Reading The Greek New Testament

Week 102: Romans 10:12-11:16

Notes on the Greek New Testament
Week 102 — Romans 10:12-11:16

Day 506: Romans 10:12-15

Verse 12

Verse 14

oV Yap £0TLv dLaotol Tovdaiov Te Kal
“EAAVOG, O YOp a0TOC KUPLOG TAVTIWY,
TAOVTOV £iC TTAVTAS TOVG ETLKAAOVUEVOVG
avToOVv

M®¢ oVv émkaréomvtol gl Ov ovk
¢miotevoov; TS 8¢ TOTEVoWOLY OV O0VK
fikovoav; Tg &8¢ dKoVowaLy YwELg
KNEVOo0VTOG;

Cf. 3:22-23.

owaotoln, ng f distinction, difference

te enclitic particle and, and so; Te koL
and also

‘EAMAny, mvog  m a Greek, non-Jew

motevw believe (in), have faith (in)
¥wpLg prep with gen without, apart from
Knovoow preach, proclaim

Verse 15

O Yap avTog KVPLog mdvtwy Caesar's claim.
Wright remarks, "As in 3:27-30, monotheism
undergirds the universality of the gospel —
though, as elsewhere in Paul, it is monotheism
with Jesus at the heart of it."

TOC 8¢ KNEVEWOLY £0v (1) ATTOOTOADOLY;
kabwg yéypomral, Q¢ wpalotl ol TOdeg
OV gvayyeMlouévov [T0] dyadd.

gav if
AmooTtaA®dOLY  Verb, aor pass subj, 3 pl
dmootelMw send, send out

mAovtew be rich, grow rich
é¢mkadew call, name, surname; midd call
upon, appeal to

Verse 13

This series of questions underlines the
necessity of the apostolic mission.

16 yap Og Ov Emkahéontor TO Gvoua
Kvplov cwbnoetal.

dv particle indicating contingency
OVOoUO, TOS n nhame, person
owbnoetal  Verb, fut pass indic, 3 s owlw

véypamtal Verb, perf pass indic, 3 s ypopw

wpaLog, o, ov beautiful, attractive,
welcome, pleasant

movg, modog m foot

evayyeMCw act. and midd proclaim the
good news

ayabog, 1, ov good, useful, fitting

Cf. Joel 2:23. "The "LORD' in Joel is Yahweh,
the covenant name of God. But Paul identifies
this 'Lord' with Jesus (see Rom 10:9, 12), the
'stone' of Isaiah 28:16 (Rom 10:11). Verse 13,
then, is important evidence that the early
Christians identified Jesus with God." Moo.
Wright adds, "The quotation from Joel is a
further point at which we are right to hear
echoes of God's renewal of the covenant. Joel
2 sits comfortably alongside Deuteronomy 30
as a powerful statement of how God will
restore the fortunes of Israel after devastating
judgment [cf. Acts 2:16-21]. When we read
the whole chapter there are various echoes of
what Paul has already said." He also remarks,
"We should not miss the force of v 13 in
relation to the argument of chaps 9-11 as a
whole. If 'those who call on the name of the
Lord' is a regular biblical designation of
'Israel,' then v. 13 is an exact functional
equivalent of 11:26a: 'All Israel shall be
saved.' Verse 13 supplies Paul's initial answer
to the problem of 10:1 and suggests the correct
way of understanding 11:26a."

The quotation from Is 52:7 shows that the
emphasis is upon heralds being sent by God. It
also shows that the condition has been met —
Preachers have been sent.

Note the context in Isaiah 52. Paul has already
quoted Is 52:5 in Rom 2:24. Isaiah 52
"contains the basic scheme of salvation history
as Paul presents it in Romans: sin and
disobedience of Israel at the present (Isa 52:4-
5), to be changed when God sends the good
news of 'salvation' to Zion (52:7), and both
Israel (52:9) and the Gentiles (' the ends of the
earth,' 52:10) are saved. The alert reader of
Romans should be led by the explicit
quotations back to this great Isaiah prophecy
and allow Isaiah and Paul mutually to interpret
one another." Moo.
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Wright adds, "As the following passage seems
to indicate, Paul understands the message
concerning YHWH's servant in Isaiah 52-53 as
the message about Jesus the Messiah. The
people who announce the servant-message are
therefore the people who now, in his own day,
proclaim Jesus. The effect of vv. 14-15 is to
say: this is how my own apostolic ministry fits
into the larger narrative of exile and
restoration, of God restoring the covenant in
the Messiah and calling both Jews and
Gentiles into the renewed community (9:24)."

