Reading The Greek New Testament

Week 186: Mark 8:34-9:29

Notes on the Greek New Testament
Week 186 — Mark 8:34-9:29

Day 926: Mark 8:34-9:1

8:34-9:1

Cf. Mt 16:24-28; Lk 9:23-27.

Verse 34

Kai mpookaheoduevog tOV 8yhov oVv T0lg
uadntatec ovtod eimev ovtole, E Tic Oéhel
omiow pov dkohovdelv, dmapvnododw
£0VTOV KOl GPAT™ TOV 0TOVPOV a0ToD Kal
dkohovbeitw pot.

mpookoleoduevog  Verb, aor midd dep ptc,
mnom s fpookaieopot call to oneself
oyhog, ov m crowd, multitude

"To deny oneself is to disown, not just one's
sin, but one's self, to turn away from the
idolatry of self-centredness." Cranfield.
France may be permitted what is perhaps an
exaggeration when he writes, "What Jesus
calls for here is ... a radical abandonment of
one's own identity and self-determination, and
a call to join the march to the place of
execution follows appropriately from this.
Such 'self-denial' is on a different level
altogether from giving up chocolates for Lent.
It is not the denial of something to the self, but
the denial of the self itself."

"Mark uses Tpookoheouol to alert the reader
to expect something new or emphatic to be
revealed, or some new instruction to be
delivered to the disciples (cf. 3:13, 23; 6:7;
7:14; 10:42; 12:43). What is surprising here is
that the object of the verb is not just the
disciples, whom one would expect, but TOvV
Oyhov ovv 10lg podntaic avtod. We have
gained from vv 27-33 the impression that the
setting is a private retreat in the countryside in
the far north of Palestine, where Jesus was
presumably little known and the population
probably non-Jewish. A crowd of people in
this area who were at least potentially
followers of Jesus seems incongruous, and
they will play no further part in the narrative.
From the narrator's point of view, however, the
introduction of the dyhog serves here, rather
like ol gL avTov oV TOLg dwdeka in 4:10,
to widen the audience for a key
pronouncement; their inclusion in the audience
asserts that the harsh demands of the following
verses apply not only to the Twelve but to
anyone else who may wish to join the
movement." France.

alpw take, take up
OTAVPOG, OV m  Cross

"The expression ... is explained by the fact that
a criminal condemned to crucifixion was made
to carry the cross-beam of his cross to the
place of execution. The meaning here is that
the disciple must be ready to face martyrdom."
Cranfield. The phrase should not be
domesticated.

Verse 35

0g yap €dv BEAN TV YPuynv avtod odool
amoléoel avTiv: O¢ &° dv Amoréoel TV
Yuyny avtod Evekev ¢uod kol 1o
eVayyeAiov owoel adThv.

O¢ éav / 6g v whoever

Yuyn, ng f self, life, 'soul’

owCw save, rescue, heal

dmoléoer  Verb, fut act indic, 3 s drroAluut
destroy, kill, lose

éveka (évekev and elvekev) prep with gen
because of, for the sake of

Oehw  wish, will

dkohovOew follow, be a disciple

dmapvnodobw  Verb, aor midd dep imperat,
3 s dmapveouor disown, renounce

"guov ko is missing in P* D and several OL
MSS. It is not easy to see why an original
mention of loyalty to Jesus should have been
deliberately removed, although it could have
been lost accidentally. But on the other hand
the presence of éuov both in the comparable
texts in 10:29 (with Tov gdayyeiiov) and 13:9
(without Tov gvoryyehtov) and in both the
Matthean and Lukan parallels at this point
suggests that it could be a harmonising
addition here, which would mean that Mark
here originally read simply £vekev 100
evayyehiov." France.

gvayyehov, ou n good news, gospel
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"The point of this verse is that the disciple who
tries to save his life by denying his Master will
lose eternal life, while he who loses his life for
Jesus' sake will gain eternal life." Cranfield.

