Reading The Greek New Testament

Week 100: Romans 8:31-9:18

Notes on the Greek New Testament
Week 100 — Romans 8:31-9:18

Day 496: Romans 8:31-34

Verses 31-39

Paul concludes his argument of chapters 5-8
with a "magnificent celebration of God's
eternal commitment to his people." Moo.
These verses share several key words and
themes with the beginning of Ch 5.

Paul "adduces two reasons for us to celebrate
our security: the work of God for us in Christ
(vv.31-34) and the /ove of God for us in Christ
(vv.35-39)." Moo.

Wright comments, "The argument of this
paragraph is, in fact, the same as that of 5:6-
10: that since God's love has done for
Christians all that has been done in Christ,
there is no power that can shake that love now,
or turn it aside from completing the job. The
love of God, enjoyed in the present, will
outlast and defeat all enemies, including death
itself."

Remember that Paul is writing this, "not from
a comfortable armchair with the world at his
feet, but on his way to fulfill a difficult and
dangerous mission (delivering the collection to
Jerusalem) that might cost him his life for one
reason (opposition from Torah-observant
Jews), and to begin another perhaps even more
dangerous and difficult mission (to Rome, and
thence to Spain) that might cost him his life for
a different reason (the clash between his
gospel and Caesar's kingdom). These, together
with the normal hazards of his life as a
missionary, and the threats from spiritual as
well as human and natural forces, will be noted
presently. But Paul stands firm as a Jewish-
style monotheist: there is one God, and if this
God is on our side, then no force on earth or
elsewhere can ultimately stand against us."
Wright.

Verse 32

Verse 31

Ti oOv ¢poDuev mpog Tobta; €l O Oedg
VITEP MUAV, Tig Kabs MudV;

O¢ ve tod idiov viod ovk épeioato, AAAL
VITEP NUOV TAVTWV TAPEdWKEY 0VTOV,
OGS OVYL KAl oVV aDTD TO TAVTA UtV
XoploeTOL;

g¢poduev  Verb, fut act indic, 1 pl Aeyw

tovta all the many reasons for the confidence
that Paul has written about in chapters 5-8.
Paul now poses four rhetorical questions, the
implicit answer to each of which is 'Nobody'.
Each question is followed by the reason or
ground for the implied answer, "Nobody.'
"They are proffered not as a challenge to
Paul's readers to think up clever answers or
counterexamples but as a demonstration of the
certainty of his case." Wright.

ve enclitic particle adding emphasis to the
word with which it is associated

idlog, 0, ov one's own

pewdopol  spare, refrain from, keep
oneself from doing

tig kaOe judVv Not that there are no
adversaries, vv.35,36 refer to opposition. The
thought is simply that no adversary is of any
account when God is for us.

God did not spare him from the full measure of
judgement due to our sin. "The way Paul puts
it here suggests a comparison between Christ
and Isaac. As Abraham did not spare his
beloved son Isaac, so God does not spare his
beloved Son (see Gen 22)." Moo. Only Jesus
did suffer death for us: God did what Abrahan
had not done, for Isaac was spared.

mapaddwul hand or give over, deliver up

"Who delivered up Jesus to die? Not Judas for
money; not Pilate for fear; not the Jews for
envy: but the Father for love!" Winslow.

oyl (emphatic form of o¥) not; used in
questions expecting an affirmative answer.

ouvv oVt It is impossible for Christ to be
given to us without 'all things' (all that is
included in the promises and blessings of God)
being given to us also, for all these things are
in him and come to us with him. Cf. 1 Cor
3:21-23; 2 Cor 6:10.

xapliopar grant, give, bestow
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Verse 33

7 b ’ \ b ~ ~ \ 4
Tig €ykaléoel kato EKAEKTOV BeoD; BeOg O
OLKALOV*

There is some debate over the structure of
Paul's argument in vv. 33-36. Do the opening
words of 34, T1g 6 kaTokpLvVwV belong with
v.33 or with v.34. Murray argues that the
phrase belongs with v.33, but it is equally
possible to see the remainder of verse 34 as the
answer to this opening question. Moo thinks
that "The NIV reflects probably the best of
options, with each verse featuring a question
and answer." So also Wright who argues that
this preserves the pattern of Paul's argument
with his rhetorical questions:
a) Who can be against us? No one; God, after
all, did not spare the Son (vv. 31b-32)
b) Who will bring any charge? No one; God,
after all, is the justifier (v. 33).
¢) Who will condemn? No one; Christ Jesus,
after all, died, was raised, and intercedes
(v. 34).

