Reading The Greek New Testament

Week 96: Romans 4:1-5:5

Notes on the Greek New Testament
Week 96 — Romans 4:1-5:5

Day 476: Romans 4:1-8

Chapter 4

Cf. note on 3:27-31. Moo writes, "Throughout
the chapter Paul grounds his exposition in the
key verse, cited in 4:3, of Genesis 15:5:
'Abraham believed God, and it was credited to
him as righteousness.' The focus is especially
on the nature and meaning of Abraham's
believing. Another way to look at the chapter,
then, is in terms of a series of antitheses by
which Paul unfolds the significance of
Abraham's faith — and of ours:
1. Faith is something completely different
from 'works' (vv. 3-8).
2. Faith does not depend on any religious
ceremony (e.g., circumcision) (vv. 9-12).
3. Faith is not related to the law (vv. 13-17).
4. Faith often rests in a promise that flies in
the face of what is natural and normal (vv.
18-22)."
Wright, however, argues that the focus is upon
the covenant: "The chapter is, in fact, a full-
dress exposition of the covenant God made
with Abraham in Genesis 15, showing at every
point that God always intended that the
covenant family of Abraham would include
Gentiles as well as Jews. Irrespective of what
we might say about a systematic presentation
of Paul's ideas, in his present argument this is
the main topic, to which 'justification by faith'
makes a vital contribution, rather than the
other way round... Paul is arguing ... that
Abraham's faith is the sole badge of
membership in God's people, and that
therefore those who share it are 'justified."

There are textual variations in this verse which
affect its sense. Some mss have gVpnKevaL
after fuwv and before Kato cOPKO
(including the Byzantine texts and therefore
the 'Received' Text and AV). With the
infinitive in this position it is difficult to
separate it logically from kato capka, which
would require a translation such as 'what was it
that Abraham ... found according to the flesh?'
What this might mean is not entirely clear.
However, this reading is not so well attested as
that with evpnkeval before ABpou. It is
therefore best to understand kot COOKO to
belong with TOV TEOTATOPM HUWV.

The implication (to be made explicit later, cf.
vv.11, 16-17), is that, in a spiritual sense,
Abraham is also the father of Gentile
believers.

Verse 1

Ti oOv époDuev evpnrévor Appadip TOV
pomdTopa UMV Kotd oGk

Wright, following Richard Hays, translates
this verse "What then shall we say? Have we
found Abraham to be our forefather according
to the flesh?" — a question which then receives
its answer in vv. 16-17 where Abraham is
shown to be the father of many nations. Paul is
writing about the scope of Abraham's family.
Ti oOv £poduev is then read as a phrase
complete in itself, as in 6:1; 7:7 (cf. T{ oDV in
3:9). Wright continues, "At this point,
however, I diverge from the meaning Hays
gives to his own proposed reading. He
suggests that Paul wants to say 'Have we Jews
normally considered Abraham to be our
forefather only according to the flesh?' I
suggest, rather, that the whole of Romans 4
hinges on the question, whether 3:21-31 means
that we Christians, Jews and Gentiles alike,
now find that we are to be members of the
fleshly family of Abraham."

gooduev  Verb, fut act indic, 1 pl Aeyw
gvpnkévar  Verb, perf act infin €0pLOK®

Verse 2

"Abraham is a key figure in God's plan of
salvation as revealed in the Old Testament.
One of Paul's purposes in Romans is to
demonstrate that the gospel is in continuity
with the Old Testament (see, e.g., 1:2; 3:21)."
Moo.

el Yoo APpadu €€ Epymv £dtkalwbn, Exel
kaymua: dike oV Tpog Oedv.

£dtkowBn  Verb, aor pass indic, 3 s
dkatow justify, declare & treat as
righteous

kovynua, Tog n ground for boasting

| On 'boasting' cf. 2:17-20.

mpomaTwE, opog m forefather

TEOTATOP is AITaE Aeyouevov in the New
Testament and is replaced in some MSS by the
common JTOTEQQ.

00pE, oapkog £ flesh, human nature
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dM\e o0 pog Beov The opening yap of the
following verse might suggest that these words
belong with what follows: "But in fact before
God there is none for ..." Moo prefers to take
the phrase with what precedes, understanding
the sense to be something like , 'From God's
perspective, Abraham has no right at all to
boast because he was not, and could not be,
justified by works.'

Verse 3

T Yoo M yoogn Aéyer; "Emiotevoev 6¢
ABpadu Td Bed, kol ¢hoyiodn adTd elg
OLKOLOOVVNV.