Paul does not often use Ofjuc, preferring to use
MOYOc. Wright thinks he may have used pfiua,
here because his mind was still on Deut 30:14
(yyVg oov T Pfjna), which he quoted in v.8.
It also allows him to lead into Ps 18:5 [LXX]
which follows.

Verse 18

Day 507: Romans 10:16-21

Verse 16

QMG Aéyw, un ok fikovoov; uevodvye,
Eig mboav v yiiv ¢EANOev 6 @OOYYOC
avTdv, Kal £ig T Tépata Thg olkovuévng
0 OfUaTo CVTOV.

AlAe 00 TAVTES VITKOVOAV TQ eVOyYEMlQ”
"Hoatag yop Aéyer, Kdple, tig émiotevoey
i dxofi udv;

uevouvv and pevovvye rather, on the
contrary, indeed

yn, yng f earth

@Boyyog, ov m voice, sound, tone

mépata Noun, nom/ace pl TeQPAS, 0TOS n
end, boundary, conclusion

otkovuevn, g f world, inhabited earth

oV movteg litotes, meaning 'only a few.'
Echoes the remnant theology introduced in
9:6b.

vakovw obey, be subject to
gvayyehlov, ov n  good news, gospel
akon, ng T report, news, hearing

Cf. Is 53:1. Paul quotes again from the same
section of Isaiah, the introduction now to the
passage regarding the suffering servant.

i dkofi Wright comments, "Though this
word can also refer to the faculty of hearing,
the act of hearing or listening, and the organ
with which one hears (i.e., the ear), the
meaning here is the thing that is heard: the
report or message (see also Gal 3:2, 5; the
KJV's 'faith cometh by hearing' is thus
misleading, as is 'act of hearing')."

Paul would have had the whole context of
Psalm 19 in mind here with its link between
general and special revelation.

Wright comments, "If Paul has the rest of
Psalm 19 in mind, he may have taken vv. 1-6,
as well as vv. 7-11, as referring to Torah, in
which case he would be celebrating the fact
that the 'word' of Deut 30:14 was now freely
available to all, as God always intended. The
link between the occurrences of rhema in vv. 8
and 17-18 seems to point in this direction. This
seems to be the most likely understanding,
though certainty here is perhaps out of reach."”

Verses 14-18 — Conclusion

Verse 17

dpa 1 wiotig €€ dkofig, 1) 6¢ dkor) dud
ofuartog Xprotod.

'faith comes from the message, and the
message happens through the word of/about
the Messiah'

motig, ewg f faith, trust, belief, the
Christian faith

A restatement of v.14.

"The Gentile world, then, has heard the gospel.
Not all have believed; but, as he said in 9:30,
Gentiles who were not looking for covenant
membership have received it. Meanwhile,
Israel, embracing the Torah, which did indeed
hold out the status of 'righteousness,' the
prospect of covenant membership, has not
attained to that Torah. Instead (and this is what
is driving the whole section), Israel has to look
on as outsiders come to share the blessings that
had been promised, blessings to which they
had looked forward for so long. This is the
point with which the chapter now closes."
Wright.

onua, atog n word, thing, matter

ONnuatog XPL0Tov many manuscripts have
the more common phrase Onuotog Oeov,
which would appear to be secondary.

The 'word of Christ' probably means the word
concerning Christ, "the message about his
lordship and resurrection (vv. 8-9)." Moo.

Verse 19

AMGO Aéyw, un “Topanh ovk Eyvw; TpdTOC
Mwiiofig Méyel, "Eyw mopalniwow vudic
€7t ovK £0veL, £me E0vel AouVETR
TOPOPYLD VUBS.

gyvw Verb, aor act indic, 3 s YLVOOK®
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Wright thinks that the sense 'know' is better
here than 'understand.' "Israel had long ago
been warned that the Gentiles would be
coming in to share, and even apparently to take
over, the blessings they had been promised.
What Israel could not claim ignorance of, in
other words, was not 'the gospel,' as is
sometimes suggested, but the more specific
point that Paul had stated first in 9:30-31. This
is what the first two quotations are about."
Wright.

