Reading The Greek New Testament

Week 179: Mark 3:13-4:12

Notes on the Greek New Testament
Week 179 — Mark 3:13-4:12

Day 891: Mark 3:13-19

Verse 13

Kal dvapaivel gig 1O pog kai
mpookoleltar ovg fifehev avtdg, Kal
amfilbov mpdg avTdv.

davofalve go up, ascend
0pog, ovg n mountain, hill

| To escape the crowds.

npookoAeopot call to oneself, summon
fi0ehev  Verb, imperf act indic, 3 s Oehw
wish, will

| "Stresses the initiative of Jesus." Cranfield.

dmfil0ov  Verb, aor act ind, 1s & 3pl
ATTEOYOUL

Verse 14

Kal €motnoev dwdeka [olg kal dmrootdrlovg
mvéuaoev] tva wowy pete avtod kol Tva
ATOOTEMAT aDTOVG KNEVOOELY

grmownoev is here used in the sense 'appointed’,
"not a classical meaning of the verb, but one
that it sometimes has in the LXX." Cranfield.

owdeko  twelve

"It seems likely that the number Twelve was
deliberately chosen with the tribes of Israel in
mind. Ifit was, then it would seem evidence
that Jesus thought of himself as beginning to
gather together an obedient people of God (of
which the Twelve were to be the nucleus)."
Cranfield.

ovouolw name, call

Cranfield thinks that the phrase ovg Kot
ATOOTOAOVS MVOUQOEV "is probably an
assimilation to Lk 6:13 and should almost
certainly not be read. It is omitted by A C“ D
L f' [and many versions]." France similarly
argues that the clause is probably not original
to Mark saying that Mark does not use the
term GITOOTOAOG as a title for the Twelve.
Concerning these words, however, Metzger
and the UBS Committee were "of the opinion
that the external evidence is too strong in their
favour to warrant their ejection from the text."

dmootelMhw  send, send out

They have first to be with him and to learn of
him before they can be sent out to minister for
him.

knovoow preach, proclaim

Verse 15

kal £xevv €€ovatav gkpfdilery Td daudviar

¢€ovowa, ag f authority, power
gxpailw throw out, expel, cast out
daipoviov, ov n demon, evil spirit

"The summary in 6:13 indicates that the
exorcistic ministry of the Twelve was broadly
successful, but 9:14-29 offers a note of
caution: there is nothing automatic about the
£Eovoua, and their 'success rate' cannot match
that of Jesus himself, from whom their
£€ovola is necessarily derived. The absence
of healing (the most prominent activity of
Jesus so far in the gospel) from their terms of
reference is surprising (and is therefore
remedied by many later MSS and versions,
which add Bepareverv Tag vooovg kot after
¢EovoLav, under the influence of Mt 10:1).
The fact that in 6:12-13 healing will take its
place along with preaching and exorcism as
part of the normal mission of the Twelve
suggests that its absence here is more a matter
of summary reporting than of deliberate
exclusion." France.

Verse 16

[koi émoinoev Tovg dwdeka, ] kal Emédnkev
Svopa T Ztpuwwvt TIEtpov,

"The words koL £7TOLNOEY TOVS dWOEKA,
though read by X B C* A 565 579, should
probably be omitted with A C°D L W © and
other uncials, all minuscules other than those
mentioned ... They are probably to be
explained either as dittography of koL
grmonoev dwdeka in v.14, or as added in
order to make a smoother text, as they pick up
the thread of the iva-clauses." Cranfield.

In order to reflect the balance of both external
evidence (which favours exclusion) and
internal considerations, which seem to require
the phrase, the UBS Committee retain the
words but in square brackets.

gméOnkev  Verb, aor act indic, 3 s €mitiOnut
place on, add
ovoua, T0g n name, title
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"Generally meTpog means boulder or stone,
while weTpa means rather the living rock; but
in Greek usage the distinction is not always
observed, and in Aramaic kepa, which has
only the one form (the final s of the
transliterated form being added to give it a
Greek ending), does for both meanings, and it
is of course kepa that lies behind [1eTpog here
... The attempt to explain the name
psychologically as describing Peter's character
is mistaken; for rock-like firmness is not a
feature of the N.T. picture of Simon Peter ...
The name rather denotes the part which was to
be played by him, during the lifetime of Jesus,
as spokesman and representative of the chosen
twelve, and then for a short period after the
Resurrection and Pentecost, as the
acknowledged leader of the Primitive Church."
Cranfield.

Verse 17

kal "Takwpov tov 100 Zefedaiov kai
Twdvvny 1oV adelpov 100 Takwpov, kal
gméOnkev ovTolg ovoualta] Boovnpyée, 6
g¢otLv Yioi Bpovtfig

France writes, "Most witnesses read the plural
ovouato. Since only one name is mentioned
this is the more difficult reading and should be
preferred to the singular dvoua (B D etc.), an
obvious correction."

Bpovin, ng f thunder

"The reason for the name is most probably to
be found in such outbursts as are related in
9:38; Lk 9:54." Cranfield.