Viewing the latter part of the verse as an
answer to the opening question, the logic is
this: Christ died for us, enduring our
condemnation. More than that, he is risen and
now intercedes for us. Who then can bring
anything before the judgment seat of God
which will result in our condemnation when
we have such a Saviour as our advocate? He
never loses a case.

"That he makes intercession 'for us' is the
reminder that the particularity of concern and
provision which we noted already in the 'for us
all' of v.32 is exemplified here also.
Intercession must have regard to the distinctive
situation of each individual." Murray.

Wright comments, "As the servant songs have
already been alluded to in this passage, it is
possible that, with Jesus' atoning and justifying
death also mentioned, we should detect a
reference to the intercessory work of the
servant of the Lord in the fourth song, at Isa
53:12."

é¢ycokew bring charges against, accuse
gxhektog, m, ov  chosen
Olkalow see v.30

There is no higher court of appeal than that of
the judgment of God, who has already
pronounced the verdict. Cf. Is 50:8-9a.

Day 497: Romans 8:35-39

Verse 35

Verse 34

tig Mubg ywptoel dmd thig dydmng 1o
Xpuotod; OAIPLE 1§ oTevoywpia 1 SLwyrodg
1 Mpog § youvotng 1 kivovvog 1 udiaipa;

tig O koTakELV®V; XpLotog [ Inoodg] 6
amobovwv, ndhhov &¢ éyepbeic, Oc kai
gotLv v 8gELd 10D Beol, Og kal Evrvyydvel
VITEP MUDV.

ywplllw separate

katakpwvw condemn, pass judgement on
dmobvnokw die, face death, be mortal
uoiiov adv more; rather, more than that

ToV XPLoTov some MSS read Tov Beov
while B reads 0eov g év XpLotw (see
v.39). The reading XpL0TOV is strongly
supported and binds together verses 34 and 35.

wdAhov &¢ formally indicates amendment or
correction to something. Here it stresses that
the death and resurrection of Christ are
inseparable aspects of one work for us.

¢yepbelc  Verb, aor pass ptc, m nom s
gyelpw  raise

The aorist pass refers to the work of the
Father.

Christ not only defends us, he loves us, cf. Gal
2:20. There follows "a formidable list of
potential enemies who seem bent on separating
believers from God's love... Paul speaks of that
which he knows; he had himself faced all these
enemies, except perhaps the sword, and he
must have known that this too might come his
way, whether judicially in a Roman court or
casually on the road (cf. 2 Cor 11:23-29)."
Wright.

Some MSS add ék vekpwv after £yep0eLg.
Metzger writes that the longer text has "the
appearance of being an explanatory gloss."

oeELog, a, ov right, deEla right hand

|Indicates sovereignty, dominion and glory.

gviuyyavew see v.27

OApLg, ewg f trouble, suffering

otevoywpla, ag f distress, difficulty,
trouble

dLwyuog, ov m persecution

Muog, ov m & f famine, hunger

youvotng, ntog f nakedness, poverty

kwvouvog, ov m danger, peril

uoyatpa, ng f sword, war, violent death
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Verse 36

kaOwg yéypamtar 611 “Evekev 0od
Oavatovueda Sy v fuépav,
ghoyiobnuev g mpdpata opayfs.

véypomtal  Verb, perf pass indic, 3 s ypagpw

"The quotation of Psalm 44:22 in verse 36 is a
bit of a detour in the logic of Paul's argument.
But the detour reveals two of his key concerns:
to remind us that suffering is a natural and
expected part of the Christian life (cf. 5:3-4;
8:17), and to root the experience of Christians
in the experience of God's old covenant
people." Moo.

¢veka (Evekev and elvekev) because of, for
the sake of

Bavatow Kill, put to death, put in danger
of death

o\og, m, ov whole, all, complete, entire

hoyLLouar reckon, count

mpofatov, ov n sheep

ogayn, ng f slaughter

As those who follow the Saviour, the Lamb of
God, and are being conformed to his image.

Verse 37

AMAe &v TOVTOLE TTOOLY VITEPVIKMDUEY SLdL
toh dyomjoavtog Nuig.

vepvikaw be completely victorious

Not only a conqueror but completely and
gloriously so. It is because Christ has more
than conquered (cf. Col 2:15) that we have this
confidence. "In other words, we are not only
able to win a victory over these enemies, we
are able to see them off the fireld entirely."
Wright.

dyamaw love, show love for

The aorist may signify particularly the love
which God has shown us in the cross of Christ.