Verse 36

Tl Yoo m@ehel dvOpwmov kepdfioal TOV
kdouov Ohov kai Tnuiwdijvar Ty Ypuynv
otod;

Metzger writes, "Although the reading without
the word Aoyovc gives good sense ("whoever
is ashamed of me and my [followers]"), it is
easier to account for the origin of the shorter
reading as due to accidental omission by the
similarity of the ending of the words ¢uovg
Aoyoug, than to account for the insertion of
the word in a wide variety of different types of
text."

welew gain, profit, benefit

kepdfioal Verb, aor act infin kepdaLvw
gain, win

o\og, M, ov whole, all, entire

vevea, og f generation, age
uolyails, wwog f adultress, unfaithful
auaptwhog, ov  sinful, sinner

"kepdfioal TOV KOoUoV OLOV ... expresses the
height of human ambition and achievement,
measured in terms of earthly life." France.

Cf. Mt 12:39; 16:4. The time described is that
of the whole age stretching to Christ's return.

CnulwBfivar  Verb, aor pass infin Cnulow
(only in pass) lose, suffer loss

Verse 37

otov when
00Ea, ng f glory, splendour
aylog, a, ov holy

Tl yap 601 dvOpwrog dvtdilayua tiig
Yuyfic ovtod;

00l Verb, aor act subj, 3 s OLdmUL

"A vernacular form of the third person singular
aorist subjunctive of OtdwuL" Cranfield.

avtailayua, Toc n something offered in
exchange

"The dvtdlhayua (cf. LXX Job 28:15) is the
'exchange rate' at which the \puyn is valued; it
is beyond price." France.

Verse 38

0g yOp €av émoloyvuvofi ue kol Tovg éuovg
MOyoug v Tff yeved tavTy T wouxaiidl kot
AUAPTWAD, Kal O viog 1o dvBpwTou
gmooyvuvonioetal avtov dtav ENon év T
SOEN toD MaTPdg 0vToh UETH TOV Ayyéhwv
OV Qytwv.

"The contrast between this earthly life and true
life is developed now in terms of shame and
honour. The honour in human society which
might be preserved by concealing one's
allegiance to Jesus and his teaching is to be set
against the shame (repudiation) which would
result in the eternal sphere. Shame here and
now is a small price to pay for
acknowledgement and honour then." France.

"The first clear reference to a glorious
Parousia in Mk... Angels are mentioned in
connection with the Parousia frequently: e.g.
13:27; Mt 13:39,41,49; 25:31; 2 Thess 1:7."
Cranfield.

France strongly disagrees with this view. He
writes, "Christian interpretation traditionally
understands these words as referring to a
specific future event, the parousia... I shall
argue more fully at 13:26 and 14:62 that this
interpretation, which seems so 'natural’ to us,
would not have been at all natural for Jewish
readers/hearers of this gospel in the first
century to whom the imagery of Dn. 7:13-14
would have been very familiar. That passage
describes Daniel's vision of a viog dvOpwmov
who is seen 'coming' (LXX fp)€ETO ...) to be
presented before the throne of God where he is
given universal and eternal sovereignty over
all nations; the themes here of glory and of the
presence of the angels are also derived from
the context of that vision in Dn 7:9-10 ... The
scene is thus set in heaven where God is on his
throne surrounded by the angelic court, and its
focus is on the enthronement of the viog
AavOpwitov to rule over the earth. Such a
scene makes an entirely appropriate contrast
with 'this generation' in its rebellion against
God's sovereignty; it is before the heavenly
authority of the Son of Man that the disciples
must answer for their loyalty or cowardice.

gmaloyuvouatr be ashamed
€U0C, M, OV 1st pers possessive adj my,
mine
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"There is thus no reason in this context to
make the verb ¢é\01) as referring to a 'descent’
to earth at the parousia. It is an allusion to the
wording of Dn. 7:13, where the 'coming' is the
entry of the viog dvBpwrov into his kingship,
exercised over the earth indeed, but located in
the heavenly throne room. This language
refers not to a specific event, but to the state of
sovereign authority to which Jesus looks
forward as the proper destiny of the Son of
Man. His rejection on earth will lead to
vindication and glory in heaven, and his
followers must be prepared for a parallel
experience. The same Son of Man who is
soon to be the victim of human 'justice’ will
then be revealed as the true and ultimate
authority; disciples must realise that it is
recognition before that court that will matter in
the end, whatever the reactions of 'this

"

generation'.