"Paul understands the first verse to refer, as in
9:30, to the Gentiles who are coming in even
though they were not expecting or wanting to,
and the second to refer, as in 9:31-3, to Israel

itself, remaining recalcitrant...
"Having told his version of the story about

God and Israel in the past, Paul will now move
cautiously to tell a story about God and Israel
in the future." Wright.

mpwtog, M, ov first

napalniow make jealous

¢0vog, ovg n nation, people

dovvetog, ov  without understanding

mopopyL® Verb, fut act indic, 1 s
mapopylllw make angry, make
resentful

Day 508:Romans 11:1-6

Chapter 11

See Ralph Martin's 'Excursus on Israel's
Salvation and the Gentiles' Reconciliation' in
his commentary on 2 Corinthians, pp.268-270.

Cf. Deut 32:21. "[Paul] will in the next chapter
use this key category of 'jealousy' as the
fulcrum around which to turn his crucial
argument." Wright.

Verse 20

"Paul ... unfolds his teaching about God's
enduring faithfulness to Israel in two stages. If
9:6-29 have surveyed the history of God's
faithfulness to Israel in the past, 11:1-10 focus
on the present and 11:11-32 on the future."
Moo.

"Hoadtag 8¢ dmwotohud kai Aéyer, Evpéomv
[év] Tolg éue w1 Cnrodouy, Euavig

b} 7

gyevounyv 1olg éue un EmepwTdoLy.

Verse 1

2

arotohpaw be or become bold

"a reference to the stark, almost horrifying
content of what is said, more than to the
prophet's state of mind." Wright.

Aéyw oDv, w1 dnwoato 6 Bedg TOV Aadv
avtod; ut yévorto: kal Yoo £ym
Topanhitng eipt, ¢k omépuatoc ABpadu,
UAfig Beviouiv.

gVP£ONV  Verb, aor pass indic, 1 s 0pLOK®

gue  Pronoun, acc s £yw

Cntew seek, search for

gugpavng, ec  visible, revealed

gnepwtdoLy  Verb, pres act ptc, m dat pl
gnepwtow ask

Aéyw oDv 'So this is the question I must raise
at last ..."

dmwoato  Verb, aor midd dep indic, 3 s
dmwbeouar push aside, reject
Aaog, ov m people, a people

Cf. Isa 65:1, see also Rom 9:30.

"[saiah 65 comes straight after the long prayer
for God to intervene at the time of Israel's
devastation (63:15-64:12), a prayer that Paul
himself might have been imitating in 10:1."
Wright.

Several MSS (p* G it"¢” et al) read ToVv
kAnpouevov in place of tov Aaov. This
appears to be a Western assimilation to Ps
94:14.

vévolto Verb, aor opt, 3s yLvouaL
omepua, Tog n seed, offspring
@uAn, ng f tribe, nation, people

Verse 21

P0G 0t TOV Topomh Aéyel, OAnv TV
Nuépav €Eemétooa Tag XETPAS LoV TPOg
haov drmetbodvra kal avtidéyovia.

Paul's own existence as a Jewish Christian, and
the nature of his ministry, prove that God did
not cast off his people.

On Paul's sense of his own Jewishness and its
privileges, see 2 Cor 11:22; Gal 1:13-14; Phil
3:4-6.

o\og, M, ov whole, all, complete, entire

¢Eemétaoo  Verb, aor act indic, 1 s
ékmetavvoul  hold out

xevp, xewpog f hand, power

Maog, ov m people, a people

damebew disobey, be an unbeliever

dvtiheyw object to, oppose

Verse 2

oVK Artwooto O Be0g TOV Aadv avtod Ov
mpogyvw. 1) ovk otdate év "HALo Tl Aéyel 1
yoagn; Og évruyydver Td 0ed kotd 10D
Topanh,

Cf. Isa 65:7.

|Cf. 1 Sam 12:22; Ps 94:14 [93:14 LXX].
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mpoéyvw Verb, aor act indic, 3 s
mpoywvwokw know beforehand,
choose from the beginning

Cf. 8:29. What does Ov mpoeyvw qualify? If
it is taken as restricting those whom God has
not cast off the statement could be taken to
refer to the remnant — God did not reject the
remnant from among his people. But this is
probably not Paul's meaning. ""Whom he
foreknew' does not identify the 'people’ Paul is
talking about, rather it explains why God
remains faithful to that people. Paul, in other
words, has all of (physical) Israel in view here,
and he is reasserting the common Old
Testament teaching that God chose Israel as
his very own people." Moo.

