Reading The Greek New Testament

Week 159: Matthew 26:59-27:26

Notes on the Greek New Testament
Week 159 — Matthew 26:59-27:26

Day 791: Matthew 26:59-68

Verse 59

ol 0t apyLepelc kol 1O ouvEdpLoV Ohov
¢Cntovv Yevdouoptuvptav kotd 10D Inood
Omwg adTOV Bavatwowoly,

ovvedplov, ov n  Sanhedrin (the highest
Jewish council in religious and civil
matters)

o\og, M, OV see v.56

"10 ovvEdpLov Olov, 'the whole Sanhedrin,'
need not be taken literally but as referring to
the whole of the members then present, unless
it anticipates the apparently fuller meeting of
the Sanhedrin in the morning (as in 27:1,
where the parallel [Mk 15:1] refers to 'the
whole Sanhedrin'; cf. Luke 22:66). Gnilka
suggests the possibility of a subcommittee
charged with such matters." Hagner.

Cntew seek, search for, look for

Pevoouoptvpla, ag f false evidence or
testimony

omwg (or Omwg dv) that, in order that

Bavatwowoly  Verb, aor act subj, 3 pl
Bavatow Kill, put to death

Morris says that one might expect that the
Sanhedrin would have been gathered for a
trial. "But it turns out that nothing of that sort
was in mind. The gathering was there for one
purpose only — to find a suitable legal form for
putting Jesus to death."

Verse 60

Kol oy £DPOV TOAADVY TPOOENOOVTMV
Pevdouaptipwv. Votepov &¢
mpooelBdvTEg dVO

ebpov  Verb, aor act indic, 1 s & 3 pl
£VOLOKM

TPooeAOOVTIWY  Verb, aor act pte, gen pl
TPOOEPYOUNL come or go to, approach

Pevdouoptug, voog m false witness

votepov adv afterwards, finally, at last

ovo gen & acc dvo dat dvolv two

Verse 61

elmav, OUtog #@n, Avvapar kotaidoal
OV vaov 10D 0e0D kol L TPLOV NuePdV
oilkodoufioat.

gpn  Verb, imperf act ind, 3s @nui say

dvvauor can, be able to

katahbool Verb, aor act infin kKotoAvw
destroy, tear down, do away with

vaog, ov m temple, sanctuary

Ot with the genitive has the force of 'within
[three days]'

TEELS, TOLA gen TOLwV dat TpLowv three
oikodouew build, build up

A large number of MSS (X A C DL W TR lat)
include the direct object avtov either before
or after oikodoufioa.

Appears to be a distorted recollection of words
of Jesus recorded in Jn 2:19, cf. Mt 27:40.

Verse 62

Kol dvaotag O dpyLepeng elmtev adT,
Ovdev dutokpivn; Tt ovTol Cou
KOTAUOOTUPODOLY;

aviotnue (in 2 aor & all midd) rise, stand
up

ovdeLg, ovdeuLa, ovdev  no one, nothing;
ovdev not at all

dmokprvoual answer, reply

kotopoptupew testify against

Verse 63

6 6t "Inoolic éotwma. kal 6 APYLEQEVS
elmev avt®, "EEopkiCw o¢ katd tod Oeod
100 TdvVTog Tva utv elmng el ov €1 6
XpLotog 6 viog Tod Beod.

owwmow be silent, be quiet

"The silence of Jesus is an important motif in
the passion narrative and perhaps alludes
retrospectively to Isa 53:7 (for another strand
of the motif of silence, see Pss 38:14; 39:9)."
Hagner.

Many MSS (A C [D] W TR it sy) add
amokpbeLg after kal and before O
APy LEPEVC.

¢€opkilw put (someone) under oath (kata
tov Beov in the name of God)

| A verb found here only in the NT.

Cow live, be alive
glmng  Verb, aor act subj, 3 s Aeyw

Verse 64

Myer a0t 6 ‘Inoodg, 2V elmag: TV
AMyw Dulv, dite ot Secde TOV VIOV TOD
avOpwitov kabjuevov €k deELdV Thig
dUVAUEWS Kal £0YOUEVOV £TTL TV VEQEADV
0ol ovpovod.

mAnv but, nevertheless, however
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Cf. Rieu, "The words are yours. This much I
add to them."

"Jesus offers an answer to the direct question
of the high priest, and it is an answer of the
greatest significance. Nowhere does Jesus
reveal himself more than here." Hagner.

"A high priest must not normaly tear his
clothes, not even in mourning for the dead
(Lev. 21:10,11); it was an action reserved for
extreme cases, and, of course, blasphemy was
such an extreme case." Morris.

dptL now, at the present

Oeobe  Verb, fut act indic, 2 pl 6paw see
koOnuoL see v.5

oeELog, a, ov right, deEla right hand

| The place of honour in the court of God.

vegeln, ng f cloud

Praogpnuew speak against (God),
blaspheme

gty still, yet

xpewa, ag f need, want

UOPTVG, LaPTUPOoS dat pl poOTLOLY M
witness

praopnuia, ag f slander, blasphemy

Cf. Dan 7:13; Ps 110:1-2. "Jesus in self-
confession thus not only admits that he is the
Messiah but goes on to elucidate his
understanding of the Messiah in terms of the
one like the Son of Man of Dan 7:13 and the
Lord addressed in Ps 110:1 (cf. 22:41-46), this
despite everything about the present moment
that seems incompatible with such a
statement." Hagner.