Verse 18

kol Avopéav kal iAoV Kol
Bapborouotov kol Mabbalov kal Owudv
kal ‘Takwpov tov 100 Ahgaiov kol
Oaddatov kal Ziuwva tOv Kavavotov

"The problem of the identity of the obscure
twelfth member of the group ... has led to the
Western reading Agpolov (more widely
represented in Matthew, where some MSS
give ®0d00.10¢g as a second name of
AgppoLog, or vice versa), probably
representing an alternative way of getting the
Agvt of 2:14 into the apostolic list, if he was
not identified with Ma6860.L0g." France.

Verse 19

kal "Tovdav ‘Tokaplwd, g Kal Topédwkey
avToV.

mapaddwur hand over, deliver up

Day 892: Mark 3:20-27

Verse 20

Kot #pyetal eic olkov: kol ovvépyetal
dh [6] Byhog, dote ur dvvoodat
avtovg unde GpTtov @oryely.

|Verses 20 & 21 are peculiar to Mark.

ovvepyoual come together, assemble

Perhaps at the house of Simon and Andrew in
Capernaum, cf. 1:29; 2:1. Some, however,
think that the anarthrous eig oikov could be
read as 'home' and imply that Jesus had his
own home in Capernaum.

oAy seev.l

oylog, ov m see v.9

wote  seev.10

dvvoual can, be able to, be capable of
unde nor, and not, not even

dptog, ov m bread, a loaf, food
gayelv  Verb, aor act infin £00uw eat

A4pTog @ayey "A Semitic expression for
taking food of any sort (cf. e.g. Gen 3:19)."
Cranfield.

Verse 21

kol dkovoovteg ol mape avtod EEfAOoV
kpatfioal avtdv, Eheyov yap Ot €E€oT.

ol 7op aVToV An idiomatic expression in
Koine Greek meaning those closely connected
with someone. Here meaning his family. This
original reading appears to have proved so
embarrassing that it prompted several scribal
alterations, replacing the family with ol
YOOUUATELS KOL O AOLTTOL, anticipating the
following verse.

kpatew hold, hold fast, sieze
¢€wotnue  be amazed, be out of one's mind

[CF.Jn 7:5.

"Jesus' people back home have heard reports
of the rowdy scenes in Capernaum, and decide
that it is time to take Jesus in hand for his own
sake and the family's reputation, on the
assumption that, to use a modern idiom, he has
'flipped'. But before they can arrive to make
their (unsuccessful) attempt to get hold of him,
an even more damaging accusation comes
from a different quarter, illustrating precisely
the sort of unfavourable official notice which
the family had perhaps been planning to
avert." France. The arrival of the family is
taken up in v 31.

Verses 22-30

Cf. Mt 12:22-32; Lk 11:14-23; 12:10.
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"Exorcism has been so far, and will remain
throughout the Galilean period, one of the
most prominent aspects of Jesus' public
activity... At this point, more than anywhere
in the gospel, exorcism becomes the subject of
theological consideration. No new incident of
exorcism is here narrated (in contrast to
Matthew and Luke), but the significance of the
whole exorcistic enterprise (in which Jesus'
disciples as well as he himself are now
involved, v 15; cf. 6:7, 13) is opened up for
discussion. Exorcism not only exhibits the
power of Jesus (and of those who derive their
¢Eovota from him, 3:14-15). It also reveals
something of what is happening at the level of
the supernatural power struggle which
underlies the earthly ministry of Jesus, of
which 1:12-13 has already given notice. Jesus'
control over demonic powers speaks of the
collapse of the Bacihea Tov Zatava (vv 24-
26) in the face of the incoming of the
Paothera tov Beov. The power of Satan,
hitherto a real (though not unlimited) force in
the world, has entered terminal decline (cf.
TeNOC €xEL, v 26). The strong man is now
bound, and his possessions left vulnerable to
the stronger one who now confronts him (v.
27). The ministry of Jesus thus represents the
decisive turning point in the contest between
good and evil for the control of the world and
its people. All this is so clearly manifest to
any unprejudiced observer that to attempt to
explain it away by interpreting the ministry of
Jesus as exercised in support of Satan's power
rather than for its subversion is to commit the
unforgiveable sin of calling good evil and evil
good, of confusing the Spirit of God with the
spirit of darkness (vv. 28-30). Jesus is thus
declared to be the one in and through whom
the Spirit of God is now dramatically at work
(as 1:8, 10, 12-13 have led us to expect). In
Jesus and his ministry the lines are clearly
drawn, and the question turns out to be not
simply one of rival interpretations of miracles,
but of who Jesus really is. The ultimate
significance of the exorcisms is
christological." France.

"The inclusion of katafdvteg indicates that
these are not just scribes who happen to live in
Galilee, but rather a newly arrived delegation
from the capital. Their immediately hostile
accusation does not suggest a neutral fact-
finding visit; they have come looking for a
fight. The imperfect £\eyov here and in v. 30
suggests not a passing comment but a
sustained campaign of vilification." France.

Beehlefovh may mean 'lord of the dwelling'
(cf. Mt 10:25 and the reference to oikia in vv.
25 & 27). By the Scribes it seems to have
been used simply as the name of a prince of
demons.

