Reading The Greek New Testament

Week 184: Mark 7:1-37

Notes on the Greek New Testament
Week 184 — Mark 7:1-37

Day 916: Mark 7:1-8

Verses 1-20

Cf. Mt 15:1-20. "In the sequence of miracle
stories around the lake in 6:31-56 Jesus has
appeared as a figure of powerful action rather
than a teacher, and has met with popular
acclaim. With the beginning of chapter 7 we
return to a situation of controversy and of
teaching, the two closely woven together."
France.

xeLp, xewpog f hand

dvimttog, ov  not washed according to
ritual law

£00Lw and €00  eat

dptog, ov m bread, food

Verse 1

Kali ovvdyovtol mpdg avtov ol PapLoaiot
kal Tveg TOV yoaupotéwv EN0OvTeg dmtd
‘TepooolOuwv

ovvayw gather (together), assemble
YOOUUATEVS, g m  scribe, expert in
Jewish law, scholar; town clerk

France says that the practice of washing hands
before eating "was a matter of scribal
development, and it is uncertain how far it had
progressed by the time of Jesus. It is unlikely
that ritual handwashing was yet the norm
among ordinary people, and it may well be that
what the Pharisees were here expecting of
Jesus and his disciples was their own
distinctive practice. Surely a self-proclaimed
religious teacher might be expected to require
of his followers at least as rigorous a ritual
practice as the Pharisees expected of theirs."

Verse 3

Suggests that the incident occurred in Galilee.
"Matthew's phrase o ‘Tgpocolvuwv
DopLoOLOL KL YOOUUOTELS suggests a single
group coming from Jerusalem to Galilee.
Mark's wording, however, divides the group
into the (presumably local) ®apLoorol and
TLVES TV YOOUUOTEMY ENOOVTES AITO
‘Tepocolvuwy. Judging from the area of their
concern, the scribes from Jerusalem were
themselves also Pharisees, and no distinction
between the two groups is discernable in the
pericope. The local Pharisees are already
established in the narrative as the focus of
opposition to Jesus in Galilee (2:16, 24; 3:6).
Local scribes have also been mentioned in 2:6,
16, but the reappearance here of Jerusalem
scribes (first encountered in 3:22), indicates a
reinforcement of the local opposition by a
delegation from the capital. The fact that in
both instances they are described as having
arrived (kotafovteg, 3:22; éM0ovteg here)
from Jerusalem indicates that they have come
specially to investigate and/or dispute with
Jesus." France.

- ol yap ®aproatol kal wavieg ol
"Tovdatol €0V un wuyufi viyovror tdg
¥€lpag ovk £0biovoly, kpatodvieg TV
TOPAAOOLY TOV TPETPVTEPWV,

Tovdatog, a, ov a Jew, Jewish

"The inclusion of mwévteg ol "Tovdalot in this
description along with the Pharisees is more
impressionistic than historically exact, since
there is no evidence that the sort of precautions
described were yet observed by Jews in
general, if indeed they ever were. It was
precisely the observance of such rules which
marked out the members of the Pharisaic party
from the general populace." France.

gav un except, unless
moyun, ng f fist (muyun of doubtful
meaning with the fist, to the wrist)

Verse 2

Kol 1OOVTES TLVAS TOV nodntdv ovtod Ot
kowvalg yepoiv, todte fotiv dvimrolg,
¢o0iovolv tovg dptovg

160vteg  Verb, aor act ptc, m nom pl 6paw
see, observe
KOLVOG, 0, OV common, unclean

Cranfield suggests that Tuyun vipwvtol is a
reference to minor washing before eating in
contrast with fasrtiowvTal which refers to a
more serious ablution. He adds "mtvyun might
be explained as a not very felicitous way of
saying 'up to the wrist'. Perhaps more
probably it means 'with a fistful' with reference
to the small amount of water necessary for the
minor ablution. Other explanations have been
suggested, and the problem cannot be said to
have been definitively settled." The difficulty
of the phrase gave rise to several textual
variants.

Key word to the theme of this section.

viywvtalr  Verb, aor midd subj, 3 pl viTtw
wash; midd wash oneself

kpatew hold, hold fast

mapadoolg, ewmg f tradition
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nmpeofutepog, a, ov elder

"What is meant is the Jewish oral tradition or
oral law, which was regarded as the 'fence for
(preserving the integrity of) the Torah."
Cranfield.

Verse 4

Kol arte dyopdic édv un fomtiomviol ovk
g¢oBlovoy, kal GAAa ToAAG 0Ty O
ToPEAABOV KPATELY, BOTTLONOVS TOTNELWY
Kol Ee0T®V koib yohkiov [Kol KAVOV] -

dyopa, ac f market place

Black takes this phrase to mean 'anything from
the marketplace', but Cranfield thinks it better
to understand it as 'when they come from the
marketplace.'