Wright, however, comments, "We should be
careful not to assume, as normal English usage
of 'righteousness' might lead us to do, that (a)
'righteousness' means 'moral goodness,' and
that (b) 'faith' is then either a form of, or a
substitute for, such moral goodness. When
Abraham's faith is 'counted for righteousness,'
it means that this faith is the sure sign that his
acquittal or vindication has already taken
place... Abraham's faith was the sure sign that
he was in partnership with God; and God
sealed this with the covenant ceremony and
detailed promises about Abraham's seed and
their inheritance."

| Paul now says what is true before God.

yoaen, ng f writing, Scripture

Verse 4

"Genesis 15:6 is a foundational Old Testament
verse for Paul's characteristic emphasis on
justification by faith (see also Gal 3:6). This
verse describes Abraham's response to God's
promise that he would have descendants as
innumerable as the stars in the sky. But this
promise, in turn, stands in a sequence of
similar divine promises to Abraham about his
role as the founder of a nation and mediator of
world-wide blessing (see esp. Gen 12:1-3). So
Paul probably reads Genesis 15:6 as a
summary of Abraham's response to God's
promise to him generally." Moo.

™® 8¢ £pyoaloudvy O wobog ov hoyiletou
katd xdowv GAG Katd Ogelinuar

g¢oyaCouar work, do, perform

utobog, ov m pay, wages, reward
xapLg, ttog f  grace, unmerited favour
opethnua, tog n debt

Verse 5

@ 8¢ un épyolouévw, TLOTEVOVTL &¢ £l
OV dikarodvro tov doepf, hoyileton 1
miotig avtod £ig dikatoovvny,

géhoyioOn Verb, aor pass indic, 3s
MoywCouor reckon, count, credit

Le., by contrast, "God's declaration of
justification is a matter of grace (v.4), and it
has to do with justifying the ungodly (v. 5)."
Wright.

The Jews interpreted this as meaning that
Abraham's faith was a righteous act, a work
which merited God's favour. Paul contrasts
grace and works rather than faith and works.
It is the nature of grace (salvation by God's
free and unmerited gift) that defines the nature
of faith. Faith is not a human work but the
abandonment of all human effort to trust and
rest simply in the promise of God and the work
of Christ. Hence the argument presented by
Paul in the following verses.

Paul therefore lays great emphasis on the fact
that Abraham was 'reckoned’ righteous (see
the use of AoyLCouat here and through to
verse 8). The implication is that God
accounted or reckoned to him "a righteousness
that does not inherently belong to him." O
Palmer Robertson.

doepng, e godless, impious

Wright comments, "Paul is presumably
thinking of Abraham's whole history, from his
background in pagan Ur through to YHWH's
call and the establishing of the covenant.
Jewish tradition knew of Abraham's
background in idolatry and tended to regard
him as the first one to protest against this and
to worship the one true God instead. Paul does
not entirely dissent from this tradition. As he
will show in the rest of the chapter, Abraham
is thus the forefather quite specifically of
Gentiles who come to faith, not merely of
Jews. This is, in fact, the beginning of a daring
theme: that Abraham is actually more like
believing Gentiles than he is like believing
Jews."

This can only be on the basis of Jesus death;
cf. Ex 23:7; Prov 17:15 and above on Rom
3:21-26. Cf. also Rom 1:18.

motie, ewg f faith, trust, belief

The contrast is not to be taken to mean that
faith is a substitute work for which one gets
paid — otherwise grace would not be grace.
The contrast is between working and not
working.

http://www.misselbrook.org.uk/

Week 96: Page 2




Reading The Greek New Testament

Week 96: Romans 4:1-5:5

Verse 6

KaBAmep kol Aovid AEyel TOV WOKOPLOUOV
100 dvBpwiov @ 6 Bedg hoyileta
SLkaLooVVNV Ywplg Epymv,

dkpofuotia  see 3:30
éhoyiobn see v.3

Verse 10

koBasep  as, just as
uakopLonog, ov m happiness, blessing
xwplg prep with gen without, apart from

Verse 7

TOS 00V Ehoylodn; év mepitoud Bvtu 1) év
dkpofuoTtig; ovk v mepLttoufi Ahhe &v
akpopvoTtig:

mwg how? i.e. in what circumstances

Moakdptol v apédnoay ol dvoular kol (v
gnmekalvgOnooy ai duaptiot:

The quotation is from Psalm 32:1,2. "The key
point in what David says in Psalm 32 for Paul
is that the people who are blessed are not those
who have earned something from God; they
are the ones who have received something
from him." Moo.

"So far from it being necessary, in other words
(still answering v. 1), for Gentile believers to
'discover' Abraham as their physical father —
that is, for them to get circumcised — it is
necessary for Jewish people to 'discover'
Abraham to be their uncircumcised father —
that is, to share his faith." Wright.