"It is the charge of being possessed, rather than
simply of drawing on demonic power as in
Matthew and Luke, which Mark regards as
making the scribes' allegation unforgiveable."
France.

dpywv, ovtog m ruler
daluoviov, ov n demon, evil spirit
éxpailw throw out, expel, cast out

Verse 23

KOl TTOOOKOAEOAUEVOS ODTOVG £V
mopaforals Eleyev avtole, IIdg dUvatal
Satovdg Satavay gkfailery;

mpookoheoduevog  Verb, aor midd dep pte,
mnom s Jpookaieounat call to
oneself, summon

"Mark quite often uses TPOOKOAEOAUEVOG as
a narrative device to introduce a significant
statement or act of Jesus (7:14; 8:1, 34; 10:42;
12:43; cf. 6:7). Here it implies that while the
scribes were speaking about Jesus rather than
directly to him, he now initiates a direct
confrontation." France.

IopafoAn is here used with reference to "the
picturesque and allusive maxims which follow
and by which the charge of acting under the
power of the ruler of the demons is rebutted."
Taylor.

Verses 24-26

Verse 22

Kol ol yoouuatelg ol amd ‘Tgpogoldumv
katofdvieg Eleyov OtL BeehlefoUh £yet,
Kol 6TL v 1@ GOYOVIL TOV dOLUOVIWY
gxBailerL Ta dopdvia.

katafolve come or go down

"These parabolic sayings all develop the same
basic theme, that since strength depends on
unity, an attack on any part of Satan's domain
is a sign not of collusion with him but of threat
to his power. Jesus thus ridicules the strange
notion expressed in v 22b that the ruler of
demons might allow his power to be used
against his own forces." France.
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Verse 24

kol év Baotheta épe avtnv uepLodfj, ov
duvarar otadfivol 1) faoiheia ékeivn:

govtog, €avtn, éovtov  him/herfitself

ueplo0f) Verb, aor pass subj, 3 s pepllw
divide

otodfivar  Verb, aor pass infin loTnuL
stand, stop, stand firm, hold ground.

€KeLVog, 1, 0 demonstrative adj. that

Verse 25

Kal €0v oikia € E0vTV nepLodf, ov
duvroetal 1) oikio ékeivn otadfval.

Verse 26

Kol €l O Zatovag AvEoTn e E0VTOV KOl
gueplodn, ov dvvatar otfivar dAAd Téhog
Eyet.

avéotn Verb, 2 aor act indic, 3 s dvioTnuL
2 aor rise, stand up
otfivar  Verb, 2 aor act infin toTnuL

"No distinction of meaning is intended
between otaOnvar and otnval" Cranfield.

TeAOC, ovg n end, conclusion,
termination

"The exorcisms show that Satan's kingdom is
in fact under attack: if this is not from the
inside, then he is facing an external enemy,
and the successes of that enemy point to his
downfall, not through civil strife but through
conquest by a stronger power. While Téhog
gyeL is formally hypothetical, the wider context
reveals that it in fact expresses the reality of
the new situation introduced by Jesus'
exorcistic ministry, which v. 27 will vividly,
though still parabolically describe... It is not a
matter of a kingdom divided, but of two rival
kingdoms in conflict. As proclaimer of the
kingdom of God Jesus is necessarily engaged
in the destruction of the kingdom of Satan. It
is from that quarter, not from within, that
Satan's TehOg is coming." France.

"The implication of éav un TEWIOV TOV
{oyvpov dno is, since Jesus is freeing Satan's
thralls, that Jesus has already bound Satan.
But there is a tension between vv. 27 and 23b-
26. Jesus has already won a decisive victory
(most notably in the Temptation). But this
does not mean that Satan's power is finished;
on the contrary, the point of vv. 23b-26 is
precisely that it is still strong. Even after the
Cross and Resurrection and Ascension have
completed the victory, the power of Satan,
though broken, will still be strong. It is the
tension between £@Oooev ¢ Vuag 1
Baotiela Tov Ogov (Mt 12:28) and ¢éABaTw
1N Baoctielo cov (Mt 6:10), the paradox of
Heb 2:8. Not till the Parousia will it be
resolved." Cranfield.

France refers to the "argument of E Best that
3:27 assumes that Satan is already subdued,
and that therefore we should understand 1:12-
13 as portraying his decisive defeat." France
comments, "The logic of 3:27 is not
necessarily as tight as that. Nothing may be
seized from the strong man until he is bound,
but this does not require that he be bound once
for all, after which there is no further contest.
Rather, each individual confrontation with
Satan (in the person of one of the possessing
demons who are under his control) will
involve a 'power encounter', in which Jesus
must assert his superior authority. There is no
suggestion that the outcome will ever be in
doubt (except in one case where Jesus'
disciples attempt to draw on his authority
without adequate spiritual preparation, 9:14-
29) since the proclamation of God's kingship
has brought about a new situation of
eschatological victory over Satan; but, as in
NT eschatology generally, that victory in
principle must still be implemented in reality
through real conflict. That is how Jesus'
exorcisms are to be understood."

tote then, at that time

Verse 27

M 00 dUvVaTaL 0VdELS Elg TNV olkioy ToD
loyvpod eloehbwv td okedn adTod
dLapmdoat £V un TEOTOV TOV LoYUPOV
oo, kal tdte TV oikiav avtod
dLapTdoeL.

