Reading The Greek New Testament

Week 101: Romans 9:19-10:11

Notes on the Greek New Testament
Week 101 — Romans 9:19-10:11

Day 501: Romans 9:19-21

Verse 19

"Epelc pot ovv, Tt [ovv] #TL pépgpetal; To
yOp BovAruatt ovTod Tig dvOioTnkev;

Cf. 3:6. Paul anticipates the question that may
be raised by his reassertion of God's
sovereignty in salvation in v.18.

goelc  Verb, fut act indic, 2's Aeyw

¢t still, yet, moreover

ueugouol find fault with, blame

Povinua, Tog n will, purpose, intention

dvBéotnkev  Verb, perf act indic, 3 s
avOwotnue resist, oppose, withstand

Verse 20

® GvOpwrte, uevodvye ov Tic €1 O
AVTOITTOKOLVOUEVOS T Bed; w1 £pel TO
Thdopo t@ mhdoavty, Tt ue émoinoog
ovTwe;

"Paul again does not answer as we might
expect. He offers no logical explanation of
how God's determinative will and human
responsibility cohere. Still less does he
suggest that God's will is but his response to
human decisions — as we would have expected
him to say if, indeed, God's will to save were
based on foreseen faith. No, rather than taking
the defensive, Paul goes full speed ahead with
yet further assertions of the freedom of God to
do as he wants with his creatures." Moo.
Wright argues that Paul is continuing to reflect
on the history of Israel and now has in mind
the story of the exile. His point is that "God
has the right both to remake nations and
peoples in a new way and to withold judgment
for a while in order that salvation may spread
to the rest of the world."

Dodd says that Paul's argument here is "the
weakest part of the whole epistle," adding that
man is not a pot and will answer back. But
this is to miss the point. Moo writes, "As in
the case with any analogy, the parallel is by no
means perfect. Human beings, created in
God's own image, have the power to think and
make decisions; they are far more than inert
clay. But the analogy works well as the one
vital point the apostle wants to make here:
God's right to fashion from the clay the kinds
of vessels he wants."

For this analogy, cf. Is 29:15,16; 45:9; 64:8,9;
Jer 18:1-6.

Wright comments, "If Bonhoeffer was right
that putting the knowledge of good and evil
before the knowledge of God was indeed, and
remains, the primal act of human rebellion,
then for a human to set up a standard and
demand that God keeps to it already smacks of
such rebellion. And where the humans are
themselves among the sinners who have no
claim on God except for judgment, their
choice is in fact between accepting that
judgment at once and accepting instead God's
strange purpose in remoulding them to carry
forward his larger plans. Pauls quotation of Isa
29:16 indicates that this is what he has in
mind: the judgment on Israel, following its
utter infidelity, will be the prelude to a new
beginning, and Israel has no right to complain
if this is so."

Verse 21

1 ok £xeL EEovoiav O kepauelg Tol mnhod
¢k 100 avtod @upduatog moifjoal O ugv
elg Tiuny okedog, O 8¢ eig dtuptav;

o O!

uevovv and uevovvye rather, on the
contrary, indeed, much more

dvtamokpivoual  reply, answer back

goel  Verb, fut act indic, 3 s Aeyw

mhoouo, Tog n what is moulded (of clay)

mAdoovtL  Verb, aor act ptc, m dat s
mAaoow mould, form; perhaps create

ovtwg thus, in this way

1 or

¢€ovowa, ag f authority, right, power
KEOOUEVS, EmWS m  potter

mnAog, ov m mud, clay

@UEOUQ, TOS n lump

moufijoal  Verb, aor act infin stotew

Twun, ng f honour, respect, price
OKevog, ovg n object, thing, vessel
atwuia, og f disgrace, shame, dishonour
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"Paul uses similar language to describe the
different roles believers have in the 'household
of God' (see 2 Tim 2:20). So, again, he may
be depicting the different roles people have
played in salvation history. But the parallel
with 'objects of his wrath' and 'objects of his
mercy, whom he prepared in advance for
glory' (Rom 9:22-23) suggest rather that he is
thinking of God's freedom to choose some
people to be saved and leave others in their
spiritual deadness." Moo.

The contrast may be between the larger part of
Israel, presently in rebellion against God, and
the 'remnant’ of believing Israel through whom
the gospel in presently being brought to the
world. God has made these two from the same
lump.