Verse 1

Kai &eyev avtolg, Aunv Aéywm vpiv OtL
elotv Tivec Ode TdV EotnkdTwv olTiveg oV
w1 yevowvtar Bavdtov fwg av Idwolv v
Booiheiov Tod Oeod EAnhvduiav v
duvduet.

®de adv here, in this place

£0tNkOTWY  Verb, perf act ptc, m nom s
totnut stand

oltiveg Pronoun, m nom pl 60TLg, NTLG, O
tv who, which

yevowvtal  Verb, fut midd dep indic, 3 s
yevoual taste, experience

Bavatog, ov m death

gwg (&v) until

1dwov  Verb, aor act subj, 3 pl 6paw trans
see, observe

géMAvOutav  Verb, perf act ptc, facc s

£0(OUOL

Cranfield says, "The saying which follows is
one of the most puzzling in the gospels. It is
often cited (along with 13:30 and Mt 10:23) as
evidence that Jesus expected the Parousia
within a very short time." But see Matt 24:36.
Cranfield goes on to consider a number of
alternative suggestions, concluding that the
most probable is that it refers to the
Transfiguration. "For the Transfiguration
points forward to, and is as it were a foretaste
of, the Resurrection, which in turn points
forward to, and is a foretaste of, the Parousia;
so that both the Resurrection and the Parousia
may be said to have been proleptically present
in the Transfiguration."

France links this verse with the previous one
and comments, "This time limit is another
theme which links the three sayings based on
Dn 7:13-14: the prediction of 13:26 is
followed by the declaration that this generation
will not be over before these things have
happened (13:30), and the pronouncement in
14:62 is of what 'you', Jesus' judges in the
Sanhedrin, will see. These sayings are not
predictions of some event in the indefinite and
probably distant future. All relate to the
contemporary generation. There is nothing
here to suggest the parousia." France thinks
that while Mark may have understood the
transfiguration "to be at least a partial and
proleptic fulfilment of Jesus' words", the
primary reality of which Jesus is speaking is
the complex of cross, resurrection, ascension,
Pentecost and the beginnings of the expansion
of the church in which the growth of the
mustard seed becomes visible.

"The perfect tense of éAnAvOuvTov indicates
that they are not to see the 'coming' of the
Paoliela Tov Beov, but rather to witness the
fact that it has come." France.

ouvduel Noun, dats dUVOULS
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Day 927: Mark 9:2-8

Verses 2-8

Cf. Mt 17:1-8; Lk 9:28-36. "Underlying
Mark's telling of the story are clear echoes of
the OT. This is explicit in the naming of
Elijah and Moses as Jesus' companions in the
vision. The 'transformation' of Jesus and the
shining of his clothes may recall the shining of
Moses' face in Ex 34:29-35, though Mark
offers no verbal echoes or direct parallels to
that account. More explicit are the repeated
reminders of Moses' experiences at Sinai in
Ex. 24. Moses took three named companions
(though also seventy others) up onto the high
mountain to meet with God (Ex. 24:1, 9), and
there they had a vision of the divine glory
(24:10); subsequently Moses went higher with
only Joshua as a companion (24:13-14); cloud
covered the mountain (24:15), and after 'six
days' Moses went up into it (24:16); there God
spoke to Moses (Ex. 25ff.); when Moses
relayed God's words to the people, they
promised to obey (24:3, 7). Mark's narrative
does not reproduce exactly the Exodus story,
but there are enough verbal and conceptual
echoes to trigger thoughts of a new Sinai
experience, and perhaps of Jesus as a new
Moses (see on v.4). The fact that Elijah also
met with God on the same mountain (1 Ki.
19:8-18) reinforces the link." France.

