Reading The Greek New Testament

Week 173: James 1:22-2:26

Notes on the Greek New Testament
Week 173 — James 1:22-2:26

Day 861: James 1:22-27

Verse 22-25

Verse 24

"'Doing' frames vv. 22-25: 'Be doers of the
word' (the Greek equivalent of these words
comes at the beginning of the verse) opens the
paragraph, 'blessed in what he does' concludes
it." Moo.

Katevonoev yap £0vtov kol dmrehjlvubey
kal gV0twe €meldbeto OmOlog Nv.

Verse 22

"What is seen in a mirror is meant to lead to
action, usually regarded as remedial. The face
is seen to be dirty (going back to v 21) or
blemished and needing attention. Instead the
thoughtless person 'goes off and forgets'
(gnomic aorists) what he has seen." Martin.

Tiveobe 6¢ mownTol Adyov kol ur wdvov
AkEOOTOL TAPOAOYLLOUEVOL £0VTOVC.

momtng, ov m one who does or carries
out, doer

uovov adv only, alone

dkpoatng, ov m hearer

ameMihvbev  Verb, perf act indic, 3 s
ATTEQYOULL

¢mehd0et0  Verb, aor midd dep indic, 3 s
é¢mAavBavoual forget, neglect,
overlook

Cf. Rom 2:13.

naparoylLopal deceive, lead astray

Motyer thinks the sense is 'excusing
yourselves.' "As the word is used in the New
Testament (e.g. Col 2:4) it conveys the notion
of reasons which have an air of correctness but
actually have no substance at all... There are a
variety of reasons (so-called) whereby we side
step the obligations of obeying God's word...
Every such 'reason' is a mere excuse... To live
below the level of obedience is inexcusable."

govtog, €avtn, eavtov  him/her/itself

Verse 23

1L €1 TIg dkpoatng Mdyov £€0Tiv kai o
Tomtiic, ovtog Folkev dvopl Katavoodvl
10 TPdowmoV T yevéoews ovtod &v
£00TTOW"

"The key failure of the 'hearer only,' then, is
forgetting. We touch here on a pervasive and
important biblical theme. The Lord constantly
warned the people of Israel not to 'forget' his
mighty acts on their behalf but to 'remember’
his mercies and his law (Exod 13:3; Num
15:39; Deut 6:12; 8:2; Mal 4:4). In the NT,
Peter, for instance, structures the exhortation
in his second letter around the theme of
memory (2 Pet 1:12-13; 3:1, 8; cf. the contrast
with the false teachers who 'forget' in 3:5). To
'remember’ God, his acts and his teachings, is
to contemplate them in such a way that they
make a lasting impression on the heart and the
mind. The person who 'forgets' what he has
seen in God's word is one who reads or listens
superficially, not imprinting the message on
the soul." Moo.

OmoLog, o, ov correlative pronoun  of what
sort, such as

Tig, TL acc TLvd, TL gen Twvdg dat TLvi
anyone, anything

golkev  see v.6

avnpe, dvdpoc m see v.8

kotavoew consider, notice, observe

Tpoowaov, ov n face, appearance

yeveolg, emg f  birth, lineage

TO JTOOOMITOV TNG YEVECEWS one's 'natural
face' — the face one was born with.

£007TTPOV, OV N Mirror

Motyer says it is like someone looking in the
mirror, noticing his hair needs combing but
neglecting to do anything about it. He is
without excuse precisely because he has
looked in the mirror and seen what needed
doing. "Equally, we have no excuse for being
a second-rate Christian because when we come
to the word of God we come to a place where
God speaks the word which both commands
and empowers."

Martin, following Vouga, says that this is a
'kind of parable', "which recalls the style of
stories Jesus told in the Synoptic Gospels: the
kingdom of God is like a person who ... (see,
e.g., Matt 13; the point of both sets of teaching

is exactly that in Matt 7:26-27)."

Verse 25

0 6t ToPAKMPOC elg VOUOV TEAELOV TOV Tfig
ghevdeptag kal mapaueivag, ovk dkpoaTig
grmAnopoviig yevouevog AAAL TounTg
goyov, obtog pakdpLog év Tf) mowjoet
avtod otal.

mopokvrtw ook into, stoop, bend over
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Picture of close inspection (cf. Jn 20:5),
wishing to miss nothing.

vOouog, ov m law
TeleLOg, o, ov complete, whole, perfect

The word of God is (in part) law for life,
perfectly suited to our nature and condition.
Having argued that, for James, 'law' must have
reference to the law of Moses, Moo continues,
"But we must hesitate before simply equating
'law' for James with the law of Moses. First in
chap 2, James's description of the law suggests
that he has at least one eye on the 'fulfilment'
of that law in the teaching of Jesus... Second,
James often bases his own commands to his
readers on the teaching of Jesus, quoting the
OT only rarely. Third, James nowhere makes
clear that he expects his readers to continue to
obey the Mosaic laws pertaining to sacrifice
and ritual. Fourth, the flow of thought in these
verses appears to demand a broader reference.
The 'law' of v.25 must be substantially
equivalent to the 'word' of vv. 22-23. Yet that
'word' must also be closely related to, if not
identical to, the 'word of truth' through which
men and women are regenerated to salvation
(v. 18). Taken together, these points suggest
that James's 'law' does not refer to the law of
Moses as such, but to the law of Moses as
interpreted and supplemented by Christ.
Perhaps, then, the addition of the word 'perfect’
connotes the law in its eschatological,
'perfected' form, while the qualification 'that
gives freedom' refers to the new covenant
promise of the law written on the heart (Jer.
31:31-34 ...), accompanied by a work of the
Spirit enabling obedience to that law for the
first time."