Wright draws attention to the context of the
quotation from 1 Samuel. "This passage brings
two particular overtones into Paul's context.
First, the statement is Samuel's, as part of his
promise that he will never stop interceding for
Israel, despite their sin and folly. Samuel
stands in the tradition of Moses interceding for
Israel; Paul has stood in the same tradition in
9:1-5 and 10:1, and the implication here is that
he is not only an example of a Jew who has
been faithful to the gospel but is also part of
the means, through his prayer, of Israel's
continuing non-forsakenness. He highlights
this praying role, as the next part-verse makes
clear (11:2b): the link between v. 2a and v. 2b
is Elijah's intercessory task. Second, the
Samuel passage is all about God's provision
for Israel through the choice of the first king,
Saul; and Saul was from the tribe of Benjamin.
Paul, whose Hebrew name was Saul, seems
content here to suggest, by implication, that
just as God provided for Israel through the
choice of the Benjaminite Saul a thousand
years ago, so now he has done the same thing."

M or, (f...1M either...or, 1 koL oreven),
than

oida (verb perf in form but with present
meaning) know, understand

"Hhag, ov m  Elijah

yoapn, ng f writing, Scripture

évtuyyavew turn to (God on behalf of),
plead

"Paul more naturally, though, identified
himself with the prophetic tradition than the
kingly... The prophet with whom the young
Saul of Tarsus seems to have identified above
all, and with whom the converted Paul still felt
a strong affinity, was Elijah. Paul's early 'zeal'
was in the tradition of Elijah's zeal against the
prophets of Baal; but now he saw himself in a
subsequent part of the story, standing all but
alone before God as the true, and persecuted
prophet, praying for the people." Wright.

Verse 3

Kvple, TOUC TOo@iTog 00V AITEKTELVOY, T
OvoLaoTipLd oov Katéokapav, KAyw
vehel@Onv udvog, kol Tnrodovy v
Yuyiv wov.

|Cf. 1 Kings 19:10,14.

dmoktewvew and dmoktevvm, -vvuw  Kill,
put to death

Buolaotnolov, ov n altar (of incense)

kotookartw demolish, destroy

kdyw acompound word = Kot £yw

Orelel@OnV  Verb, aor pass indic, 1 s
vrolewtw leave, leave remaining

uovog, m, ov only, alone

Cntew seek, search for, look for

Yuyn, ng f self, life

Verse 4

AMA TE AéyeL avTd O xonuotionds;
Katéhmov ¢uavt®d £mtokioyihiovg
Gvopag, ottiveg ovk Ekouay yovu Ti
Bda.

XONUATLOUOG, ov m oracle, reply from
God

|Cf. 1 Kings 19:18b

katéhgtov  Verb, aor act indic, 1 s & 3 pl
katalewtw leave, leave behind, keep
(for oneself)

gmtokLoyLALloL, at, o seven thousand

avno, dvdépog m man, husband

ottiveg Pronoun, m nom pl O0TLS, NTLS, O
T who, which

kourttw bend, bow (of the knee)

yovv, yovotog n knee

A 'remnant' "in the manner spoken of by Isa
1:9 quoted in 9:29."

Verse 5

ovtwg 0OV kol &v T VOV kopd el
kate gkhoyny yxdortog yéyovev:

oVtwg thus, in this way

KOoLpog, ov m time

AeLupo, otog n remnant, small remainder
éxhoyn, ng f election, choosing
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véyovev Verb, perf act indic, 3s yLvoual

"God's word affirms a continuing role for
Israel in salvation history. But Israel cannot
claim this role as a matter of right, for it is due
solely to the working of God's grace." Moo.
"If Paul and the other Jewish Christians are a
new kind of 'remnant,’ called by God's grace in
the gospel of Jesus, there is no reason why
others should not join them. That is the
argumant of 11:11-16 and beyond." Wright.

Verse 6

el 8¢ ydputL, ovkéTL €€ Epywv, Emel 1 xdoig
OVKETL YIVETOL XAPLG.

¥Goittt  Noun, dats yapLg, ttog f
ovketl, adv no longer, no more
érmeL  since, because, for

After the final yopLg above, some MSS add
the obverse statement ei 8¢ €€ £pywv, ovkéTL
£0TL YAPLG, ETTEL TOV EOYOV OVKETL E0TLY
goyov. Metzger comments, "There appears to
be no reason why, if the words were original,
they should have been deleted. The existence
of several forms of the addition likewise
throws doubt upon the originality of any of
them."