Cranfield says that while this mountain has
from early times traditionally been identified
as Tabor, that mountain is only 2000 ft high.
He suggests that at more than 9000 ft, one of
the spurs of Mt Hermon might be more
appropriate. France thinks Mt Heron is more
likely as "much closer to Caesarea Philippi and
more nearly en route to Capernaum", but adds,
"apart from the demands of the tourist
industry, it seems neither important nor
possible to determine just where the 'high
mountain' was."

idLog, 0, ov one's own; Kot oo
privately

uovog, m, ov adj only, alone

uetepnop@wOn  Verb, aor pass indic, 3 s
uetouopgpooual be changed in form

This verb occurs in the NT only here, the Mt.
parallel and in Rom 12:2 and 2 Cor 3:18.

éumpoodev prep + gen before, in front of

Verse 3

kol Td lpndtia avtod €yéveto otihfovia
Aevkd Miav ota yvapelg €l Thg yiig ov
dUvatal oVTwg Agvkdval.

Verse 2

Kai petd uépag €€ moparaupdver 6
"Inoodg tov IEtpov kai tov Tdkwpov kot
OV Twdvvny, kal avagépel avtovs eig
Spog VYNAOV koTe idlav ndvovs. kat
UeTeLoPPWON Eumpoobev avTdv,

lpatiov, ov n garment, clothing, robe

oTlABw glisten, dazzle, shine

Aevkog, M, ov  white, shining

Moav adv exceedingly, greatly

olog, 0, ov relative pronoun such as, of
what kind

yvogevs, emwg m one who bleaches
(cloth)

oVTwg adv. thus, in this way

Aevkdvol  Verb, aor act infin AgvkaLvw
make white; bleach

€€ six

"No other temporal statement in Mk outside of
the Passion is so precise." Taylor. "Its effect
is to link the ensuing story closely with the
saying of 9:1, and to invite the reader to
interpret the one in the light of the other."
France.

mapaioupfove  take
dvapepw lead or take up
0pog, ovg n mountain, hill
vymrog, 1, ov  high

Cf. Dan 7:9; Rev 3:5; 4:4; 7:9. Mt and Lk also
mention Jesus' face shone. France comments,
"Shining white clothing is a feature of
accounts of the appearance of heavenly
beings." Cf. Ps. 104:1-2.

Calvin says it was a "temporary exhibition of
his glory" which would enable the disciples
after the resurrection to realise that "even
during the time that he emptied himself (Phil
2:7), he continued to retain his divinity entire,
though it was concealed under the veil of his
flesh."

Verse 4

kal Oon avtolg "HAiiog ovv Mwioel, kal
noav ovilorotvieg 1 "Incod.

®@On  Verb, aor pass indic, 3 s Opaw see
"Hhwag, ov m  Elijah
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France comments, "Of the many suggestions
as to the significance of these two figures in
Mark's narrative, probably the least valid is the
traditional idea that they represent the law and
the prophets. The fact that Elijah's name
precedes Moses' would be very odd on this
view; besides Elijah was not a writing prophet,
and it is not in that capacity that he is
discussed in vv. 11-13. What his presence
triggers in the disciples' minds is the promise
of his eschatological return (for which see
below on vv. 11-13), and it is this which
would probably have been uppermost in
Jewish minds at that time (hence the popular
tendency to identify Jesus as the new Elijah,
6:15; 8:28). Moses, too, featured in
eschatological hopes, at least in the form of the
promised 'prophet like Moses' of Dt. 18:15-19
who was the central figure in Samaritan
messianic hope. The reappearance of these
two great figures of the past thus symbolises
the coming of the long-expected messianic
age." France quotes Schweizer, "This story
has united two expectations which were alive
in Judaism: the coming of the prophet of the
end-time who is like Moses and the appearing
of Elijah at the dawning of the end-time. It
has declared to every Jew that the fulfilment of
the history of Israel and of every hope for the
glorious end-time have already begun with the
coming of Jesus."