Bomtiowvtor  Verb, aor midd subj, 3 pl
Pamtilw baptise, wash

dA\og, o, ov adj other, diverse

moapéhafov  Verb, aor act ind, 1s & 3pl
mopoloupove receive, accept

Pamtiopog, ov m ritual washing,
ablution, baptism; washing (of hands)

Some MSS have pavtiowvTat (sprinkle,
wash) rather than fartiowvtol — Cranfield
thinks the term was substituted for the sake of
Gentile readers who might not understand
Jewish customs. France suggests, "A Christian
scribe confronted by posttiounat as a term of
Jewish ritual washing might well have wished
to substitute a less 'Christian' word."

TOTNELOV, OV n Cup

geotng, ov m jug, pitcher, pot

¥xaAklwov, ov n (copper) vessel, bowl

khvn, ng f bed, couch, stretcher,
sickbed

"The evidence is strong both for and against
the inclusion of kaL khvwv. It is perhaps a
little more likely that scribes omitted the
phrase (referring to the legislation on unclean
beds in Lv. 15) because it seemed
inappropriate with a list of food vessels than
that it was added subsequently in order to
provide a fuller list of Jewish purification
rituals (the washing of the bed is not explicitly
mentioned in Lv. 15)...

"The inclusion also of beds [dining couches?]
(if original ...) is incongruous, but presumably
represents a desire to offer an even more
comprehensive account of Jewish purification
rites by including also the theme of Lv. 15."
France.

Verse 5

Kol €mepwT®OLY avTdv ol PapLoalol Ko
ol ypaupnotels, Aud Tt oV mepLotodouy ol
uabntat cov katd TV TOEAdOoLY TV
meeoButépwy, GANL KoLvals YEOOLV
g¢oBlovoly TOv dpTov;

gmepwT®OLV  Verb, pres act ptc, m dat pl
é¢mepwtaw ask, interrogate, question
meputatew walk, live

"The use of mepLaTw with reference to a
person's way of life reflects Jewish usage (cf.
halak): it is frequent in Paul (e.g. Rom 6:4;
8:4)." Cranfield.

mapadools, eng f see v.3

"Jesus will pick up the term apad00LS in his
response, but will describe it pointedly not as
TV TEEORUTEPWV but as Twv AvOpwITWYV (as
opposed to the word of God, v. 8) and as Duwv
(vv. 9, 13), thus questioning the automatic
assumption by the Pharisees and scribes that
there is authority inherent in tradition as such."
France.

Verse 6

6 8¢ elmev avtole, Koldg émpoqritevoey
"Hoadtog mepl DUdY TV DITOKOLTOV, Mg
véypomrar [611] Obtog 6 hadg Tolg
yetheolv pe T, M 8¢ kapdta avTdv
toppw Gméyel dre fuod-

kohwg adv  well, truly
TPOENTEVW prophesy

"This 'contemporising' use of OT texts is
typical of much NT interpretation, and
presupposes a typological understanding of
continuity in the relationship between God and
his people such that earlier events and
situations appropriately serve as models for a
later era of fulfilment, even though in
themselves they had no predictive force."
France.

VITOKPELTNG, ov m hypocrite

"The thought here is probably not so much that
the people concerned were consciously acting
a part as that there was a radical inconsistency
in their lives." Cranfield.

véypomtal  Verb, perf pass indic, 3 s ypagpw
write

| The quotation is from LXX Isa 29:13.

Aaog, ov m people, a people
xelhog, ovg n lip

Twuwaw honour, reverence
moppw adv far away, far
dmeyw be distant
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Verse 7

udnv o¢ oéfovrtal ue, dLddoKkovTEg
dudaokariog Eviahpata AvOpwITWV.

uatnyv adv in vain, to no purpose

oefouatl  worship

oaokw teach

owvaokaita, ag f whatis taught,
teaching, doctrine

évtalua, Toc n commandment, rule

"Should probably be translated 'well enough’,
'all right', the sense being: 'You are making a
good job of rejecting the commandment of
God..." To take the sentence as a question and
render: 'Are you acting rightly in ...?" seems
less satisfactory." Cranfield. France speaks of
a note of sarcasm.