Verse 11

uoKapLog, o, ov blessed, fortunate,
happy

dgébnoav  Verb, aor pass indic, 3 pl dgunut
cancel, forgive

avowa, ag f lawlessness, sin

gmekolOpbnoav  Verb, aor pass indic, 3 pl
£7LKOAVTIT  cover

auaptia, og fsin

Verse 8

kal onuelov Ehapev mepitoufic, oppayida
tiig dtkaroovvng Tiig miotews Thg év T
drpoBuotia, elg 1O elvar avtov moTépa
TAVIWV TOV TLOTEVOVIWV Ol
Adkpofvotiog, el TO Aoytodfivar [kal]
avTolg [Tv] dikaroovvny,

Onuelov, ov n sign
ghapev  Verb, aor act indic, 3 s Aapfavw
oppayLlg, wog f seal, mark, proof

uakdoLog dvip ob ov ur Aoytontar kvpLog
auaptiov.

avnpe, dvdpog m man
Aoylontal  Verb, aor midd dep subj, 3 s

"These verses therefore confirm what Paul has
argued in Romans 4:4-5: God 'justifies the
wicked.' That is, he 'declares innocent' people
who are really not, in themselves, innocent.
He grants them a status they have not earned
and do not deserve." Moo.

Day 477: Romans 4:9-12

Verses 9-12

Circumcision is a sign and seal of faith and its
consequent righteousness. If circumcision was
to act as a sign of faith then the faith it
signified must have been present before the
sign was given. The point is even stronger
when circumcision is considered as a seal. A
seal, or mark of authentication, presupposes
the existence of what is sealed — otherwise it is
inauthentic.

Circumcision was a sign of covenant
membership which here Paul terms 'the
righteousness of faith.' Righteousness and
covenant membership are one and the same
thing.

elvar  Verb, pres infin el
MoyuoBfivar - Verb, aor pass infin Aoyilouo

Abraham was justified before he was
circumcised. Hence the blessings David spoke
of (v.9) belong to the uncircumcised as well as
to the circumcised. Acceptance with God is
dependent on faith, not on circumecision.

The textual evidence for or against the
inclusion of ko is finely balanced. Either its
existence is due to a scribal attempt to sharpen
the argument or its absence an accidental
omission due to the similarity between the
ending of AoyuoOnval and the following ka.

Verse 9

Verse 12

6 pakapLopdg ovv oUTog i TV
mepLTouny 1 kol €t TV dkpofuoTiav;
AMéyouev vap, "ELoyicOn t@ ABpadu 1
TLOTIS €lg dLKOLOCUVYV.

WOKOOLOUOS see v.6
septtoun  see 3:30

kal matépa meprtoufic Totg ovk £k
meprToufic uovov GANA Kol Tolg
otowyodouv tolg Tyveowv tfig év
dkpofuotig wiotewg 10D TATEOS UMV
ABpadyu.

uovov adv only, alone
otowxew walk, conduct oneself
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lyvoc, ovg n footstep, step, example

A person may not claim to have Abraham as
their father simply by physical descent and
circumcision (cf John 8:31ff). Those are
children of Abraham, and share the promise
and blessings of Abraham, who have faith like
that of Abraham (cf. John 8:56; Gal 3:26-29).
The sign or seal is empty without the presence
of what is signified or sealed.

It is hard to underestimate the transition here
in thinking between Saul the Pharisee (along
with his fellow Jews) and Paul the apostle. It
amounts to a new understanding of what
defines the people of God. The people of God
are no longer defined by descent from
Abraham and by circumcision but by faith in
Christ. By this, Paul not only includes Gentile
believers, he also excludes those Jews who do
not believe. All of this he asserts in the face
of the pressure being placed on Gentile
believers by some Jewish Christians insisting
that they should be circumcised.

Moo rightly warns against the attempt to apply
what Paul is saying in these verses to the
subject of Christian baptism. Rather, the point
is that the church is to be "a genuinely
'countercultural' institution, in which the usual
barriers to association — race, national
background, economic status, etc. — have no
relevance at all."

Day 478: Romans 4:13-18

Verses 13-22

Verses 13-22 focus on the theme of promise.

Moo suggests the following breakdown:

i) The promise is based on faith not the law
(vv.13-15).

ii) The promise, because it is based on faith,
unites Jews and Gentiles together into one
people of God (vv.16-17).

iii) The faith with which Abraham responded
to God's promise was firm and unwavering
(vv.18-22).

Verse 13

OV ydp dLd vouou 1 émayyehio Td
ABpadu § T@ omépuatt avtod, to
KANOOVOUOV 00TOV £lvaL kKOOUOV, GANN SLl
dLkoLoovvng Jtotewe:

|Ol’) yap dLd vouov cf. Gal 3:17 |

égmayyehlo, ag f promise, what is
promised

omepua, tog n seed, offspring

| vv.17,18 use this term of Christian believers. |

The definite article T0 belongs with the
infinitive eivau

kAnpovouog, ov m heir, one who
receives what is promised (by God)
elvar  Verb, pres infin el

KANPovouog koouov The promise to
Abraham was that he, or rather his seed, would
possess the land. Paul makes use of the
ambiguity of the Hebrew term which, in itself,
may mean either a specific piece of land or the
earth (as in Genesis 1:1). In referencing the
promise to Abraham Paul here uses the Greek
term KOonog which cannot be restricted to a
piece of land.