Wright comments, "Paul is speaking at two
levels. He is talking of the pre-exilic
generation, with whom God bore patiently
despite their persistent idolatry, sending
prophet after prophet to them until the only
reaction left was the devastating judgment of
exile. And he is talking of his own generation,
those upon whom, as he said in 1 Thess 2:16,
wrath was now coming 'to the uttermost."

Verse 23

kai tva yvopion tov mholtov tiig d0ENg
avtod €l okevn éhéovg, O mponTotpuaoev
elg OOEav,

Day 502: Romans 9:22-26

Verse 22

kat tva is supported by p** " & A ef al, a few

MSS, including B, read simply iva. The
absence of koL was probably an attempt to
simplify the construction.

God's delay serves also the greater purpose of
displaying his glory in salvation.

el 8¢ Ohwv O BeOg £vdelEaoBal v dpynv
Kol yvoptoot to duvatov avtod fveykev
&v oMM nokpobuuiq okedn dpyfig
KOTNOTLOUEVO €1C ATTWAELALY,

Verses 22-24 form an unfinished sentence.
The sense is, ... Wouldn't that put the matter in
a different light?'

yvwpton Verb, aor act subj, 3 s yvopLLw
see v.22

mAovtog, ov m & n riches, wealth

00Ea, ng f glory

¢\E0G, OVC n mercy, compassion

mpoeToLpalw prepare beforehand

Note that this latter group are not deserving of
glory as the former are deserving of wrath.

¢l here = 'what if...'

Oehw  wish, will

Oelwv — God determined to delay the
punishment of those rebelling against him for
the very purpose of making a public display of
his wrath and power at the end of history.

évoeiEaobol  Verb, aor midd infin
gvoelkvuuoL  see v.17

opyn, ng f wrath, anger

yvwpllw make known, disclose, know

ouvvatog, m, ov strong, powerful; Tto
duvatov power

fiveykev  Verb, aor act indic, 3 s @epw
bring, carry, bear, lead

uakpobuvuia, ag f longsuffering, patience

OKEVOG, OVG see v.21

opyn, ng f wrath, anger

katnotiouévo  Verb, perf pass ptc, n
nom/acc pl katopTllw make complete;
act & midd make, prepare

dmwhewa, ag f destruction, utter ruin

"Behind verses 22-23 is a Jewish tradition that
questioned why God was waiting so long to
judge sinners and establish justice in the
world. The cry of the matyrs in Revelation
6:10 reflects the same question: 'How long,
Sovereign Lord, holy and true, until you judge
the inhabitants of the earth and avenge our
blood?" Paul answers the question by
showing how God is using this time before the
end to prepare for an even greater display of
his powerful judgment and to bring glory to
his chosen people." Moo.

Verse 24

olg kai ékdleoev Nudg o0 uovov EE
Tovdaiwv AML kal €€ £0vRV;

uovov adv only, alone

"Tovdatog, a, ov a Jew, Jewish, Judean

£€0vog, ovg n nation, people; to £.
Gentiles
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The covenant promise has not failed but comes
to effect in the true Israel, the children of
promise, the true seed (cf. Galatians 3-4).
Basic to Paul's thought is the promise given to
Abraham that in his seed all the families of the
earth will be blessed. This, God has
accomplished by 'calling' whom he wills to be
his own.

Day 503: Romans 9:27-29

Verses 27-29

Verses 25-29

In verses 25-26 Paul shows how the Old
Testament confirms God's purpose to call the
Gentiles. In verses 27-29 he shows that the
Old Testament confirms God's promise to call
some from among the Jews.

"In the preceding verses the call of the
Gentiles had been supported by and
represented as the fulfilment of Old Testament
promises. In these three verses the Isaianic
witness is added to confirm Paul's thesis that
the covenant promise did not contemplate or
guarantee the salvation of all ethnic Israel."
Murray.

Verse 27

Verse 25

"Hoatag 8¢ kpdler vitep tod Topanh, "Edv
N 6 4EBuOg TOV VMV TopomA dOg 1| uuog
thg Oahdoong, TO VwdheLupuo cwbjoeToL

og kol £v 1® ‘Qong Aéyel, Kaléow 1OV ov
AoV Lov MadV Lov Kal TV oK
NYOTTNUEVNY fyostnuévny:

[CF. Is 10:22-23.