Martin says that this law is "none other than
the 'word implanted' in the hearts of responsive
believers. The content of that 'law' will be
made clear in 2:1-13. It is the 'law' of love to
one’s neighbour as well as the law written on
the human heart."

"James's Greek has a stronger rhetorical
contrast than the smoothed out NIV rendering:
'not a hearer of forgetfulness but a doer of
work." 'Of forgetfulness' is a typical Semitic
construction that means 'forgetful hearer' (cf.
NASB), while 'doer of work,' a very awkward
phrase in Greek or English, is apparently
chosen as a rhetorical counterpart to the first
phrase. It could mean 'active doer,' but more
likely it means 'one who does work,' for
example, one who puts into practice the deeds
that the law demands." Moo.

uakoaplog, o, ov blessed, fortunate,

happy
mownolg, ewg f doing, undertaking
gotaw  Verb, fut indic, 2's elut

Verses 26-27

"James has grown progressively more practical
and specific in his call to respond
appropriately to the word of God. 'Acept the
word' (v. 21) becomes 'do the word' (v. 22),
which becomes 'do the law.' Verses 26-27
culminate this progression, as James suggests
three ways in which believers can do the
word/law. These three manifestations of
obedience to the word introduce or touch on
key ideas that James will return to again in the
letter:
¢ controlling the tongue — (1:19-20); 3:1-12;
4:11-12
¢ concern for the 'helpless' —2:1-13, 15-16;
cf. 5:1-6
* avoidance of 'worldliness' — 4:4-10
And the idea of these verses — that true
religion is manifested in a lifestyle of
obedience to God — becomes the leitmotif of
the next four chapters. To some extent, then,
these verses set the agenda for the rest of the
letter." Moo.

Verse 26

éhevdepia, ag f freedom, liberty

"The word liberates from the lustful pull of our
own nature." Motyer

mopauelvag  Verb, aor act ptc, m nom s
mapapevo  stay, continue, serve

EX 11 dokel Opnokdg elvar,
XOAMVOYwYDV YAOOoavV o0ToD dANN
ATATAV KaPdtav avTod, ToVuTou UdToLog 1
Opnokeia.

The path of holiness requires not just a
beginning but a continuance.

dokew think, suppose
Bpnokog, ov religious
xalvaywyew control, hold in check

é¢minouovn, ng f forgetfulness

Cf. 3:2. The picture is that of a bridle which,
"along with the bit, was the instrument by
which the rider controlled his horse, and it is a
natural image of both control and direction
(see 2 Kings 19:28; Isa 30:28; 37:29)." Moo.

vAwooa, ng f tongue
dmataw deceive, lead astray
uatalog, o, ov  worthless, futile, useless
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Bpnokela, ag f religion, worship

Martin comments, "James is holding up to
condemnation the picture of the use of the
tongue when it utters merely formal religious
platitudes that have no substance evidenced by
practical deeds."

doEa, ng f glory

Verse 27

Bpnokeia kabapd kol Auiovtog ToPd TG
Bed kal otpl avtn éotiv, Emokémteodal
OpPAVOVS KAl ¥1eog év Tf OAIPEL aDTOY,
domihov £avtdv TNEETY Gitd 100 kdoUov.

kaBopog, o, ov pure, clean
aulovtog, ov  pure, undefiled, unstained

James "does not define generally what religion
is, but reminds us that religion without the
things he mentions is nothing." Calvin.

'Our Lord Jesus Christ, the Lord of glory' or
'our Lord Jesus Christ who is the glory.' tg
00ENG may either be viewed as a separate title
or as qualifying the initial noun Tov KvpLOV.
"The Lord of glory' is a comon title of God in
the OT and is applied to Jesus in 1 Cor 2:8.
Motyer comments, "To judge by earthly
standards is to fail to see the glory of Jesus as
the true criterion." He goes on to point out
that the glory of Jesus is connected with his
humiliation — his identification with us in our
poverty (cf. Heb 2:9; 2 Cor 8:9). "If we do not
identify ourselves with the lowly and needy,
then how can we claim to believe in Jesus, the
Lord of glory?"

¢mokéntecbal  Verb, pres midd/pass dep
infin émiokemttopal  visit, care for, be
concerned about

opwavog, n, ov orphaned; alone

ynpa, ag f widow

Verse 2

g0V yap elogAdn elg ovvaywynv Dudv dvip
¥XOVO0dOKTUAOG v £00fiTL Aaumpd,
eloéhOn 8¢ kal TwyOg &v Pumapd E00ftL,

Cf. Ps 10:14; 68:5; Isa 1:10-17. To bear these
marks is to show likeness to our heavenly
Father and to the character of Jesus in his
earthly ministry.

Oag, ewg f trouble, suffering

"The form of the condition suggests that James
is giving a hypothetical example of the kind of
behaviour that he warns against. But the
sequel to the example (vv. 6-7) makes clear
that the readers were engaging in
discrimination very much like this." Moo.

"One test of pure religion, therefore, is the
degree to which we extend aid to the 'helpless'
in our world — whether they be widows and
orphans, immigrants trying to adjust to a new
life, impoverished third-world dwellers, the
handicapped, or the homeless." Moo.

elogpyouat enter, go in, come in
ovvaywyn, ng f synagogue, assembly,
meeting

domihog, ov  pure, spotless
mmpew keep, observe, maintain

'keep oneself from the world's contaminating
influence.' Great wisdom is required to know
what this demands of us in practical terms.

Day 862: James 2:1-7

Verse 1

Adehgoi pwov, un év wpoowmornuiog
Eyete TV mwiotwv ToD KVPloV NUOV Incod
Xptotod tfig dOENC.

mpoowmolnuLa, ag f favouritism,
treating one person better than another

Used here in the general sense of 'meeting' or
'assembly.' "This assembly might have been a
gathering of the community to adjudicate a
dispute between two of its members, or more
likely, the weekly meeting for worship and
instruction." Moo.