Fison says that this refers to "a coming in the
immediate future to be seen by anyone who
had eyes to see it on Good Friday and on
Easter day as well as on the day of Pentecost
and right onwards till the parousia. The future
coming is only rightly understood as the last of
a whole series of comings." (See also
N.B.Stonehouse, The Witness of Matthew and
Mark to Christ.)

Morris views the matter differently saying,
"The trouble with this is that, while within a
few days Jesus would have risen from the dead
and thus have entered into his glory, neither
Caiaphas nor any of his other hearers would at
that time see Jesus in glory and coming in the
clouds of heaven. To insist that the expression
must be taken to mean 'from now' overlooks
the fact that neither the friends of Jesus nor his
enemies could see the change of which he
speaks beginning 'now'. While seeing the
roots of the change in what was to happen
immediately, it appears that the complete
fulfilment of what Jesus is saying belongs to
the future."

The Jewish law, as recorded in Mishnah Sanh.
7:5 says "'"The blasphemer' is not culpable
unless he pronounces the Name itself." Hence,
it would seem that to accuse Jesus of
blasphemy was to stretch the law. Montefiore
comments, "If the judges sought for a plea on
which to condemn Jesus, his confession of the
Messiahship would surely have sufficed, even
if, in the most technical sense, it was not
blasphemy"

Verse 66

Tt DUV dokel; ol 8¢ dmokpLOévTeS eltay,
"Evoyog Oavdtov ¢otiv.

O0kew see v.53

amokpbévieg  Verb, aor pass dep ptc, m
nom pl dokpLvoudL answer, reply

gévoyog, ov liable, answerable, guilty

Oavatog, ov m death

"Once blasphemy was established there was no
question about the sentence: "He who
blasphemes the name of the LORD shall be
put to death" (Lev 24:16)." Morris. Cf. Jn
19:7.

Verse 67

Téte évémTvooy eig 1O TpdowTov adTod
kal ékohdgrooy adtdv, ol 8¢ £pamoay

Verse 65

gumTvw  spit on
TPOoWITOV, ov n face
kohaqulw beat, strike
pamlw hit, strike

Verse 68

tOTE O APYLEPEVS dLEPPNEEV TA LUdTLOL
ovtod Aéywv, "Eflacpiunoev: Ti éTL
yoetav Exouev noptpwv; 18e viv
fkovoote TV frooenuio:

Myovteg, ITpogritevoov Nulv, XpLoTé, Tig
£€0TLV O matoog og;

dLéppnEev  Verb, aor act indic, 3 s
dtappnyvuul and dopnocw tear, rip
luatov, ov n garment, clothing, robe

maww  strike, hit, sting
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"The mocking includes the blindfolding of
Jesus (assumed but not mentioned by
Matthew; cf. Mark 14:65) and the request for
him to 'prophesy' (tpogrtecov), i.e., tell
supernaturally, who was striking him... The
one they now mock in their mistaken
confidence is the one before whom they will
some day stand as their judge." Hagner.

Verse 70

0 8¢ fovrioato Eumpoodev TAvVIWY AEywv,
Ovk oida Ti Aéyelc.

Novijoato Verb, aor midd dep indic, 3 s
dopveopar deny, disown, renounce

Day 792: Matthew 26:69-75

Verses 69-75

Here (and in v. 72) the word dpveioBau,
'deny,' recalls both Jesus’ prediction (v. 34)
and the warning of 10:33... It anticipates the
problem of persecution and apostasy in the
later church." Hagner.

Cf. Mark 14:66-72; Luke 22:56-62; John
18:15-18, 25-27. "The mockers have denied
that Jesus can prophesy. Immediately after
their words, Matthew records the fulfilment of
Jesus' prophecy that Peter would deny him
three times before cockcrow... It is remarkable
and significant that the story of the denials
should have been recorded at all. When the
Gospels were written, Peter was regarded as
the leading apostle, the chief man in the
church. It would have been very natural to
pass over in silence this man's fall from grace.
But all four of our Gospels record it... It
would seem that Peter himself is the origin of
the story. He knew how badly he had fallen,
and he confessed it before the church.”
Morris. The story was preserved as a
wonderful example both of human weakness
and, supremely, of the wonder of forgiveness.

éumpooBev prep with gen before, in front of
oida (verb perfin form but with present
meaning) know, understand

On the first challenge, he "takes refuge in an
evasion rather than in an outright denial of
what she had said." Morris.

Verse 71

$EeA0OVTO 8¢ elg TOV TUADVA €1deV aVTOV
GAAN kol Aéyel Tolg €kel, OVTOg NV UETA
"Inood 100 Nalwpaiov.