Aaog, ov m people, a people
fyomnuévnv  Verb, perf pass ptc, f acc s
dyamow love, show love for

A free quotation of Hos 2:23 (2:25 LXX).

kpalw cry out, call out

¢av if, even if, though

N Verb, pres subj, 3s el
dpbuog, ov m number, total
adupog, ov f sand, seashore
Oalaooa, ng f sea
VITOAELUUO, TOS n remnant

Verse 26

kol fotan év 1@ TOme ob dppédn adtolg,
OV hadg pov Vuele, £kel kAndroovtal viot
Beol Tovtog.

A verbatim quotation of the LXX of Hos 1:10a
(2:1 LXX).

gotar  Verb, fut indic, 2's €iut

Tomog, ov m place

ob adv where

£0p£0n  Verb, aor pass indic, 3 s Aeyw

ékceL  there, in that place, to that place

kAnBnoovtal Verb, fut pass indic, 3 pl
KOAEW

Caw live, be alive

"The remnant conception emerged in the
prophets as a message of both judgment and
hope — judgment, because the continuing
sinfulness of Israel brought God's judgment on
the people as a whole, resulting in the
salvation of only some of the people, hope,
because despite Israel's sinfulness, God
maintained his commitment to his covenant
and pledged to save at least some of the
people." Moo.

owbfoetal  Verb, fut pass indic, 3 s cwlw
save, rescue, heal

Verse 28

In Hosea the reference is to the northern tribes
of Israel, previously rejected by God but on
whom he will now show mercy. But Paul
picks up on the echo in Hosea of the promise
made to Abraham (cf. Hos 1:10 and Gen
13:16; 22:17; 28:14; 32:12 and also the
quotation Paul uses in v.27). It is part of
Paul's argument that God is fulfilling his
promise made long ago to Abraham in saving
a people from every nation under heaven.
Wright adds, "Together, the two Hosea
passages speak of the restoration Israel can
expect after exile: it will be a strange reversal
of judgment, in which a new word of grace
will be spoken to a new people."

AOYOV YOO OVVIEADV KOl OVVIEUVQY
mouoel KpLog &l Thig yfig.

ovvtehew complete, carry out, establish
ovvtewvw cut short, bring about swiftly
yn, yng f earth

Some MSS (followed by the TR), have a
longer reading, conforming Paul's quotation to
the LXX.

"Verse 28, which quotes from Isaiah 10:23, is
difficult to interpret. But probably it
reinforces the note of judgment from Romans
9:27: God will carry out the judment he has
decreed against Israel with certainty and with
despatch." Moo.
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Verse 29

kol kabwg mpoelpnkev "Hootog, Ei un
KVPLOC Zafawb ykatélmey ulv omépua,
Mg =o6dopa Gv gyeviiOnuev kol wg
T'époppa dv GUoLwONUEV.

Day 504: Romans 9:30-10:4

9:30-10:13

mpoelpnkev  Verb, perf act indic, 3 s
mpoieyw say beforehand, warn in
advance

Zofowd (a descriptive name of God in
Hebrew, lit. of the armies) kvpiog =.
Lord Almighty

éykotélaev  Verb, aor act indic, 3 s
é¢ycotalewtw abandon, leave behind

omepua, tTog n seed, offspring

The only change from the LXX of Is 1:9 is that
Paul uses here the word 'seed' rather than 'little
remnant'. In Paul's teaching here 'seed' and
'remnant’ have the same meaning, namely
those who are partakers of the promise, cf. v.8.
"The 'remnant,’ the 'holy seed' (cf. Isa 6:13;
Ezra 9:2; Mal 2:15), is critical to Paul's
argument in chap 11." Wright.

ouolwbnuev  Verb, aor pass indic, 1 pl
ouolow make like; pass resemble, be
like

"Cf. Gen 19:29, in which Lot and his family
escape from Sodom because 'God remembered
Abraham' — a foretaste of the exodus [cf. Exod
2:24 with Pss 105:8-9, 42; 106:45], and now
of the new exodus that happens in the gospel."
Wright.

The emphasis on divine sovereignty in the
preceding verses does not eliminate human
responsibility, nor is the one incompatible with
the other.

The theme of righteousness and faith dominate

the following paragraphs. Paul contrasts two

kinds of righteousness, each contrast
occupying a central place in each of these
three paragraphs:

i) 'Righteousness that is by faith' versus 'a law
of righteousness' 9:30-31 — paragraph 9:30-
33;

ii) 'God's righteousness' versus 'their own
[righteousness]' 10:3 — paragraph 10:1-4;

iii) 'The righteousness that is by faith' (10:6)
versus 'the righteousness that is by the law'
(10:5) — paragraph 10:5-13.