"The contrast in Isaiah between lips (words)
and heart is not taken up as a regular form of
expression in the gospels, but reflects an
important prophetic theme (cf. Is. 1:12-17;
Hos. 6:6; Am. 5:21-24; Mic. 6:6-8, etc.) and
corresponds to the charge elsewhere in the
gospels that scribal religion is more concerned
with external correctness than with
fundamental attitudes and relationship to God
(Mt. 23:23-28; Lk. 11:37-44). The priority of
the internal over the external will be picked up
as the focus of the alternative approach
commended by Jesus in vv. 14-23, where the
word kapota will recur prominently in vv. 19
and 21." France.

abetew reject, set aside

TopadooLs, ewg f see v.3

otrfionte  Verb, aor act subj, 2 pl lotnu set,
establish

Many MSS read tnononte. It is difficult to
decide which is the original reading — the
external evidence is finely balanced and both
make good sense in context.

Verse 10

Moiiofig yap etmev, Tipo TOV Tatépa cov
kal TV untépa oov, koi, O KaKohoydv
motépa fj untépa Bavdtw televtdtw:

Tiwaw honour, reverence

Ex. 20:12a = Deut 5:16a.

Verse 8

agévteg TV éviohv tod 0god kpatelte
TV TaPAdooLy TOV AvOpwITWV.

kokohovew speak evil of, curse
N or

Bavotog, ov m death
tehevtow die

Ex. 21:17 (LXX 21:16).

aguue  leave, forsake
évtohn, ng f command, order, instruction

Verse 11

"Jesus challenges the authority of the oral law
radically. It pretended to be a fence to protect
the Law from infringement, but in actual fact it
tampered with the Law. Jesus charges the
Pharisees and scribes with actually disobeying
the Law of God through their exaggerated
reverence for the oral law. For the Pharisees
the oral law was equally binding with the
written law: Jesus rejects its authority — he
calls it merely 'tradition of men' ... His attitude
to the written Law itself is expressed in the
phrase v ¢vtohnv tov Beov: it confronts
men with divine authority." Cranfield.

Vuelg 8¢ Aéyete, "Edv elmn dvBpwmog 1d
motpl 1 T untpt, Koppdv, 6 éotuv,
Adpov, 6 £dv €€ éuot meehndiig,

DueLg an emphatic contrast with Mwiiong
KopBav Corban (Hebrew term for a gift set
apart to God)

Day 917: Mark 7:9-16

Verse 9

Kai &eyev avtolg, Kaldg dbetelte v
gvtoAnv 1o 0eod, Tva v mapddoorv
VUDV OTHONTE.

Cranfield says "To declare something korban
was to fix upon it the character of an offering
dedicated to God. It did not always mean that
the thing concerned had actually to be offered;
rather that it was withdrawn from its originally
intended use and was no longer available for a
particular person or persons." Cranfield
suggests, "Jesus here has in mind a situation in
which a man repents of a harsh vow which
would deprive his parents of all the help which
they would normally expect from their son, but
is told by the scribes to whom arbitration of his
case has been submitted that he must abide by
the vow."

KOAWS see v.6

dwpov, ov n gift, offering

Oc éov  whoever, whatever

®@eANOfic  Verb, aor pass subj, 2's O@eAE®W
gain, profit, benefit
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Verse 12

OVKETL AieTe 0TOV 0VOEV TToLfioaL TQ
maTpl 1 T untpt,

ovketl adv no longer, no more

aguue  allow, tolerate, permit

ovdeLg, ovdeuta, ovdev  no one, nothing;
ovdev not at all

molfjoor  Verb, aor act infin ;oLew

"This example drawn from a quite distinct area
of law and ethics [from the food laws] serves
merely to illustrate and to hold up to criticism
the disproportionate concern for the authority
of scribal tradition out of which the accusation
in v. 5 has sprung." France.

Verse 13

dxvpodvreg TOV Adyov 100 Be0D Tij
TOPAdO0EL VUMV 1) TOPEdWKATE" KOl
TOPOUOLO TOLODTA TTOMAQL TTOLETTE.

dkvpow cancel, disregard, annul

OV MOyov 10D Bg0D is not a reference to the
Scriptures as a whole but to a specific divine
pronouncement — the fifth commandment.

mapedwkate  Verb, aor act indic, 2 pl
mapaddwul hand or give over

"Perhaps mopedwkate is used here rather than
mapehafete [cf. v.4], because the scribes are
here thought of not just as passive recipients of
a tradition but as having had an active and
responsible part in the matter." Cranfield.

mapouorog, ov like, similar
TOLOVTOG, OUTY, OVTOV correlative pronoun
and adjective such, of such kind, similar

L.e. the example is illustrative of a general
tendency among the scribes.

Verse 14

Koi pookaleoduevog wdiy 1oV ylov
Eheyev avtole, AkoVOATE LOV TTAVTES KO
OUVETE.