Martin is attracted to the idea of a 'church
court' (cf. 1 Cor 6:1-16; Matt 18:15-20). He
writes, "The second reason for supposing that
this law-court setting is to be preferred lies in
the wording of v 6: 'the rich people haul you
before tribunals,’ which is James’ indictment
of a division within the community (v 4). The
forensic-social language reads more naturally
if the scene is one of a church met to consider
some legal problem. Then, the folly of the
attitude of favoritism, wpoowmoAnupta (in v
1), is much in prominence as James rebukes
it."

"The word was apparently invented by NT
writers (see also Rom 2:11; Eph 6:9; Col 3:25;
related words are found in Jas 2:9; Acts 10:34;
1 Pet 1:17) as a literal rendering of a Hebrew
word for partiality. To 'receive the face' means
to make judgments about people based on
external appearance." Moo.

XOVOOOUKTVUALOG, OV wearing a gold ring
¢00ng, nrog f clothing

Maurpog, o, ov bright, fine, splendid
TTWYOG, M, OV poor, pitiful

pumapog, o, ov  shabby (of clothing)

motig, ewc f faith, trust, belief

"The image James conjures up is of the typical
homeless person in our day, dressed in
mismatched, stained, and smelly rags." Moo.
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Verse 3

gmPAEYNTE 8¢ €Il TOV opodvta ThV
£00fita v Aaptpdy kal gimmte, =V kdbov
®de KOADS, kal TO TTOY® elmnTe, =V
otfioL €ket 1 kGOov VIO TO VIToTOILOV
nov,

Martin comments, "The two men who have
entered the meeting are probably visitors ... or
at least new converts, since it appears that they
are unfamiliar with the type of convocation in
progress; otherwise they would not have
needed instructions as to their respective
places."

é¢mPretw look upon with care, pay
attention to

This verb is found only here and in Luke 1:48;
9:38. Martin comments, "The earlier verse in
Luke is from the Magnificat where Mary
praises God because he has 'regarded' the
lowly condition of his handmaiden... God is
praised for demonstrating his care for the poor
and humble. This attitude is evidently
unfortunately absent from the congregation to
which James writes. It is not that he openly
seeks a bias in favor of the poor, but simply
pleads for a recognition of equality on their
behalf."

Martin comments, "Whether he stands away
from the speaker or at his feet, the poor man
has received the brunt of the social snobbery
and discrimination of those Christians in the
synagogue. It may be conjectured that those
(note elmnte is plural) who gave the seating
instructions probably held some degree of
authority in the congregation, though no office
such as 'doorkeeper' (ostiarius, in the later
church) is envisaged. Thus, it is not unfair to
say that these speakers set the tone for much,
but not all (2:4), of the congregation, which
took its cue from those in a role of leadership.
It might even be that some of these so-called
leaders acted as teachers of the congregation.
If so, the unfavorable attitude shown toward
those of lower social rank is even more
deplorable (3:2). James appears to be talking
to a congregation rife with practices of
discrimination."

Verse 4

oV dLekplOnTe v £autole kal £yéveode
KOLTAL SLaAOYLOUDY TTOVNEQDV;

dLekpiOnte  Verb, aor pass indic, 2 pl
olakpwve judge, make a distinction
between

opEw wear

kGBov Verb, pres midd/pass dep imperat, 2 s
koOnuot  sit, sit down

mde adv here, in this place

kohwg adv  well

otfidL  Verb, 2 aor act imperat, 2's 10TNUL
stand, stop

ékeL  there, in that place, to that place

Some MSS add ®d¢ also after the second
koOov.

N or
vrorodov, ov n footstool

The sense here would seem to be 'make a
distinction' rather than 'waver' as in 1:6.
Martin, however, comments, "It may well be
that James is tracing the sinful behavior
described in vv 2-3 back to its source, namely
a divided mind. The double-minded (1:8; 4:8)
Christian is the one who fails to love and obey
God wholeheartedly. Such a mind is
characterized by doubts which are typical of
those who lack authentic faith. A divided mind
is evidenced by the different treatment meted
out to visitors, especially along lines of social
class."

VIO TO V. wov literally, 'under my footstool';
generally taken to mean on the floor next to
the footstool.

£0VTOC, €avT, f0VTOV  see 1:22
koLtng, ov m judge

dtahoylopog, ov m thought, reasoning
movnpeog, o, ov evil, bad, wicked

L.e. judging by false or sinful standards —
failing to adopt God's standards. Martin
translates, 'criminally minded judges.' In
judging between people they had usurped the
role of God.

Verse 5

Akovoate, adehpol nov dyamnrot. oy O
0e0¢g £EeMEEQTO TOVE TTWYOVS TM KOOW®W
mhovotovg év mioTel kal kAnpovéuovs T
Baouhelag fic émnyyeihoto Tolg dyom®oLy
oToOV;

dyommrog, 1, ov beloved
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gE€ehéEato  Verb, aor midd dep indic, 3 s
ékheyonor choose, select

A lack of regard for the poor marks not only
failure to see the glory of Christ, but also,
"failure to reflect the mind of God revealed in
our salvation." Motyer.

Moo, while emphasising that God's concern is
not for the poor alone, writes, "God, the NT
suggests [cf. Lk 1:51b-53; 1 Cor 1:26-29],
delights to shower his grace on those whom
the world has discarded and on those who are
most keenly aware of their own inadequacy.
James calls on the church to embody a similar
ethic of special concern for the poor and
helpless."

Martin comments, "By the time of James,
TTTWYOC was a technical term for the class of
pious and humble people who put their trust in
God for redemption and not in material
wealth."