£€eM0OVTa  Verb, aor act ptc, n nom/acc pl
£Egpyoual

mulwv, wvog m gate, gateway, entrance

€1dev  Verb, aor act indic, 3 s dpow see,
recognise

ahlhog, 1, o another, other

Verse 69

Mark seems to imply that it was the same girl,
but Matthew says it was another. John puts
quite an interval between the first and second
denials (Jn 18:17,25).

O 8¢ Itpog ékdOnto ¥Ew év T avAf" kol
TPoofildev adT® wia wawdiokn Aéyovoa,
Kai ob fo0a petd 'Incod tod Takhaiov.

ékel  there, in that place

koOnuoL see v.58

¢Ew adv. out, outside

ovAn, ng f see v.58

TPOOEPYOUOL come or go to, approach
elg, wa, €v gen €vog, ULag, £Vog one
rmadlokn, ng £ maid, slave-girl

Many Mss (A C L W © /"* TR latt sy™" bo)
add kot before 0Utog perhaps by the influence
of the Lukan parallel (Luke 22:59).

NoCwparog, ov m inhabitant of
Nazareth, Nazarene

Verse 72

"Notice that this challenge was as gentle as
could be imagined. It was not a man but a
woman, not a mature woman but a girl, not a
free woman but a slave ... She made no
accusation of rebellion, blasphemy, or the like;
she simply said that he was with Jesus."
Morris.

kal wdALy fpvrioato uetd Spkov Ot Ovk
olda TOV GvOpwITOV.

TOALV  again, once more
OpKog, ov m oath, vow

"The first was no more than a declaration that
he did not know what the girl was talking
about; the second was a clear repudiation of
Jesus." Morris.

noba  Verb, imperf indic, 2 s (one of two
forms) eiuL

Verse 73

"The charge involved the implicit threat that
Peter too might be apprehended and suffer the
same fate as that of Jesus (which ironically
was what Peter had said he was prepared to
do; cf. v. 35)." Hagner.

UETOL (LkpOV 8¢ TPooeA0OVTES Ol £0TdTES
gtrov @ étpw, AANOOS Kal ov €€ avTdv
el, kal yop 1 Aaild oov SHLOV o€ ToLEl.

TTPOCEPYOUUL  see v.69
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£0TTeg  Verb, perf act ptc, m nom pl
totnut stand, stop, stand firm

elmov  Verb, aor act indic, 1s & 3pl Aeyw

dMbwg adv truly, in truth

MoAla, ag f speech, what is said; accent

onhog, m, ov evident dnlov itis evident

Verse 74

toTE fjpEarto katadenatiCerv kai duvieLv
611 OvK oida TOV GvOpwIToV. Kol eV0émwg
AMEKTWP EPWVNOEY.

dpyw midd begin
kotoBepotiCw curse; place oneself under
a curse (if one fails to speak the truth)

The sense may even be that he cursed Jesus.

ouvvw and ouvvulL swear, vow, make an

oath

"His statement ... is as thorough a repudiation
as could be conceived." Morris.
Gerhardsson comments, "In order to save his
skin he howls with the wolfpack."

dlektwp, opog m cock, rooster
pwvew call, call out

Verse 75

kal ¢uviiodn 6 Métpog tod Prjuotog "Inood
elpnkdtog Ot Mpiv dAéktopa gwviiool
Tlg dmmopviion ue" kol ¢EeAbwv EEw
ExhavoeV TTLkEOC.

guvtiobn  Verb, aor pass indic, 3 s
utwvnokopotr  remember, call to mind

onuo, atog n word, thing, matter

elpnkotog  Verb, perfact ptc, m gen's Aeyw

Cf. Lk 22:61 which tells us that Jesus looked
at Peter.

mpowv and tpwv 1 before

tolg three times

dmapvion  Verb, fut midd dep indic, 3 s
ATTOPVEOULOLL

g€eAdwv  Verb, aor act ptc, nomm s
£Egpyouat

gEw see v.69

kKAoLw weep, Ccry

mikpwe adv  bitterly

"As our Lord could not afford us an instance
of human infirmity in Himself, He has given it
in the person of the most exalted of His
pastors: that all may fear, and none may
presume, and all may hope." Isaac Williams.
"The Gospel of Matthew, for all its emphasis
on the rigours of discipleship, is not overly
optimistic about human performance. But
neither is it lacking in emphasis upon
forgiveness (e.g., 1:21; 9:2, 5-6; 12:31-32;
26:28)." Hagner.

Day 793: Matthew 27:1-10

Verses 1-2

Cf. Mark 15:1; Luke 23:1; John 18:28. "The
action introduced here is continued in vv 11—
37 after the parenthetical account of the end of
Judas (vv 3—10)." Hagner.

Verse 1

IMpwtag 8¢ yevousvng ovupovilov Erafov
avteg ol Py LEPETS Kal Ol TPETRVTEPOL
100 Aood katd Tod "Incod hote
Oavatdoal adTdv:

mpwia, ag £ morning (. de 161
vevouevng as the day was breaking)

They needed to get their case together before
the Roman authorities began their working
day.

ovuoviov, ov n plan; council
Aaog, ov m people

|N0w an official meeting of the Sanhedrin.

mote  so that, with the result that
Bavatow Kill, put to death

Verse 2

kal d1joavteg avTtov drtrjyayov kal
mopédwkay ITAGTW T@ NyeuovL.

oew bind, tie

ammyayov  see 26:57

tapedwkav Verb, aor act indic, 3 pl
napaddwur hand over, deliver up

NYEUWY, OVOg m governor, ruler

Many MSS (A C W © £ TR latt sy") insert
ITovtiw before 'Pilate.' Since there is no
reason for its deletion, it was probably added
to supply the full name.