Cf. Is 49:24f & 53:12. "If reminiscence of Is
53:12 is reflected here, then it would be a trace
of Jesus' consciousness of being the Servant of
the Lord." Cranfield.

0VdELS, 0VdeULe, 0VdEV  no one, nothing
loyvpog, a, ov strong, mighty, powerful
OKEVOS, ovg n object, thing

dwapmalw plunder, steal, take away

gov un  except, unless

npwtov adv. first, first of all

ofon Verb, aor act subj, 3 s dew bind, tie
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Day 893: Mark 3:28-35

Verse 28

Auny Aéyw dutv 8t wdvta dgedroetan
TOtC Violg TOV AvOpwITwY, T¢ AUAPTHUATO
kal ai Braognuior oo dv
praopnuiowoLy:

"In the gospels dunv occurs only on the lips of
Jesus (apart from Mk 16:20); Mt., thirty times;
MK, thirteen; Lk, six (Luke occasionally
translates Jesus amen by dAnbwg, €
dAnOeLag); In, twenty five (always doubled).
So it is a highly significant characteristic of
Jesus' speech. It is always followed by Aeyw
vuLy (0ot). By its use he solemnly guarantees
the truth of what he is about to say."

Cranfield. Schlier says, "in the Gunv before
the Aeyw Vv of Jesus all Christology is
contained in a nutshell: He who sets up His
word as something true (that is permanent), is
at the same time the One who acknowledges it
and confirms it in His life, and so in turn,
makes it, once he has fulfilled it, a demand
upon others."

"There is no parallel to Jesus' introductory use
of dunv in pre-Christian Jewish literature.
Still less is there any instance of a Jewish
teacher using the pphrase Gunv Aeyw DULY.
The one nonresponsorial use of amen in the
OT adds a further and remarkable dimension
to Jesus' usage; Is 65:16 uses elohe-amen 'God
of the Amen' as a divine title. A saying thus
introduced is not to be taken lightly." France.

Cranfield points out that Jesus does not
necessarily imply that the scribes have
committed such a sin; he warns them of the
danger of commiting it. He adds, "Itis a
matter of great importance pastorally that we
can say with absolute certainty to anyone who
is overwhelmed by fear that he has committed
this sin, that the fact that he is so troubled is
itself sure proof that he has not committed it."
Such a sin is not merely a matter of words but
consists in a fixed attitude of mind. Cranfield
suggests that "those who most particularly
should heed the warning of this verse today are
the theological teachers and the official leaders
of the churches."

"It is a warning to those who adopt a position
of deliberate rejection and antagonism, not an
attempt to frighten those of a tender
conscience." France.

Verse 30

Ot Eheyov, IMvedua dkdOaptov Exet.

dkobaptog, ov unclean

Cf. v.22.

Verses 31-35

dgebroetal  Verb, fut pass indic, 3 s
dgunul  cancel, forgive

auaptnuo, Tog n sin, sinful deed

pPraoenuia, ag f slander, blasphemy

60o0¢ dv, 600¢ éav whoever, whatever

Praognuew slander, blaspheme

Verse 29

0g &+ av Pracgnuion eig TO Tvedua o
dyrov ovk el dgeoly elg TOV aidva,
A Evoydg oty alwviov Guaptiuatog -

0g dv whoever
TTVEVUD, aTog n wind, breath, spirit
ayog, a, ov holy

"the scribes are blaspheming against the Holy
Spirit in that they are attributing to the agency
of Satan exorcisms wrought by Jesus in the
power of the Holy Spirit." Cranfield.

dgeolg, ewg T forgiveness, cancellation
(of sins)

alwv, aiwvog m  age, eternity

¢voyog, ov liable, answerable, guilty

alwviog, ov eternal, everlasting

Cf. Mt. 12:46-50; Lk 8:19-21.

In Mark these verses complete the account
begun in vv 20-21. "These verses also,
however, bring back into view the 'Jesus circle'
(literally kvkAw v. 34), whose chosen
representatives have been introduced in vv 13-
19, and who now surround Jesus in the house
while the family stand outside... It is not so
much a narrative as a tableau, enabling us to
see graphically the contrast between insiders
and outsiders. The focus is on Jesus' words in
vv. 33-35, in which the element of dismissal of
his natural family is balanced by the positive
affirmation of a new 'family' of the true people
of God... The contrast between insiders and
outsiders is vividly depicted by the spacial
imagery of the scene. The members of Jesus'
family are ££w otnkovteg (v. 31), and are
again described as € in v. 32, while the
crowd of supporters £k0ONTO TEOL AVTOV (V.
32) and are again depicted as mepL aVTOV
KukA@ koOnuevovug in v. 34. Each of these
phrases will be picked up in the subsequent
pericope in which the insider/outsider contrast
is brought to the centre of attention, ol 7TepL
avtov to denote the privileged recipients of
revelation, and ot £E€w those to whom it is not
given (4:10-11)." France.
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Verse 31

Kai goyetor 1 wijtnoe avtod kol ot ddehgot
ovtod kal FEw otrikovieg dméotelthay TPOS
ovTOV KohoDvTeg anTOV.