Martin adds, "James may be saying that those
of the church who discriminate against the
poor indict themselves because they betray a
way of thinking and acting that dissociates
them from the poor. This places the audience
of James’ epistle on dangerous ground, for
they are at risk of excluding themselves from
the promise to those who inherit the kingdom
(see 2:13)."

eAkw draw, attract, drag
kpLtnplov, ov n court, legal matter
(requiring judgement)

TAovoLog, o, ov  see 1:10
kAnpovouoc, ov m heir

An echo of Jesus' words in Lk 6:20, cf. Matt
5:3.

émmyyeihato see 1:12
dyamow see 1:12

We love him because he has first loved us (1
John 4:19).

Commenting on KkpLtnELov in 1 Cor 6:2, Leon
Morris writes, "It denotes properly the
instrument or means of judging, the rules by
which one judges. It comes to signify the
place of judging, and perhaps the panel of
judges (Jas 2:6). The sense 'tribunal’, 'court of
justice' is common in the papyri."

Moo comments, "These rich people were
undoubtedly using their wealth and influence
with the courts to secure favourable verdicts
against the poor. Practices familiar in every
age, such as forcing people to forfeit their land
for late payment of mortgages, insisting on
ruinous interest rates for any monetary help,
and the like, are probably in view."

Verse 6

Vuelg 8¢ Nripndoate TOV TTWYOV. oy Ol
TAOVOLOL KOTAOVVAOTEVOVOLY VUV, KOl
ovtol £AkovoLy VudS eig KOLTHOLA;

dtwwalw treat shamefully, dishonour
KOTOOUVAOTEVW OpPPress

"The strongly marked socioeconomic class
distinction presupposed here corresponds
closely to what we know of conditions in the
first-century Middle East. A small group of
wealthy landowners and merchants
accumulated more and more power, while
large numbers of people were forced from
their land and grew even poorer. Most of
James's readers probably belonged to this class
of poor agricultural labourers. The scenario is
one that would be very familiar to readers of
the OT. The prophets frequently denounce
(even using the same verb James uses here,
KOTOdUVAOTEV®) Tich people who 'oppress'
the poor (Amos 4:1), including orphans and
widows (Ezek 22:7)." Moo.

"But James is not counselling the Christians
not to be kind to these rich people; he is
simply arguing that thay should not give undue
deference to them at the expense of the poor.
Perhaps some believers were calculating that
excessive flattery of rich people who visited
the assembly might gain favour for them. If
so, James suggests, their calculations are far
off." Moo.

Verse 7

ovk avtol fracgnuoboly 10 kokov dvoua
TO ELKANOEV €pe VUAC;

froognuew speak against, slander,
blaspheme

"Because James supplies so little information,
we can only speculate about the exact situation
here. It may have been Gentiles profanely
mocking the God whom believers claimed to
worship. It may have been Jews criticising
Christian claims about Jesus. Or, more
generally, in may have involved unbelievers
making fun of Christian morality and worship
practice (such as the Lord's Supper)." Moo.

kalog, m, ov good, fine, precious

OvVouo, T0Og n hame

gmkAnOev  Verb, aor pass ptc, n nom/acc s
é¢mkahew call, name
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"Christ has espoused Himself to us as a
bridegroom, He has given us His name, and
that is the honourable name by which we are
called." Motyer

Verse 9

Day 863: James 2:8-13

Verse 8

el 8¢ TPOoWITOAUITTELTE, AUOPTIOV
£0Y6Ceo0e, Eleyyduevol VIO T0D VOUOU Mg
mapafdTat.

spoowmolnurtew show favouritism, treat
one person better than another

auaptia, og fsin

¢oyaCouar work, do, perform

el uévtor vopov telelte BacihkOv Kot
™V Yooy, Ayomioelg tOv TAnoiov oov
Mg 0e0VTOV, KOADS ToLETTE"

"Implicit in the logic of James's argument is
the assumption, perhaps drawn from Leviticus
19, that favouritism violates the demand of
love for the neighbour." Moo.

uevtolr but, nevertheless, however

Moo argues that the context here makes it
difficult to understand uevtol in the
adversative sense it has in all other seven
occurrences in the NT (Jn 4:27; 7:13; 12:42;
20:5; 21:4; 2 Tim 2:19; Jude 8). He suggests
that it means here 'really’ or 'indeed', cf. NIV
'If you really keep the royal law ...

éheyyw show (someone his) fault,
condemn, convict

mopafatng, ov m one who breaks God's
law, transgressor

Verse 10

dotig yap Ohov TOV vouov tneton, mTraion
ot év evi, yéyovev mdviwv £voyoc.

vouog, ov m law

tehew complete, fulfill, carry out

Baolhikog, m, ov royal, belonging to the
king

yoapn, ng f writing, Scripture

'Found in the Scripture' (NIV) is not a good
translation since it suggests a single law from
within Scripture is being referred to.
'According to the Scriptures' is better. "What
James might be suggesting, then, is that
completing the sum total of God's will for his
people (the moral law) takes place in
accordance with conformity to the central
demand of that law, love for the neighbour."
Moo. Martin similarly writes, "What James is
implying is that obedience to the 'love
commandment' fulfills the royal law, which
refers to the entire will of God, especially as
revealed in the teaching of Jesus (which lies in
the background here)."

ootig, Ntig, 6 v who, which, whoever,
anyone, someone

olog, M, ov whole, all, entire

mmeew  keep, observe, maintain

mtoww  stumble, go wrong, sin

elg, W, €v gen €vog, ULag, Evog one,
single

véyovev  Verb, perf act indic, 3s yuvoual

évoyog, ov liable, answerable, guilty

Cf. Gal 5:3 for similar argument on the
indivisibility of the law. Cf. also Matt 22:34-
40. Martin adds, "On another level it is this
commandment in particular that transcends all
others, and so to break it in essence casts one
as intentionally rejecting the heart and soul of
God’s will, namely the love of one’s
neighbour (in this case, the poor who visit the
'meeting")."

dyamioelg  Verb, fut act indic, 2 s dyosmom

ooy i) prep with gen near; ii) o .
neighbour, fellow man.

oeavtov, ng reflexive pronoun yourself

Verse 11

6 yap elmwv, M1 povyevong, elmev kad,
M1 govevong: €l 68 0V HoLyEVELS,
povevelg 8¢, yéyovog mapapdtng vouov.