From inscriptions it would appear that Pilate
was a Prefect — an army officer placed in
charge of difficult regions or isolated districts.
Their chief function was to maintain order.
Various historical incidents "indicate that
Pilate was apt to act somewhat hastily, though
he tried not to antagonise the Jews unduly and
he could be constrained to change his mind."
Morris.

"Pilate, who would normally have been
resident in Caesarea Maritima, was
conveniently in Jerusalem to provide some
control during the Passover feast." Hagner.

Verses 3-10

"The only other NT account of the fate of
Judas is found in Acts 1:15-20, which,
however, differs from the present narrative in
important respects" Hagner.
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Verse 3

Téte Wdwv Tovdag 6 ToPAdLOOVE AVTOV

Ot koTekpiOn uetapeinOeig Eotpeev Ta
ToLdKOVTO APYVPLO TOTlS ApyLepedoLy Kal
TPeoPUTEPOLG

eic TOV vaov (x B L 0 /). Many Mss (A C
W f' TR) have 2v T vow which suggests that
Judas was in the temple complex rather than
outside.

tote then, at that time

1dwv  Verb, aor act ptc, mnom s Opow See

katekplOn  Verb, aor pass indic, 3 s
kKotokplvew condemn

The Romans had yet to pass their verdict on
Jesus. The wording here seems to suggest that
their verdict was viewed as a mere formality —
the verdict of the Sanhedrin was the crucial
one.

Morris draws attention to the €ig and says,
"The language seems to point to an irrational
act of throwing the coins with some force into
some holy place nearby, but not where Judas
was at the point of the act." Hagner suggests
that Judas threw the money into the temple
area, "perhaps through a gate or over a wall
into the area restricted to the priests."

uetaueinbelg  Verb, aor pass dep ptc, m
noms uetauelouat regret, change
one's mind

OTPEQW intrans (mostly in pass) return

Tolakovta thirty

dpyvplov, ov n silver coin, money, silver

Verse 4

dvaywpew withdraw, go away
amiyEato  Verb, aor midd indic, 3 s
dmayyouar hang oneself

Mywv, “Huaptov mopadovg aipo d0®ov.
ol &¢ etmrav, Tl wpog Hudg; ov Syn.

duaptave  sin, commit sin

The aorist points back to the particular act of
betrayal.

Top0doVS  Verb, aor act ptc, m nom s
TTAPAOLOWUL

oina, atog f blood

dBwog, ov guiltless, innocent

For the problem in relating this account to that
in Acts 1:18-19, see especially Carson on
Matthew.

M Green writes, "It is not very difficult to
reconcile these two accounts. Judas went and
hanged himself: then either his corpse rotted
and fell, or the rope broke and he fell and his
insides were ruptured and gushed out. Either
Judas had already acquired this field
previously, or the priests bought the field in
Judas' name with the money which was still
legally his and which they could not receive
back into the treasury because it was blood
money."

Verse 6

Cf. Deut 27:25
Some MsS (B' L Q: latt sy* sa™ mae bo) have
dtkatov perhaps by the influence of 23:35.

ol 8¢ dpyLepetc Aafdvteg Td dpyvpLo
etmwav, OVk €Eeotiv Polelv adTd elg TOV
kopBavay, €mel Ty otuatog otuv.

What is that to us? "It is a question to which
they might well have given attention, for it was
a very great deal to their discredit that they had
paid money for the arrest of a man who was
innocent and whom they were in the process of
handing over to the Romans for execution.”
Morris.

¢EeoTLv impersonal verb it is permitted, it
is lawful, it is proper, it is possible

falelv  Verb, aor act infin foilw throw,
place

koppavog, oo m temple treasury

émeL  since, because, for

Twun, ng f price

aipo, atog f seev.4

Oyn Verb, fut midd dep indic, 2 s
omTavouol appear, be seen

ov 01 'you see to it' or 'see to it yourself'
L.e. 'That's your problem. You sort it.'

Verse 5

It is not without its interest that apparently
they had not scrupled to take the money out of
the temple treasury to bring about Jesus' death,
but they now had tender consciences about
putting it back!" Morris.

kal oipog o dpyvpla gig TOV vaodv
aveywonoev, kai dredwv dmiyEaro.

Verse 7

outtw throw, throw down, put down
vaog, ov m temple, sanctuary

ovupoviiov 8¢ hapovieg fydpacay €
avTdV TOV Aypdv 100 Kepapéwg eig
TOQnV 1ot Efvolg.

ovuovAlov, ov n seev.l
dyopalw buy, redeem
dypog, ov m field
KEPOUEVS, EmWS m  potter
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|Cf. Hebrew of Zech 11:13.

togn, ng f burial place
Eevog, M, ov strange, foreign; o E.
stranger, foreigner

Morris thinks perhaps for Jews from other
lands who died while in Judea. Hagner thinks
"for non-Jews, who were not allowed to be
buried in the same cemetary with Jews."