"Israel failed to enjoy the blessings of the

messianic salvation because she had been

preoccupied with a righteousness based on the
law. Gentiles, on the other hand, are streaming
into the kingdom because they have embraced

a righteousness based on faith." Moo.

Nevertheless, we should remember that it is

precisely through the ministry of the 'remnant’

within Israel that the gospel has come to the

Gentiles. The subject matter of chapters 9-11

remains the covenant faithfulness of the God

of Abraham.

Wright concludes, "The story Paul has told in
vv. 6-29 is the story of what it means for Israel
to be the people of the crucified Messiah...
This is the hidden dimension of God's strange
purpose of election: Israel has been called,
exactly as in 5:20 and 7:7-25, to be the place
where sin gathers itself into one place in order
to be dealt with at last. Israel is the people
through whom the evil of the world is funneled
down onto the representative Messiah. The
story of Abraham's family through the exodus
and exile to the Messiah himself is a story of
the cross casting its shadow ahead of it. The
extraordinary things Paul says about God's
starange ways with Israel, especially in 9:14-
24, all reflect the theology of the cross he
stated in 8:3. The judgment on Israel —
including its 'hardening' in unbelief! — is the
result of the divine purpose, that the Messiah
would bear, all by himself, the weight of the
world's sin and death. This in turn looks on to
the conclusion in chap 11, as we shall see."

Verse 30

Ti oOv gpoDuev; dtL #0vn a1 ) duwkovto
ALKALOOVVNY KOTEAOBEV SLKALOGUVNYV,
dikoLoovvny 8¢ TNV £k mloTewg:

¢oobuev  Verb, fut act indic, 1 pl Aeyw

£€0vn  Noun, nom & acc pl €6vog, ovg n
nation, people; ta ¢. Gentiles

dlwkw seek after, pursue, follow

dkatoovvn, ng f righteousness, what is
right

kataloupave obtain, attain

motie, ewg f faith, trust, belief

The Gentiles were "ignorant of God's promises
and excluded from the covenant, they had no
concept of right standing with God. But when
God offered it to them in his grace and through
the preaching of the gospel, they responded in
faith and so obtained it." Moo.
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Verse 31

"Topanh 8¢ dLwkwv VOUOV SLKALooVVIG £l
vouov ovk E@baoeyv.

Verse 1

vouov OLkatoovvng this phrase is the subject
of some debate. It is probably shorthand,
meaning that Israel sought righteousness
through their own observance of the Mosaic
law. Paul expands this thought further in the
first half of the following verse.

"The thought, in fact, is here not far from 7:21-
25: the more Israel clung to the law, the more
it found that evil lay close at hand, and that
covenant membership could not be had that
way." Wright.

Adehgoi, N uev evdokia tfig tufic kopdiog
kal 1 8énoig pdg TOV OOV VITEP adTOV
elg ownpiav.

adehBoL contrasts the spiritual relationship
Paul has with fellow Christians with the
fleshly relationship he has with Israel (cf. 9:3).

gvdokLa, ag f good will, pleasure, desire

€uog, M, ov lst pers possessive adj my,
mine

denolg, ewg f prayer, plea

owtpla, ac f salvation

€pbaoev  Verb, aor act indic, 3 s @Oovw
arrive at, achieve

Verse 32

Sl Ti; 8TL 0k €k mloTEWS e (g €E
Eoyov mpooékopov @ Aibw Tol
TPOOKOUUOTOG,

"This is the desire of his heart, the desire that
springs out of the grief and pain that reside
there (9:2); and this desire turns to prayer... He
wants to draw his largely Gentile audience in
Rome (11:13) to share his earnest desire for
the salvation of Jews." Wright.

They had seen the law as a means of providing
them with inalienable identity as the people of
God over against those without the law, rather
than seeing its true intent (cf. 10:4).