However, Paul's argument is not mere word-
play but reflects a Biblical Theology rooted in
the Old Testament promise itself. Paul views
the promise of the land to Abraham as typical
of the promise of the earth to the people of
God. This promise, which finds typical
fulfilment in David's rule over the land
promised to Abraham, finds ultimate
fulfilment in Christ, David's greater son who is
Lord of all creation. The promise of the land
to Abraham's seed and promise of the KOOUOg
to Christ are one and the same.

dkatoovvn, ng f righteousness, what is
right, what God requires, justice

motig, ewg f faith, trust, belief, the
Christian faith

Verse 14

el Yap ol €k vOpov KANpovouoL, KekévwTal
1N wiotig kol katjoynton 1) mayyelio

kekévwtal  Verb, perf pass indic, 3 s kevow
deprive of power, make of no effect

katjoyntor  Verb, perf pass indic, 3s
katapyew render ineffective, cancel,
do away with

"Bringing law into the matter eviscerates the
very meaning of 'faith' and 'promise."" Moo.

Verse 15

6 yap vouog dpyMv kotepydtetal: ol 8¢
ovk £0TLv vOuog, ovdE mapdpaole.

opyn, nc f wrath, anger

A few interpret this of human anger, but it is
the wrath of God that Paul surely has in mind,
cf. 3:20; 5:20; 7:5.

kotepyaloual accomplish, bring about

ob adv where

mapafaotg, ewg f transgression,
disobedience, sin
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"Transgression ... is a sin. But not all sin is
transgression. Anytime we fall short of
conformity of God's image, we sin; but only
when we directly violate a commandment God
has given us do we commit a transgression.
For this reason, then, transgression is also a
more serious form of sin, meriting a greater
judgment." Moo.

Verse 17

kabwg yéypomtal Ot IMatépa oAV
2OVAV TéBeLKd 0€) KATEVOVTL OV
éntotevoey 00D 100 Twomoroviog Tovg
VEKPOVS Kol KohoDVTOg T 1) vt g
dvta-

Verse 16

dud todto €k motewe, Tva koTd xdpLv, eig
10 eivon BePatav Ty émayyehiov Tovti T)
omépuaTL, oV T@ £k 100 véuov udvov GG
kal 10 €k miotews APpadu (Og ¢oTLv
TOTNHE TAVTWY UV,

véypamtal  Verb, perf pass indic, 3 s ypagpw

JTOAVG, JTOAAN, TTOMV gen TTOAAOV, MG, OV
much, many

¢0vog, ovg n nation, people

1é0e1kd  Verb, perf act indic, 1 s T1OnuL
place, set, appoint

o¢ Pronoun, accs ov

katevavil before, in the sight of

owa Tovto for this reason

Looks back to v.14. For the reason given in
v.14, God's plan was made to rest on faith that
it might be a matter of grace. Wright argues
that it points back to v. 1 — Paul now
concludes the answer to the question he raised
there.

Murray understands the quotation to be
parenthetical, in which case, KaTEVOVTL OV
refers back to ToTNE TOVTWVY HUWV i.e.
Abraham is the father of us all before God.

Cwomotew give life, make alive

xopLg, 1tog f grace
pepatog, a, ov reliable, firm, well founded
omePUOL see v.13

£k TOv vouov here used not in the sense of
means of obtaining the promise but simply as a
designation for Jews.

uovov adv only, alone

O¢ éotLv TotnE TAvVTOV UAV cf. vv.11-12.

Wright objects to the bracketing of 16b-17a.
He argues, "Faith, grace and promise, then, are
vital to this chapter, but they are not its main
subjects. The main subjects are Abraham, his
family and his God. This is what we would
expect if the overall subject of the larger
section is indeed the revelation of God's
covenant faithfulness and the creation of a
Jew-plus-Gentile family. The present verses
have often been read exactly the other way
round, resulting in the bracketing, by the
NRSYV, of the key statement in vv 16b-17a...
Romans 4 is not a 'proof from Scripture' of
justification by faith,' into which Paul has
inserted some remarks about the fatherhood of
Abraham and the character of God; it is an
exposition of the covenant of God and the way
in which the covenant promises to Abraham
were fulfilled, with justification and faith
playing their part within the overall argument."