TPookoleoduevog  Verb, aor midd dep ptc,
mnom s JtpookoAieopot call to
oneself, summon, invite

ALV - again, once more

ovvete  Verb, pres act imperat ovvinuL
and ovviw understand, comprehend

Jesus uses their accusation as an opportunity
for instructing the crowds.

"The words indicate that what follows is
specially important and also that it calls for
careful thought." Cranfield. It is important
not only to listen but also to understand.

Verse 15

oVd¢v £oTLv EEwBev Tod dvOpwIov
elomopevduevoy gig avTov O duvaTal
KoLv®ooL adTév: dAAG T0 €k ToD
avOpwTov £kTopeVdUEVE E0TLY TAL
kowvodvta tOv dvOpwiov.

For the oV ... A\ ... form cf. 2:17, 22;
10:43; 12:25.

¢EwOev prep with gen from outside,
outside

dvvoual can, be able to, be capable of

kowvow defile, make unclean

|Jesus explains his meaning in vv 18-23.

Verse 16

Of v.16 (gl TIg €xeL MTO AKOVELY BKOVETW)
Metzger writes, "This verse, though present in
the majority of witnesses, is absent from
important Alexandrian witnesses. It appears to
be a scribal gloss, introduced as an appropriate
sequel to verse 14."

Day 918: Mark 7:17-23

Verse 17

Kot 8te elofilOev eic olkov dmd ToD
Oyhov, rnpwtwv avTov ol nadntal avtod
TV TOPOLOATV.

Ote conj when, at which time
énepwtow ask, interrogate, question
uabntng, ov m disciple

For mapafoin see on 4:2 and 11. Cf. 4:10-
12, 33-34.

Verse 18

kal Aéyer avtolg, OUTwe Kol Vel
dovvetol ¢ote; oV voelte OTL v 1O
£Ew0ev elomopevouevov eig TOV dvhpwov
oV dUvaTOL AVTOV KOLVDOUL,

oUtwe and ovTw adv. thus, in this way

| Here used inferentially — 'then.'
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"kaL VueLg indicates that the disciples at least
should have been able to understand the
mapofoAn. But their failure to grasp the
significance of Jesus' ministry is now, in
contrast with 3:31-35; 4:11-12, an increasingly
prominent theme of the narrative, highlighted
in 6:52 and further developed in 8:17-21, and
one which threatens to put them on a level
with the uncomprehending crowds with whom
they were so sharply contrasted in 4:11-12.
What differentiates them is not an inherent
ability to grasp spiritual truth, but the fact that
they are privileged to receive special
instructions from Jesus." France.

dovvetog, ov  without understanding, dull

"The words kaOapLLwv mTavra Ta fpwuatoa
are best explained as the evangelist's own
comment, drawing out the implications of
Jesus' words with an eye on the contemporary
problem of what was to be the church's attitude
to Jewish ideas about clean and unclean
foods." Cranfield. France speaks of "The
revolutionary significance of this declaration,
and its relevance to the relations between Jews
and Gentiles in the early days of the Christian
movement"

If Mark's chief source was Peter, it is
interesting to consider the contribution to his
understanding from the vision given Peter in
Acts 10:9ff.

Cf. 4:13; 6:52; 8:17, 21.

voew understand, perceive, discern

Verse 19

Verse 20

1L oVk glomopeveTal avtod eig TV
kapdtav ke gic TV Kothiov, kol elg TOV
agedpdva ¢kmopevetal; - kabopiCwy
TAvIa T4 fpwuaTa.

Eheyev 0¢ OTL TO ¢k 1ol dvOpwIToU
EKITOPEVOUEVOV EKETVO KOLVOL TOV
GvOpwiov:

ékeLvog, 1, o demonstrative adj. that

Verse 21

"Whereas in English 'heart' tends to connote
emotion, in both Hebrew and Greek it conveys
equally, and perhaps more strongly, the
spiritual and intellectual processes, including
the will. It refers to what makes people what
they really are, their individuality. It is thus
particularly with the heart that a person relates
to God, and a purported relationship with God
which bypasses the heart is a mockery. It is
the heart, in this sense, which Jesus declares to
be unaffected by what comes in from outside.
Food is of merely nutritional significance, and
has in itself no bearing on a person's
relationship with God." France.

gowBev yop gk Thg kapdiag TV AvOpwITWV
ol SLOAOYLOUOL Ol KOKOL £KTTOPEVOVTAL,
mopvelal, khomat, gdvol,

¢ow0ev adv. within, inside, from within
dtahoylonog, ov m thought, opinion,
reasoning, dispute

Described first by a broad term ot
diaroylopol ot kakol followed by a list of
examples.

kakog, 1, ov evil, wrong, harmful

"The evil thoughts, which are the origin of evil
acts." Cranfield. France suggests, 'evil
machinations.'