Verse 2

UaETVE® Yoo ovtolg dtL Thkov Oeod
gyovolv, dile 00 kote Emtlyvworv:

mpookorttw stumble, strike something
against

ABog, ov m stone, precious stone

mpookoupa, atog n that which causes
stumbling or offence

uaptTupew bear witness, testify
Cnhog, ov m, and ovg n zeal, jealousy
gmyvwolg, ewg £ knowledge

"Paul explains this basic problem again in
9:32b-33, but in different terms. He draws the
picture of a walker so intent on pursuing a
certain goal that she stumbles and falls over a
rock lying in her path. So Israel, myopically
concentrating on the law and its demands,
missed Christ, 'the stone' that God placed in
her path. This imagery comes from Isaiah
8:14 and 28:16, which Paul quotes in Romans
9:33. These texts, along with another 'stone'
text (Ps 118:22), are quoted together in 1 Peter
2:6-8, suggesting that they may have been
brought together via the key word 'stone' by
Christians before Paul's day." Moo.

Religious zeal in itself is of no benefit nor is it
pleasing to God. For a supreme example of
such misguided zeal, see that of Paul/Saul
himself prior to his conversion (Acts 22:3;
26:5, 8; Gal 1:14; Phil 3:6).

Verse 3

dyvootvteg yap v tol 0g0D
dLkoooVvny, kol v idiav [dikatoovvnyv]
Inrodvreg otfioa, Tfi dikaroovvny 10D Beod
oY VITETAYNOOV"

dyvoew not know, be ignorant, fail to
understand, disregard

Verse 33

kabwg yéypamtat, 160V tiOnuL év Suwv
MBoV TPOOKOUUATOS Kol TETPAY
OKavOGLoV, KOl O TLOTEVWY E1T° aVTD OV
KATOLOYVVONOETAL.

Vv 100 00D dikatoovvny "'God's
righteousness' is a shorthand, here, for the
entire sweep of covenantally loyal actions God
had undertaken from Abraham to the Messiah.
Paul's kinsfolk, like his own earlier self, have
remained ignorant of it all, unaware that this
was what God was up to and that it was what
God had said all along.

véypomtal Verb, perf pass indic, 3 s ypagpw

TOnuL place, set, appoint

metpa, ag f rock, solid rock

okovoalov, ov n that which causes sin/
offence, obstacle

motevw  believe (in), have faith (in)

kotoloyvve  put to shame, humiliate

http://www.misselbrook.org.uk/

Week 101: Page 5




Reading The Greek New Testament

Week 101: Romans 9:19-10:11

"As a result, they have not submitted to this
covenant history. They have resisted it, like the
wicked tenants in Jesus' parable (Mark 12:1-12
and par., culminating in the rejection — and
vindication — of the 'stone' the builders
refused), hoping to claim the inheritance as
their own. They have attempted, in other
words, to set up a status of covenant
membership in which the principle of 9:6-29
would be quietly set aside; this would be a
status for all Jews, and only for Jews. No
pruning down to a remnant; no admission of
Gentiles (except by becoming full Jews
through proselyte initiation). This is the
'righteousness' they sought to establish: a
status that would be 'their own.' This does not
refer to a status they might have achieved by
moral effort, by climbing a ladder called
'works,' but a status that would be theirs and
theirs only. Romans 10:3 is a statement of
what Paul principally objects to, on the basis
of the gospel, within the Judaism to which he
had himself belonged. He does not regard his
contemporaries as proto-Pelagians, trying to
pull themselves up by their own moral
bootstraps in order to be good enough for God
and to earn 'works-righteousness' of that sort.
Rather, they believed that God's covenant with
Abraham was their exclusive and inalienable
posession, whereas Paul had come to believe
that, through the death and resurrection of the
Messiah, the long covenant story as set out in
the Scriptures had all along had a different
shape. Paul is not turning his back on Judaism
and its traditions. He is claiming to interpret
them in their own terms, through their own
Scriptures, and around their own Messiah (9:4-
5)." Wright.

The end (tehog) of the law was righteousness,
but because of the weakness of the flesh it
could not deliver. But now Christ is the end
(goal) of the law ¢ig dtkatoovvn (cf. 2 Cor
5:21). Christ delivers for us what the law
could not, and by this means both fulfils and
brings it to its proper fruition. "The Messiah is
the goal of the Torah so that there may be
righteousness — the righteousness of the "Torah
of righteousness'! — for all who have faith."
Wright. Wright provides extensive argument
for this understanding of Té\og as 'goal,’
'completion,’ rather than 'abrogation,’
'termination.' He shows how it reflects Paul's
argument throughout Romans.

Moo prefers to understand the phrase €ig
OLKOLOOUVNV as stating the purpose of the first
clause rather than qualifying vopov.