Abraham understood this aspect of God's
character (that he is the Creator God who gives
life to the dead and creates something out of
nothing) and it was this that enabled him to
trust in the promise of descendants despite his
own 'deadness' and even in the face of the later
command to sacrifice his only son. This is a
model of Christian faith which believes in the
God who gives life to the dead in that it has its
focus in Christ's death and resurrection and its
confidence in the life given us in him (cf.
v.24). The conversion of the Gentiles is an act
of the God who calls the things that are not
and brings them into being — making people of
God of those who are not a people. Wright
adds, "When God brings a Jew to share the
faith of Abraham, this is more like a life out of
death, a renewal of covenant membership after
the threat of being cut off (cf. 2:25-29; 11:11-
16, esp 11:15...)."

VvEKPOC, o, ov dead

Verse 18

O¢ mope Ehtida éme éAmtidL émioTevoey eig
1O YeVEoOOL aVTOV TOTEPA TTOADV E0VRV
katd TO eipnuévov, OUtwe Eotal T
OTEPUO. COV*

mapa  with acc contrary to
é\tig, Wog f hope, ground of hope, what
is hoped for

It is when human hope is exhausted that God-
given hope comes into effect — a hope that
rests simply on the promise, power and
faithfulness of God. Faith rests on what God
has spoken and deems his word warrant
enough.

gtonuévov  Verb, perf pass ptc, n nom/acc s
Aeyw
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ovtwg adv. formed from ovtog thus
gotar  Verb, fut indic, 2's €iut

Day 479: Romans 4:19-25

Verse 19

kol un dobeviicog Tfi ioter katevonoev T
g0vTod odpa [foN] VEVEKOWUEVOY,
EKOTOVTOETNS TTOV VITAPY WV, Kal TV
VEKPWOLV Thig WiTpag ZAppPac,

dolevew be ill, be weak
katavoew consider, think of, notice

Textual evidence is finely divided between
katevonoev and oV katevonoev. Either
reading would make sense in context. Most
versions prefer to omit ov.

In his Textual Commentary on the Greek New
Testament, Metzger writes, "O0 KOTEVONOEY,
like many other readings of Western origin,
appears at first to be preferable, after further
reflection it reveals itself to be less appropriate
in the context: here Paul does not wish to
imply that faith means closing one's eyes to
reality, but that Abraham was so strong in faith
as to be undaunted by every consideration."

omwua, Tog n body
191 adv now, already

Many MSS omit 101

vevekpwuévov  Verb, perf pass ptc, m acc &
nnom/acc s vekpow put to death (pf
pass ptc as good as dead)

£KO0TOVTOETNS, € a hundred years old

7oV enclitic adv somewhere, almost

Vo w be (equivalent to i)

vekpwolg, ewg f death

untpa, og £ womb

Wright comments, "Paul draws a veil over the
various episodes such as Abraham's passing
Sarah off as his sister and the whole matter of
Hagar and Ishmael... The feature of his faith to
which Paul draws attention is its persistence in
hoping for new life when Abraham's and
Sarah's bodies were, in terms of potential
childbearing, as good as dead because of their
age."

Verse 20

elg 8¢ v émayyehiov Tod Oeod ov
SuekptOn Th dmmotige dAle dveduvaumon T
mioTeL, dovg dOEOV T Oed

Wright comments that Paul "shows that
Abraham was exactly unlike the human
condition described in 1:18-32."

gmayyehio, ag f promise
dlakpwvw judge; aor pass doubt, hesitate.
amotia, o¢ f unbelief

éveduvauwdn Verb, aor pass indic, 3 s
gévduvauow strengthen; pass become
strong

Could mean 'strengthened by faith' (dative of
instrument), though most read as 'he was
strengthen in faith.'

dovg  Verb, aor act ptc, mnom's dLOwL
d0Ea, mg f glory

Verse 21

kal wAnpogopnOeic OtL O Emrjyyehton
duvatdg 0TIV Kol TToLfioat.

mAnpogopnOelg  Verb, aor pass ptc, m nom s
TAnpogopew convince fully, assure
fully

gmyyeltal  Verb, perf pass indic, 3s
grmaryyeAloual promise

dvvartog, M, ov possible, powerful, able

molfjoar  Verb, aor act infin sToLe®

This verse follows on from the closing words
of the previous: to give glory to God is to
reckon God to be what he is and to rely upon
his power and faithfulness.

Verse 22

dL0 [kal] éhoyiobn avtd eig dikatoovvny.

oo therefore, for this reason
géhoyiobn  Verb, aor pass indic, 3s
hoyiwLouol reckon, credit

"When, therefore, Paul says that the reason
Abraham's faith was 'reckoned as
righteousness' was because it was this sort of
faith, he does not mean that Abraham earned
special favour by having a special sort of faith.
He means that precisely this sort of faith,
evoked by sheer grace, is evidence of a human
life back on track, turned from idolatry to the
worship of the true God, from disbelief to faith
and from corruption to fruitfulness. Faith is the
sign of life; life is the gift of God. Justification
is God's declaration that where this sign of life
appears, the person in whom it appears is
within the covenant." Wright.