Verse 38

mémeropol Yo OtL ovte Bdvatog olite Twn
ovte Gyyehot olite dpyol olite Eveotdrta
ovte UEAAOVTA 0VTE dUVAUELS

mémelopol - Verb, perf pass indic, 1's melbw
persuade; perfact & pass have
confidence, be confident

"The final y&p gar of this section explains the
shout of triumph in terms of the settled
conviction (grounded on what Paul knows of
the Messiah, Jesus, the Lord of the world and
'our Lord') that the one true God has poured
out, through this Jesus, love of the most
powerful and unbreakable kind." Wright.

ovte not, nor (ovte ... ovte neither ...
nor)
Bavatog, ov m death

| The last enemy (1 Cor 15:26).

com, ng f life

| The present life with all its difficulties.

apym, ng £ beginning, origin, power

Murray and Moo suggest the contrast here is
between angels and demons.

éveot®ta  Verb, perf act ptc, n nom/acc pl
gviotnuL be present
uehlw (ptc. without infin) coming, future

olite duvauelg breaks the pattern of
contrasting pairs. Murray suggests the
meaning here is 'mighty work.'

Verse 39

olite Mpwua otte fdbog olite TIg KTioLg
£tépa duvioeTal NUAg ywptoot Ao Thig
Adydmng tod Beod thig ¢v XpLotd ‘Incod td
KVpilw MudV.

Mpwua, To¢ n  height

fabog, ovg n depth

Cf. Eph 3:18 for similar use of spacial
language.

KTLOLG, ewg f creation, what is created

¢tepocg, o, ov other, another, different

duvioetal  Verb, fut midd dep indic, 3 s
OVVOUOL

XwPLLw see v.35

"The love of God from which we cannot be
separated is the love of God which is in Christ
Jesus our Lord. It is only in Christ Jesus it
exists, only in him that it has been manifest,
only in him is it operative, and only in Christ
Jesus as Lord can we know the embrace and
bond of this love of God." Murray.

"As the chapter began with 'no condemnation'
(Rom 8:1), so it ends with the bookends of 'no
separation' (8:35,39)." Moo.
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Wright comments, "We are back with the
picture that has been there in Romans from the
beginning: God and creation, with the human
race poised in between, belonging within the
latter but called to reflect the image of the
former. Idolatry had reversed God's intended
order: humans had worshiped that which was
not God, had ceded power to that which, being
itself corruptible, could only bring death. Now,
in the Messiah, Jesus, humanity had been
restored; death has been defeated, and creation
itself, so far from being shunned as essentially
evil, awaits its redemption. Christian
assurance, despite caricatures, is the very
opposite of human arrogance; it is the fruit of
humble, trusting faith. Those who follow the
Messiah into the valley of the shadow of death
will find that they need fear no evil. Though
they may sometimes seem sheep for the
slaughter, yet they may trust the Shepherd,
whose love will follow them all the days of
their life."

And he concludes by offering the following
'paraphrase' of the final two verses of Romans
8; "Paul has spoken, and we must speak, of the
love of the one true God. This love of God
calls across the dark intervals of meaning,
reaches into the depths of human despair,
embraces those who live in the shadow of
death or in the overbright light of present life,
challenges the rulers of the world and shows
them up as a sham, looks at the present with
clear faith and at the future with sure hope,
overpowers all powers that might get in the
way, fills the outer dimensions of the cosmos,
and declares to the world that God is God, that
Jesus the Messiah is the world's true Lord, and
that in him love has won the victory. This
powerful, overmastering love grasps Paul, and
sustains him in his praying, his preaching, his
journeying, his writing, his pastoring, and his
suffering, with the strong sense of the presence
of the God who had loved him from the
beginning and had put that love into action in
Jesus. This is the love because of which there
is no condemnation. This is the love because
of which those who are justified are also surely
glorified. And this is the love, seen supremely
in the death of the Messiah, which reaches out
to the whole world with the exodus message,
the freedom message, the word of joy and
justice, the word of the gospel of Jesus."

Romans 8:31-39 — Postscript

Wright, speaking of the OT allusions in the
previous verses, comments, "By skillful use of
this complex web of biblical allusion and
quotation, Paul is underscoring his basic
contention from 3:21 onward. Those who
believe in Jesus the Messiah, who respond
with love to God's loving action in his death
and with faith to God's raising him from the
dead, are constituted as the renewed Israel of
God. They are the true children of Abraham;
they are the true servant people; they are the
people who claim and sing as their own the
psalms of the faithful covenant people. Law,
prophets and writings are thus called in as
witnesses to the fact that, in the midst of
suffering and oppression, the one God of Israel
has, in long-promised redeeming love,
reconstituted Israel in and around Jesus as the
true people of this one God."