¢Ew adv. out, outside, away

omikovteg  Verb, perf act ptc, m nom pl
totnut  stand, stop

dmooteAw send, send out

Cranfield says that the absence of mention of
Joseph suggests that he was probably dead.

Verse 32

kal €kdOnto mepl avtov Gyhog, kal
Aéyovolv avt®d, ‘I1dov 1 wjtne oov Kal ol
adehgoi oov [kai al ddelpai oov] EEw
tntotolv ot.

koBnuot  sit, sit down, live
oyhog, ov m crowd, multitude
adehgn, ng f sister, female believer

Cranfield suggests that "kou ddehpal cov
should probably be omitted with x BC W © f'
£ vg ... Perhaps as an assimilation to v.35 or
6:3." Metger also agrees, stating, "From a
historical point of view, it is extremely
unlikely that Jesus' sisters would have joined
in publicly seeking to check him in his
ministry."

Cntew seek, search for, look for
o€ Pronoun, acc s ov

Verse 33

kol amokpldeig avtolg Aéyer, Tig €0ty 1)
wjtno nov kal ot ddehgol [uov];

dmokplBelg  Verb, aor pass dep ptc, m nom s
dmtokpLvouoL  answer, reply, say

"This construction [drtokE0eLg AeyeL] occurs
for the first time in Mk here. It is due to
Semitic usage either directly or as reflected in
the LXX." Cranfield.

The words of Jesus in this verse seem an
implied criticism of his own family — an
awareness of their unbelief. Taylor uses this
to cast doubt on the historicity of the Virgin
Birth. Cranfield responds by saying that the
Virgin Birth is "a pointer to /is uniqueness,
but does not mean that she [Mary] was not a
sinner. We have no grounds for expecting it to
have made her for the rest of her life exempt
from the possibility of unbelief."

Verse 34

Kal epLPAePduevog Tovg TEPL 0TOV
KUK kabnuévoug Aéyel, “1de 1 ujmo wou
Kal ol ddel@ot pov.

mepLPAetoual look around

kvkAw adv in a circle, round about

Verse 35

0g [yap] dv mourion 10 Béhnua tod Bgod,
00T0g 4deApAS nov kal ddehgn kal wijtno
gotiv.

Oc dv see v.29
Behnua, atog n will, wish, desire

"Obedience to God rather than physical
relationship binds men close to Jesus."
Cranfield. The 'will of God' spoken of here is
linked by France to "Jesus' proclamation of the
coming of the kingdom of God, with its
consequent call to repentance and belief of the
gvayyehov (1:14-15), which is the only
general injunction of Jesus which Mark has so
far recorded. It is that call which both scribes
and family have, in their different ways,
rejected, and in so doing have put themselves
outside To OeAnua Tov Beov.”

Christ "admits all His disciples and all
believers to the same honourable rank, as if
they were His nearest relatives, or rather He
places them in the room of His mother and
brethren." Calvin.

Day 894: Mark 4:1-6

Verses 1-9

CfMt 13:1-9; Lk 8:4-8.

France writes concening this section of Jesus'
teaching in 4:1-34, "The Baoliela Tov Beov,
which was announced with such fanfare in
1:14-15 but has not been mentioned directly
since, now comes back into focus... This is,
therefore, a discourse about God's kingship,
and it aims to explain the paradoxical fact that
a proclamation of such ultimate importance
can be ignored or even opposed by some who
hear it. It reveals a fundamental clash between
divine and human values, and the necessity of
a more-than-human insight if the purpose of
God is to be understood and welcomed."

Verse 1

Kai mdiv fioEato duddokeLv opd TV
0Ghaooav. Kol ouVayETOL TPOS CVTOV
Oyhog mhelotog, Hote avTov elg TAolov
gupavta kadfiobol v tfi Boldoon, kal wdg
0 Oyhog mpog v Odhacoav £l Thg yiig
noowv.

ALV again, once more

[Cf 2:13.

dpyw midd begin
ovvoyw gather, assemble
TTAELOTOG, M, OV (superl. of TOAVC) large
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wote  so that, with the result that

mholov, ov n boat, ship

gufdvto  Verb, aor act ptc, macc s gufoiLvw
get into, embark

| Sitting was the normal posture for teaching.