Verse 8

10 £kMiOn O dypdg Ekelvog Aypog
Aluotog £wg tfic ofugpov.

oo therefore, for this reason
gkeLvog, 1, o demonstrative adj. that
onuepov today

Verse 9

toTE EMANEWON TO OOV dudt “Tepeuiov Tod
mpognitov Aéyovrog, Kal fhafov td
TOLdKOVTO AEYVELO, TV TV ToD
TeETLUNUEVOL OV ETLuoovto Gitd vidv
"Topanih,

TOTE see V.3

sanpow fill, fulfill, accomplish

OoNnbev  Verb, aor pass ptc, n nom/acc s Aeyw

TOLOKOVTO. see v.3

Tun, ng f seev.6

TETLUNUEVOV  Verb, perf pass ptc, m gen s
Twwaw honour, set a price on

Hagner prefers the translation 'the precious
one' (so NJB, NRSV margin).

g¢Tuuioovto  Verb, aor midd indic, 3 pl
TLULOLW

"Characteristically Matthew sees a fulfilment
of prophecy in these happenings. But he
presents his readers with a problem in that he
says that the words were spoken through
Jeremiah the prophet when in fact they appear
to be a rather free citation of Zechariah 11:13
with the addition of some words that seem to
have been derived from Jeremiah (see Jer
18:2-3; 19:1-13; 32:6-15).... The passage in
Zechariah is itself difficult. The Hebrew text
signifies 'Throw it to the potter' (NIV), but
many translators think that the Hebrew is
defective at this point and prefer the reading in
the Syriac, 'Throw it into the treasury'
(NRSV)." Morris.

Gundry, in The Use of the Old Testament in St
Matthew's Gospel, says that Matthew sees here
two separate prophecies fulfilled in the one
event — the one typically and the other
explicitly.

The Explicit Fulfilment: Zech 11:13. In
Zechariah, the good shepherd whom God has
appointed for his people is rejected by them.
In their rejection they value his services at 30
pieces of silver, a contemptuously small sum.
So God rejects this evaluation of his servant
and therefore of himself, and the money is
given to the potter. In Matthew, the Good
Shepherd (Christ) is rejected by God's people
(the Jews). They value his life at 30 pieces of
silver. The money, though returned to the
temple, cannot be accepted by God. It is used

to buy the potter's field.
The Implicit Fulfilment: Jer 19:1-13 [so also

Hengstenberg, Christology of the Old
Testament]. Gundry rejects any allusion to Jer
18 or 32 but says of the Jer 19 passage, "Here
Jeremiah takes a potter's earthen bottle, goes
down to the valley of Hinnom, or Topheth,
breaks the bottle, and prophecies that because
Judah and Jerusalem have shed 'the blood of
innocents' (... alpatwv d6wwv) Topheth will
become a burial place for their inhabitants
from henceforth called 'The Valley of
Slaughter'. Matthew sees parallels between the
guilt of Judah and Jerusalem in shedding
innocent blood and that of Judas (|uoptov
mopadovg aipo dBwov)... and between the
names 'The Valley of Slaughter' and 'The Field
of Blood'... Thereby the end of Judas becomes
repetitive of the judgement on Judah and
prophetically typifies the end of the Jewish
nation in their rejection of Christ."

Gundry explains Matthew's attribution of the
prophecy to Jeremiah by saying that "the
manifestness of the quotation from Zechariah
and the lack of verbal resemblance to Jeremiah
would [otherwise] cause the Jeremiah side of
the prophecies to be lost."

Hagner thinks that the link to Jeremiah 19
"depends on similarities too general in nature."

Verse 10

kol £dwkav avtd gig TOV Aypdv 10D
KepaUEwg, Kabd oVVETOEEY noL KVPLOG.

g€dwkav  Verb, aor act indic, 3pl dLdmuUL

Some MsS (x B> W sy) have £€dwka, 'I gave,'
perhaps through the influence of Zech 11:13
(cf. nou, 'to me,' at the end of the sentence).
A™ has ¢dwkev, 'he gave.'

koBa as, just as
ovvtaoow direct, instruct
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Day 794: Matthew 27:11-18

Trial Before Pilate

Verse 12

Of Jesus' appearance before Pilate, Morris says
that it is scarcely a formal trial but that this
was not strictly necessary since Pilate had a
free hand to keep order as he saw fit. Morris
adds, "We should bear in mind that Pilate was
in a difficult situation. He was answerable to
the Emperor Tiberius, a man who would show
no mercy to a governor who condoned
treasonable activities; it was dangerous for him
to take a soft line when treason was alleged.
But on the other hand, Tiberius could take a
strong line against a governor who treated his
subjects badly. (Indeed, in the end it was
Pilate's heavy-handed putting down of a
Samaritan disturbance that led to his recall to
Rome.) Thus, when Jesus came before him, he
had to be on his guard against doing anything
too harsh or too lenient."