Day 505: Romans 10:5-11

Verses 5-11

dLog, o, ov one's own

| CF. Phil 3:9.

Cntobvteg  Verb, pres act ptc, m nom s
Cntew seek

otfijoor  Verb, 1 aor act infin iotnut and
totovew establish, fix

VIeTdynoav  Verb, aor pass indic, 3 pl
vmotacow subordinate; pass. be
subject, submit to

I.e. failed to believe in Jesus Christ.

Verse 4

Wright argues that our reading of these verses
must be shaped firstly by "think[ing] one's way
into a world of thought that Paul would have
taken for granted" (the world of second
Temple Judaism), and secondly by taking note
of the entire context of the scriptures he
quotes. So Wright comments, "At first sight,
admittedly, it seems ... here is Moses telling
people to keep the Torah, and here is
something called 'the righteousness of faith'
telling them simply to believe!" But to read
Paul in this way is to read him in a post-
Enlightenment framework rather than in his
own context. So Wright continues:
"Deuteronomy 30 comes immediately after the
chapters in which Moses has held out to the
people the covenantal blessings and curses...
The final and most emphatic curse is exile:
Israel will not simply suffer blight, mildew,
barrenness, poverty, sickness, and a hundred
other evils in the land, but will ultimately be
driven off the land itself, scattered among the
nations of the earth (28:63-68; 29:22-28...). It
is assumed that all these things will come to
pass; Deut 29:4 bewails the fact that Israel has
remained hard hearted, and the curses are
bound to follow.

TéhOC Yo vOuov XpLotdg €ig dLkoLoouvny
TOVTL TQ) TLOTEVOVTL.

Teh0OG, ovg n end, conclusion,
termination
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"But after they have all happened, and in
particular after the exile has done its worst,
then there will come a great reversal.
Deuteronomy 30 is a prediction of the return
from exile, pointing to the spiritual and moral
renewal that will make that return possible and
appropriate. Israel will return to YHWH with
all its heart and soul (30:2, 6). YHWH will
turn Israel's captivity around, and regather his
people (vv. 3-5). YHWH will circumcise
Israel's heart to love YHWH, so that Israel
may live (v. 6). Blessing will once more
follow, if Israel will now be obedient (vv. 8-
10). And the central blessing is life itself: God
has set life before them (v. 15), the life that
results from keeping the commandments (v.
16) as opposed to disobeying and so incurring
death (vv. 17-18). Life is what they must
choose (v. 19). They must love YHWH, obey
his voice, and cleave to him, 'for he is your
life, and the length of your days' (v. 20). The
whole chapter might be entitled, 'the new
obedience which brings new life.'

"In the middle of Deuteronomy [30] we find
vv. 11-14, the passage Paul quotes in 10:6-8.
The commandment is not too hard; it is not far
off. You do not need someone to go up to
heaven and bring it down, so that you may
hear it and do it; you do not need someone to
cross the sea and fetch it, so that you may hear
it and do it (this language about impossible
quests to the deep, or to heaven, has become
proverbial in 4 Ezra 4:7-8). 'The word is near
you; it is in your mouth, and in your heart, so
that you may do it' (v. 14). The chapter, in
other words, presumes that Isracl has been sent
into exile and is now going to turn to YHWH
from the heart, and proceeds to explain what it
really means to 'do' the law and so to 'live.'
This life-giving 'doing' will be a matter, not of
a struggle to obey an apparently impossible
law, but of heart and mouth being renewed by
God's living 'word.' It will not be a matter of
someone else teaching it to them from a great
distance. Verse 14, significantly, omits even
the mention of 'hearing' the commandment; it
will be inside them, in their mouth and heart.
We cannot but think of Jer 31:33-34: In the
restoration after the exile, the people will not
need to be taught the commandments, because
they will be written on their hearts. And this
cannot but remind us of Rom 2:25-29, a
passage that Paul is about to echo in 10:9-10.
It should be clear already that Paul has the
context, and overall meaning, of Deuteronomy
30 firmly in mind. This is anything but a
clever prooftext taken out of context.