kolAla, ag f stomach
dgedpwv, wvog m latrine

| A rare word.

koBoplLw cleanse, make clean

mopvela, ag f sexual immorality
khomn, ng f theft
@ovog, ov m murder, killing

Verse 22

The variants koBapllov and indicatives KoL
koBopLLol (-eTal) are best understood as
attempts to 'correct' the syntax by scribes who
did not recognise the parethetical nature of the
clause.

uouyetat, wheoveEial, movnptat, dAlog,
aoélyera, dgboluog movnede, Pracenuio,
vepneavia, dgpoovvn:

Bpwua, tog n food, solid food

"The first part of the list reflects (though less
clearly than Matthew) some of the
commandments of the decalogue." France.

uowyewa, og f adultery

mheoveELla, ag f greed, covetousness

movnpla, ag f wickedness, uncleanness

dolog, ov m deceit, treachery

doeghyelo, ag f sensuality, vice,
debauchery

movnpog, o, ov evil, bad, wicked
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0BG ToVNEOS "probably denotes 'envy'
or 'grudgingness', 'illiberality'; cf Lk 11:34 =
Mt 6:22f..." Cranfield.

proaognuia, ag f slander, blasphemy
vepngavia, ag f arrogance, pride
dgpoovvn, ng £ folly, foolishness

Used in LXX of the nabal — the 'fool' who has
no perception of ethical and religious claims —
who neither knows God nor wants to know
him. Cf. Lk. 12:20; Eph 5:17-18.

Verse 23

mavto tadta T ovnd Eowdev
EKITOPEVETOL KoL KOLvol TOV dvOpwITov.

gomPev see v.21.

Day 919: Mark 7:24-30

Verse 24-30

Cf. Mt. 15:21-28. "It is hardly a coincidence
that in the narrative which follows Jesus
himself moves outside Jewish territory and
begins to exercise his ministry among non-
Jews. The controversy over ritual purity, with
its radical implications for the status of the
food laws which divide Jew from Gentile, thus
appropriately acts as the narrative hinge
between the Jewish and Gentile phases of
Jesus' ministry in the north, and at the same
time points forward to what awaits him in the
subsequent phase of the drama when he makes
his way to Jerusalem, the place from which the
hostile delegation has come...

"Misunderstandings of the pericope spring
largely from the failure to read it as a whole.

It is a dialogue within which the individual
sayings function only as parts of the whole,
and are not intended to carry the weight of
independent exegesis on their own. The whole
encounter builds up to the totally positive
conclusion of vv. 29-30, while the preceding
dialogue serves to underline the radical nature
of this new stage in Jesus' ministry into which
he has allowed himself to be 'persuaded’ by the
woman's realism and wit. He appears like the
wise teacher who allows, and indeed incites,
his pupil to mount a victorious argument
against the foil of his own reluctance. He
functions as what in a different context might
be called 'devil's advocate', and is not
disappointed to be 'defeated' in argument. As
a result the reader is left more vividly aware of
the reality of the problem of Jew-Gentile
relations, and of the importance of the step
Jesus here takes to overcome it. The woman's
'victory' in the debate is a decisive watershed
as a result of which the whole future course of
the Christian movement is set not on the basis
of Jewish exclusivism but of sharing the
'children's bread'." France.

Verse 24

9 ~ \ 9 \ bl ~ 9 \ er
EkelBev 0¢ dvaotag amfilbev elg 10 OpLa
TUpov. kal eloehOwv eig olkiav oVdEva

k14 ~ \ 9 b 7 ~
nOehev yvdvaL, kol ovk nduvion Aabelv:

¢kelbev  from there

Refers either to the house (7:17) or to
Gennesaret (6:53).

aviotnuy rise, stand up
OpLov, ov n territory, region,
neighbourhood, vicinity

"6pLowv in the singular means 'boundary’, in the
plural 'territory’." Cranfield.

"The inclusion of koL Zwdwvog after Tvpov,
while very widely attested, is best understood
as an assimilation to the familiar joint
designation in Mt. 15:21, possibly also
influenced by the mention of Sidon along with
Tyre in 7:31." France.

ovdeLg, oVdeULa, o¥dev  No one, nothing

fi0ekev  Verb, imperf act indic, 3 s Oehw
wish, will

yv@vol  Verb, aor act infin YLvwokw

Jesus may have been looking for opportunity
to teach the disciples privately, or just to rest.

NduviOn  Verb, aor pass dep indic, 3s
OVVOUOL

LoOelv  Verb, aor act infin AovBovw be
hidden, escape notice
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Cf. 1:32-33, 36-37, 45; 2:2; 3:7-12, 20; 6:33-
34.