TEELS, TOLA gen TOLwV dat TpLowv three
oknvn, ng f tent, temporary shelter,
tabernacle, dwelling place

"Peter was perhaps thinking of shelters made
of intertwined branches or twigs such as were
used in the Feast of Tabernacles... [though] it
is possible that Peter's idea was to provide
more permanent dwelling places." Cranfield.

elg, ua, €v gen £vog, wog, £vog one

Verse 6

oV yap 1ideL i dmrokpdf, Ekpofol yap
gyévovro.

110eL  Verb, pluperf act indic, 3 s oida
know, understand

dmokpLdfi Verb, aor act subj, 3 s
ATTOKOLVOULOLL

ékpofog, ov frightened, terrified

¢yévovio Verb, aor midd dep indic, 3 pl
YLVOULOL

Verse 7

kai £yéveto veéln mokidovoa antols,
kol €yéveto govi ék The vepéine, Ovtdc
£0TLV O VIO Uov O Ayamntdg, AkOVETE
avtod.

vegeAn, ng f cloud

ovhhorew speak with, talk with

Verse 5

kal dmokplbeig 6 Métpog Aéyer T® Inood,
Pappl, kordv oty fiudg Gde eivar, Kal
TOLHOWUEY TPELS OKNVAS, ool oy kal
Mwiioet uiov kol "Hilg piav.

dmokpbeic  Verb, aor pass dep ptc, m nom s
dmokplvouat answer, reply, say

| Here not 'reply’ but respond'.

OappL rabbi, teacher, master

"The vocative ‘Paffi, ocurring here for the
first time, means the same as d10G0KAAE (see
on 4:38), but in this context, where Jesus has
been revealed to be so much more than a
human 'teacher’, it seems even more
inadequate. It appropriately conveys Peter's
total failure to grasp the significance of the
occasion, and fits well with the bizarre
proposal to erect shelters on the mountain for

™

each of the august 'teachers'." France.

"The OT background is here of the utmost
importance. Cf the following groups of
passages: Ex 13:21f; 14:19f, 24; 40:36-38;
Num 9:15-23; Ex 33:9f; 40:34f; Lev 16:2; Ex
16:10; 34:5; Ex 19:16; 24:15-18; Deut 5:22; Ps
78:14; 99:7; 105:39; 1 Kings 8:10f; 2 Chron
5:13f; Ezek 10:3f; Is 4:5... In the NT cf. Acts
1:9; Mk 13:26; 14:62; 1 Thess 4:17."
Cranfield. France comments that "the echoes
here are more specifically of the Sinai
narratives, in the coming of a cloud on the
mountain (Ex. 19:16; 24:15-16) and the voice
of God speaking from the cloud (Ex 19:9;
24:16; 24:18-25:1; 34:5). Ex 19:9 offers a
particularly interesting parallel, in that God's
speaking out of the cloud to Moses was
intended to ensure that the Israelites would
thereafter heed his words; here, too, the voice
is not so much a pronouncement to Jesus but is
addressed to the disciples, and calls on them as
a result to 'listen to him'. The manifestly
divine means of communication authenticates
the messenger."

kohog, M, ov good, right, proper, fine,
beautiful, precious

mde adv here, in this place

elvar  Verb, pres infin el

é¢mokoCw overshadow, fall upon
dyomnrog, 1, ov beloved

|On akovete avtov Cf. Deut 18:15.

| momowuev — hortatory subjunctive
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"When he enjoins us to hear him, he appoints
him to be the supreme and only Teacher of his
Church... he alone is appointed to be our
Teacher, that in him all authority may dwell."
Calvin. Jesus is the one in whom all the Law
and the Prophets find their focus and
fulfilment. France comments, "In the light of
these words, Peter's proposal to put Elijah and
Moses on a par with Jesus is seen to be even
more out of place."