Why does James call this law the royal law?

Motyer suggests a number of reasons:

i) Because it is the law of the Kingdom of
God;

ii) Because it proceeds from the King himself
who enunciated it as one of the two
foundation laws of the people of God (Matt
22:39);

iii) Because it is the law that rules all laws
(Rom 13:8).

The law is one great whole, because it
proceeds from a single Lawgiver.

eltwv  Verb, aor act ptc, mnom's Aeyw
uolxevw commit adultery
@ovevw murder, put to death
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Moo suggests that James' reference to murder
may here reflect Jesus' words recorded in Matt
5:21-26. "Anger, Jesus taught, is also
'covered' in his reinterpretation of the
commandment; and James may see the
favouritism being shown in the community as
an instance of this kind of anger, or disregard
for others, and so tantamount to 'murder."
Moo.

véyovag  Verb, perfact indic, 2 s yuvopou
mapaforng, ov m see v.9

On the Christian's relationship with the law,
Motyer says, "God brought from Egypt a
people redeemed by the blood of the lamb, and
the goal of the journey was Mount Sinai... (Ex.
3:12)... Mount Sinai was the appointed
immediate objective for the redeemed, and ...
their gathering there was the divine seal upon
the work of salvation which God had wrought
for them. When they came there, God gave
them his law. This, then, is the place of God's
law in the life of the redeemed people. It is
not a ladder by which the unsaved climbs up
into salvation. The law of God is the pattern
of life which God gives to a redeemed people,
and he gives it to them as a reflection of His
own nature so that their lives may reflect His
holiness. This is true in the New Testament as
in the Old (e.g. Lev 19:2; 1 Peter 1:14-16).
All the principles which exist in the divine
nature have been translated by God into
precepts and given to His children for their
obedience. We cannot pick and choose
therefore. God has given us a law."

Moo, however, emphasises that when James
speaks here of the law it is not the OT law as
such he has in mind "but the OT as
reinterpreted and imposed by Christ on his
followers."

Moo comments, "God's gracious acceptance of
us does not end our obligation to obey him; it
sets it on a new footing. No longer is God's
law a threatening, confining burden. For the
will of God now confronts us as a law of
liberty — an obligation we discharge in the
joyful knowledge that God has both 'liberated'
us from the penalty of sin and given us, in his

Spirit, the power to obey his will."
And Martin comments, "The Christian is

judged by a law that sets one free, that is, by
the supreme law, the law of love (2:8)... To
love one’s neighbor is the highest form of
freedom exercised, and ends in fulfillment of
the law. What James is telling his readers is
that the Jewish law per se is not the seat of
authority (pace Dunn, Unity and Diversity,
251-52) but rather it is the law, as understood
and interpreted in the Christian sense, which is
the norm that guides the life of the follower of
Jesus the Christ (Matt 7:12, 21, 24-29; 19:17—
21; 22:36—40; 28:20). The antitheses of the
Sermon in Matthew 5:21-48 make the same
point, namely, that the new law of love sets a
higher standard than Torah obedience can
demand and produce (e.g., Matt 5:20)... The
law of freedom can liberate those who fulfill it
but it also serves (as will be seen in 2:13) as a
solemn threat of eschatological wrath to those
who transgress it."

Verse 13

1N Y&p Kplolg AvEéleog TQ) Un TOLHoAVTL
£he0g” KaToKoVXATOL EAEOS KOLOEWC.

kplolg, ewg f judgement, act of
judgement

dveleog, ov  merciless

mouoavtl  Verb, aor act ptc, m dat s JTOLE®

¢\e0g, OV n mMercy, compassion

Verse 12

oVtwg MhelTe Kal oVTWg TOLETTE WS Sl
vouov éhevdepiag uélhovreg kpiveoOat.

ovtwg and oUTw adv. thus, in this way

hohew speak, talk

élevBepua, ag f freedom, liberty

uehhow (before an infin) be going, be
destined

kplveoBoL Verb, pres pass infin kpLvw

Cf. Matt 5:7; 18:21-35. "Being 'merciful,’ as
these texts suggest, is not merely a feeling of
concern, but involves actively reaching out to
show love to others. The discrimination that
James's readers are practicing is the opposite
of such mercy; and if they continue on this
path, they will find at the end of their lives a
judgment 'without mercy." Moo.

Cf. 2 Cor 5:10. "We stand here before a
mysterious thing which Scripture never fully
explains: the Judgement Seat of Christ. We
shall stand there; we shall be judged there.
Our eternal security will not in the least be
shaken by what happens there, but we will be
judged before Christ and He will search us,
whether we have been like Him." Motyer.

e.g. exempli gratia, for example
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Martin comments, "Those who fail to
demonstrate a living and consistent faith are in
danger of facing harsh judgment at the end, for
they live as though ethical issues were of no
consequence. Failure to show mercy to others
cuts a person off from a true appreciation of
the divine compassion (as emphasized in the
dominical parable of the debtor servant and its
application, Matt 18:21-35). By the standard
of the supreme law, those who fail in love to
their neighbour stand condemned. Thus, those
who discriminate against the poor are
reckoned to be in danger of the same fate as
the godless."

kotakavyaoual boast against, triumph
over

Martin comments, "Though there is an absence
of the connective particle, the link between vv
13a and b is clear: God’s mercy is stronger
than the condemnation passed by the law."
Mercy has proved stronger than judgment in
the matter of our salvation: it is to be so also in
the conduct of our lives.