Verse 2

kol £8idaokev avtovg £v opafoilalsg
TOAMG, kol Eleyev adTOTlg €V Tf dLdayf
avto?,

Cranfield says that "The key to an
understanding of wopa 3ol in the Synoptic
Gospels is the use of the Hebrew word masal
in the OT (together with its Aramaic
equivalent m 'tal, matla) in Rabbinic
literature... The masal covers a wide range of
meanings including the ethical maxim, the
short sentence of popular wisdom, proverbs
generally, by-word, taunt-song, oracle, riddle,
comparison, allegory, fable, in addition to
what is meant by 'parable' in the strict sense."
France comments, "rtapa 3o is perhaps best
defined negatively as the opposite of prosaic,
propositional speech. It is speech whose
meaning does not lie on the surface, but
demands enquiry and insight, so that the
degree of communication which it achieves
will depend on the extent to which the hearer
shares the background of thought and the
values of the speaker."

France quotes with commendation the
following from C. F. D. Moule, "A parable is
like a modern political cartoon. A good
cartoon presents an interpretative analogy, and
it is for the viewer to work out its meaning,
first by understanding it, then by reacting to it
critically and, finally, by taking action
accordingly. If the viewer is half-witted or
stupid or so shallow as to be virtually
incapable of being educated, no doubt he will
see nothing but the mere picture, and he will
not get further than saying that he likes it or
dislikes it. But anyone with a grain of
intelligence will respond in one way or
another. He will say 'Yes, of course that is
exactly what is happening. I hadn't seen it so
clearly before, but now I know I mustn't vote
Conservative [or whatever it may be] again'.
Or perhaps he will say, 'Yes, I see what the
cartoonist is getting at, but I don't think his
interpretation is fair. He is being cruel to X,
who isn't really doing what the hog in the
picture is doing.' The moment the viewer is
responding in one way or another, he and the
cartoonist have entered into a partnership in
creating something; education is proceeding."

owaym, ng f teaching, what is taught

Verse 3

Akovete. 100V £EfMOEV O omelpwv omeTpaL.

"The fact that the following parable is both
introduced and concluded by an appeal to hear
marks it out as specially important."

Cranfield.

France points out that 'hearing' is a key theme
in this discourse (cf. vv 9, 12, 15, 16, 18, 20,
23, 24).

OTTELOW SOW

Verse 4

Kai €yéveto v t@ omeipely O uev €meoev
oA TV 080V, Kol AOEV Td TETELVA KOl
KaTépoyev avto.

¢yéveto Verb, aor midd dep indic, 3 s
YLVOUOLL

g¢meoev  Verb, aor act indic, 3 s muttw  fall

0d0g, ov f way, path, road, journey

JTETELVOV, OV n bird

katégayev Verb, aor act indic, 3 s
koteoOuw eat up, devour

Seed was normally ploughed in after sowing.
Seed which fell at the edge of the field would
not have been ploughed in and would be
vulnerable.

Verse 5

kal GAho Emeoev &l 1O meTpMdES Oov
ovk glyev yiiv moAMjv, kal 00vg
gEavétethey Oud TO un Exewv fabog g

dlhog, m, o another, other

meTpwdeg, ovg n rocky ground

omov adv. where

elyev  Verb, imperf act indic, 3 s €y

yn, yns f earth

g€avétethev  Verb, aor act indic, 3 s
g€avartehhw sprout, spring up

faboc, ovg n depth, greatness

"Verse 5b appears to suggest that the lack of
soil actually causes seed sown in such a place
to grow up more quickly, but this makes little
agricultural sense. The focus is rather on the
contrast between impressive upward growth
and inadequate roots, resulting in initial
success and subsequent failure." France.

Verse 6
e er

kal Ote dvétethev O Hhog ékavpotionn,
kol OL0 TO un ExeLv OtCav EEnpdvon.

0t1¢ conj when, at which time

avétethev  Verb, aor act indic, 3 s
dvatehhw rise, dawn, shine

Nhtog, ov m the sun

écovuatiodn  Verb, aor pass indic, 3 s
kowuatilCw scorch, burn
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OwLa, ng f root
gENpavOn  Verb, aor pass indic, 3 s
Enpavvw  dry up; pass wither

Day 895: Mark 4:7-12

Verse 7

kal GAho Emeoev elg tag drdvOog, kal
avépnoav oi dravior kal ovvérviEav
o010, Kal KooV oVK EdWKEV.

akovOa, ng f thorn-plant

dvafalve go up, come up

ovumtviyw choke

kapmog, ov m fruit, grain, harvest
g€dwkev  Verb, aor act indic, 3 s dLdwL

KOOTTOV OVK €dmkev A Semitism.

"There has ... been a progression in the three
failed seeds, which is probably intended to be
noticed in drawing out the symbolism: the first
never started, the second started but died, the
third survived but could not produce grain.
But in the end none is of any value to the
farmer, since he is looking for grain, not mere
survival." France.

"By carefully depicting the state of six seeds
Mark has effectively ruled out any notion that
those who fail are in a majority. Rather here,
by contrast with the three types of failure, are
three further seeds which represent what
should be the norm. The contrast is marked
even by the way the sentence is constructed:
the fate of each of the preceding seeds was
described in the aorist, and in terms of what
was done to it (eaten by birds, scorched by
sun, choked by weeds) or what it failed to
achieve (kopmov ovk £dwkeV); but the seeds
which fell in the good ground are the subject
of an active sentence, with imperfect verbs
(¢8100v, Egepev) filled out by two present
participles denoting continuous growth
(GvoBarvovta kot aEovoueva ...)... The
yield of the seeds in good ground represents
what a farmer might reasonably hope for in a
very good year." France.