Kai €v T@d katnyopetobal adTov Vo TV
APYLEPEMV KOl TTPECPVTEQWV OVOEV
Amekpivarto.

kotnyopeloBal  Verb, pres pass infin
KoTnyopew accuse, bring charges
against

The present infinitive points to a continuous
process. They would have been accusing him,
in effect, of being a dangerous revolutionary, a
threat to the Pax Romanum.

ovdeLg, ovdeuLa, ovdev  no one, nothing;
ovdev not at all
dmokpuvoual  answer, reply, say

Verses 11-14

"Matthew’s readers almost certainly related the
silence of Jesus before his accusers (cf. v. 14)
throughout the passion narrative, both here and
before the Sanhedrin (26:62), to the servant of
Isa 53:7, who like a lamb led to slaughter did
not open his mouth. It is not the silence of
defeat or confusion but of a triumphant
resolution." Hagner.

Cf. Mark 15:2-5; Luke 23:2-5; John 18:29-38.

Verse 11

Verse 13

0 6¢ "Inootg éotd0n Eumpocdev tob
NYeudvog: Kol EmnemTnoey avTov O
fyenwv AMyov, 2V el 6 Baotheds TV
Tovdaiwv; 6 8¢ "Inoodg £gn, =V Aéyeic.

toTE Aéyer ovT® O ITAGTog, OVK AKOVELS
71600 00V KATAUAPTVPODOLY;

£0130n Verb, 2 aor act indic, 3 s loTnuL
stand, stand firm

gurpoobev prep with gen before, in front of

NYELWY, OVOS m  see v.2

émepwtaw ask, interrogate, question

Paolhevs, ewg m king

000G, 1, ov how much(?), how many(?)
kotopoptupew testify against

Verse 14
Kai ovk dmekpifn adtd Tpog ovdE Ev
Ofina, Mote Bavudlerv TOV fyeudva AMav.

"Pilate's question is identical in all four
Gospels: in all four it is the first thing he said
when confronted with Jesus, and in all four
you is emphatic... Pilate would have known
that Jesus had no high position, no wealth, no
soldiers, a preposterous position for anyone
claiming to be a king." Morris.

dmekpibn  Verb, aor midd dep indic, 3 s
ATTOKOLVOUOL

ovde not even

elg, W, €V gen €vog, ULOg, £VOg one

onua, atog n word

wote  seev.l

Bavualw  wonder, be amazed

Mov adv exceedingly, greatly, very

Verses 15-23

gpn  Verb, imperf act ind, 3s gnui say

Cf. 26:64 "Either 'Yes' or 'No' would have
been misleading... His answer means that he
was indeed a king, but not in the sense that
Pilate used the term." Morris.

John's Gospel tells us more about Jesus'
conversation with Pilate — a conversation
concerning the nature of kingship.

Cf. Mark 15:6-14; Luke 23:17-23; John 18:39-
40.

Verse 15

Katd 8¢ £0ptv eiwbel O Nyeuwv dmolvery
Eva T Syxhw déourov Ov f0shov.

goptn, ng f festival, feast

kato e £0pTNV "might mean 'at every feast,'
but despite the absence of the article, we
should probably understand it to mean 'at this
feast,' that is, at Passover time, which John
says was the case (John 18:39)." Morris.

elwba (pf. with pres. meaning) be
accustomed to
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amohvw release, set free
oyxhog, ov m crowd, multitude
OeoULOg, OV m prisoner
Behw  wish, will

The custom was to release one whom the
crowd or the people chose, not one whom the
governor chose.

Verse 16

elyov 0¢ té1e déouov émionuov Aeyduevov
['Incotv] Bapafpav.

Morris states, "This presents us with an
interesting textual problem. If the reading
'Jesus Barabbas' was original, the reason for its
absence in most MSS would be that reverence
for the name of the Saviour caused many
scribes to shrink from including it as the name
of a criminal. If it was not original, why did
some MSS include it? If we are impressed by
the consensus of the MSS we will omit it, but
if we give the deciding vote to what the scribes
were likely to have done we will include it."

é¢monuog, ov  well known, notorious

In Mark we read that he was associated with
insurrection and murder (Mark 15:7; cf. Luke
23:19; John 18:40).

Verse 17

Textual Variants in vv.16,17

ovvNYUEVOY oDV adTdV eltev adTolg 6
ITAGtog, Tiva Béhete dmrohiow Vulv,

['Inco®v tov] Bopapfav 1 "Incodv tov
Aeyouevov XpLotov;

The reading "Incovv BopaBBav in both
verses 16 and 17 appears in ©, f1, 700%*, syrS
and has patristic and versional support, though
"Inoovv is omitted in the majority of MSS.
Metzger says of this reading that "it was
known to Origin, who declares in his
commentary on the passage, 'In many copies it
is not stated that Barabbas was also called
Jesus, and perhaps [the omission] is right.'
(Origen discloses in what follows his reasons
for disapproving of the reading Jesus
Barabbas; it cannot be right, he implies,
because 'in the whole range of the Scriptures
we know that no one who is a sinner [is called]
Jesus.").