Day 864: James 2:14-19

Verses 14-26

The main theme is repeated in vv. 17, 20 and
26 — faith without deeds/actions is
dead/useless. "Critical to understanding the
argument of the section and integrating it
successfully into a broader biblical perspective
is the recognition that James is not arguing that
works must be added to faith. His point,
rather, is that genuine biblical faith will
inevitably be characterised by works. Trying
to add works to a bogus faith is an exercise in
futility, for only by 'accepting the implanted
word' (1:21) and experiencing the inner
tranformation that it brings can one produce
works pleasing to God. James, in a sense,
proposes for us in these verses a 'test' by which
we determine the genuineness of faith: deeds
of obedience to the will of God." Moo.

Verse 14

Tt 1O 8pehog, ddekgol pov, v mioTLy
Myn g Exewy, Epya 8¢ un £m; un duvoToL
N ©loTig oMol oVTOV;

ogelog, ovg n gain, benefit

Tl 10 8pehog 'What good is it?'

un with a question indicating the expectation
of a negative answer.

ouvaual can, be able to
owlw save, rescue

L.e. 'can such a faith save him?' (NIV).
Martin comments, "The issue at hand is the
nature of genuine faith. Is it merely 'right
belief' expressed in a confession of doctrine or
is it essentially practical, requiring 'deeds' to
authenticate its genuineness? The close
association of faith and 'works' has led
interpreters going back to Luther to view
James as in direct conflict with Paul. But such
misunderstanding has developed out of the
failure to see that Paul and James use two
(perhaps three) words — 'faith,' 'justify' (v 21),
and 'works' — differently to address various
situations... Those who are depicted in 2:1-13
as guilty of discriminating against the poor
demonstrate that they do not have the faith
required for eschatological salvation." Martin
includes a lengthy excursus on Faith and
Deeds in 2:14-16.

Verse 15

g0 Gdel@OC 1) Adehgn) yvuvol VITdEywoLy
kal Aewtduevol Tiic épnuépov tpogfic,

N or

adehgn, ne f sister, female believer
yuuvog, 1, ov naked, poorly dressed
Vapyw be (equivalent to gipiL)

The use of this verb instead of €lvol may be
designed to show that the poverty was
enduring rather than momentary.

Aewtw  lack, fall short
égpnuepog, ov  daily

Cf. Matt 6:11.

Toogn, ng f food, nourishment

Verse 16

glmry 8¢ TLg avTols €€ Vudv, Ymdyete €v
elpnvn, Bepuaiveode kol xoptdleobe, um
dM1e 8¢ avtolg Td émtidera Tod owuatog,
i 10 Spehog;

vITayw  go, go one's way, depart

etonvn, ng f peace

Bepuarvouor warm oneself, keep warm
yoptolw feed, satisfy

"It is not the form of the statement that is
reprehensible, but its functioning as a religious
cover for the failure to act." Johnson.

gmundeLog, o, ov necessary, suitable
owua, T0g n  body
Opelog, OVg n see v.14

| Mere words are no good.

Verse 17

oVTwg Kal 1 ;loTig, ¢av un €xn €pya,
vekpd 0TIV Kabe EavThv.

VvEKPOC, o, ov dead
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Dead in the sense of ineffectual, cf. Rom 7:8;
Heb 6:1; 9:14.

govtog, €avtn, éoavtov  him/her/itself

kaBe £0vT1iv Moo suggests the meaning is 'in
itself' i.e. this kind of faith is inwardly dead.
Living faith is evidenced in good works. Cf.
Eph 2:8-10.

Martin comments, "A faith without works (by
itself) is no more a living faith than a corpse
without breath is a living person."

Verse 18

AMe €pel Tig, 2V mioTuy Exerg kdyw Epya
Eyw. OETESV HoL TNV TLOTLY 0OV YWELE TOV
Eoywv, kdyw oot deiEw £k TV Epywv Hov
™V TTloTLv.

Martin concludes, "No one interpretation is
free from problems, but it seems that the third
interpretation is the least likely. Of the first
two, the latter fits better with the tone of the
argument... [t may be that even though the
thoughts of v 18a are not of James, he has
recast them in his own words. The actual
words of the objector are: 'l have faith; You
[James] have deeds'; but James has echoed that
argument from his own standpoint: he has
become the T' of the clause and his opponent
has become the 'You.' Such a position does
justice to the use of dAAG as adversative, is
consistent in its use of the pronouns (00, £yw),
and keeps the tension between v 18a and vv
18b-26."

James now adopts a diatribe style — dialogue
with a supposed opponent. It is difficult to
know where the objector's quotation ends.

¢oel  Verb, fut act indic, 3 s Aeyw
kdyw acompound word = KoL £yw

OELEOV  Verb, aor act imperat, 2 s OELKVUWL
show
ywplg prep with gen without, apart from

Verse 19

Martin outlines the prblems associated with
understanding this verse and the associated
interpretations:

1) Some think that the words are those of an
ally of James since this seems reflected in
the pronouns — 'you have faith and / have
works." But this does not do justice to the
adversative force of d\La.

ii) If the words are those of an opponent, quite
apart from the strange use of the pronouns,
where do the opponents words end?

iii) "A third way of understanding the opening
statement is to connect the 'You' and 'T' not
to James and his opponent but rather to
representative positions within the church.
That is, an imaginary objector points out
that some people have faith and others
have works. This may be seen as a
reference to Pauline teaching that each
Christian has been endowed with particular
gifts (1 Cor 12), one of which is faith (1
Cor 12:9; Rom 12:3). Then James'
contention that faith and works are
inseparable is met by the objection that a
person with faith is just as religious as a
person with works: both are exercising
their gifts." But this would make the
grammatical construction awkward.

oV motevelg 8L elg fotiv O 0edg; KA
TOLELS” KAl TO SALUOVLO. TTLOTEVOVOLY KAl
pplooovoLy.

motevw believe (in), have faith (in)
elg, W, €V gen €vog, ULag, EVOg one

MSS variants make it unclear whether the
verbal profession here is 'there is one God' (gig
0eoc £0TLVv) or 'God is one' (gig £0TLV O
0eoc). The variants do not affect James'
argument.

