Reading The Greek New Testament Week 107: Philippians 1:1-21

Notes on the Greek New Testament
Week 107 — Philippians 1:1-21

Day 526: Introduction to Philippians

Paul's plans and their outcome

When Paul wrote his letter to the Romans he was planning first to travel to Jerusalem to deliver the
collection from the Gentile churches (Rom 15:25-27) then to travel to Spain via Rome (Rom 15:24,28).
However, Paul knew that his plans to visit Jerusalem placed him in some danger: there were
unconverted Jews who had previously tried to kill him (Acts 9:29) and they must have been all too
aware of the 'trouble' Paul had caused among the synagogues of the Diaspora; there were also Jewish
believers who were strongly opposed to Paul's refusal to insist that Gentile converts should obey the
Mosaic law. Paul was going into a threatening environment, and he knew it. For this reason he had
sought the prayers of the Christians at Rome asking, "Pray that I may be rescued from the unbelievers
in Judea and that my service in Jerusalem may be acceptable to the saints there" (Rom 15:31).

From the beginning, Paul's journey to Jerusalem was overshadowed with threats. It would seem that
he had intended to leave Greece (Corinth?) by sea directly for Syria, but due to a plot hatched by 'the
Jews' he changed his plan and went first instead via Macedonia (Acts 20:3). When Paul met with the
Ephesian elders at Miletus he reminded them of how throughout his preaching, "I was severely tested
by the plots of the Jews... And now, compelled by the Spirit, [ am going to Jerusalem, not knowing
what will happen to me there. I only know that in every city the Holy Spirit warns me that prison and
hardship are facing me" (Acts 20:19,23). Eventually, Paul arrived at Caesarea where he stayed at the
home of Philip the evangelist. There a prophet named Agabus came from Judea to warn Paul that he
had received a message from the Holy Spirit that Paul would be taken captive by the Jews of Jerusalem
(Acts 21:10,11). Paul is well aware of the dangers that face him but is determined to complete the
work God has given him to do and to go on to Jerusalem with the collection (Acts 20:22a, 24; 21:12-
14).

On arriving at Jerusalem Paul received a warm welcome from many of the Christians there (Acts
21:17). Paul met with James, the leader of the church at Jerusalem, and with the elders of the church
and gave them a report of his work among the Gentiles — it appears that none of the Twelve were in
Jerusalem at this time. They rejoiced at the things God had done through Paul's ministry — the gifts
from the Gentile churches providing concrete evidence that God had brought these Gentiles to own the
Jewish Messiah as their Lord. However, James was concerned about the sensibilities of the Jewish
believers at Jerusalem who were 'zealous for the law' (Acts 21:20). They had heard that Paul was
teaching 'all the Jews who live among the Gentiles to turn away from Moses, telling them not to
circumcise their children or live according to our customs" (Acts 21:21). Though clearly an
exaggerated claim, there was an element of truth in this charge. Paul had clearly come to understand
that the law found its fulfilment in Christ. Gentiles who had come to believe in the Christ should not
be required to live by the law. Jewish believers might continue to observe the law as a matter of social
custom but in Paul's view such customs no longer has religious significance and, if viewed as such,
should be exposed for what they now are, namely a form of bondage inconsistent with the freedom the
child of God possesses in Christ.

In the light then of these reports concerning Paul's activities, what could be done to allay the fears of
Jewish believers 'zealous for the law'? James suggested that Paul should associate himself with four
such Jewish believers who had made a vow. Paul should "join in their purification rites and pay their
expenses, so that they can have their heads shaved. Then everybody will know there is no truth in
these reports about you, but that you yourself are living in obedience to the law" (Acts 21:24-25). Paul
agreed to this suggestion. Towards the end of the period of purification, some Jews from Asia spotted
Paul in the Temple. They had previously seen Paul somewhere in the city being accompanied by
Trophimus, a Gentile believer from Ephesus. Assuming that Paul was still accompanied by this
Gentile, they created an uproar in the Temple, calling out "Men of Israel, help us! This is the man who
teaches all men everywhere against our people and our law and this place. And besides, he has
brought Greeks into the temple area and defiled this holy place" (Acts 21:28). Paul was dragged from
the city and would have been killed by the mob but for the intervention of the commander of the
Roman troops who waded in and arrested Paul.
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At first the commander thought that his prisoner was an Egyptian who was seeking to stir up people in
revolt (presumably against Rome), but Paul informed him that he was a citizen of Tarsus. Paul was
then allowed to address the crowd from the barrack steps, telling the story of his conversion how God
had called him to take the message concerning Christ to the Gentiles. The crowd listened to Paul until
he mentioned his mission to the Gentiles: at this point the uproar started again and Paul was dragged
into the Barracks. The commander intended to flog Paul and interrogate him to find out why he had so
inflamed the crowd until Paul informed him that he was a Roman citizen. From now on, any enquiry
would have to be carried out within the framework of Roman law.