Day 498: Romans 9:1-5

Romans 9-11

These chapters in Romans have sometimes
been viewed as a digression (Dodd agrgued
that they were an old sermon Paul slipped in at
this point breaking the flow from Romans 8 to
Romans 12). Such views arise from a failure to
understand the burden of Paul's ministry and
his insight into the gospel.

From the beginning of this letter Paul has
made it clear that the gospel he preached was
that 'promised beforehand through his prophets
in the Holy Scriptures' (1:2) and that the risen
Saviour whom he proclaimed was none other
than the promised Messiah, son of David (1:3,
see also 1:16). Yet he knew from personal
experience that most Jews rejected the gospel
while there was a far better response from the
Gentiles. Paul's ministry was therefore
addressed to largely Gentile churches. How
could he continue to maintain that the gospel
he preached was a fulfilment of God's promise
to his people Israel?
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This situation was exacerbated by the tensions
between Jews and Gentiles within the churches
— tension which evidently existed also at Rome
(see chapter 14). It is likely that after the
relapse of the edict of Claudius which had
expelled the Jews from Rome, Jews, including
Jewish Christians, had returned to the city. A
largely Gentile church had now experienced an
influx of Jewish members. The Jewish
Christians may have been suggesting that the
Gentiles were only second-class people of God
while the Gentiles, in turn, may have been
suggesting that there was no significance in
being a Jew or even that God had abandoned
all concern for the Jews.

It is against such a background, and as an
integral part of Paul's exposition of the gospel,
that he pens chapters 9-11. "Two questions
dominate these three chapters: the question of
unbelieving Israel, and the question of God's
faithfulness." Wright.

"We should remind ourselves that the hearers
of the letter would not yet know, at this point,
what he was talking about; the effect of this
statement would naturally be to excite
sympathy and concern. Paul has led them to
the point where they may, perhaps, be ready to
listen to the topic he must now raise, if only
because they have learnt to trust him. If he
now turns to a matter of such agonising
concern to himself, they should share it as
well." Wright.

Verse 3

NOYXOUNV Yoo dvéBepa eivar adtog éyw
a7to 1ol XpLotod vitep TOV AdEAPOV pov
TOV CVYYEVOV OV KOTd 0dPKA,

gdyouat pray, wish, long
dvadeua, tog n cursed, under the curse of
God

Verse 1-5

Cf. 1 Cor 16:22; Gal 1:8-9. "The word carries
overtones of the curse put on various people in
Israelite history." Wright.

"The basic fact which though it is never
actually mentioned, lies behind every verse in
the opening paragraph, and sets in motion the
whole long argument of chs 9-11 is that,
notwithstanding her privileges, and his
apostolic labour, Israel has rejected the Gospel
that Paul preached." Barrett.

glvar  Verb, pres infin eipu

"The grammatical construction of the sentence
shows that Paul recognises that the wish is
scarcely capable of fulfilment." Barrett.

Verse 1

ovyyevng, ovg m relative, kinsman,
fellow-countryman

oapg, oapkog f flesh, physical body,
human nature

AM|OsL0v Aéyw ¢v XpLotd, ov Pevdouat,
CUUUAOTVPOVONS UOL THG OUVELDNOEWS OV
gv Tvevpatt ayiw,

amBera, ag £ truth, reality

Pevdouar lie, speak untruth, deceive

oVUUOPTVPE®  give evidence in support of

ovveldnols, ewg f conscience,
awareness

"Paul did not consider it possible to be
separated from Christ (8:38,39). Yet he
expresses an intensity of love for his own
people patterned after the love of the Saviour
(Gal 3:13; 2 Cor 5:21)." Murray. Cf. Moses'
prayer in Ex 32:30-32.

Verse 4

"'In the Holy Spirit' confirms the witness of
conscience. It is only as we are indwelt by the
Spirit and live in the Spirit, only as our minds
are governed by the Spirit may we be assured
that the voice of the conscience is in
conformity with truth and right." Murray.

The construction "gives the strongest possible
emphasis to what he is about to say." Wright.

ottwvég elow "Topomiitar, Gv 1) vioBeoial
kal 1 8OEa kol al dobfikar kai 1
vouoBeota kai 1) hatpeio kal ob
gmaryyehion,

ootig, Nrig, 6 1L who, which

Verse 2

OtL MOz pot gotuy peydhn kol
adLdheLttog 00UV Tfi KaEdig wov.