A second issue is whether the initial clause is a
question (as punctuated above) or a statement.
It makes no difference to the shape of James'
argument.

koAwg adv  well
daiuoviov, ov n demon, evil spirit
@pLoow tremble with fear

"It is a good thing to possess an accurate
theology, but it is unsatisfactory unless that
good theology also possesses us." Mitton.
"James might be implying, as demons,
knowing something of the true God, yet
lacking true faith, shudder in fear of judgment,
so also ought people whose verbal profession
is not followed up with actions." Moo.

Day 865: James 2:20-26

Verse 20

0éhelc 8¢ yvdvaL, O EvOpwre kevé, 8T 1)
TOTLE YWPEIg TOV Epywv ApyT €0TLY;

A direct address to the supposed opponent is
typical of the diatribe style, cf. Rom 2:1; 9:20.

Behw  wish, will
yv@vol  Verb, aor act infin YLvwoK®
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o O!
KEVOGS, M, OV empty, to no purpose

Here the sense is 'foolish.! Martin translates @
GvBpwie keve as 'you empty headed person.'
But it also bears the moral sense of 'foolish' as
of the 'fool' of the Psalems who denies God, cf.
Ps 53:1-3.

avevéykog Verb, aor act ptc, m nom s
avogepw  offer (of sacrifice)
Bvoilaotnplov, ov n altar

Verse 22

apyoc, n, ov idle; ineffective, useless

Brémerg &L 1) wioTig ovvipyel Totg €pyolg
avtod kai £k TV Epywv 1) ToTLS
grehelwon,

The TR here reads vekpa, conforming the text
to 2:26.

Martin comments that dpyog is derived from &
+ £pyoc, i.e. literally 'without work' (cf. Matt
20:3, 6). He writes, "We have a play on words
here: 'faith that has no works does not work'."

frew see, look, be able to see, beware
of

ovvepyew  work with, work together with

g¢oyov, ov n work, deed, task

Verse 21

ABpadu O ot UMV ovk €€ Epywv
£dLkaLmOn, dvevéykog Toadk TOV VIOV
ovtod €l 10 BvoLooTiPLoV;

Martin writes, "James, by recalling the
example of Abraham, epitomizes 'faith-with-
works,' that is, hyphenated faith, as the only
proper lifestyle of a Christian."

£dLkaLmwOn  Verb, aor pass indic, 3 s
dkatow justify, acquit, declare & treat
as righteous

"Both the NASB and NIV (were working
together) bring out the continuous force of the
tense that James uses with this verb (the
imperfect). He therefore emphasises that
Abraham's faith was not confined to a mental
reorintation at the time of his 'conversion' or to
an occasional verbal profession but that it was
an active force, constantly at work along with
his deeds." Moo.

Martin again stresses the play on words,
"Abraham’s faith (the first explicit mention of
the patriarch’s faith, though it was assumed by
James in 2:21) 'worked' with works to produce
a 'working faith'."

Moo argues that we should not begin from the
Pauline use of the verb dikolow in seeking to
understand James. Looking at the use of this
verb in the OT and in Judaism, and in the
teaching of Jesus, two meanings appear more
likely here:

1) 'vindicate in the judgment' or 'declare right
in accordance with the facts' — so Mic 6:11.
In a similar manner, 'righteousness' is used
to describe the character of life demanded
of one who belongs to the people of God,
cf. Matt 5:20; 12:37. Of this sense Moo
writes, "So 'justify' in Paul refers to how a
person gets into relationship with God,
while in James it connotes what that
relationship must ultimately look like to
receive God's final approval."

ii) In a few passages the verb has the sense
'demonstrate to be right,' 'vindicate,' cf.
Matt 11:19 and par Lk 7:35, also Lk 10:29;
16:15.

Moo prefers the first of these alternatives.

Martin says that here "a mainly demonstrative

sense lies behind dtkarodv. Such an

understanding stresses that works are the only
means of demonstrating one’s righteous
standing... This use has lexical support (Gen

44:16; Luke 7:29-35...)." Righteousness is

seen in terms of covenant fidelity or

obedience.

gteheLwOn  Verb, aor pass indic, 3 s TELELOW
make perfect, complete

Cf. 1 Jn 4:12 for a similar construction. The
sense of the verb here is 'come to full
expression' or 'reach its intended goal.'
"Abraham is, in fact the perfect illustration of
that progress to maturity which James insisted
on in chapter 1:3,4. Faith must be challenged;
if, in the face of the challenge, it is victorious,
then it makes progress towards a fixed
characteristic of life, and moves to genuine
maturity. Abraham came to maturity when the
faith he expressed in Genesis 15:6 proved
victorious in the face of Genesis 22:1."
Moyter.