Day 509: Romans 11:7-10

Verse 7

Wright says that it is vital to understand what
Paul is saying here, particularly as it is also a
vital move in the decisive statement at 11:25.
"Paul is drawing on the Jewish tradition that
runs like this: when God delays outstanding
judgment, those who do not use this time of
delay to repent and turn back to him will be
hardened, so that their final judgment, when it
comes, will be seen to be just. This apocalyptic
context of 'hardening' is vital; ignoring it leads
interpreters either into abstract discussions of
predestination and reprobation or into the idea
of a temporary 'hardening,' which is then
reversed. As the analogy with Pharaoh in 9:17-
18 indicates, this 'hardening' is not something
that comes for a while, during which
something else happens, and which is then
removed. The 'hardening,' rather, is what
happens during a temporary suspension of the
judgment that would otherwise have fallen, to
allow time for some to escape. In the case of
Pharaoh, the result was the exodus from
Egypt, seen as a sign of God's glorious power
and the reputation of the divine name (9:17).
In the present case, the result is that there is
time not only for the Gentiles to come in
(11:11-15), but also for more Jews, like Paul
himself, to recognise that the risen Jesus is
indeed Israel's Messiah and to serve him in 'the

Tt ov; O émtnrtel Topanh, Todto ovk
gmétuyey, N O ékhoyn €métuyev: ol o
ool émwpwinoav,

¢mlntew seek, desire, search for
gmétuyev  Verb, aor act indic, 3 s
gmiTuyyovw obtain, receive, attain

Cf. 9:31. The parallel suggests that what they
sought was 'righteousness.'

ékhoyn, ng f election, choosing, what is
chosen

Aoitog, M, ov rest, remaining, other

génwpwdnoav  Verb, aor pass indic, 3 pl
nwpow make stubborn, make hard,
make insensitive

A different verb, okAnpvvw, is used in 9:18
but the idea conveyed is the same.

obedience of faith."

Verse 8

kabwg yéypomral, "Edwkev avtotg 6 0eog
mvedua KatoviEemg, 0pOaAuolg ToD un
BAémeLy kal GTo Tod ) dkovewy, fng Thg
OTiUEPOV MUEPQS.

| Cf. Deut 29:4 and Isa 29:10.

véypomtal  Verb, perf pass indic, 3 s ypagpw
£€dwkev  Verb, aor act indic, 3 s OLdwuL
KOTOVVELS, ewg f stupor, numbness
fretw see, be able to see

ovg, WTog n ear, hearing

onuepov today

"It is the Jewish Scriptures themselves that
speak of YHWH pouring out a 'spirit of stupor’
(Deut 29:4 [29:3 LXX]), and making eyes not
to see and ears not to hear. Tragic though this
is, this is part of what Israel already should
have known (10:19)." Wright.
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Verse 9

Kol Aovid Aéyet, TevnOrjtw 1 TpdmeCa
otV eig oyida kal gig Opav kal eig
okdvdolov kol eig dvtamddoua ovTols,

Cf. Ps. 69:22-23. "Elsewhere in this letter, and
frequently in the NT, this psalm is seen as a
prediction of the sufferings of the Messiah.
(See, e.g., Rom 15:3, quoting Ps 69:9;
elsewhere Matt 26:37 and Heb 12:2 quoting Ps
69:20; Matt 27:34, 48 and par. quoting Ps
69:21; John 1:17 quoting Ps 69:9; John 15:25
quoting Ps 69:4; Acts 1:20 quoting Ps 69:25).
The judgment that is called down on
impenitent Israel in this passage is not
something separate from the central gospel
events, the events concerning Jesus." Wright.

vevnOitw Verb, aor pass dep imperat, 3 s
YLVOUOLL
toameCa, ng f table, food, meal

'"Table' has the sense of table fellowship and
hence is a symbol of unity. Barrett comments,
"The unity and interrelatedness created by the
law and so highly valued in Judaism were no
more than a delusion since they were a union
in sin (3:20), not righteousness."