"IopomAitor "The name is important. In
many Jewish intertestamental books,
foreigners use the word 'Jew' as a simple
national designation, but when Jews speak
about themselves and their special position in
salvation history, they call themselves
'Israelites.”"" Moo.

hmm, ng f grief, sorrow, pain
ueyog, ueyohn, ueyo large, great
advadewttog, ov  endless, constant
odvvn, ng f pain, sorrow

vioBeowa, og f adoption, sonship
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See Ex. 4:22; Hos 11:1. The word is used here
in a different way from 8:16,23. "Paul's
application of the same word to regenerate
believers and to Israel 'according to the flesh'
within the space of twenty verses summarises
the tension between Israel's promises and the
church's blessing that infuses these chapters."
Moo.

0ota, ng f glory

Perhaps referring to the glory of God's visible
presence at the Exodus. Cf. Ex 16:7; 24:16;
40:34-35. Paul has emphasised that 'glory’' is
the inheritance of the Christian, in Christ.

dwaBnkn, ng covenant, will, testament

The singular, 'covenant' is strongly supported
(p*° B et al), but the plural (x C K W et al) is

probably original. The plural may refer to the
Abrahamic, Mosaic and Davidic covenants.

vouoBeoia, ag f (God's) giving of the law
(to Israel)

Matpela, ag fservice, worship; pl. rites

gmayyehio, ag f promise, what is
promised

"The force of this list is thus to say: the
privileges that now belong to all those in
Christ — 'not least,' Paul might add, 'those of
you in Rome' (see 1:7,15) — are actually the
privileges God promised to Israel according to
the flesh. You Christians have come, as he
says explicitly in 11:17 and 15:27, to share in
the spiritual blessings of Israel. You must now
spare a thought, and a prayer, for their present
plight." Wright.

Verse 5

OV ol matépeg, kal €€ dv 6 XpLotdg 1O
Katd odpka: O OV &l TAvTwy Be0g
gVAOYNTOC £ig TOVS aldvag, aumnv.

TaTnpE, tatpog m father

| At least Abraham, Isaac and Jacob.

00pE, oapkog £ flesh, physical body,
human nature

Cf. 1:3. "The point, then, is that God, having
called ethnic Israel to be the light of the world,
has now shone that light lavishly on the wider
world, while Israel seems to have chosen to
remain in darkness. Israel, called to be God's
messenger to the world (3:1-2), has seen the
message successfully delivered while itself
failing to give heed to it. The irony and the
tragedy of the situation is the reason both for
Paul's anguish and for this poignant way of
expressing it." Wright.

gvhoyntog, 1, ov blessed, praised
ai®dvag  Noun, ace pl alwv, aiwvog m
age, world order, eternity

oapko O @V ... There are three main

punctuations/interpretations of this phrase:

i) Placing a comma after capka and referring
the words that follow to 6 Xptotog ('who
is God over all, blessed for ever.")

ii) Placing a stop after oapko and taking the
following words as an independent clause,
either:

a. 'God who is over all be blessed for ever'
or

b. 'He who is God over all be blessed for
ever' or

c. 'He who is over all is God blessed for
ever'.

iii) Placing a comma after copko and a stop
after tavtwv (... who is over all. God be
(or is) blessed for ever'.)

The manuscript evidence is of no value here

since the punctuation is a later addition.

The majority of the committee compiling UBS

Greek Testament preferred the second of the

above options, though a significant minority

argued for the first reading.

Sanday and Headlam argue for the first option,

as does Moo, and Murray argues for a

variation on this reading, asserting that Paul

does here refer to Jesus as God. Moo
concludes, "This verse ... deserves to be
numbered among those few in the New

Testament that explicitly call Jesus 'God."

Wright similarly comments "Gramatically the

arguments weigh heavily on the side of (i); in

other words, on the side of saying that Paul
does indeed here ascribe divinity to Christ. Of
the various arguments here, perhaps the
strongest is that it would be highly unusual for

Paul to write an asyndetic doxology — that is,

an expression of praise that is not linked to a

word in the immediately preceding sentence."