The commander, wanting to find understand the accusations of the Jews against Paul, arranged for him
to stand before the Jewish Sanhedrin. The hearing got off to a poor start when the high priest ordered
that Paul should be struck on the mouth for stating, "I have fulfilled my duty to God in all good
conscience to this day" (Acts 23:1). Paul then sparked off a debate between the parties of the Pharisees
and Sadducees in the Sanhedrin by claiming, "I am a Pharisee, the son of a Pharisee. I stand on trial
because of my hope in the resurrection of the dead" (Acts 23:6). This caused such an uproar that the
commander, fearing for Paul's life, ordered him to be removed from the Sanhedrin. That night, Paul
received a revelation from the Lord, telling him that as he had testified to Christ in Jerusalem, so he
would testify also in Rome.

Several of the Jews formed a conspiracy to kill Paul. When the matter was brought to the notice of the
commander, he had Paul removed secretly under armed guard from Jerusalem to Caesarea. Here Paul
was delivered into the care of the governor, Felix. Felix waited for the arrival of a party of Jews, led
by the high priest Ananias. At the subsequent hearing Paul's testimony made some impression upon
Felix, but not to the extent that Felix would release him. Felix kept Paul in prison for two years before
Festus succeeded him. Festus summoned the Jews once again to Caesarea to submit their charges
against Paul (about 59 AD). Festus wished to ingratiate himself with the Jews and so asked Paul
whether he was willing to go up to Jerusalem to stand trial. Paul knew that there were plots against
him in Jerusalem and so appealed to be tried before Caesar. So Paul was sent to be tried before Caesar
at Rome.

After an eventful journey, Paul arrived at last at Rome where he was warmly welcomed by the local
Christians. Luke tells us, "For two whole years Paul stayed there in his own rented house and
welcomed all who came to see him. Boldly and without hindrance he preached the kingdom of God
and taught about the Lord Jesus Christ" (Acts 28:30-31).

When did Paul die? We have no certain information on this point, but all of the traditions of the early
church say that Paul met a martyr's death at Rome during the persecution ordered by Nero in 64 AD.
Some traditions suggest that after an initial trial in 62 AD, Paul continued his missionary activity,
perhaps even in Spain, before returning to Rome and suffering his final trial and execution. Other
traditions, picking up hints in the Pastoral Epistles suggest that Paul revisited some of the churches in
Asia Minor and Greece before his final trial in Rome. The evidence is insufficient to support any very
clear conclusions.

Paul's Controversy With Judaism

Controversy with Judaism marked and shaped Paul's ministry from beginning to end...

The Dating of the Prison Epistles

Paul refers to himself as being in prison in his letters to the churches at Philippi, Colossae, and Ephesus
and to the individuals Philemon and his second letter to Timothy. It is generally assumed that these
letters (and the other 'Pastorals') were written during the period of Paul's imprisonment at Rome.
However, some scholars have argued that at least one or two of the 'prison epistles' may have been
written at an earlier period, namely during an imprisonment of Paul at Ephesus (cf. 2 Cor 11:23; 1 Cor
15:32; 2 Cor 1:8; Rom 16:7). Drane summarises the arguments for an early dating of Colossians,
Philippians and Philemon as follows:

. "It is claimed that the friends of Paul who are mentioned as having made contact with him during
this imprisonment would have been more likely to have been in Ephesus than in Rome, which
was a long way from their homes."

. "It is argued that Philemon's slave Onesimus would be more likely to run away to Ephesus, which
was only about eighty miles from his home in Colossae than to Rome, which was 800 miles
away."
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. "In Philippians we get the impression that there was much travelling to and from Paul's prison;
and Ephesus was much nearer to Philippi than Rome."
. "The strongest argument for an Ephesian origin of these letters is that in them Paul was looking

forward to an early release, after which he intended visiting his friends in both Philippi and
Colossae. In Romans 15:28, however, he had made it plain that after his visit to Jerusalem his
intention was not to revisit churches he had founded before, but to go west to Spain."

Drane is not fully convinced by any of these arguments, though he does think that they are strongest in
the case of Philippians. If Philippians were written from Ephesus, it would be dated about 55 AD
instead of 62 AD and would precede 2 Corinthians and Romans. Others have suggested that some or
all of the 'prison epistles' were written during Paul's imprisonment in Caesarea. However, most
scholars now follow the traditional supposition that these letters were written from Rome.

Assuming that all of the 'prison epistles' were written from Rome, their order of production remains
unclear. These notes deal with the letters in the order: Philippians, Ephesians, Colossians and
Philemon before turning to the Pastoral Epistles.

Philippi and the history of its Church

Philippi was a Roman colony situated at the far eastern end of a large fertile plain in central Macedonia
and was the urban political centre of its region. It was about 10 miles inland from the seaport of
Neapolis and was situated on the Egnatian Way. "Its population was both Roman and Greek; and
although Latin was the official language, Greek was the predominant language of everyday life" (Fee).

For the circumstances of the church's origin, see the notes of introduction to 1 Thessalonians (Week
67). The church evidently included people from a variety of social backgrounds: Lydia the well-to-do
business woman, the Philippian jailer and the a slave girl. The church had taken Paul to heart and
supported him in his continuing missionary activity (Phil 4:15-16 cf. 2 Cor 8:1-5), and now sent a gift
to him in prison (Phil 4:10,18).

It is evident that the church has experienced opposition and has had to face suffering (Phil 1:27-30).
Paul's words suggest that they may be suffering at the hands of the Roman authorities even as he is
presently imprisoned by that same power. However, Paul is also concerned that the Philippians may
face pressure from Judaisers to may seek to persuade them to adopt the protection of Judaism and its
law-code (Phil 4:2-3 and following). Paul is concerned that, at this critical moment in history, these
Christians live lives distinct both from Roman society and from Judaism.