"This should make it clear, too, that Paul's
quotation of Lev 18:5 in 10:5 is not set in
opposition to Deuteronomy 30. He is not
setting up a straw person ('"Moses encouraged
that stupid and impossible system we know as
works-righteousness') in order then to knock it
down with a bit of clever but slippery eisegesis
of another part of the Pentateuch... Lev 18:5
brought together two things, 'doing the law'
and 'living'; 'the one who does these things
shall live by them.' This is what the
'righteousness which is from the the law'
declares; this is how Leviticus 18 was heard in
Paul's own day. Had Paul really meant that
Christ is the termination of the law, we should
have expected him to oppose such a view. But
he does not suppose that Deuteronomy does
any such thing. It offers, he insists, a fresh
explanation, granted exile and return, for what
'do the law and live' might actually mean. In
the original passage, the lines Paul quotes each
end with 'so that you may do it." Here, as in
2:25-29 and elsewhere, Paul's point is that
those who share Christian faith are in fact
'doing the law' in the sense that Deuteronomy
and Jeremiah intended. Those who believe that
Jesus is Lord, and that God raised him from
the dead, are the new-covenant people, the
returned-from-exile people. The story of Israel
in 9:6-29 took us as far as exile, pointing
ahead to what might happen beyond (9:24).
That story reached its dramatic climax in the
Messiah, the one upon whom the curses
ultimately fell (Gal 3:13). Now all who believe
in the Messiah, whether they be Jew or
Gentile, are thereby 'fulfilling the law'; they
are 'doing' it in the sense Deuteronomy 30
intended; and they thereby find 'life," as 8:9-11
demonstrated, the life that Torah wanted to
give but could not (7:10), the life that can now
be spoken of more specifically as 'salvation'
(10:9, 10, 13). And that, of course, was all
along the point of the paragraph (10:1-13).
Paul has prayed for the salvation of his
kinsfolk; now, starting with Torah itself, he
has shown the way by which that salvation
may be found."
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Reading The Greek New Testament

Week 101: Romans 9:19-10:11

Verse 5

Mwiiofig Yoo yodgpel TV dLKALOCVVIY TNV
¢k [toD] vopov Ot 6 moujoag avTd
dvOpwitog Tioetal v avTolc.

Verse 7

1, Tig kotapioetal eig v dfvocov; todte
goTLv XPLOTOV €K VeKpDV Avayoryely.

The ydp indicates that Paul is now providing
an explanation of "why the Messiah is the goal
of the law for righteousness to all who
believe... The gar, in fact, governs vv. 5-9 as a
whole, not simply v. 5. Paul's explanation runs
as follows: 'For, while Moses does indeed
write concerning Torah-righteousness that "the
one who does them shall live in them," what
"doing" and "living" come to mean when God
restores Israel after exile, is defined afresh by
Deuteronomy 30, not in terms of an impossible
demand, but in terms of God's gift of God's
own word; and this "word" is the word of
faith, faith that Jesus is Lord and that God
raised him from the dead.' This, taken as a
whole, explains verse 4, and thereby, in turn,
explains how salvation is now available for all
who share this faith." Wright.

1 or

kotofalve come or go down, descend

adpvocog, ov f abyss, underworld, world
of dead

VvEKPOC, o, ov dead

dvayayelv  Verb, aor act infin dvoryw
bring up, lead up

Verse 8

AMAG T Aéyer; "Eyyig oov 10 Ppfiud éotuv,
gv 1 otouati oov kal €v Tf kapdig oov:
tolte 0Ly 10 Pfina tfig miotewg O
KNOVOOOUEV.

gyyvg adv near

onua, atog n word, thing, matter
otoua, Tog n mouth

Kknovoow preach, proclaim

owkatoovvn, ng f righteousness
Coetar  Verb, fut mid indic, 3s Cow live,
be alive

|Cf. Lev 18:5, also Gal 3:12.

Verse 6

N 8¢ ¢k miotewg dikaroovvn oVTwg Aéyet,
M) glmng v 1ff kapdia cov, Tig
avoproetol glg TOV ovpavov; TodTe EoTLv
XPLOTOV KOTOYOYELY:

motig, ewg f faith, trust
ovtwg thus, in this way
glmng  Verb, aor act subj, 3 s Aeyw

The quotation alludes to Deut 9:4 which is a
warning to the Israelites against thinking that
they were accepted by God because of their
own righteousness.

dvaproetar  Verb, fut midd dep indic, 3 s
dvafoirve go up, ascend

kotoyoyelv  Verb, aor act infin Katayw
bring down, bring

Wright comments here regarding Paul, "Here
he casts Jesus himself in the role that other
thinkers gave to Torah or to Wisdom. Jesus the
Messiah is himself God's life-giving,
covenant-renewing, community-defining gift
to God's people. His 'coming down from
heaven' and his 'coming up from the deep' are
the events through which this gift is made
available to all." Wright.

