in action, as had always been
promised. 'Revelation' here means more than
just the passing on of knowledge, important
though that is as well; it means the unveiling
of God through a historical event. Though it
would not be strictly accurate, it would not be
a very great hyperbole to say that, for Paul,
'the righteousness of God' was one of the titles
of Jesus the Messiah himself. God's saving
justice walked around Galilee, announced the
kingdom, died on a cross, and rose again.
God's plan of salvation had always required a
faithful Israelite to fulfill it. Now, at last, God
had provided one." Wright.

goavepow make known, reveal
uoptvpew bear witness, testify

This new work of God is that to which all
Scripture bears witness and in which it finds
its fulfilment.

Verse 22

dikotoovvn 8¢ Bgod dud wiotewg "Inood
Xpuotod, £ig TAVTAS TOVG TLOTEVOVTAS”
oV Yap £0TLV dL00TOM

moTie, ewg f faith, trust, belief

¥wpLg prep with gen without, apart from

"Some people think that Paul is saying that
God has made known a new kind of
righteousness — one that is 'apart from law,'
that is, a righteousness not based on the law
(The NIV translation suggests this
interpretation). But it fits Paul's focus on
salvation history better to take the phrase with
the verb 'make known'; note the NAB
rendering, that 'the righteousness of God has
been manifested apart from the law." '"Law,’
then, as usually in Paul, refers to the Mosaic
law." Moo.

The law had erected a barrier against the
Gentiles. This new work of God breaks that
barrier down.

owkatoovvn, ng f righteousness, what is
right, what God requires

niotews ‘Inood Xptotod Many scholars
prefer to understand this as a subjective
genitive, 'through the faith/faithfulness of
Jesus Christ." Moo thinks this is an attractive
option but thinks the objective sense more
likely.

Wright, on the other hand, argues that
"Though the phrase could mean 'through faith
in Jesus the Messiah,' the entire argument of
the section strongly suggests that it is Jesus'
own TtloTLg (pistis) that is spoken of and that
the word here means 'faithfulness,' not 'faith.'
... The point here is that Jesus has offered to
God, at last, the faithfulness Israel had denied
(3:2-3)...

"A further reason why mtiotewg ‘Inood
XpuotoD ... here is likely to refer to Jesus' own
faithfulness is that, if taken instead to refer to
the faith Christians have 'in' Jesus the next
phrase (‘for all who believe') becomes almost
entirely redundant." Cf. 1:17; Gal 3:22.
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Some MSS read &1 ovtag rather than eig
mavtog and this gave rise in turn to the
conflate reading €lg TOVTOG KOL £ITL TTOVTOG
in the TR.

motevw believe (in), have faith (in)
otaotoln, ng f distinction, difference

L.e. between Jew and Gentile. Just as there is
no difference regarding their plight, so there is
no difference regarding its remedy.

Verse 23

TAVTES YOO HUOPTOV Kol VoTePODVTOL Thg
0dENg tod Beod,

auaptave  sin, commit sin

Some suggest that the aorist here points back
to a particular event, i.e. Adam's sin. So
Wright, who argues that this is supported by
the following verb: "Here the tense is present,
the continuing result of a past event. In Jewish
literature of the period, losing God's glory is
closely associated with the fall of Adam, just
as the sense of regaining Adam's glory is one
of the key features of the expected salvation."

votepodvtar  Verb, pres midd/pass indic, 3
pl votepew lack, fall short of

00ta, ng f glory

The term 00ENG TOV B0V is variously
interpreted. It is probably best to see it as a
reference to that glory which should have
marked humankind made in the image of God,
a glory which is fully revealed only in the man
Christ Jesus but which, through him, shall yet
be ours, cf. Rom 8:18.

Verse 24

dikarovuevol dwpedv Th avtod xdorty dud
Tfig drrolvtpwoewg thig v XpLotd "Inood-

dukarow justify, acquit, declare & treat as
righteous

The participle here is rather abrupt. It may be
best to view vv 22b-23 as parethetical (so Moo
and also Wright).