And he concludes by saying, "If we read v. 5

in this way, what force does it add to the

opening paragraph as a whole? Just this: that
the Messiah who is from Israel's own race,
their highest privilege and final hope, is the
very embodiment of their sovereign Lord, their
covenant God. And it is he whom they have
rejected; this is precisely the point Paul makes
in 10:21, at the close of the main 'story' of
chaps. 9 and 10. Just as Israel rejected their

God on Mt Sinai, precipitating Moses into his

extraordinary prayer (see above), so now Israel

according to the flesh has rejected its God as
he came in the flesh, precipitating Paul into his
own version of that prayer and his own great,
unceasing grief. Israel's highest privilege,
when spurned, becomes the cause of Israel's
greatest tragedy.
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"But even that tragedy contains within itself
the seeds of hope. Just because the Messiah
'according to the flesh' is also 'God over all,
blessed for ever,' and particularly because his
'flesh' was the place where God 'condemned
sin' (8:3), so the strange and sad story of
Israel's fate, to which Paul will now turn, is
designed to lead on and out into new life. Read
in this way, 9:5 becomes an exact, if ironic,
summary of both parts of the argument which
will now unfold."

Day 499: Romans 9:6-13

Verses 6-13

Cf. Is 55:11. "To defend the gospel, Paul must
defend God's faithfulness to his promises to
Israel. For if God has gone back on his word
to Israel, then a deep chasm between the Old
and New Testament opens up, and the good
news can no longer claim the God of Israel as
its author." Moo. Wright adds, "The word for
'failed' in 9:6a means, literally, 'fall,’ and
though several transferred senses such as 'fail'
are well attested we should note that Paul uses
the language of 'stumbling,' 'tripping up,' and
'falling' several times later oin in the argument.
The answer to the implied question is: it is
Israel that has stumbled, not God's word. In
fact, Israel's stumble has been because of
God's own Torah (9:32f.)."

"Since God has so clearly given Israel a
position of unique privilege, does not Israel's
defection mean that God's intention has broken
down? The word of promise has been proved
false by history. Paul's blunt negative answer
to this question is supported by an analysis of
the meaning of Israel." Barrett.

Wright adds, "It is of primary importance in
reading Romans 9-11 to realise that its
backbone is a retelling of the story of Israel
from Abraham to (Paul's) present day. From
9:6 to 10:21, Paul is retelling the great
narrative that every Jew knew. His retelling
belongs with (though it subverts) other Second
Temple retellings of the Jewish story: it is a
retelling that speaks to what God has been
doing all along, and that leaves Paul in a
position to mount the fresh argument of chap.
11... Israel, Paul is saying, is Messiah-focused.
The long story that began with Abraham
reached its climax, its goal, its T€\0Og (zelos) in
him. And Israel is also Messiah-shaped. The
pattern of israel's history (rejection, failure,
and exile followed by astonishing covenant
renewal) is none other than the pattern of death
and resurrection."”

oV yap mdvteg ol €& "Topank, ovtol
Topanh: Cf. 2:28-29. "Israel is not a term like
Ammon, Moab, Greece or Rome. 'Israel'
cannot be defined in terms of physical descent,
or understood simply on the human side; it is
created not by blood and soil, but by the
promise of God, and therefore exists within the
limits of God's freedom." Barrett.

Verse 7

od* H11 eloiv omépua ABpadu, TAVTES
tékva, aMe, "Ev Toadk kAnOoetol oot
oTEPUOL.

omepua, Tog n seed, offspring

The Greek is ambiguous, it could mean:

i) Neither because they are Abraham's seed
are they all children; or

ii) Nor are all the children of Abraham
counted as seed.

The second fits better with Paul's general use

of the term 'seed of Abraham,' cf. 4:13, 16, 18;

Gal 3:16,19,29; 2 Cor 11:22 — and especiallly

the following verse. For Paul, the phrase has a

Christological focus.

tekvov, ov n child; pl descendants
kAnOnoetatl Verb, fut pass indic, 3 s Kahew

Verse 6

Ovy, otov 8¢ 8L ékmémtwkev O Adyog ToD
0e0D. ov yap mavieg ol €€ “Topank, ovtoL
"ToponA:

Cf. Gen 21:12. Natural descent does not make
children of promise.

olog, a, ov relative pronoun such as, of
what kind

Verse 8

oly oltov &¢ OTL 'But it is not as though ...

gxmémtowkey  Verb, perf act indic, 3 s
éxmuto fall off, fall away, lose, fail

ot £0TLY, OV TA TéKVA Thig 0OPKOS
tadta tékva Tod Beod, A Td Tékva Tfig
gmaryyehlog hoyiCetou eig omépuor

oapg, copkog £ flesh, physical body,
human nature

gmayyehla, oc f promise, what is
promised

Children who derive their origin from the
promises of God.
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AoywCouor reckon, count, calculate, credit,
suppose

Verse 10

"The word 'counted' is of fundamental
importance in this epistle. It has already
occurred in several contexts, but especially in
the quotation from Gen 15:6 (Rom 4:3). It
points to the creative freedom of God, who
creates 'righteousness' by 'counting' it, and
annuls sin by not 'counting' it (4:6,8). He can
raise up sons to Abraham out of stones (Matt
3:11; Lk 3:8) and freely determines what is
seed and what is not.