On the other hand, in the gospel, 'table
fellowship' has embraced the Gentiles, cf. Gal
2:11-21.

mays, wog f snare, trap

Onpa, og f trap

okavdohlov, ov n that which causes sin/
offence, obstacle

dvtamodouo, Tog n repayment,
retribution

Verse 10

okotLoOftwoav ol dgdoluol adTdV Tod un
BArémery, kal TOV vOTOV aDTOV SLd TAVTOC
ovyKaupov.

okotiConal be or become darkened

votog, ouv m back

ovykoupov  Verb, aor act imperat, 3 s
ovykowrttw bend

The bent back is a symbol of bondage (cf Gal.
4:25).

Day 510: Romans 11:11-16

Verses 11-32

In verses 11-23, Paul repeats a basic theme
several times. "God's rejection of Israel is not
his last word. He has brought about that
rejection in order to further his plan for
salvation history. This plan initially is
bringing salvation to the Gentiles, but it
ultimately is intended to 'bounce back' and
benefit Israel as well...

"Considerable debate surrounds this sequence.
Does Paul think of it as a continuing
oscillation, which repeats itself many times
over the course of history as Jews and Gentiles
interact with each other? Or does he view it as
a single, linear sequence, which leads from the
Jewish rejection and Gentile acceptance of his
own day to a climax of greater Jewish
response to the gospel in the last days? We
prefer the latter, and we will show why as the
exegesis proceeds." Moo.

Wright thinks differently, as we shall see
below.

Verse 11

Aéyw odv, u) Emtacoy (va Téowoty; i
YEVOLTO® GAND T aDTOV TAPOTTWUOTL 1)
owtnpta totg E0veolv, eig 10
mopalnAdooL avToNs.

[Cfv.1.

mroww  stumble, go wrong, sin

|Cf9:32-33,

méowoly  Verb, aor act subj, 3 s TLITTW
fall, fall down
yévoLto Verb, aor opt, 3s YLVOUOLL
TAPATTMWUO, TOS n Sin, wrongdoing
owtnowa, ag f salvation
£€0veolv  Noun, dat pl £€6vog, ovg n nation,
people; ta ¢. Gentiles

As illustrated in Paul's ministry as depicted in
Acts. When he was drummed out of the
synagogues he turned to the Gentiles (Acts
13:44-47; 14:1-3; 18:4-7; 19:8-10; 28:23-29).

mapalniow make jealous

Cf. Deut 32:21. Verse 10b looks back to 10:19
and on to v. 14.

Verse 12

el 8¢ 10 mapdmTtwua avTdV ThodTog
KOOUOV Kol TO fftTnuo avTdv thodtog
£0vv, mdow udAhov tO TATPOUL 0VTOV.

mlovtog, ov m & n riches, wealth
Nrtnua, toc n defeat, failure
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Implies a cutting down of numbers. "What is
in view is the great loss, as by overthrow in
battle, sustained by Israel when the kingdom
of God was taken from them. They are viewed
as a defeated host deprived of their heritage."
Murray

mAovtog, ov m & n riches, wealth

7T000G, N, ov how much(?), how many(?)

uoiiov adv more; rather, instead, more
than that

minpwua, Tog n fulness, completeness,
fulfilment

Paul makes it clear that his ministry to the
Gentiles does not mean he lacks concern for
his own people. "He was taking to the Gentiles
the news that Israel's God, Abraham's God,
was welcoming them into the one family now
reconstituted around the Messiah (4:1-25).
And he was seeking to hold this up before his
fellow Jews so as to make them see what was
happening and, becoming jealous, long to have
a share in the eschatological blessings
themselves." Wright.

"'"Fulness' is itself a rare term in Paul, but there
is another parallel occurrence close by in
11:25. Other parts of that verse are
controversial, but at this point we are on safe
ground: by the 'fulness of the Gentiles,' we
may confidently say, Paul means 'the total
number of those Gentiles who believe the
gospel of Jesus.' He is well aware that large
numbers of Gentiles do not believe it, and
never will. The 'fulness' will consist of all
those who eventually do. There is no reason to
suppose that 'the fulness' of Israel will mean
anything more than this: the complete number
of Jews, many more than at present, who
likewise come to faith in the gospel." Wright.