Cf. 8:30 where justification and glory are
again linked. "This 'justification' takes place in
the present, rather than in the future as in 2:1-
11. This particular 'justification' is the
surprising anticipation of the final verdict
spoken of in that passage, and carries both the
lawcourt meaning that we would expect from
the sustained metaphor of 3:9, 19-20, and the
covenantal meaning that we would expect
from 2:17-3:8... It is God's declaration that
those who believe are in the right; their sins
have been dealt with; they are God's true
covenant people, God's renewed humanity."
Wright.

Paul then provides a threefold explanation of

how this has happened, given that God is a

righteous judge: this justification happens —

1) 'freely'

ii) 'by God's grace'

iii) 'through the redemption that is in the
Messiah, Jesus.'

The last of these is then explained more fully.

dwpeav adv without cost, freely

| It is neither deserved or paid for.

¥xGpttt  Noun, dats yapug, ttog f grace,
unmerited favour

dwpedv Tfi 0vToD YdpLTL a double emphasis
on the unmeritted character of God's justifying
act. "'Grace' is one of Paul's most potent
shorthand terms, carrying in its beautiful
simplicity the entire story of God's love, active
in Christ and the Spirit to do for humans what
they could not do for themselves... God does
not, so to speak, have to be persuaded that
Jesus' death makes a good enough case for
sinners to be justified. It was God who
initiated the movement in the first place"
Wright.

Amolvtpwolg, ewg f redemption,
deliverance, setting free

For dmolvtpwoewe and the related Avtpov
cf. Mk 10:45; Lk 24:21; Rom 8:23; 1 Cor
1:30; Eph 1:7,14; 4:30; Col 1:14; Titus 2:14; 1
Peter 1:18. "In Paul's day the words referred
to the way in which people could pay money
to buy the freedom of slaves or prisoners of
war. Some interpreters doubt that Paul intends
this original meaning of the word, but he
probably does. The connotation of liberating a
slave through payment of a price fits perfectly
his earlier use of slavery imagery to depict the
human predicament (‘'under sin' in 3:9)." Moo.
Wright points out that "Israel could scarcely
hear the word without thinking of the Egypt,
of Passover, of the Red Sea, the wilderness
wanderings and the promised land. Paul has
already hinted that the whole human race
languishes in the Egypt of sin (3:9 — a point he
will develop more explicitly in chapter 6);
what such people need is a new exodus, the
cosmic equivalent of what God did for Israel
long ago." This new redemption takes place
'in the Messiah, Jesus.'

The ground of justification is not our faith but
the atoning work of Christ.
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Verse 25

Ov mpogeto 6 Beog LhaoTriolov dud [Thig]
niotewg év T@ avtol aluatt eig EvOelELy
thg dikatoovvng avtod dud TV mhpeoLv
TOV TPOYEYOVOTWV AUAOTHUATOV

mpogBeto  Verb, aor midd dep indic, 3 s
mpoTlBenoL plan, purpose, intend;
show openly, present

This verb has a root meaning of 'set before'
and in the middle voice bears the sense of 'set
before oneself, 'consider or plan', or 'set out
on public view'. Wright points out that many
of the LXX uses are to do with the shewbread
in the Temple (cf. Exod 29:23; 40:4, 23; Lev
24:8; 2 Macc 1:8).

thaotnplov, ov n atoning sacrifice,
means by which sins are forgiven,
place where sins are forgiven

This term has been the subject of much debate.
The cognate verb means to propitiate, but
Dodd, Barrett et al. argue that God cannot be
the subject of propitiation since he must be its
object. For further information on the
arguments that surround this term, see Leon
Morris, The Apostolic Preaching of the Cross,
in which two chapters are devoted to the
subject.