Verse 25

xoptaobfivar  Verb, aor pass infin yoptalw
feed, satisfy
tekvov, ov n child; pl descendants

dMke €00VC dkovoaca yuviy tepl avtod, g
elyev 10 BuydtpLov avtiic mvedua
dkdboptov, éNBoloa mpootmeoey TPOS
TOVC TOdOC avToD”

dkovoaoo  Verb, aor act ptc, fnom s dkovw

elyev  Verb, imperf act indic, 3 s éxm

Buyatprov, ov n little daughter

dkoboptog, ov unclean

gé\0oDoa  Verb, aor act ptc, fnom s £pyouat

nmpooémeoev  Verb, aor act indic, 3 s
mpoomuttw fall at someone's feet, fall
down before someone

m6d0g  Noun, ace pl wovg, modog m foot

Cf. 5:22.

Verse 26

1 8¢ yuvi) v ‘EAAnvic, Svpogowvikiooa
O Yéver Kal pmTo avTov Tva 1O
dauoviov ékBaln €k Tiig Buyatpdg avTic.

"In TOWTOV ... TO TEKVO We are up against
the mystery of divine election. Cf. Rom 1:16
Tovdalw 1€ TPWTOV kol ‘EAANVL, and also
Jn 4:22; Acts 3:26; 13:46. This priority of the
Jews is implied in Isa 2:2-4; 42:1ff; 60:1ff.:
Israel is first to be gathered, and then
afterwards the Gentiles. The Servant of the
Lord is first 'to raise up the tribes of Jacob' and
then to be 'for a light to the Gentiles' (Isa
49:6). Jesus accepts this divinely appointed
order and follows faithfully the path ordained
for the Lord's Servant. So his whole earthly
life was given to Israel. He was 'made a
minister of the circumcision for the truth of
God, that he might confirm the promises given
unto the fathers' (Rom 15:8). For him during
his ministry to conduct a mission to the Gentile
world would have been to depart from the way
of obedience." Cranfield.

‘Hinvic, bog f Greek or Gentile
woman

kohog, M, ov good, right, proper
MaBetv - Verb, aor act infin Aaufove
dptog, ov m bread, food
KuvopLov, ov n house dog, dog

Not Greek by nationality but Greek-speaking
or Gentile.

Svpogorviklooa, g f Syrophoenician
woman

"The term Zvpo@oVvlE was used to distinguish
the Phoenicians of Syria from the
Carthaginians (ALBvoviE). It is interesting
to compare Elijah's miracle on behalf of a
Phoenician woman (1 Kings 17:8ff; Lk 4:26)."
Cranfield.

vével Noun, dats yevog, ovg n  family,
race, people, nation

The diminutive means 'house dog'. The point
is the priority of the claims of the children of
the house over those of household pets.
France comments, "The diminutive form (used
in biblical literature only in this pericope),
perhaps indicates the status of the dogs in
Jesus' image as dogs of the house rather than
of the yard, but it does not remove the
harshness of picturing Gentiles en masse as
'dogs' as opposed to 'children!, it is the sort of
language a Gentile might expect from a Jew,
but to find it in a saying of Jesus is shocking."

"That such a woman chose to approach a
Jewish healer, and even fell at his feet,
indicates either desperation or a remarkable
insight into the wider significance of Jesus'
ministry (and into the biblical pattern of
salvation history). The subsequent dialogue
suggests at least an element of the latter."
France.

Verse 28

1N 8¢ dutekpiOn kol Aéyer avTd, Kipie, koi
T4 KVVAPLA VITOKATW Thig TeATélng
g¢oBlovoLy Ao TOV Prytwv TV ToLdimy.

¢owtaw ask, request, beg, urge
oalpoviov, ov n demon, evil spirit
Buyatnp, tpog f daughter

Verse 27

kol Eheyev avTii, Ageg mpdTov
yoptaobfivol T Tékva, ov ydp ¢oTLv
KaAOV Aol TOV GpTOV TOV TEKVWV Kol
101G Kuvapiolg Balelv.

aguue - allow
mpwtov adv. first, first of all

AmekpiOn  Verb, aor midd dep indic, 3 s
dmwokpLvopal  answer, reply
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France comments, "The inclusion of vou [after
Kvptie] in the majority of MSS is generally
accounted for as a further assimilation to
Matthew. But its strong attestation suggests
the alternative possibility that it was omitted
from the tradition represented by p* D W etc.
because it was misunderstood as turning the
woman's reply into a meek acceptance of
Jesus' words (which it certainly is not) rather
than, as it should be read, a firm repudiation of
his 00k €011V kaAov. The substitution of
dM\o after kvple in D suggests such a
misunderstanding. I therefore think it more
likely that vou belongs to the original text of
Mark, as in Matthew."