Verse 23

Ovk ¢ypden 8¢ dLe avtdv udvov OtL
ghoyiobn avtd,

uovov adv only, alone
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Cf. 15:4; 1 Cor 9:10; 10:11. Paul does not
deny the importance of the original context of
the passages he quotes. Rather, Paul views the
OT as covenant history, the history of the
promises and saving acts of God which find
their focus and fulfilment in Christ. All that
God said and did under the Old Covenenant he
said and did for us, for the sake of those who
are in Christ.

Verse 24

A kal Ste udc olg uéhker AoytteoOa,
TOTC TTLOTEVOVOLY €1 TOV £yelpavTa
"Inoodv TOV KUPLOV NUAV £k VEKPDV,

ueAhw be about, intend, be destined
hoyiCeobaL Verb, pres pass infin AoylCouot
gyelpw  raise

VEKPOG, 0, ov dead

Our faith, like that of Abraham, rests in a God
who brings life out of death, cf. v.17. "In
Abraham's case, God revealed this power in
creating life in the dead womb of Sarah. For
us, this power of God is manifested in his
raising from the dead Jesus our Lord. Paul
often describes God as the one who raised
Jesus from the dead (Rom 8:11; 10:9; 1 Cor
6:14; 15:15; 2 Cor 4:14), but he rarely makes
God the object of our belief. He does so here
to make Christian faith as similar to Abraham's
faith as possible." Moo.

"Christian faith is thus, for Paul, irrevocably
resurrection-shaped... Confessing that Jesus is
Lord, therefore, and that God raised him from
the dead (10:9), means sharing the faith of
Abraham; and that faith, as Paul has now
argued, is the one and only badge of
membership in Abraham's family." Wright.

Wright argues that dué with the accusative
means 'because of or 'on account of'. This fits
well with the first half of the verse, but what
does it mean that he 'was raised because of our
justification'? Having argued that Paul has in
mind here Isaiah 53, Wright comments, "First,
the servant of Isaiah 53 is raised to new life
after his vicarious death (53:10b-12); his task
then, as God's righteous one, is 'to make many
righteous' (v. 11, alluded to in Rom 5:18-19).
Carrying this meaning into Romans 4, as the
allusion invites us to do, would suggest that
Jesus' resurrection took place 'because of our
justification' in the sense of 'because God
intended thereby to justify us.' This is not
exactly parallel in meaning to 'because of our
trespasses' in the first half of the verse, unless,
of course, Paul there means 'he was handed
over because God intended thereby to deal
with our trespasses.' But it is not necessary to

insist on a strict parallelism of content."
Oliver O'Donovan comments, "When St Paul

in the Epistle to the Romans describes Christ
as 'given up for our sins and raised for our
vindication' (4:25), he has, of course, Israel's
sin and vindication in mind. Fulfilling the
promises that Abraham believed in, Christ
represents Israel equally in both moments of
the Paschal crisis, and becomes a new focus of
identity for those who inherit Abraham's
faith." The Desire of the Nations, p. 141.

Day 480: Romans 5:1-5

Romans 5-8

Verse 25

0¢ apedO0N SLOL TA TOPATTOUATO NUDV
Kal y€o0n dudt v dtkatwoly Hudv.

napaddwur hand over, deliver up

TOQOITTWWUO, TOS n Sin, wrongdoing

Ny£pOn  Verb, perf pass indic, 3 s €yeipw

dlkalwolg, ewg f putting into a right
relationship (with God); setting free,
acquittal

This verse is viewed by many as a credal
formula which may possibly be pre-Pauline.
Note the unusual linking of justification with
the resurrection of Christ rather than his death.
The first line reflects the language concerning
the Suffering Servant in the LXX of Is 53,
particularly v.12.

"Paul's exposition of the gospel of Jesus Christ
takes a decisive turn at 5:1. Up to this point,
his focus has been on the power of the gospel
to put people who are locked up in sin and
under sentence of God's wrath into a right
relationship with God. Through the preaching
of the good news, God invites all people — Jew
and Gentile alike — to believe in Christ and
enter into this new relationship. Now Paul
turns his attention to what comes after one's
justification by faith. Chapters 5-8 focus on
two matters in particular: the certainty we can
have that our justification will lead to final
salvation, and the new power God gives us in
our continuing struggle against sin and the
law.
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"The first theme — what theologians call
'assurance' — dominates the first (5:1-11) and
last (8:18-39) paragraphs in these chapters.
These two sections frame the argument of
Romans 5-8, forming what we call an inclusio.
The famous argument about Adam and Christ
(5:12-21) grounds the claim for assurance in
5:1-11. Then, in chapters 6-7, Paul deals with
two continuing threats to our assurance: sin
and the law. In 8:1-17 he shows how the work
of God's Spirit ovecomes these threats." Moo.