Paul's letter to the Philippians

Paul's letter to the Philippians is an informal letter rather than a doctrinal treatise or a logical argument.
Paul makes use of Epaphroditus' return to Philippi as an opportunity of writing as a friend to friends'.
Paul is writing to the firstfruits of Europe, not to settle a debate or to correct errors (though he does
address local difficulties Phil 4:2), but to express his appreciation of these Christians, thanking them
for their gift and encouraging them to single-minded devotion in following Christ.

If there is a single theme to this letter it is the effect of Christ's death and resurrection for the believer.
The Christian is one who knows Christ, and this means more than knowing that they benefit from
Christ's death and resurrection; it involves being united with Christ in his death and resurrection. This
was the burden of Paul's preaching and the driving reality of his life. It is evident in Phil 3 where he
describes the radical transformation knowing Christ has made on his thinking, his values and his hopes
and ambitions. More than that, knowing Christ has transformed his whole pattern of life; his driving
desire is to know more of Christ even though this means being conformed to him in his death that he
might be conformed to him in his resurrection life.

Christians are those who must live in union with Christ under the shadow of the cross. They are to be
a people transformed in heart, mind and character of life. They are to be visibly different. Thus Paul
exhorts the Philippians to possess the mind of Christ, to possess a common mind one with another, to
do all things without murmuring or complaining, to rejoice in the Lord always...

This dynamic, which comes from the life of Christ in the life of the Christian, is seen in Paul's own
behaviour — in prison, under threat of death, yet remaining useful, pressing on to glory, content and

Fee categorises Philippians as a 'letter of friendship.'
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rejoicing in whatever circumstance may befall him. Paul's words, 'for me to live is Christ and to die is
gain' are no mere words but voice the passionate conviction that shapes his life.

Nor does Paul think himself at all extraordinary, but exhorts the Philippians to follow his example and
to take special note of those who live according to the same pattern (3:17).

This is a very special letter that breathes a passion for Christ. It was written that, by God's grace, the
same passion might dominate those to whom it was sent — and that includes us.
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Day 532: Philippians 1:1-6

Verses 1-2

The letter begins with the common threefold
salutation consisting of writer, adressees and
greeting.

Verse 1

Mobrog kai TiuoBeog dodhol XpLotod
"Inco® mdowv tolg dylolg £v XpLotd
"Incod totg odowv év duhimmolg ovv
EmLokOTOLS Kol dLakdvolg:

"Timothy is associated with Paul as one who
was well known to this church, and who had
been with him on his first visit, who afterwards
was sent by him to labour in Macedonia, and
who cherished a fervent regard for the welfare
of the Philippian saints. Acts 16:1,10; 19:22;
Phil 2:19,20." Eadie.

Fee suggests that Timothy may also have acted
as secretary or amanuensis.

"'The saints' i.e. the covenant people: a term
transferred from the old dispensation to the
new. The chosen race was a holy people
(haog Gy1oc), the Israelites were saints
(Gyou), by virtue of their consecration to
Jehovah: see e.g. Exod 19:6; Deut 7:6; 14:2,21
... The Christian Church, having taken the
place of the Jewish race, has inheritted all its
titles and privileges; it is a 'chosen generation,
a royal priesthood, an holy nation (¢6vog
GyLov), a peculiar people' (1 Peter 2:9)."
Lightfoot

Motyer draws attention to the contrast between
the common Christian language which speaks
of 'The Letter of Saint Paul to the Philippians'
(see for example, the title of Lightfoot's
commentary), with these words in which Paul
speaks of himself as a slave and the
Philippians as saints. Christians are termed
'saints' or holy ones because they belong to a
holy God. The term implies a holy calling.

doviog, ov m slave, servant

Cf. Paul's use of this term to describe Christ in
2:7.

aywog, o, ov holy, consecrated, set apart
to/by God; oi aywor God's people

ovowv  Verb, pres ptc, m & n dat pl el

drattor, wv Philippi, Proper name, plural
in form

€7L0KOTTOS, OV m  overseer, guardian;
bishop

"The official term £mLokomog, of Greek origin,
is in the diction of the New Testament the
same as TPeoPUTEPOC, of Jewish usage... The
mention of €mLokooL in the plural, and the
naming of both classes of office-bearers after
the general body of members, indicates a state
of things which did not exist in the second
century." Eadie.
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"No evidence exists for a single leader as the
'head' of the local assembly in the Pauline
churches." Fee — though Fee suggests that this
may be due to the fact that Paul, though not
regularly present with them, was viewed as
their leader.

His remembrance of them would have
included all that is recorded of his work in
Philippi in Acts 16.