Verse 9

kol Eheyev, Oc¢ #xer Ota dkovewv dkcovétm.

ovg, ®Tog n ear, hearing

Verse 8

kol GAha Emteoev elg TV yiv TV Koy,
kal £8{6ov kopmodv dvafaivovio kol
OVEavoueEva, Kol E@epev £V ToLdKoVTO Kal
gv £Efkovta kol &v EkaTdv.

The plural dAlo now directs attention to
individual seeds.

kohog, M, ov good, proper, fine

£di00v  Verb, imperf act indic, 3 s SLdwuL

ovEovw and avEw grow, spread,
increase, reach full growth

pepw bring, carry, bear, lead

elg, wa, €v gen €vog, (Lag, £Vog one

Tpwokovto  thirty

¢EnkovTo  Sixty

¢katov one hundred

Cf. v.3. "The feature which is emphasised is
the fact of differences of soil. This is the point
at which the hearers are challenged to take
action: they are summoned to ask themselves
which sort of ground they are. The parable
indicates the situation of the hearers in the face
of the message of the kingdom of God and
challenges them to hear the message aright. It
is a parable about the hearing of the Word of
God." Cranfield.

Verses 10-12

Cf. Mt 13:10-15; Lk 8:9f.

"The sandwiching of these verses (which deal
with parables in general) between the parable
of the sower and its interpretation undoubtedly
indicates Mark's belief that each throws light
on the other." France.

Verse 10

Kai &te €yéveto katd udvog, owtwv
avTOV Ol TTEPL AVTOV OVV TOTS dWAEKO. TAC
TTAPUBOAAC.

0t1¢ conj when, at which time

uovog, m, ov adj only, alone; koto povag
alone

¢owtow ask, request, beg, urge

France suggests that the imperfect may imply
"not simply a single enquiry, but a regular
pattern of response to Jesus' parables on the
part of ol 7TEPL AVTOV GVV TOLg dwdeka. The
related general summary in vv. 33-34 will also
use imperfect tenses throughout."
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owdeko twelve

"The neat distinction between those in the boat
and those on the shore is ... deliberately
blurred, and the circle of privileged revelation
(v. 11) is drawn more widely than the now
closed group of the Twelve... Among the
large crowd there were some, and only some,
who were sufficiently interested in what they
had heard to join the Twelve in demanding
further elucidation, while others went away
having heard nothing but tapofolat. On the
principle to be enunciated in v. 25, to those
who had this degree of curiosity, more would
be given, but those who lacked it would lose
any benefit they might have gained from
hearing the wopofolar. The gift of special
revelation (v. 11) is thus not restricted to a
predetermined circle of favoured followers
into which no one else is allowed access, but is
offered to those who ask for it. The group of
those stepL avtov is self-selected rather than
predestined." France.

Verse 11

kal £Aeyev avtolg, Yutv tO nvotjpLov
o¢dotal Tfic Baoihelog Tol B0l kelvolg
6t 10tg EEw év mapafolats T mhvia
yivetat,

uvotnELov, ov n secret, mystery

"In the Pauline Epistles the word is used to
denote, not something that must not be
divulged to the uninitiated, but something that
could not be known by men except by divine
revelation but that, though once hidden, has
now been revealed in Christ and is to be
proclaimed so that all who have ears may hear
it; and behind Paul's use of it and also its use
here we may recognise the O.T. idea of God's
sod or 'secret' (e.g. Amos 3:7; Ps 25:14; Prov
3:32; Job 15:8)... Here ... it is the secret that
the kingdom of God has come in the person
and words and works of Jesus. That is a secret
because God has chosen to reveal himself
indirectly and in a veiled way. The incarnate
Word is not obvious. Only faith could
recognise the Son of God in the lowly figure
of Jesus of Nazareth. The secret of the
Kingdom of God is the secret of the person of
Jesus." Cranfield.

France argues that "the true sense of
UVOoTNELOV is better captured by the English
'secret’, which denotes not incomprehensibility
but hiddenness. A secret is that which is not
divulged — but when known it need not be hard
to grasp. It is privileged information rather
than a puzzle."

o¢dotoL  Verb, perf pass indic, 3 s dLOwuL

[by God.

gKeLvog, 1, o demonstrative adj. that, those
¢€w adv. outside; 6 £Ew outsider,
unbeliever

The sense is that to those 'outside' (the
kingdom) all things are obscure. France
comments, "It is probably misleading to pose
the exegetical question of this verse in terms of
the intention of parables either to reveal or to
conceal, to attract or to repel potential
adherents. The parable of the sower, which
surrounds this brief pericope, suggests a
different understanding. The intention of the
sower is to produce a crop, but whether or not
this is achieved depends not on a change in his
intention, but on the condition of the soil into
which the seed falls. The same seed produces
contrasting results. So it is with parables. The
same parable produces enlightenment in one
and no response in another; the result is
appropriate to the condition of the hearer (and
that is why "how you hear' is so central to the
theme of the chapter... Thus the same parable
which to some brings an understanding of the
secret of God's kingship will leave others cold.
They are the ones who remain £§Ew, and for
them there is nothing but parable."