Romans 5:1-11

Wright argues that chapters 5-8 focus on the
theme of glorification, or future glory: "The
whole passage ... emphasises that what God
did decisively in Jesus the Messiah is now to
be implemented by the Spirit. Paul points to
ways in which the Christian's present status
and future hope determine life in the present,
but the real theme is the secure future. All is
guaranteed by the unshakable love of God —
which is in turn demonstrated in the death of
Jesus (5:6-10; 8:31-39). This is the argument
that emerges from the surface of chaps. 5-8.
"Beneath the surface, however, and poking out
like the tips of a huge iceberg at various key
points, there runs a different theme, not often
noticed... Paul, I suggest, is telling the story of
the people of the Messiah in terms of the new
exodus. Jesus' people are the liberated people,
on their way home to their promised land."
The themes of slavery and freedom are
prominent. Wright argues that Paul may have
had Jer 23:5-8 particularly in mind with its
themes of the Messiah, the righteousness of
God and the new exodus. With Paul, the
promise of the land has been refined into the
promise of inheriting the whole cosmos (4:13;
8:18-25). "My proposal is that the journey that
ends in chap. 8 with the glorious inheritance
began in chap. 6 with the new covenant
version of the crossing of the Red Sea
[baptism], the event through which the slaves
are set free." The reason for returning to the
theme of law in chapter 7 "is that he is
following the storyline. After the Red Sea, and
before the journey to the promised inheritance,
comes Mt Sinai and the giving of the Torah."
Wright adds, "This sequence of thought is
opened up initially with four paragraphs of
very similar length (5:1-11, 12-21; 6:1-11, 12-
23), each rounded off with a christological
formula that is not just added on for effect but
sums up the paragraph.”

Verses 1-11 focus on the hope of final
salvation, see. vv 2b, 5a, 9,10. Justification is
a past and present reality and also an
eschatological pronouncement.

Wright comments, "The first paragraph of the
new section states and develops the theme that
overarches the next four chapters: those whom
God justified, God also glorified. In typical
fashion, this is stated densely to start with (5:1-
2). It is then developed with two new
elements, suffering and the Spirit (5:3-5),
explained and grounded (in the death of the
Messiah) (5:6-9), and finally further explained
and celebrated (5:10-11). As usual, Paul's
successive explanations do not add new points
to the opening summary, but rather explore
what is contained by implication within it.
"The theme is that of inaugurated eschatology.
God has accomplished the justification of
sinners; God will therefore complete the task,
saving those already justified from the coming
wrath (cf. Phil 1:6: when God begins a work,
God will complete it). God's decisive
disclosure of covenant faithfulness in the death
of the Messiah (3:21-4:25) is now expressed in
equally covenantal language, that of God's
love (5:8). The argument is simple: if God
loved sinners enough for the Son to die for
them, God will surely complete what was
begun at such cost. Those who have left Egypt
will be brought to Canaan, even though
suffering awaits them on the journey. Part of
Christian assurance is learning to tell the story
and to understand its inner logic.

"... All that God said to Abraham, all that God
accomplished in the Messiah, was done out of
love, and designed to call out an answering
love. The intimacy and ecstacy of 5:1-11 are a
necessary further dimension of justification by
faith."

Verse 1

Akarm0évteg oDv ¢k lotewe elpivny
gyouev mPOg TOV OOV dLd ToD Kupiov
NudV ‘Inood Xprotod,

"Justification results in peace with God, in
access to God's loving favour, and thereby,
unstoppably, to the hope of glory." Wright.

dukaLwbévteg  Verb, aor pass ptc, m nom pl
owkatow justify, acquit, declare & treat
as righteous
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gyouev Textual evidence would seem to be
stronger for the subjunctive, £xwuev.
However, the subjunctive does not fit well
with Paul's argument or his theology. Metzger
suggests that this error may have crept in at the
earliest possible stage of transmission: "When
Paul dictated £youev, Tertius, his amanuensis
(16:22), may have written down €ywuev."