Verse 23

kal €mAnowon 1 ypoaer 1 Ayovoa,
"Emtiotevoev 8¢ ABpodu 1@ 0ed, kol
ghoyiobn avtd elg dikaroovvny, kol @ilog
OgoD kxhio.

sinpow fulfill, bring about, accomplish
voaon, ng f writing, Scripture
éhoyiobn Verb, aor pass indic, 3s
hoyiCouar reckon, count, credit
dikatoovvn, ng f righteousness
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The reference is to Gen 15:6. Moo writes,
"What he is suggesting is that Abraham's faith,
in its relationship to righteousness, found its
ultimate significance and meaning in
Abraham's life of obedience. When Abraham
'put faith in' the Lord, God gave him, then and
there, the status of a right relationship with
him: before he had done works, before he was
circumcised. This is Paul's point about
Abraham (Rom 4:1-17). But the faith of
Abraham and God's verdict of acquittal were
'filled up,' given their ultimate significance,
when Abraham 'perfected' his faith with
works. It is after the greatest of those works,
cited by James in v. 21, that the angel of the
Lord reasserted God's verdict: 'now I know
that you fear God' (Gen 22:12)...

"Abraham's works, especially his offering of
Isaac, reveal the character of his faith, a faith
that is crediting for righteousness. When that
righteousness is conferred is simply not an
issue for James here.

"James is therefore not using Gen 15:6 in a
way contradictory to that of Paul. They
address different issues from different
backgrounds and need to make different points
about Abraham's paradigmatic experience with
the Lord. And so, without necessarily
disagreeing about the basic sense of the verse,
they set Gen 15:6 in different biblical-
theological contexts and derive different
conclusions from their contextual readings.
Paul seizes on the chronological placement of
Gen 15:6 and cites it as evidence of the initial
declaration of righteousness that Abraham
attained from God solely on the basis of faith.
James views the same verse more as a 'motto’
applicable to Abraham's life as a whole."

@LA0og, ov m and @uiAn, ng f friend

Cf. 2 Chron 20:7; Is 41:8. Abraham is "the
supreme example of what it means to have
'friendship with God' rather than 'friendship
with the world™ [Jas 4:4]. Johnson.

Martin comments, "The tribute is not found in
the canonical OT, although it is similar to the
designation 'the one loved by God' (2 Chr
20:7; Isa 41:8; cf. Isa 51:2 and Dan 3:35
LXX), and common to writings outside the
OT."

Verse 24

opdte OTL £E Epywv dikaroDtal dvOpwitog
Kol OVK €k ToTEWS UOVoVv.

Opaw see, observe, perceive, recognise

owkatoBtar  Verb, pres pass indic, 3s
OLKALOW

uovov adv only, alone

The inclusion of povov is critical to James'
argument. He is summing up the whole of his
preceding argument with the assertion that
mere profession of faith is not saving faith, cf.
vv. 17,20,26.

"Not that in any sense Abraham worked for his
justification before God, or merited it by
personal acts of piety but that his works and
his acts of obedience were the demonstration
that the faith he professed for salvation was the
genuine article." Motyer.

Calvin summarises the matter well saying, "As
Paul contends that we are justified apart from
the help of works, so James does not allow
those who lack good works to be reckoned
righteous."

Verse 25

ouoiwg 6¢ kai Padf 1 wdpvn ovk €
goywv £dikalwOn, vodeEouévn Tovg
dyyéhoug kal £tépa 00O Ekfaroloa;

ouolwwg likewise, in the same way

| Refers back to v.21, as with Abraham.

mopvn, ng f prostitute

£oLkaLwOn  see v.21

VodeEauévn  Verb, aor midd dep ptc, fnom
s vmodeyoual receive, welcome

dyyehog here = messenger

Some MSS here read kotadkdTOVC, 'spies’, in
place of dyyéhovg.

£1ep0g, o, ov other, another, different

06dog, ov f way, path, road, journey

ékparofoa  Verb, aor act ptc, fnom s
gkforhw throw out, cast out; here =
send out

Verse 26

MOoTTEP YOO TO ODOUO KWPELS TTVEVUOTOS
vekpOv £0TLY, 0VTWE Kal 1 TLOTLS XWELS
goywv vekpd EoTuv.

woTEP as, even as, just as
omua, T0g n  body

xwpLg  without, apart from

VvEKPOC, o, ov dead

oVTwg adv. thus, in this way

The illustration here is telling. Just as the
body is dead apart from the spirit, so a faith
which is of purely human origin and which is
apart from the working of the Spirit of God is
dead. Such dead faith shows itself in a lifeless
body which is not active in the work of faith
(see 1 Thess 1:3).
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Motyer illustrates this point from the parable
of the wedding feast in Matthew 22:1-14 and
the case of the man without a wedding
garment. The man was without excuse and
was put out of the feast. "But who is this
man? He is a man with a testimony which is
not confirmed by any visible change in his life.
If the king had invited testimonies at the
wedding breakfast, our friend could have
given an impeccable testimony. He could
have said, On such and such a date when I was
so many years old, someone came to me as |
stood at the cross-roads of life and said, Will
you come and join the great king in his
wedding feast? And I said, Yes ... There is
nothing wrong with that testimony. But he
had no wedding garment. He had none of the
fine linen which is the righteous deeds of the
saints (Rev 19:8). That is what James is
against; that is what James warns us about. He
warns us against leaving our standing in Christ
as a matter of expressed opinion."

Postscript

Martin concludes this section with a couple of
quotes. He writes, "In summary, as the Puritan
John Owen phrased the antinomy, faith alone
saves — but saving faith is never alone; it
'completes' itself in deeds (v 26).

The same reminder comes from Bonhoeffer...:
"'We must never forget the indissoluble unity of
the two (faith, obedience); we must place the
one proposition that only he who believes is
obedient alongside the other, that only he who
is obedient believes. In the one case faith is the
condition of obedience, and in the other
obedience is the condition of faith.

'Only those who believe obey' is what we say
to that part of a believer’s soul which obeys,
and 'only those who obey believe' is what we
say to that part of the soul of the obedient
which believes. If the first half of the
proposition stands alone, the believer is
exposed to the danger of cheap grace, which is
another word for damnation. If the second half
stands alone, the believer is exposed to the
danger of salvation through works, which is
another word for damnation."
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