The NIV translates the term 'atoning sacrifice'
which is linked with its use in the LXX for the
'mercy seat' or cover of the ark. Thisis a
useful translation in that it reflects the flow of
Paul's argument which is precisely that Christ
has atoned for our sins through the shedding of
his own blood (hence the reference to dL&
[tfig] miotewg év t@® avtod aiuatt). The
meaning of the term must then be filled out
from an understanding of the role of blood
sacrifice in the OT and its fulfilment in Christ.

Wright thinks that Paul had in mind the ritual
for the Day of Atonement. In Second Temple
Jewish perception, "if Israel is in trouble
because of sin, the Day of Atonement will put
things to rights. To that extent, what Paul has
done is simply to declare that God has done
the same thing on a once-for-all, grand scale;
he is, in that sense, alluding to Jesus as the
place where the holy God and sinful Israel
meet, in such a way that Israel, rather than
being judged, receives atonement." He argues
also that Second Temple Judaism believed the
suffering of a righteous Jew might in some
way atone, as a sacrifice did, for Israel (see 2
Macc 6:12-16) and that this reflects OT ideas
found in Daniel 11:35; 12 1-10 and Isaiah 40-
55 — particularly 52:13-53:12. Wright
continues, "All this may be of help when it
comes to the precise meaning of Ailasterion.
By itself, as we saw, it meant 'mercy-seat,' the
focal point of the ritual on the Day of
Atonement; and thence, the place and/or the
means of dealing both with wrath (or
punishment) and with sin. Dealing with wrath
or punishment is propitiation; with sin,
expiation. You propitiate a person who is
angry; you expiate a sin, crime, or stain on
your character. Vehement rejection of the
former idea in many quarters has led some to
insist that only 'expiation' is in view here. But
the fact remains that in 1:18-3:20 Paul has
declared that the wrath of God is revealed
against all ungodliness and wickedness and
that despite God's forebearance this will finally
be meted out; that in 5:8, and in the whole
promise of 8:1-30, those who are Christ's are
rescued from wrath; and that the passage in
which the reason for the change is stated is
3:25-26, where we find that God, though in
forbearance allowing sins to go unpunished,
has now revealed that righteousness, that
saving justice, that causes people to be
declared 'righteous' even though they are

sinners. ) )
"The lexical history of the word hilasterion is

sufficiently flexible to admit of particular
nuances in different contexts. Paul's context
here demands that the word not only retain its
sacrificial overtones (the place and means of
atonement), but that it carry the note of
propitiation of divine wrath — with, of course,
the corollary that sins are expiated."

motie, ewg f faith, trust, belief, the
Christian faith
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The MSS evidence is finely divided between
oLa TLoTewg and 0L TNG TTLOTEWS. "On the
one hand, the article may have been added by
copyists who wished to point back to dia
motews Inoov XpLotov in v.22. On the
other hand, later in the chapter when Paul uses
TLOTLS absolutely (i.e. without a modifier),
oLa is followed by the article (cf. verses 30
and 31)." Metzger.

Postscript on vv. 25-26

oiua, atog f blood

'In his blood' can be taken with 'atoning
sacrifice' rather than 'through faith.' This is
favoured by Wright.

"There can be no gospel unless there is such a
thing as a righteousness of God for the
ungodly. But just as little can there be any
gospel unless the integrity of God's character
is maintained. The problem of the sinful
world, the problem of all religion, the problem
of God in dealing with a sinful race, is how to
unite these two things. The Christian answer
to the problem is given by Paul in the words:
'Jesus Christ whom God set forth a propitiation
(or, in propitiatory power) in his blood."
Denney.

évoelEig, ewg f evidence, demonstration
mapeols, ewg f passing by, overlooking
mpoyeyovdtwv  Verb, perf act ptc, gen pl
mpoywvoual happen previously
auaptnuo, Tog n sin, sinful deed

Cf. Acts 14:6; 17:30. The delay in God's
judgment was not due to indifference, nor did
it imply they were forgotten: God had set a
time when he would deal with sin once and for
all.