"'Seed' thus understood in the light of the
creative freedom of God, is necessarily bound
up with the 'promise.' Ishmael was a true son
of Abraham, with as much of his father's blood
in his veins as Isaac had; but he was a child of
the flesh, not of promise. Isaac's birth, which
took place in the context of human death and
sterility (4:19), depended entirely upon God's
gracious promise." Barrett.

oV uovov 8¢, dAAG kol Pefékka €€ £vog
kottnv &ovoa, ‘Toadk 100 ToTPOS HUdV:

uovov adv only, alone

elg, wa, €v gen €vog, uLag, £Vog one, a,
an, single

kouvtn, ng f bed, marital bed, act of
intercourse, conception

Verse 11

uUnTTw Yo yevvnoévtwv unde mpoEdvimy
L dyaBov 1 @adhov, Tva 1) kate ékhoynv
po0eoLg Tol B0l uévn,

Verse 9

¢maryyehtac yap 6 Adyog obtoc, Katd tov
kapov ToDTov élevoopnal kai €otol T
24ppa vios.

untw adv not yet

yvevvaw give birth to; pass be born, cause

unode nor, and not, not even, neither

mpooow practice, do, collect (of taxes)

ayabog, 1, ov good, useful, fitting

M or, (4...1 either...or, 4 kaL oreven),
than

goavlog, M, ov evil, wrong, bad

ékhoyn, ng f election, choosing, what is
chosen

Cf. Gen 18:10 or 18:14.

koLpog, ov m time, appointed/proper
time

géhevoouar Verb, fut midd dep indic, 1 s
g0 OO

gotor  Verb, fut indic, 2's eiut

"The quotation reminds us of God's gracious
and miraculous intervention to enable Sarah,
who was infertile, to bear the child of the
promise (see Rom 4:18-20). The initiative,
Paul makes clear again, is with God.
Inheriting the promise is not based on birth
alone; it depends on God's gracious
intervention.

"This same point becomes even clearer in
9:10-13. For one can argue that Isaac and
Ishmael are distinguished by a key physical
difference: The former was born to Sarah and
the latter to Hagar. Thus, to dispel any idea
that physical descent plays a role in the
promise, Paul brings us down one generation,
to two children born of the same parents and at
the same time." Moo.

Wright comments, "The point here, in case we
missed it in the flurry of detail, is that God has
done what was promised. The word of God
has not failed (the 'word' here refers back to
9:6). God promised a son (Genesis 18); then,
when the time came for a choice (Genesis 21),
God reaffirmed the earlier word concerning
Isaac."

The main question here is whether the election
Paul speaks of is personal or 'national' in the
sense of God's choice of Israel and rejection of
Edom. On the basis of the personal histories
in vv. 11 and 12 Moo concludes that "it is hard
to resist ... the conclusion that Paul is thinking
of Jacob and Esau here as individuals." On the
other hand, Wright comments, "The point is,
though, that Paul is not here discussing what
an abstract, impartial deity would or should
have done; he is discussing the long purposes
of God for Israel, and through Israel for the
world. Central to those purposes is the
principle that all must be of grace, 'not of
works, but of the one who calls."

mpobeolg, ewg f purpose, plan, will
uevw remain, stay, abide

Verse 12

oVk €€ Epywv dile ¢k tod kahodvtog,
£0p£0M avThi 6tL O petCwv dovheVoeL TQ
géNdooovt’

£0p€On  Verb, aor pass indic, 3 s Aeyw

uelwv, ov and uellotepog, o, ov (comp
of ueyog) greater, greatest

géhaoowv, ov (comp of ukpog) lesser,
inferior, younger

Verse 13

kabwg yéypomrtal, Tov "Takmp fydmnoa,
tov 8¢ "Hoad éuionooa.

véypamtal Verb, perf pass indic, 3 s ypopw

| Mal 1:2-3.
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dyamow love, show love for
uoew hate, despise, be indifferent to

The meaning here is 'reject' in contrast to
Jacob's calling.

"This ... raises for Paul, as it does for
contemporary readers, the major question: Has
God been unjust? To answer this, Paul
continues the story of Israel with its next major
moment: the exodus from Egypt." Wright.