"In the tenth century uncial manuscript S and
in about twenty minuscule MSS a marginal
comment states: 'In many ancient copies which
I have met with I found Barabbas himself
likewise called 'Jesus'; that is, the question of
Pilate stood there as follows, Tuvo Oehete
Ao Twv dvo AToAVoWw VULV, Incouvv Tov
Bopappav 1j "Incovv Tov Aeyouevov
Xpiotov; for apparently the paternal name of
the robber was 'Barabbas’ which is interpreted
'Son of the teacher'.' This scholium, which is
usually assigned in the manuscripts either to
Anastasius bishop of Antioch (perhaps in the
latter part of the sixth century), or to
Chrysostom, is in one manuscript attributed to
Origen, who may indeed be its ultimate
source."

A majority of the Committee behind United
Bible Societies' Third Edition of Greek NT
(edited by Kurt Aland, Bruce Metzger and
others) believed that ’Incouv was original in
both verses.

ovvnyuévwy  Verb, perf pass ptc, gen pl
ovvayw gather, gather together,
assemble

"The way Matthew puts it, when therefore the
crowd had gathered, it appears that not many
people were about when the members of the
Sanhedrin brought their prisoner to Pilate. But
in due course the Jerusalem mob made its
appearance. Pilate saw this as his
opportunity... [But] ... It is possible that the
reason why the crowd was there was that
supporters of Barabbas had come together to
ask for Barabbas to be the man released at the
customary amnesty at Passover... perhaps he
[Pilate] did not give sufficient consideration to
the fact that a Jerusalem crowd was unlikely to
call for a Galilean to be released when some of
their own people were in custody." Morris.

1 or

Verse 18

1oL yap 611 dud pBSVoV TapédwKY
avTov.

110eL  Verb, pluperf act indic, 3 s 0ida (verb
perf in form but with present meaning)
know, understand

@Bovog, ov m envy, jealousy, spite

TOPEdWKAV see v.2

"Pilate had established to his own satisfaction
that Jesus had been brought to him not because
he was a genuine threat or really the promised
Jewish Messiah but because of the Jewish
leaders’ envy of his influence among the
people... Pilate was therefore willing, indeed
even perhaps inclined, to release Jesus."
Hagner.
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Day 795: Matthew 27:19-26

Verse 19

KaOnuévov 8¢ avtod émi 10D friuatog
ATEOTELAEV TTPOC AVTOV 1) YUVI) aUToD
Aéyovoa, Mnodgv ool kot Td dikalw
ékelv, Tola YO Emabov ofjuepov Kate
Gvap dte avTov.

koBnuot  sit, sit down, live
fnua, Tog n judicial bench, place of
judgement, court

Of Pnuo Hagner writes that it "was the
official tribunal from which legal judgments
were made, located in the open air (cf. Acts
18:12, 16-17; 25:17)."

améotelhev  Verb, aor act indic, 3 s
dmootelMhw  send, send out

yuvn, atkog f woman, wife

unodeg, undeuta, undev no one, nothing

OlkaLog, o, ov righteous, just

gKeLvog, 1, o demonstrative adj. that

UNOEV OOL KOl T SLKALW EKEWVW An
idiomatic way of saying that he should have
nothing to do with (condemning) this righteous
(innocent) man. For this idiom, cf. 6:29; Mark
1:24; John 2:4.

TTOAVC, TTOMAY, TTOAV gen TOAAOV, MG, OV
much, many

¢moBov  Verb, aor act indic, 1 s & 3 pl
maoyw suffer

onuepov today

ovap n dream

"The dream serves as a divine vindication of
Jesus." Hagner.

Verse 20

Ol 8¢ dpyLepelc kol ol Tpeofitepotl
gmewoav tovg dyxhovg Tva altriowvtal TOv
Bopappav tov 8¢ "Incodv dmoréomwory.

Emewoav  Verb, aor act indic, 3 pl melbw
persuade, convince, win over

oylog, ov m crowd, multitude

aitjowvtolr  Verb, aor midd subj, 3 pl
aitew ask, request, demand

dmoréowoly  Verb, aor act subj, 3 pl
dmordvur  destroy, kill

Le. that they might have Jesus put to death at
the hands of the Roman authorities.

Verse 21

dmtokpBelc 8¢ 6 fyepnwv elmev avtolc,
Tiva 0éhete Ao TOV dV0 ATOAVGW VUTV;
ol 6¢ etmav, Tov BopafBav.

dmokpbeic  Verb, aor pass dep ptc, m nom s
dmokplvouat answer, reply, say
NYEWWV, OVOC m  see v.2

Behw  seev.15
Ovo gen & acc dvo dat dvolv two
dmohvw seev.15

"They preferred the man of violence to the
man of love" Barclay.

Verse 22

Myer avtolg 6 TTldtog, Tt oDv moujom
"Inoodv 1oV Aeyduevov XpLotov; AéyovoLv
mavteg, ZTovpwoTw.

ntavteg  Adjective, m nom pl oG
oTovpwOrtw Verb, aor pass imperat, 3 s
oTavpow  crucify

Verse 23

0 8¢ Egn, Ti yap kakdv émoinoev; ol &¢
ePLOoRS Ekpalov Aéyovteg, ZTovpworiTw.