Verse 4

dlakovog, ov m & f servant, helper,
minister, deacon

TAvToTE £V TAOT 8e10EL UOV VITEP TAVTWV
VUDV UETA 0B TNV dENOLY TOLOVUEVOC,

"From our distance it is nearly impossible to
know either what their function was or how
they are to be distinguished from the
'overseers,' although it is almost certain that
they are. If the functional sense of these terms
is also the clue to their titular use, then the
'overseers' are probably those who give general
oversight to the congregation, while the
'deacons' are distinguished by their actual
deeds of service." Fee

mavrote always

oo the first of 16 occurrences of this word
in this latter.

denolg, ewg f  prayer, plea

Verse 2

YAELS VULV kal eiprivn dmd Oeod matpodg
NudV kot kvpiov Incod Xpiotod.

xaplg, 1tog £ grace
elonvn, ng f peace

Cf. Eph. 1:2. "Here is a marvelous example of
Paul 'turning into gospel' everything he sets his
hand to. The traditional greeting in the
Hellenistic world was yaiperv — the infinitive
of the verb 'to rejoice,' but in salutations
meaning simply 'Greetings!' (see Acts 15:23;
Jas 1:1). In Paul's hands this now becomes
xaLg (‘grace'), to which he adds the
traditional Jewish greeting shalom (‘peace,’ in
the sense of 'wholeness' or 'well-being'). Thus
instead of the familiar 'greetings,' Paul salutes
his brothers and sisters in Christ with 'grace to
you — and peace." Fee

Some suggest that VITED TAVTWVY VUWYV is to
be connected with the gVy0pL0TEW Of the
previous verse.

"Not only is he a man of prayer, but a man
whose prayer is filled with thanksgiving as
with petition, and whose thanksgiving is for
God's people, for whom Paul himself feels
deep and passionate longing... Here, then, is
the paradigm of Pauline spirituality:
thanksgiving and prayer, filled with joy, on
behalf of all of God's people in Philippi." Fee.
It is good when our prayers are marked by
thanksgiving for a// whom we name in prayer.

Verse 5

€l Tfi Kowvavig Dudv eig TO evayyEMOV
Ao g mpwtng NuéPag dyotL Tod viv,

kowwvia, ag f fellowship, sharing in,
participation

Verses 3-8

The salutations in Paul's letters are commonly
followed by a thanksgiving. The thanksgiving
anticipates the contents of the letter itself.
Verses 3-8 are a single convoluted sentence in
Paul's Greek.

Verse 3

EvyopLotd t@ 0ed nov éxi mdon tf wveiq
VUDV,

This term is used by Paul in 2 Cor 9:13 and
Rom 15:26 for (financial) 'contribution' to
Paul's Gospel work — and it could have that
sense here (cf. 4:15-16). But the term seems
here to be used in a more general sense.

Eadie takes it in the wider sense of
"participation’ (cf v.7): "Thus understood, it
denotes participation, or community of interest
in whatever had the gospel for its object. All
that belonged to the defence and propagation
of the gospel was a matter of common concern
to them — of sympathy and co-operation. The
pecuniary contributions sent to the apostle and
acknowledged in this epistle, are, of necessity,
included." Fee thinks that the meaning is that
they are contending for the gospel in Philippi
as Paul does in Rome. So they both participate
in the one work of spreading the gospel.

gvyapLotew thank, give thanks
uvela, ag f remembrance, mention

gvayyelov, ov n  good news, gospel

It is just possible that the Greek could mean
'because of your every remembrance [of me]' —
€711 has the sense 'on the basis of in v.5. But
the traditional view, 'at all my remembrace of
you' is the more likely, particularly in context.

"It does not take much reading of Paul's letters
to recognise that the gospel is the singlular
passion of his life; that passion is the glue that
in particular holds this letter together." Fee

mpwtog, M, ov first, leading, foremost
dypt until, as far as
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Verse 6

memoldwe avtd todto, dtL 6 EvapEduevog
gv vutv €pyov dyabov émteréoel dypL
Nuépag Xprotod "Inood-

metolBwg  Verb, perf act ptc, m nom s
melBw persuade; perfact & pass have
confidence, be confident

neroldwg a0To TouTo 'since I have this very
confidence'. For this construction cf. Gal 2:10;
2 Cor 2:3.

Motyer draws attention to the connection with
the previous verse: "It was when he recollected
their partnership in the gospel (verse 5) that he
was led on to express his certainty of their
eternal security ... In other words, Christian
assurance is the product not only of the truth
that God will never forsake his people or let
them slip from his grasp, but also arises from
certain observable facts which give immediate
evidence that these individuals in particular are
true members of the people of God."

évopEauevog  Verb, aor midd dep ptc, m
noms £vapyoudt (deponent) begin,
make a beginning

dyabog, m, ov good, useful, fitting

The 'good work' of the gospel, realised in them
by God. This is the foundation of their
'participation’ in the gospel.

¢mitehew complete, accomplish

Paul's confidence is expressed in the face of
his awareness of the opposition they already
experience and his fear that they may suffer
further attacks upon the gospel. Itis a
confidence that is rooted not in circumsances
but in God.

The work that his goodness began

the arm of his strength will complete;

His promise is yea and amen,

and never was forfeited yet.

Toplady

The work of grace in the believer has its
beginnings in an act of God (cf. Acts 16:14 for
reference to the Lord opening Lydia's heart)
and we may be confident that he will never
leave a work half finished.