Day 500: Romans 9:14-18

Verse 14

Ti o0V gpoDuev; un adikia Tapd T Oed;
un yévolto:

Paul anticipates the question that might pass
through the minds of his readers. It "is
essentially the same question as Paul grappled
with in chap. 3, that of the dikatoovvn Beo?d
(dikaiosyne theou)." Wright.

¢poduev  Verb, fut act indic, 1 pl Aeyw
adika, og f wrongdoing, evil, sin

|Here the sense is "injustice.! Cf 3:5.

vévolto Verb, aor opt, 3s YLvOoudL; Un
yevouto ‘certainly not/ by no means'

Verses 15-18

"Determining right or wrong, what is just or
unjust, demands a standard for measurement.
The standard is ultimately nothing less than
God's own character... God, therefore, acts
justly when he acts in accordance with his own
person and plan. This is precisely the point
Paul makes in 9:15-18. The argument falls
into two parallel parts, each with a quotation
from the Old Testament (vv. 15 and 17) and a
conclusion drawn from the quotation
(‘therefore,' vv.16,18)" Moo.

Verse 15

T® Mool yop Aéyer, "Elerow Ov Ov
ghe®, kal oiktipfow Ov dv oiktipw.

Cf. Ex 33:19. In context, an expression of
God's mercy in the face of Israel's idolatry
with the golden calf.

éherjiow  Verb, fut act indic, 1 s éheaw and
¢éheew be merciful, show kindness

&v particle indicating contingency

olktoriow Verb, fut act indic, 1 s olkTLoW
have compassion on

Justice would lead to God rejecting all. It is
only because of his mercy and compassion that
any are embraced as his people.

Verse 16

Goa obv oY ToD B¢hovtog 0VdE ToD
To€Y0VvTOC, AAAG TOoD Ehed®dvtog OeoD.

Behw  wish, will
ToeXw run, exert oneself

"Salvation lies within man's grasp neither by
his volition nor by his active exertion."
Murray.

Verse 17

Aéyel yap M ypagn @ dopaw O1L Eig 00t
tolto £EMyeLpd ot dmwe évdeiEwual £v ool
v dUvauty uov, kot 6rtwg duaryyelfi To
Ovoud wov év aon tf vi.

vyoagn, ng f writing, Scripture
¢Eeyelpw raise, bring to power

| I.e. gave him this position of power in Egypt.

o¢ Pronoun, acc s ov

omwg (or Omwg &v) that, in order that

évoelEwual  Verb, aor midd dep subj, 1 s
g¢vdelkvopal  show, give indication of

oLayyeli  Verb, aor pass subj, 3 s
dlayyehhw proclaim, preach

ovoua, Tog n name, title, person,
authority, reputation

yn, yng f earth

As with Pharaoh, so also Israel exists for this

twofold purpose:

i) To provide the occasion or context for God
to demonstrate his power through a great
act of deliverance.

ii) To act as the means by which that act is
published throughout the world.

Both took place precisely because Israel

rejected the Gospel.

Wright comments, "What God has done to

Pharaoh is not arbitrary. Pharaoh has already

enslaved God's people and resisted the call to

set them free. God has in view not the
protracted punishment of Pharaoh for his own
sake, but the worldwide proclamation of God's
power and name."

Verse 18
Goa obv Ov 0éheL €heel, Ov O OéheL
OKANPEVVEL.

okAnpvvw make stubborn; pass be
stubborn, be hardened

The hardening spoken of must be understood
in the context of v.17. Neverthelsss it is an
offensive term which raises the natural
objection of v.19.
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Murray comments on this hardening, "There
can be no question that Pharaoh hardened his
own heart. Though the instances are
comparitively few in which the activity of
Pharaoh is explicitly mentioned (cf. [Ex] 7:13;
8:32(28); 9:34), yet they are sufficient. But,
preponderantly, the terms are to the effect that
the Lord hardened Pharaoh's heart (cf. Ex
4:31;7:3;9:12; 10:1,20,27; 11:10; 14:4,8)...
It is impossible to suppress or tone down the
sovereign determination of God's will any
more than in the first part of the verse."
Wright comments, "Paul is not, then, using the
example of Pharaoh to explain that God has
the right to show mercy, or to harden
someone's heart, out of mere caprice. Nor is it
simply that God has the right to do this sort of
thing when someone is standing in the way of
the glorious purpose that has been promised.
The sense of this passage is gained from its
place within the wider story line from 9:6-
10:21 — that is, as part of the story of Israel
itself, told to explain what is happening to
Paul's 'kinsfolk according to the flesh.' God's
action upon Pharaoh was part of the means,
not only of rescuing Israel from slavery, but of
declaring God's name in the world."
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