Verse 26

év tf dvoyfi 10D Beol, mpog v EvelELy
tfig dtkatoovvng avtod év T viv KoLpd,
elc 1O elval avTov Sikatov kal Stkatodvta
OV €k miotewe Inood.

avoyn, ng f forebearance, tolerance
koLpog, ov m time (viewed as occasion
raher than an extent)

Paul's gospel is rooted in the historical act of
God in Christ.

elvar  Verb, pres infin el
olkaLog, o, ov righteous, just
oLkoLow see v.24

God has reconciled what seemed
irreconcilable: not only sinful mankind to
himself, but also his justice and our
justification.

Wright again reads miotewg ‘Incod as a
reference to the 'faithfulness of Jesus.' "God
justifies the one whose status rests on the
faithful death of Jesus. Even there, of course,
the notion of the believer's own faith is not
absent, since it is this faith that precipitates
God's announcement of the verdict in the
present time. But the basis of this faith is
precisely the faithfulness of Jesus seen as the
manifestation of the covenant faithfulness of
God."

Wright comments, "I suggest, therefore, that
Paul has here condensed, in typical manner,
three trains of thought into a single statement,
to which he will then refer back, explaining
himself more fully as he does so. First, the
righteousness of God is revealed in God's
giving of Jesus as the faithful Israelite, through
whom the covenant plan to save the world
from sin will be put into operation at last,
despite universal failure. Second, Jesus'
faithfulness was precisely faithfulness unto
death, a death understood in such sacrificial
terms as would evoke not only the Day of
Atonement but also the self-giving of the
martyrs and, behind and greater than that, the
sacrificial suffering of the Servant. Third,
Jesus' self-giving faithfulness to death, seen as
the act of God, not of humans operating
towards God, had the effect of turning away
the divine wrath that otherwise hung over not
only Israel but also the whole world. Thus is
God's righteousness revealed in the gospel
events of Jesus' death and resurrection: God
has been true to the covenant, has dealt
properly with sin, has come to the rescue of
the helpless and has done so with due
impartiality between Jew and Gentile."

Day 475: Romans 3:27-31

Verses 27-31

Moo argues that vv.27-31 act as an
introduction to Ch 4 and highlights the
parallels between:

3:27 and 4:1-2

3:28 and 4:3-8

3:29-30 and 4:9-17.
"What Paul does in 3:27-31, then, is quickly
touch on the basic points he wants to make
about faith before developing them at greater
length with respect to Abraham."
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Verse 27

ITo® oV 1 koynols; Eekhelodn. dud
moiov vopov; Tdv Epywv; ovyl, dAAN dud
vouov TLoTEWC.

mov where?

ovv indicates Paul is now drawing an
inference from what he has just written (in
verses 21-26).

kowvymolg, ewg f boasting, ground for
boasting

The question may be addressed to Jews — they
can no longer brag about their superiority to
the Gentiles. Cf. on 2:17.

ékkheww exclude, shut out

That door is slammed shut. "The revelation of
God's righteousness in Jesus' death shuts out
once for all any suggestion that there might be
a special status, a 'favoured nation clause,' for
ethnic Israel. God's righteousness, in other
words, has not been revealed, as might have
been expected, in some great victory whereby
Israel overcame her enemies and obtained
national liberation. It came through the
Messiah's dying at the hands of the pagans, as
the great act of atonement needed not only by
Israel but also by the whole world." Wright.
Cf., by way of contrast, Paul's 'boasting' in
Gal. 6:14.

mowog, o, ov what, of what kind

The NIV translates dL0 TOLOV VOUOU 'on
what principle'; Hendriksen, 'on what basis'.