"Believers in Christ are people of the future, a
sure future that has already begun in the
present. They are 'citizens of heaven' (3:20),
who live the life of heaven, the life of the
future, in the present in whatever
circumstances they find themselves. To lose
this future orientation, and especially to lose
the sense of 'straining towards what is ahead,
toward the goal to win the prize for which God
has called us heavenward' (3:13-14), is to lose
too much. Thus, triggered by their present
gift, Paul digresses momentarily to remind
them that even in the midst of present
difficulties, God has in Christ both guaranteed
their future and blessed their present situation
in Philippi." Fee

Day 533: Philippians 1:7-11

Verse 7

kabwg oty dikalov Epol Todto ppovelv
VITEP TAVTWY VUV, Ll TO EXELY ne v T
kapdig Vuds, #v te Tolg de0Uolg WOV Kol
év Tf] drwoloyiq kal BePfarwotl Tol
evayyeliov ovykoLvmvols nov Tiig xdpLtog
mdvtog Yubg dvrac.

dlkalog, o, ov righteous, just

| Here 'quite right,' 'proper’

éuol  Pronoun, dats £yw

rn

TouTO 'this way' "probably refers to the whole
sentence [beginning at v.3] to this point." Fee

@povew think, have in mind

| Having or developing a certain 'mindset.'

dua 1o éxeLv ue €v 1 kapdia vuag The
infinitive takes two accusatives and it is
therefore impossible to judge which is subject
and which object simply by case. The
proximity of ue to the verb, and the general
context, indicate that it should be read "I have
you in my heart" rather than "You have me in
your heart."

deouog, ov m (& n) chain, imprisonment

amoloyia, ag f verbal defence, defence

Bepalwolg, ewg f  confirmation,
establishing firmly

dmoloyto and BePfalwolg have a single
definite article linking them together as two
aspects of one activity: a negative aspect,
defending against prejudice and false
accusation; a positive aspect, declaring and
establishing the truth.

gvayyehov, ov n  good news, gospel
ovykolvmvog, ov m  sharer, participant
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'Both in my bonds and in my defence and
maintenance of the gospel, you are all
participants with me in grace.! "If it is a
privilege to preach Christ, it is not less of a
privilege to suffer for Him: cf. v.29."
Lightfoot

How are the Philippians participants in 'the
grace' of Paul's imprisonment and defence of
the gospel? "The language and the context
suggest that Paul minimally has in mind their
most recent 'sharing with him in the gospel,' by
means of a material gift while he was in
prison. That, after all, is the immediate cause
of his thanksgiving. Nonetheless, in light of
how the rest of the letter unfolds, he seems
here also to be embracing them for their long-
term association with him in the gospel — by
their helping him to share the gospel in other
settings to be sure, but also by their own
activity in Philippi, especially in the face of
similar hostility to his. The hostility, after all,
comes from the empire itself, of which they are
both citizens, both of whom are now in trouble
because they hold allegiance to a citizenship in
which Lord Christ holds sway even —
especially — over Lord Caesar." Fee

Verses 9-11

Paul now tells the Philippians the substance of
his prayers. Although he is confident of God's
continuing work in them, yet he prays for
them. The two are not contradictory but
complementary. "Paul's prayer for them is that
they may live the life of the future in the
present, so that they might thereby be
blameless at its consummation on the day of
Christ. The concern is with present life in
Christ; the orientation is toward its
consummation — that they live for Christ now,
and do so in the light of the coming Day." Fee

Verse 9

kal todto mpooevyouat, tva 1 dydmn
VOV ETL AoV Kal udAlov mepLooeln v
gmLyvooel kol wdon alodrost,

TTOOCEVYOUOL pray

Verse 8

The love, dyortn, is the root and sustaining
power of the kouvvwvia: thus the love spoken
of here is love for Christ, love for his work,
love for his people, love for the gospel... Itis
this love that is evident also in Paul (v.8).

Fee, drawing on the similar expression in 1
Thess 3:12, suggests that the primary emphasis
is upon love for others.

WAPTVS Yap uov 6 Bedg, Mg EmLTodd
TavTog VUag v omAdyyvolg XpLtotod
"Inood.

UOOTVS, LOPTVPOS m  witness

"This is one of several such oaths in Paul's
letters, where he wishes to emphasise a point
that usually has to do with his own thinking or
feelings. God must serve as witness, of
course, because this is a matter of the heart,
and only God can know his heart in this way.
In effect, he says to them, 'God himself knows
how I feel about you."' Fee

¢ty still, yet, moreover

ucliov adv more

TEPLOOEVW  iNcrease, abound, excel
gmyvwolg, ewg £ knowledge
alobnoig, ewg f insight, judgement

Here only in the NT.

¢mutofew long for, desire

"While émryvwolg deals with general
principles, aioOnoLg is concerned with
practical application." Lightfoot

The first deals with knowledge of the truth,
particularly the truth concerning God, while
the second is moral discernment and insight,
the application of truth to life.

It is not that he longs for something from them,
he longs after them. Note the continual
repetition of 'you all.'

Verse 10

OTAQYXVOV, OU n one's inmost self,
affections, heart

His longing for them and for the continuation
of God's work in them is one with Christ's
longing for them. "A powerful metaphor
describing perfect union. The believer has no
yearnings apart from his Lord; his pulse beats
with the pulse of Christ; his heart throbs with
the heart of Christ." Lightfoot

eig 10 dokLudlety vudc T drogépovta,
Tva Nte elAKPLVETS Kal AITpOoKoToL €l
Nnuépov Xprotod,

The two purpose clauses in this verse express
i) immediate purpose, and 1ii) ultimate
purpose.

dokipalw test, examine, prove, discern
dLapepw be worth more than, be superior
to

'Discern what is best' or 'discern what counts' —
make proper assessments about how they
should live as disciples of Christ; discern the
things that matter and what do not.

elALKpLVng, €C  pure
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The meaning of the term is not mixed (with
any impurity)." Could here refer to unmixed
motives, following the thought of v.9.