In commenting on the omission of vou in the
UBS text, Metzger points out that the word
occurs 8 times in Matthew, 4 times in Luke but
nowhere else in Mark.

Verse 29

kol elrev avthi, A Tobtov TOv Adyov
Vmarye, EEeAilubev k Thic Ouyatpdc cov 1o
SALUOVLOV.

VTayw go, go one's way, depart
£€eMilvbev  Verb, perf indic £Egpyopal

"The dialogue, rather than the exorcism,
remains the focus of interest in the pericope.
No account of the exorcism is offered, and no
word of command recorded; the removal of the
demon is simply spoken of as already a past
event (§€eAjAv0Oev)." France.

Verse 30

kol dmerfodoo el TOV olkov adThc ebpev
1O Tadiov BePfrnuévov €t Tv khivnv kol
1O doLpOvIoV £EehnAvoicg.

vokatw prep with gen under, beneath
tpamela, ng f table, food, meal; bank
Puywov, ov n small crumb, scap (of food)
mtadlov, ov n  child

Calvin comments, "she concludes that the door
is shut against her, not for the purpose of
excluding her altogether, but that, by a more
strenuous effort of faith, she may force her
way, as it were, through the chinks."

"France comments, "Jesus' image (and his
inclusion of TpwtOV) have given the woman
the clue she needs, and enable her, on the basis
of his own saying, to refute his 00 é0TLv
kaAOV and replace it with a defiant Nau,

kvpte (see Textual Note) — 'Yes, it is right'...
Granted that the children have a priority, the
dogs, too (kaw), have a legitimate share in the
food available. Jesus' own image is thus
pressed to its full extent, and provides the
basis for her request to be granted, not refused.
It is a remarkable twist to the argument, and
one which displays as much humility on the
woman's part as it does shrewdness. She does
not dispute the lower place which Jesus' saying
assumes for the Gentiles, and even accepts
without protest the offensive epithet 'dog', but
insists that dogs, too, must have their day.
Putting it more theologically, the mission of
the Messiah of Israel, while it must of course
begin with Israel, cannot be confined there.
The Gentiles may have to wait, but they are
not excluded from the benefits which the
Messiah brings. On this basis, she is bold
enough to pursue her request; even the crumbs
will be enough."”

amehdodoa  Verb, aor act ptc, f nom s
ATTEQYOUAL

BepAnuévov  Verb, perf pass ptc, m acc & n
nom/acc s failw throw, place

khvn, ng f bed, couch

£€eAnhvb0Oc  Verb, perf act ptc, n nom/acc s

£Egpyoual

Day 920: Mark 7:31-37

Verses 31-37

Cf. Mt 15:29-31. "This story is in a number of
ways closely parallel to that in 8:22-26. Both
are set outside Galilee; in both the crowd asks
for Jesus' help but he takes the patient away to
heal him in private; in both he is recorded
unusually as touching specifically the organs
affected, and in both there is mention of the
use of saliva. That both these stories, with
their more detailed account of Jesus' healing
method, are among the very few pericope of
Mark which do not appear in either Matthew
or Luke, indicates perhaps either Mark's
special interest in Jesus' healing technique or
the discomfort of the other synoptists with the
more 'earthy' (some would say 'magical’)
nature of the accounts (and their non Jewish
location?)." France.

Verse 31

Kai mwdiv E€eMwv €k TV Optwv THpov
MOev Ll WM Vog elc v Odhacoav Tiig
Talhatog dvd uéoov TV Optwv
AgKOTONEWG.

ALV - again, once more
OpLOV, OV n see v.24
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Instead of ¢k T@V Optwv TPV MABeV Sud
Z1dMvog some MSS read €k TV Optwv
TYpov kal Sddvog HAOev... France
comments, "Here the reading TOpov kol
Z10Mvocg is less well supported, and is best
seen as a further reversion to the familiar
biblical pair of names. The difficult
geography of a journey from the region of
Tyre to Decapolis via Sidon (which is in an
almost opposite direction) would be another
reason for 'correction’ by a scribe who knew
something of the geography of the area."

amtw midd. take hold of, touch
vyAwooa, ng f tongue

Balaooa, ng f sea
dva ugoov among, between

"Mark's terms may leave us geographically
confused, but they convey clearly enough that
Jesus, on his return to the lake from his
journey into Phoenicia, remains outside
properly Jewish territory rather than taking the
more direct route to the Capernaum area.
However and whyever he got there, Jesus is
back in Decapolis." France.