Verse 15

el Y 1 ArroBorn aVTAV Kato oy
KOOUOV, Tic 1) ToohnuLg €l un Cor €k
VEKPDV;

amofoln, ng f loss, rejection

kataihayn, ng f reconciliation, being put
into fellowship with God

spoohnu\ig, ewg f acceptance

Verse 13

Yulv 8¢ Aéyw 10tg E0veorv. s doov uev
ovv eiu gyw E0vdv dmdotolog, TV
dLakoviay wov d0EATw,

Black argues that drofoln and pooAnuig
are technical terms in Rabbinic Judaism for
God's rejection and acceptance of men.
tpooAnuLg occurs here alone in the NT.
Wright says that it must "be explained in terms
of vv. 12 and 14. If, after all that has
happened, Jews come back into the family,
hearing and believing the gospel as in 10:6-13,
then, says Paul, the significance of this will be
like a kind of resurrection."

This part of the letter is intended to warn
Gentile Christians against a sense of
superiority.

com, ng f life
VvEKPOG, o, ov dead

600¢, 1, as much as, how much; ¢ 6cov
inasmuch as, while

owakovia, ag f ministry, service,
contribution, help

doEalw praise, honour, glorify, exalt

Verse 14

el Twg TaPAINAWow wov TV oAk Kal
OWOW TLVAC £€E oVTOV.

Cwn €k vekpwv Murray views as a reference
to revival. Moo suggests that the reference
may have apocalyptic overtones, associating
the conversion of the Jews with the
resurrection of the dead, "the last and climatic
stage in God's plan for salvation." Wright
argues that this is to read Paul's words outside
the train of his thought in this chapter. "The
'now' of 11:31 strongly suggests that Paul is
not postponing this hoped-for salvation to
some distant future."

el mwg  if by any means, if by some
means

napalniow make jealous

o0pg, oapkog £ flesh, physical body,
human nature

owCw save, rescue, heal

Verse 16

el 8¢ 1) dapym Gyta, kal T pUpano kol
el 1) OlCa ayta, kol ol kKAGSoL.

amapyn, ng f firstfruit, first portion (set
apart to God)

What is this firstfruit? There are three views:
i) Christ;

ii) Present Jewish believers;

iii) The patriarchs.
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Wright argues that the 'firstfruits' and the 'root'
are not necessarily the same. "The argument so
far, and some of Paul's other uses of the same
image, would lead us to assume that the 'first
fruits' refers to the 'remnant' chosen by grace,
including Paul himself (see particularly 16:5; 1
Cor 16:15; 2 Thess 2:13)." 'Holy' here does
not mean 'automatically saved', but, as in 1 Cor
7:14, to be regarded as 'holy by extension', not
to be despised.

11:11-16 — Conclusion

aywog, o, ov holy, consecrated, set apart
to/by God; oi aywor God's people

QUPOUC, TOS n lump

Owa, nc f root, source

Moo suggests that the 'root' is the patriachs and
that therefore the 'firstfruits' probably refers to
the patriachs also. "God's promise to the
patriarchs has not been revoked, their
descendants remain 'holy.' By this Paul does
not mean that all their descendants will be
saved. Rather, 'holy' (0y105), as in the Old
Testament and 1 Corinthians 7:14, means that
the people continue to be 'set apart' by God for
special attention. This continuing special
relationship between God and Israel gives
reason to hope for a future spiritual renewal of
the people — a hope Paul spells out in verses
23-24."

Wright takes 'root' to be the Messiah. "The
olive tree in the illustration [to come] is Israel,
the true seed of Abraham, into which wild
branches have been grafted but into which, far
more easily, natural branches can be regrafted.
And the crowning privilege of Israel, the
human and historical focus of the nations's
long story as God's people, is the Messiah
(9:5). It is considerably easier, I think, to see
the 'root' that 'bears' both Gentile and Jewish
Christians (11:18) as the Messiah than as the
patriarchs."

"We conclude that 11:11-16 begins the
argument that God still wants and intends to
save more Jews by lining up Israel according
to the flesh with both Adam and the Messiah,
as the argument of chaps. 5-8 might have
prepared us for. Israel has acted out both the
trespass of Adam and the redemptive 'casting
away' of the Messiah. Within this Paul
addresses a warning to the Gentile Christians
in Rome: even the Gentile mission in which he
exults has this as its oblique purpose, to bring
more Jews to faith and so to salvation. For
Jews to embrace the gospel now, after all they
have gone through, would be like resurrection
from the dead. They are, after all, the relatives
according to the flesh not only of the existing
remnant, but of the Messiah himself." Wright.

kAadog, ov m branch
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