Day 534: Philippians 1:12-14

dmpookomog, ov blameless, faultless

Not causing any offence, not causing any to
stumble.

Cf. end of verse 6. As Christ will continue his
work in them so it will result in their faultless
presentation before him. €ig here expresses
direction — a goal which must govern their
conduct now, cf. 3:12-14.

Verse 11

TETANPWUEVOL KAPTTOV SLKOLOOVVNS TOV
dLd "Inood Xprotod eic d6Eav kai Emarvov
Beo?.

Paul now speaks of his circumstances. The
Philippians knew of his imprisonment. He
wants to allay their fears by showing them that
he continues to be in God's hands and that
even his present circumstances, like those of
his imprisonment in Philippi, are planned by
God for the furtherance of the Gospel. His
words are designed also to encourage the
Philippians in the face of the similar trials
which they are experiencing (1:30) — he
provides them with a model of how the
believers at Philippi should respond to such
difficulties.

Vs 12-14 form a single sentence in the Greek.

memAnowuévolr  Verb, perf pass ptc, m nom
pl Tnpow fill

kopmog, ov m fruit, harvest, outcome

okatoovvn, ng f righteousness

Verse 12

The phrase 'fruit of righteousness' is taken
from the Old Testament, see Prov. 11:30;
Amos 6:12; see also James 3:18. The OT
background and the context here suggest that
the sense is 'fruit that consists in
righteousness,' rather than 'fruit that comes
from righteousness.' The call is to display the
righteous behaviour fitting to one who is in
Christ. In the context of this letter it is a call to
the Christ-like life of a servant — the cruciform
life.

"What Paul wants is for them to stand on that
day 'full of the fruit of righteousness." But to
do so they must now be living out such
righteousness." Fee

T'wvookely 8¢ vude Boviopor, adeigot, OtL
T koTe U wbAhov elg mpokomny 10D
gvayyeliov éMilvOev,

foviounar want, desire, wish

Christian righteousness is the result of the life
of Christ in the life of the Christian (cf. Gal
2:20).

00ta, ng f glory
gmoLvog, ov m  praise

T Kot €U my circumstances (cf. Eph 6:21;
Col 4:7). Cf. the balancing Ta epL VUV in
v.27.

What were the things that had happened to
Paul? He had nearly been lynched by a mob in
Jerusalem and had scarcely escaped a flogging
in a Roman prison (Acts 22:22ff). He had
been the subject of an assasination plot
(23:12ff), had been kept languishing in prison
at the whim of a local official craving
popularity or seeking financial gain (24:26,27),
had survived storm and shipwreck only to be
delivered into imprisonment in Rome. And all
this, says Paul, has turned out for the advance
of the Gospel. Here, Paul's primary reference
is to his current imprisonment — note the
repeated phrase 'my chains' in vv. 13, 14, 17.

Cf. Eph 1:6. The glory of God is the proper
end of the work of Christ, including his work
in the believer.

uoliov adv more; rather
mpokonn, ng f progress, advancement
éMiAvOev  Verb, perf act indic, 3 s €pyouoi

Postscript on Paul's Prayer

"Here is one who has a keen sense of priorities
in Christ, and is concerned when those in his
care grow slack in some areas. That this
prayer anticipates so much of the letter itself
tells us much about Paul in prayer. Before
talking to them about some matters that need
an 'increase,' he talks to God about them — and
tells them so. We could learn much here."

Fee

The Philippians might have thought that Paul's
imprisonment would have put a stop to his
Gospel work. The reverse has proved to be the
case.

Verse 13

MoTE TOVC dEOUOVS UOV PAVEPOVS &V
XpLotd yevéohal £v Shw TO TEALTWEIW
kol Totg hourolg mdoLy,

mote  so that, with the result that

"The conjunction ®oTe is followed by the
infinitive denoting result." Eadie

deouog v.7
ovepog, o, ov known, evident, plain
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Eadie argues that the words q@avepovg €v
XpLotw belong together i.e, "it has become
evident that it is for the sake of Christ that I am
imprisoned." (so NIV rather than AV). Fee
suggests that the awkwardness of the phrase
may be the result of Paul seeking to express
something more, something about the nature of
discipleship. "He probably means something
like, 'it has become clear that I am in chains
because I am a man in Christ, and that my
chains are in part a manifestation of my
discipleship as one who is thereby
participating in the sufferings of Christ
himself.""