£€gn  Verb, imperf act ind, 3s @nuL say

"It is not easy to bring out the force of the yap
in a translation, but the conjunction means 'for'
and looks for a reason for the foregoing.

Pilate could see none, and he asked for one
now." Morris.

kKOKoG, M, ov evil, bad, wrong, harm

meplwoowg  all the more, even more; even
louder

kpalw cry out, call out

"The crowd at this point, however, is not
strong on reasons. Their corporate response is
simply to shout (¥kpaCov, 'they cried out')
their demand louder: 'Let him be crucified' (cf.
v. 22)." Hagner.

Pilate "did not reckon sufficiently with the
facts that the crowd now before the practorium
were the Jerusalem mob, not the Galilean
pilgrims who shouted for Jesus, and that the
mob's sympathies were with the freedom
fighters, not with a religious figure like Jesus.
So Pilate's well-meant attempts to have the
people clamour for Jesus' release misfired and
he was left with the mob's demand that the
Galilean be crucified." Morris.

Verse 24

dwv 8¢ O IIAGTOC BTL 0VOEV MPERET GANN
udilov 06pvpocg yivetar, Aapwv VdwE
amevipato 10g yelpag dmévavtt 1o
Oyhov, Aéywv, ABDOC elul 4o tod
aluotog TovTou: Vuets eobe.

| Verses 24-25 are unique to Matthew.

idwv  Verb, aor act ptc, mnom's 0p0w See
ovdeLg, ovdeuLa, ovdev  no one, nothing
oelew gain, profit, achieve

uoirov adv more; rather, instead
Bopvpog, ov m disturbence, riot

MfBwv  Verb, aor act ptc, mnom s Aaufovm
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VOwp, VéaTog n water

asmevipato Verb, aor midd indic, 3 s
dmovittw  wash

xevp, xewpog f hand, power

dmevovtl prep with gen opposite, before,
in full view of

oylog, ov m crowd, multitude

dBwog, ov seev.4

There are echoes here of the priests' words to
Judas in verse 4.

Many Mss (x L W /" TR lat sy™" sa™" mae
bo) have Tov dikaiov ToVTOV (so too A A but
with slightly different word order), "an
accretion intended to accentuate Pilate’s
protestation of Jesus’ innocence" (Metzger).
cf. the similar variant in v. 4.

Opeobe  Verb, fut act indic, 2 pl Opaw see

"The possibility of riot in an overcrowded
Jerusalem was always present. In such
circumstances the governor might all the more
readily bow to the demands of the crowd.
From his point of view the death of one man
was a lesser evil." Anchor Bible.

Verse 25

kol dmokpdelc mag 6 haog eimev, TO alua
otoD e NUAC kol €l TO TéKva NUDV.
amokpdeic  see v.21

A0og, ov m people

tekvov, ov n child; pl descendants

For this idiom cf. 2 Sam 1:16; Jer 26:15;
51:35; Acts 5:28; 18:6.

"This can mean only that they did not take
seriously any suggestion that Jesus was an
innocent man. Nobody calls down on his
children the responsibility for the unjust killing
of a righteous person. It would seem that the
mob had been completely taken in by the
propaganda of the high priests." Morris.
Contrast Acts 2:39, 'to you and your children.'
As Hagner remarks, "the blood of Christ
means not condemnation but salvation."

Verse 26

to1E Arélvoev ovtolg TOv Bopappav, tOv
8¢ “Inoolv @payeAwoog Topédwkev Tvol
oTavpwoT).

Cf. Mark 15:15; Luke 23:24-25; John 19:16a. |
gpoyelMhow beat with a whip

mapaddwul hand over, deliver up

otavpwbf) Verb, aor pass subj, 3 s
OTOVPOW

"Scorging was the normal preliminary to
crucifixion, and it was a horrible punishment
in itself. It was inflicted with multi-thonged
whips, each thong being laced with pieces of
metal or bone... Men sometimes died under
scourging, and it is not difficult to understand
why. Matthew devotes to this horror no more
than one word, and he will later do the same
with crucifixion. None of the biblical writers
dwells on the terrible sufferings Jesus endured.
Popular piety in modern times, both Catholic
and Protestant, often does... But the biblical
writers are much more interested in the
meaning of Jesus' death than in enlarging on
the sufferings he endured.

"Not as much is known about crucifixion as
we might have expected. Indeed, the Gospel
narratives appear to be the fullest accounts we
have from antiquity of this shameful method of
execution. Ancient writers regarded it as the
most shameful of deaths, and they refused to
dwell on it... It is not known what caused
death. The body would have been weakened
by the scourging, and further by prolonged
exposure, and both the respiration and the
circulation would have been affected. One
suggestion is that the combination of all of this
brought on heart failure; another, that the brain
would be damaged through the reduced supply
of blood that reached it. Whatever the reason,
death was sure, and it might take a long time."
Morris.
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