Wright helpfully comments, "Israel's status
depended on the gift and performance of
Torah; how is this new arrangement
undergirded? What sort of Torah sustains it?
The Torah characterised by 'works'? No; the
Torah characterised by 'faith.' ... Paul is thus
distinguishing, not for the last time in the
letter, between the Torah seen in two different
ways. On the one hand, there is 'the Torah of
works' — this is Torah seen as that which
defines Israel over against the nations,
witnessed by the performance of the works
that Torah prescribes — not only sabbath, food-
laws and circumcision, though these are the
obvious things that, sociologically speaking,
give substance to the theologically based
separation. On the other hand, there is the new
category Paul is forging here: 'the Torah of
faith,' in a sense yet to be explained (like many
things in chap. 3), gives the indication of
where the true, renewed people of God are to
be found. He is unwilling, it seems, to give up
belief that the God-given Torah defines the
people of God. What he has done is to deny
that performing 'the works of the Torah,' the
things that define Israel ethnically, is the
appropriate mode of use for Torah. Rather, the
Torah is to be fulfilled through faith; in other
words, where someone believes the gospel,
there Torah is in fact being fulfilled, even
though in a suprising way."

oyl (emphatic form of 0¥) not, no
motig, ewg f faith, trust, belief, the
Christian faith

Verse 28

royLLoueba yop dikatodobat miotel
GvOpwov Ywpelg Eoywv vouov.

MoyiCouor reckon, count

The textual evidence for Yo is "slightly
superior" (Metzger) to that for ovv.

dkatow justify, acquit, declare & treat as
righteous

"The word 'justify' and its cognates do not
refer to the event of 'conversion' or the process
of Christian living... They refer to God's
declaration that certain persons are members
of the covenant people, that their sins have
been dealt with." Wright.

miotel  Noun, dat's TTLOTLG
¥wpLlg prep with gen without, apart from

Verse 29

1 "Tovdaiwv 6 0edg udvov; ovyl Kal
E0VQV; vai kol 0V,

N or

Tovdalog, a, ov a Jew, Jewish, Judean

uovov adv only, alone

£€0vog, ovg n nation, people; ta £.
Gentiles
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val yes, yes indeed, certainly

"If, as Jews proudly confess, there is only one
God, then this God must be equally God of
Gentiles as well as Jews." Moo. And that
means that 'justification' cannot be on the basis
of Jewish Torah. "God's faithfulness to the
covenant with the Jewish patriarch, Abraham,
and his descendants, can only be fulfilled
through the creation of a worldwide, Jew-plus-
Gentile, family." Wright.

Verse 30

elmep €ig 6 Oede, O SikaLwoeL TEQLTOUNV

gk miotewe kol drkpofuotiav dud Tiig

TLOTEWG.

elmep  since, if it is true that

elg, W, €v gen €vog, UG, EVOg one

mepttoun, ng f circumcision, those
circumcised, Jews

dkpofvotia, ag £ uncircumcision, non-
Jews

"By faith' and 'through faith' are not to be
distinguished. The change in preposition is
only a rhetorical device (cf. 4:11; 5:10; 1 Cor
12:8; 2 Cor 3:11)." Barrett. Faith is the true
obedience which God has sought (1:5; 16:26).
It is foundational to Paul's argument that there
is but one path to justification, whether for
circumcised or uncircumcised, the way of
faith.

Verse 31

vouov ovv katapyoduev dud Thg iotewg;

w1 vévorto, AAAG VOUOV LOTAVOUEY.

katopyew render ineffective, cancel, do
away with

"Law' here means the Old Testament or Old
Covenant — i.e. the question is whether
everything that God has done before is made
of no effect. This leads to the a consideration
of Abraham in chapter 4. "In other words, the
Mosaic law may not play a role in justification,
but Paul does not want his readers to conclude
that it plays no role at all in God's plan of
salvation." Moo.

vévolto Verb, aor opt, 3s yLvoudL
totnut and totavw set, establish

The whole of the covenant, the Old Testament,
is established, fulfilled, brought to its designed
end, in and throiugh Jesus Christ. It is not cast
aside but is receives its ultimate affirmation in
him.
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