Moyov haAewv the text here is uncertain. This
shorter reading is rather weakly supported.
There are several longer readings. Metzger
writes, "It must be acknowledged that, on the
basis of weight and variety of external
evidence, the reading Aoyov tov Beov haAerv
seems to be preferable. Because, however, the
position and wording of the genitive modifiers
vary, a majority of the Committee preferred
the reading Aoyov AaAeuv as that which best
explains the other readings, which have the
appearance of scribal expansions."

o6\og, M, ov whole, all, entire
TEALTWELOV, oV n  palace guard

The word may mean the palace of a king or
judgement hall of the practor. Here it seems to
mean the barracks of the imperial guard, and
thereby the guards themselves (this was the
common usage of the term in later writings).
Paul's testimony was well known among the
guards who by shift came to keep charge of
him. And through such guards, and also other
visitors (cf. Acts 28:30,31) his testimony
became widely known throughout the
barracks, among the Roman authorities and
maybe throughout the city.

Aourog, m, ov rest, remaining, other

Verse 14

Kol Tovg Agiovag TV AdeApdV v Kvplw
memolfdTag Tolg dEoUOTg Lov
TEPLOCOTEPWS TOAUEY GpdBwe TOV Adyov
AOAETV.

TAelwv, TAeLov  most, the majority, many

Paul's imprisonment might have been expected
to discourage others, but, on the contrary, most
were encouraged by Paul's readiness to endure
imprisonment for the Gospel and by his
determination to continue to testify of Christ
even though in chains. "The sight of the
apostle inspired them with his own heroism."
Eadie.

Fee draws attention to the historical situation
in Rome. "Nero's madness was peaking and
the church there had begun to fall under
suspicion, as Nero's pogrom against them just
a couple of years later bears witness. The
present situation in Rome for the followers of
Christ had perhaps (understandably) led them
to a more quiescent form of evangelism than
was usual for early Christians. For good
reason, then, Paul joyfully explains to the
Philippian believers that the net effect of his
own imprisonment has been to give their
Roman brothers and sisters extraordinary
courage to proclaim Christ, at the heart of the
empire itself, where storm clouds are
brewing."

Twv ddeh@wvV i.e. the believers in Rome.

Lightfoot, Eadie and Fee argue that £v kvpLw
belongs with memrolBotag and not with Twv
adehol as read by AV (and NIV).

Day 535: Philippians 1:15-21

Verse 15

nmemolfoTag  Verb, perf act pte, m ace pl
meldw persuade; perf have
confidence, be confident

mepLocotepws adv all the more, to a
greater degree

TOMMAV  Verb, pres act infin TOAUOW
dare, be brave

dgofwg  without fear

MoAew speak, talk

Tuveg ugv kol oLl Bdvov kol €pLv, TLVES
8¢ kal due evdokiav TOV XPLoTOV
KnovooovoLy*

@Bovog, ov m envy, jealousy, spite
golg, 10og T strife, rivalry

Lightfoot believes these may have been
members of the Judaising party who call down
the apostle's rebuke in 3:2ff. Eadie thinks
simply an anti-Pauline faction (see below).

gvdokia, ag f good will, pleasure, favour,
desire
knovoow preach, proclaim

Those spoken of here are probably the
mheLoveg of v.14.
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Verses 16 & 17

The 16th and 17th verses are transposed in the
Received Text but with very little textual
evidence to support that ordering.

Verse 16

ol pev €€ dydumng, eiddteg OTL £ig
amoloyiov Tod gvayyehiov kelpa,

| '"Love' here is love for Paul.

elddtec  Verb, perf act ptc, m nom pl oida.
(verb perf in form but with present
meaning) know, understand

dmoloywa v.7

kewwor lie; stand; be destined or appointed
for

Motyer says that the term used here is a
military term. Just as the praetorian guards
were set to guard him by shift, so Paul himself,
as a man under authority, was set for the
defence of the Gospel. Paul was on guard just
as much as were his captors.

"As they well knew that he had been set for the
defence of the gospel, they felt that they could
not better prove their love to him than by
appreciating his vocation, acting in his spirit,
and seeking, above all things, to realise the
noble end to which he had devoted his life."
Eadie. Cf. what Paul says concerning the
Philippians partnership in the Gospel, vv 5,7.

Verse 17

Eadie argues that these were not Judaisers
since Paul speaks of them as preaching Christ
and does not condemn them as he did those in
Galatia. Eadie thinks that the 'suffering' Paul
speaks of is not the same as his bonds/
imprisonment but is mental anguish: they
thought to cause Paul anguish in addition to
his bonds. Eadie suggests that they were
Jewish Christians (not Judaisers), perhaps
similar to those in Corinth who said that they
were "of Cephas". They were "a company of
believing Jews, who held the essential
doctrines of the gospel, but [were] combative
on points of inferior value, and ... were bitter
and unscrupulous antagonists of the apostle."
They may have thought Paul's imprisonment
their opportunity to further their party.

Fee adopts a similar view, suggesting that
Paul's earlier letter to the Romans shows that
there were divisions between Jewish and
Gentile believers at Rome. He suggests that
these divisions had not entirely been healed by
Paul's letter and that it is now a Jewish faction
who are taking advantage of Paul's
imprisonment to seek to advance their own
cause. Fee believes them to be evangelising
Jews and seeking to keep Jewish believers
faithful to the Mosaic law. They are not
seeking to impose Jewish law-code on Gentile
believers otherwise Paul's response to them
would have been more hostile (cf. 3:2).

ol 6¢ £E gpibeiog tOV XpLotdOv
Katoryyéhhovoty, ovy yvag, otduevol
OALv €yeipeLy TOTg deonotc pov.