"The general point he wants to make about the
righteousness by faith is clear enough:
Through Christ's being brought down to earth
(i.e. his incarnation, Rom 10:6) and his being
brought up from the dead (10:7), God has
made righteousness readily available (10:8).
One does not have to ascend into heaven or
plumb the depths of the sea to discover it. All
one needs to do to attain righteousness is to
respond in faith to the gospel as it is
preached." Moo.

Moses' words, which in context refer to the
law, Paul applies to the gospel. Some think
that Paul, viewing Christ as the end of the law,
is here showing that what the Old Testament
said of the law now applies to Christ. But the
focus is rather on the accessible nature of
God's revelation. "As God made available his
will to his old covenant people, so now he
makes available his will for the new covenant.
Yet the new covenant word has an added
element of 'nearness.' Christ, as the One who
brings the law to its culmination (v.4), also
writes that law on the hearts of God's people,
as was predicted by Jeremiah in his famous
'new covenant' prophecy (Jer 31:31-34). So in
Christ, the law has come near to God's people
in a way that it never had before. All that is
now required of human beings is that they
accept God's word in faith." Moo.

"God has brought his 'word' near to you,
placing it on your lips as you confess Jesus as
Lord, writing it on your heart as you believe
that he was raised from the dead... [Paul's]
own announcing of Jesus as the risen Lord,
summoning people to 'the obedience of faith’
(1:5), is itself part of the answer to the prayer
of 10:1." Wright.

http://www.misselbrook.org.uk/

Week 101: Page 8




Reading The Greek New Testament
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Verse 9

OtL €av Ouoroynfong v Td oTOUOTL GOV
kUpLov “Incodv, kal motevong év T
kapdig cov &t 6 Be0g AVTOV TiyeLpev €k
vekp®v, owdron”

gov if
ouoloyfjong  Verb, aor act subj Ouohoyew
confess, declare

"The connection of righteousness with faith is
clear; the connection of salvation with verbal
confession of Jesus as Lord is not so obvious.
It may well be that Paul is thinking of Jesus is
Lord' as the baptismal confession, and that, as
in Romans 6, he is understanding baptism as
the present anticipation of final resurrection —
that is, salvation from sin and death."

The confession, 'Jesus is Lord' is one of the
oldest expressions of Christian belief, cf. Acts
22:16; Phil 2:11; 1 Cor 12:3; 2 Cor 4:5.

Verse 11

Ayel yap M yooer, I1ag 6 motevwv £ire
avTd 0V KOTALOYLVOTOETOL.

motevong  Verb, aor act subj, 2 s TLOTEVW
believe (in), have faith (in)

gyelpw  raise

vekpog, o, ov dead

yoaon, ng f writing, Scripture
kataloyuvw put to shame, humiliate,
disgrace

"Jesus' resurrection was, for Paul, the
demonstration that he really was the Messiah;
his belief in Jesus as the turning-point of
Jewish and world history, the bearer of God's
purposes, the climax of the story of God's
covenant, is unthinkable without it... Belief in
Jesus' resurrection is thus not an arbitrary
dogmatic test, a demonstration that one is
prepared to believe something ridiculous on
someone else's supposed divine authority.
Genuine heart-felt belief can only come about,
Paul believed, through the action of the Spirit
in the gospel. This faith is the sure sign that
the gospel has done its work." Wright.

Cf. Isa 28:16. On the theme of shame, cf. 1:16;
5:5 and 9:33.

owbnon Verb, aor pass subj, 2 s cwlw
save, rescue, heal

Verse 10

Kapdig yap moteveTal el dkatoovvny,
otéuatt 8¢ dporoyeltal eig owtnolov.

owtnpla, ag f salvation

Wright comments on the parralelism of these
two phrases: "The two are closely correlated
but not identical. 'Righteousness' denotes the
status people have on the basis of faith: a
present legal status that anticipates the future
verdict of the divine lawcourt, a present
covenantal status that anticipates final
affirmation of membership in God's people.
'Salvation' denotes the actual rescue from sin
and death effected in the future by the
promised resurrection, and likewise anticipated
in the present (so, e.g., 8:24). 'Salvation' is not
a status but an event, and it is promised to
those who have 'righteousness' as their status.
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