elonvn, ng £ peace

This peace is objective in nature (see Barrett,
Murray, Moo): it is not mere feeling, it is a
state of peace instituted by God himself into
which we have entered and from which the
enjoyment of peace flows. Cf. Is 32:17-18.
Wright comments, "God's justice has led to
peace: the echoes of the world Paul was
addressing are strong. Augustus Caesar had
established the Roman Pax, founded on Justia.
His successors, enjoying among their titles
"Lord' and 'Saviour,' maintained the powerful
imperial myth not least through the imperial
cult. Paul is revealing to his Roman audience a
different justice, a different peace, in virtue of
a different Lord and a different God: the God
of Abraham, the world's creator, who has now
established peace 'through our Lord Jesus
Christ.' This peace, the first characteristic Paul
mentions of the present tense of salvation,
includes the deeply personal reconciliation
between each believer and the true God, but
can hardly stop there; already Paul is sowing
the seeds for that communal peace he longs to
see come about in the whole Roman church
(14:1-15:14; see esp. 14:17, 19), the work,
indeed, is of 'the God of peace' (15:33; 16:20).
It is this peace, embracing alike each person
and the whole community, that reveals to the
wider world the existence and nature of the
alternative empire, set up through the true
Lord, the Messiah. In one short verse Paul
manages to articulate the heart of Christian
personal experience and the politically
subversive nature of Christian loyalty."

Murray understands Tnv ¥0opLv TAQUINV as a
reference to justification. The sense is perhaps
more general — acceptance with God and all
that flows from it. Wright says that "The
metaphor envisages grace as a room into
which Jesus has ushered all who believe. A
room where they now 'stand,’ a place
characterised by the presence and sustaining
love of God. Just as the Temple symbolised
and actualised Israel's meeting with the
gracious God, so now Jesus has effected such
a meeting between his God and all who
approach by faith."

¢oTrikauev  Verb, perf act indic, 1 pl totnuL
pf stand, stand firm

kovyoouol boast, boast about, take
confidence in, rejoice, celebrate

é\tig, 10og T hope, ground of hope

doEa, ng f glory

The ultimate hope is to see and share in God's
glory, cf. 8:18, 21, 30; also Col 1:27. "Adam's
lost glory (3:23) is regained in the Messiah:
not simply dazzling beauty, but the status and
task of being God's vicegerent over creation."
Wright. Cf. 8:18-27.

Verse 3

oV nuovov 8¢, aAA kal kavywueda &v Talg
OripeoLy, elddteg GTL 1) OATYPLS VItopovnv
koTepydteTou,

OaLg, ewg f trouble, suffering

See 2 Cor 11:23-30; 12:9,10. The peace we
have with God does not preclude suffering, cf.
Jn 16:33. "This suffering, though, is to be
understood as part of a larger story that again
ends with hope." Wright.

€ld0teg  Verb, perf act ptc, m nom pl oida
(verb perf in form but with present
meaning) know, understand

Verse 2

dte 00 kal TNV mpooaywynv éoyrkouey [T
mioter] elg ™y ydowv TavTny év 1
goTiKauey, Kal Kovywueda g EMmidL Thg
8ENg 10D Beod.

It is not the trials themselves which are the
source of joy, but they become an occasion for
joy through the logic of faith expounded here.
"Just as resistance to a muscle strengthens it."
Moo.

vouovn, ng f patience, endurance

npooaywyn, ng f freedom or right to
enter
goyrikouev  Verb, perf act indic, 1 pl €y

This is not a passive quality, as we often think
of patience; the sense is rather that of
endurance or continuance, cf. 2 Thess 1:4. It is
"staying put without dismay." Wright.

T ioter the evidence for inclusion is not
strong. The sense is not materially altered
either way.

kotepyaloual accomplish, bring about

Verse 4

xapLs, 1tog f  grace, unmerited favour

1N 8¢ Viropovi doktuv, 1 8¢ dokiun
ghtida

odokium, ng f character
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dokiun the triedness or state of approval
which is consequent upon testing. Hendriksen
translates it as 'proven character', cf. 2 Cor 2:9;
8:2; 13:3; Phil 2:22.

Verse 5

N 8¢ Amic oV kotaLoyvvel, OTL M dydan
100 B0l EkkéyuTan év Talg kaEdialg HUdV
S rvevpotog drytov tod dobévtog Nulv,

kataloyvve put to shame, disappoint, let
down

dyamn tov Bgov is God's love for us. The
objective ground for our hope is God's love for
us demonstrated in Christ and communicated
to us by the Holy Spirit. However, wright says
that the ambiguity may be deliberate and that
the Spirit's work of prompting in us a
responsive love for God (cf. 8:28) should not
be excluded. Cf. the Shema of Deut 6:4-5. He
adds, "To realise that this love fulfils the
central command of Torah is to discover
oneself to be a member of the renewed people
of God."

gckéyvtal  Verb, perf pass indic, 3 s €kyem
and gkyuvve pour out

Signifies an abundant measure. "This verb is
used to describe the 'pouring out' of the Spirit
on the day of Pentecost (Acts 2:17-18). Paul
therefore cleverly alludes to the Spirit here."
Moo.

600évtog  Verb, aor pass ptc, m & n gen s
OLOML

The gift of the Holy Spirit now is the pledge
and proof of the completed salvation for which
we hope (cf. Rom 8:23).
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