Verse 18

golbeLa, ag f selfishness, selfish
ambition

Tl Y&p; T OTL vt TpoTY, elte
mpodoel glte aAnOeia, XpLotog
KatayyEALeTaL, Kol év ToVTw xaipw: dAA
Kol yopnoouat,

| Party spirit, or a mercenary spirit.

kotoyyedhw  proclaim, preach

No difference of meaning between this and
KNOUoow

dyvwg adv  with pure motive

"They did God's work in the devil's spirit."
Eadie

TL yap What then?

mAnv nevertheless, however

TPOTOG, OV m way, manner

ette if, whether

mpogaols, ewg f false motive, pretence
dnbela, ag f truth, reality

XaLpw rejoice, be glad

olouat, oipatr suppose, think
Mg, ewg f trouble, suffering
gyelpw  raise

oeouog  v.7

Paul's concern was not for himself or for his
own cause but for Christ.

xaprioouol Verb, fut pass dep indic, 1 s
YOLOW

The beginning of a new thought which
continues in vv 19 & 20.

Verse 19

otda Yoo 8tL ToHTd pot dmoPrioetan ig
owtnetav ol Thg VUdV defoewg Kal
gmuyoonyiog tod mvevuotog ‘Inood
XpLotod,

oldo.  know
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What is the 'this' which will result in his
salvation? Various opinions are expressed by
commentators, some rather odd. It is perhaps
best to understand it simply of the sum total of
his present circumstances — as Rom 8:28, and
as Paul had said of the Philippians in verse 6
above.

dmofrioetol  Verb, fut midd dep indic, 3 s
dmofawvew  result (in)
owtnpLa, ag f salvation

Does not necessarily mean his physical
deliverance from prison. The meaning is
expanded by the thought of the following
verse. Fee draws attention to the parallel
between this phrase and Job 13:16 and
suggests that Paul is echoing Job's expectation
that he will be vindicated.

oenolg, ewg f prayer, plea
gmuyopnylo, ag f supply, support, help

ETTLYOONYLOC TOV TTIVEVUOTOS — is the
genetive TOV JTTVEVUOTOS subjective or
objective? Is the Spirit the giver or the gift?
Lightfoot thinks that since the phrase will bear
either sense, both are intended.

Eadie and Fee both argue that the Spirit is the
gift. Eadie writes, "The apostle's thought
seems to be that the supply of the Spirit to him
would be the result of their prayers for him."
Fee points to the parallel with Gal 3:5 and
comments, "Paul knows that Christ will be
glorified in his life or death only as he is filled
with the Spirit of Christ himself. That is, it is
Christ resident in him by the Spirit who will be
the cause of Paul's — and therefore the gospel's
— not being brought to shame and of Christ
being magnified through him."

Verse 20

katd TV dmokapadokioy kai EAmida pov
Ot év 00devL aioyvvOroouaL, dlke év
7TG0oN TEEENOtY Mg TAVToTE Kal viv
ueyoluvoroetolr XpLotog év T@ owuarti
nov, €ite oLl Cwfig elte dud BavdTov.

The kata points back to what precedes: 'My
knowledge that it shall issue in my salvation is
based upon ...'

dmokapadokia, ag f eager longing, deep
desire, expectation
ghtig, 16og f hope

Qualifies the previous noun by grounding
expectation in the certainty of Biblical hope.

ovdeLg, ovdeuLa, ovdev  no one, nothing

aloyvvOrioopor Verb, fut pass dep indic, 1 s
aioyvvonatr be ashamed, be made
ashamed

Cf. Rom 5:4 and context which, though using
a slightly different form of the verb, expresses
similar convictions. Fee suggests that Paul is
"picking up a motif from the Psalms, where the
same words (‘shame' and 'be exalted') often
stand in collocation (e.g., Ps 34:3-5 [LXX
33:4-6]; 35:26-27 [LXX 34:26-27])."

moppnola, og f boldness, assurance

mavtote always

ueyaAvvOioetal  Verb, fut pass indic, 3 s
ueyohvvew enlarge, make or declare
great, praise

"The meaning here is that Christ should be
evinced in His greatness — disclosed in his
majesty." Eadie

omua, T0g n  body
eite if, whether
Com, ng £ life

| I.e. his deliverance.

Bavatog, ov m death

Verse 21
guol yop to Ciiv XpLotog kai 10 dmofavely
k€pdoC.

Many commentators, including Calvin, treat
kepOOg as governing the whole sentence — 'for
me in life and in death Christ is gain.' This is
not the natural meaning of these words. The
traditional translation, 'for me, to live is Christ
and to die is gain' reflects the natural meaning
and fits with what follows.

éuol  Pronoun, dats £yw
Caw live, be alive

Cf. Gal 2:20. For Paul, his devotion to Christ
so dominated his life that it may be
characterised as Christ living in him and
pursuing his ends through him.

dmobvnokw die, face death
kePOOS, OVG n  gain

We often speak of death as a loss, and so
indeed is the death of a loved one to those left
bereft. But for the Christian, death is gain for
it is to be with Christ, which is better by far
(v.23). For all that Paul now considered 'gain’
see 3:4ff. Death, for him, will be entering
totally into the possession of all that he now
counts gain — it will be to gain Christ in an
ultimate and complete sense (cf. v.23).
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