"Such actions are common to the techniques of
Greek and Jewish healers." Taylor. France
comments, "How far these specific contacts
with ear and with tongue were the physical
'means' of healing, and how far a
psychological assurance to the patient of Jesus'
ability to heal, is a question which is probably
both inappropriate and unanswerable. But
physical contact is clearly more appropriate in
the case of a man who would be unable to hear
spoken words."

Cranfield, commenting on the relevance of
Mark's narrative to the life of the church says,
"We may well see also in the order here (first
ears, then tongue) a reminder that it is only as
the church hears the Word of God that it has
anything worthwhile to say."

Verse 34

Verse 32

kol avaprépog eic TOV oDpavov
gotévatev, kol Aéyer adt®d, Egeoba, 6
£oTLv, Atavoiyonte.

Kol pEOVoLY 0T KW@OV Kol LoyLAdhov,
kal swapokadoboly avtdv Tva EmBf avtd
™V xelpa.

avapiertow ook up
ovpavog, ov m heaven

qepw bring, carry, bear, lead
kwgog, o, ov dumb, mute, deaf

Emphasises the divine dimension in Jesus'
healing powers.

Here the meaning is 'deaf'.

otevalw sigh, groan

uoytharog, ov having difficulty in
speaking; mute, dumb

A very rare word, occurring here only in the
NT and in the LXX only in Isa 35:6. Strictly it
means 'speaking with an impediment'. France
comments, "In view of the likely influence of
that passage of Isaiah in v. 37, it is probable
that Mark's use of it [woylAdAov] here is also a
deliberate allusion."

Cf. Rom 8:22f. The term "indicates the strong
emotion of Jesus as he wages war against the
power of Satan, and has to seek divine aid in
urgent prayer." Cranfield.

eqp@aba (Aramaic word) be opened!

mopokahew exhort, encourage, urge

¢mOfi Verb, aor act subj, 3 s €miTiOnuL
place on

xevp, xewpog f hand

Verse 33

"The use of Aramaic in a probably non-Jewish
context is not particularly significant, since the
language was widely spoken outside Jewish
circles, but Mark's recording of the Aramaic
form suggests a memory of an impressive
command on the part of someone who was
there, perhaps the patient himself, for whom
this may have been the first word he ever
heard." France.

kal armohaféuevog antov Ao toh dylov
kate dtav #Ralev Tovg doktuhovg avTtod
elc T0 OTa avTod kal TTvoac fpoto Thg
yAwoong ovtod,

dmohaBduevog  Verb, aor midd ptc, m nom s
amoroufove midd take aside
kot iduav privately

|Cf. v.36.

dakTVvAhOG, ov m finger
ovg, ®Tog n ear, hearing
nTvw - spit

duavolyOntL  Verb, aor pass imperat, 2 s
oLavolyw open
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Verse 35

kal [eV0éwe] fvolynoav avtod ai dkoat,
kol £éA00n 6 deouog Tiic YAwoong avtod,
Kol €Adher 0p0MC.

Metzger suggests that Mark's fondness for
gv0vc/ewe makes it quite likely that the
inclusion is original. France, however, thinks
that since there is no good reason for its later
omission it is more likely that it is an addition
to the original text. Either way, it makes no
difference to the sense.

fvolynoav Verb, aor pass indic, 3 pl
dvolryw open

akon, ng f hearing

g\N00N  Verb, aor pass indic, 3 s Aw
loose, untie, release, set free

deouog, ov m (& n) bond, imprisonment

MoAew speak, talk

0pBwe rightly, correctly, properly

The impediment cured.

Verse 36

Kal dLeotelhato avtolg (va undevi
AMéyworv: doov 8¢ avtole dieotéddeTo,
o0TolL WOAAOV TTEPLOOATEPOV EKYOVOTOV.

dieoteihoto  Verb, aor midd indic, 3 s
dtaoteAloual order, command

600g, 1, ov correlative pronoun, as much
as, how much,

uolrov adv more; rather

TTEPLOOOTEPOV adv. more

Kknovoow preach, proclaim

"The imperfects d1e0TeAAETO and £KNEVOCOV
suggest a protracted appeal for silence, and
equally protracted disobedience." France.

Verse 37

Kol VITepmepLoo®s £EemAMiooovTo
Myovteg, Kaldg avTa memoinkev: Kol
TOVE KWEOVS TTOLEL AKOVELY Kal [TOVC]
AAGhOVG AaAeTv.

vepmeploowg  completely, exceedingly

Occurs here only in the NT.

éxmthinooouar  be amazed

Cranfield suggests that kaAwg Tovia
memownkev could be an echo of Gen 1:31. The
latter part of the verse echoes Isa 35:5-6.
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