Verse 12

{va BAémovteg BAETWOLY Kal un 1dwoLy,
Kol dkoVvovTeg AkoVWaLY Kol U1 ouvidoLy,
uijmote £moTPdPwoLy kal dgedfi avtots.

Cf. Isa 6:9f. "If ... the Lva is given its proper
final force, its significance is that the fact that
the secret of the kingdom of God, in
accordance with O.T. prophecy, remains
hidden from many is something that is within
the purpose of God." Cranfield.

France suggests that one of the ways of
viewing iLva is "that while the lexical meaning
indicates purpose, this is to be understood
within the context of Semitic thought which
tends to suppress second causes, so that human
decisions are attributed to the overriding
providence of God. This ... observation, while
in no way removing the normal force of the
conjunction, does help us to set it in the
appropriate theological context. The ultimate
outcome falls within the overall purpose of
God, and, as Is 6:9-10 reminds us, this can
embrace the rejection as well as the acceptance
of the prophet's message."
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France adds, "A sensitive discussion of this
passage for Bible translators by B. Hollenbach
concludes that both Is 6:9-10 and, derivatively,
Mk 4:12 are to be understood as ironical, and
proposes the following translation for the
latter: '... so that they may indeed see but not
perceive, and may indeed hear but not
understand; because the last thing they want is
to turn and have their sins forgiven!" In this
rendering the exclamation mark is the crucial
element; without it, the irony remains invisible
on the printed page." Peterson's The Message
has a similar translation.

Linking this with the parable of the sower,
France comments, "Whereas the Isaiah
passage gives no clear indication that there
will be any response, the parable of the sower
balances bad soil with good, and v. 11
envisages responsive 'insiders' as well as
'outsiders'. The difference depends on how
they hear (or, in the terms of of the parable,
what sort of soil they are), and parables are a
uniquly effective way to bring out that
difference."

PAetw see, look

{dwowv  Verb, aor act subj, 3 pl Opaw see,
observe, perceive, recognise

ovvinut  and ovviw understand,
comprehend

unmote i) conj. lest, otherwise; ii)
interrog. particle whether perhaps,
perhaps

émotpepw turn back, return, turn round

agedfi  Verb, aor pass subj, 3's dgunut
cancel, forgive

It is worth including here an extensive
quotation from Cranfield, who says, "God's
kingly intervention in the person, works and
words of Jesus is a secret (WVOTNELOV) in the
sense that it can only be recognised by God-
given faith (0edotal). This secret of the
kingdom of God is the secret of Jesus'
Messiahship and the secret of his divine
Sonship. God's self-revelation is indirect and
veiled. (While the eye of faith sees through
the veil and grasps the secret, for the
unbeliever, so long as he remains an
unbeliever, the veil is unpenetrated, and
everything is still simply v opafolals.)
No outwardly compelling evidence of divine
glory illumines the ministry of Jesus. Itisa
necessary part of the gracious self-abasement
of the Incarnation that the Son of God should
submit to conditions under which his claim to
authority cannot but appear altogether
problematic and paradoxical. In the last hours
of his life his incognito deepens until in the
helplessness, nakedness and agony of the
Cross, abandoned by God and man, he

becomes the absolute antithesis of everything
the world understands by divinity and by
kingship. But this veiledness is not simply
designed to prevent men from recognising the
truth. God's self-revelation is truly revelation;
it is precisely veiled revelation. Throughout
the ministry we can see these two motives
(revealing and veiling) at work. On the one
hand, Jesus gathers the crowds around him and
teaches them, sends out the Twelve to preach,
and reveals the power and compassion of God
by his miracles. God's self-revelation is not to
be accomplished in a corner. On the other
hand, Jesus teaches the crowd indirectly by
means of parables, seeks to conceal his
miracles, and forbids the demoniacs to declare
his identity The two motives, both of which
are necessary to the divine purpose, are
constantly in tension — a fact which explains
some apparent inconsistencies (e.g. between
the command €yelpe €i¢ 10 ueoov in 3:3 and
the frequent injuctions to silence).

"By this veiled revelation men are placed in a
situation of crisis, a separation between faith
and unbelief is brought about, and the
blindness and sinfulness of men are shown up
for what they are. That this judgement (cf. Jn
9:39) is part of the divine purpose is indicated
by the iva in v.12; but it is not the whole
purpose of God. His ultimate purpose is
salvation, and the latter part of v.12 (unmote
EmLoTPEYWOLY KoL Gpedn avtolg) is perhaps
to be interpreted, as was suggested above, as
hinting at this. God's self-revelation is veiled,
in order that men may be left sufficient room
in which to make a personal decision. A real
turning to God or repentance (£7TLOTPEPELY) is
made possible by the inward divine enabling
of the Holy Spirit (dedota), but would be
rendered impossible by the external
compulsion of a manifestation of the unveiled
divine majesty."
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