Verse 8

Kal €Edmiva mepLPAePaUeEVOL OVKETL
oVdEva £idov AMAL TOV “Incodv udvov pede
EQUTAV.

¢Eamuvo. suddenly

"Mark's use of the rare word €Edstiva rather
than his usual e000g emphasises the dramatic
change." France.

Cranfield points out that the disciples would
not have understood what they had witnessed
until after the Resurrection. France comments,
"It is likely that the messianic and
eschatological connotations of the vision
would have sparked off the same sort of
triumphalism and misdirected hopes which
made the term 6 XpL0Ttog itself so hazardous.
There is triumph to come, but before that there
is to be rejection and death in Jerusalem. Only
after that, and after 0 vViOg TOV AvOpwITOV €K
vekpwV AvooTy, would it be possible for the
vision to be shared without provoking the
wrong sort of messianic enthusiasm. By that
time, the open secret of Jesus' resurrection
would already have made public something of
what this private vision had told them about
Jesus."

mepuhepduevor  Verb, aor midd ptc, m nom
pl mepphemtonar look around

ovkett adv no longer, no more

0VdELG, OVdEULY, OVdEY  Nno one, nothing

€ldov  Verb, aor act ind, 1s & 3pl Opaw see

govtog, avtn, eovtov  him/her/itself

Day 928: Mark 9:9-13

Verses 9-13

Verse 10

kal TOV Moyov Ekpdtnooy mpdg £avTovg
ovinrodvreg ti oLy TO €k vekpOV
Aavootiival.

kpatew hold, hold fast, hold back
govtog, £avtn, ¢avtov  him/herfitself

P0G £0vToVg could be read either with kot
OV MOYyov ékpdinoov or with ovCntolvreg
Tl foTLv TO €k vekpdV AvooThivat.

Cf. Mt 17:9-13.

ovlnrew argue, discuss, question
avaotfivar  Verb, 2nd aor act infin
AVLOTTUL

Verse 9

Kai katoforvoviov avtdv £k 100 dpovg
deoteihato avtole Tva undevi & etdov
dunynowvrtat, gl uy dtov 6 viog 1o
avBpwiov €k vekpdV AvaoTi.

katafatve come or go down, descend

0pog, OUg n see v.2

dieoteihoto  Verb, aor midd indic, 3 s
otaotedhouat order, give strict orders

undeig, undeuta, undev no one, nothing

€ldov  Verb, aor act ind, 1s & 3pl Opaw see

dunynowvtol  Verb, aor midd dep subj, 3 pl
oumyeonal tell, relate

el un except

otov when

vekpog, o, ov dead

dvaotfi  Verb, 2nd aor act subj, 3 s
AvVLoTNUL rise

France comments "If the disciples understood
Jesus to be talking of his own individual
restoration to life after death within the normal
course of history, they had good reason to be
bewildered, as no clear precedent for such an
idea can be found in extant literature of the
period. They would more easily have
understood 'resurrection' language less
literally, probably as part of a more general
eschatological hope rather than of his
individual destiny." The central assertion of
the NT that Jesus' bodily resurrection is the
intrusion of the eschaton was, at this juncture,
incomprehensible to the disciples.

Verse 11

kal émnpwtwv avtdv Aéyovteg, OTL
AMyovowv ol yoauuatete dtu "HAlav del
ENOETV TPdTOV;

énepwtow ask, interrogate, question

For the interrogative use of 011, cf. 2:16.

YOOUUATEVS, EwS m  scribe

OeL impersonal verb it is necessary, must
g\Oelv  Verb, aor act infin €pyouoi
spwtov adv. first
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"The disciples' question arises naturally out of
the appearance of Elijah on the mountain, and
confirms the essentially eschatological
implications of the incident; a reappearance of
Elijah could mean only one thing, the coming
of the 'great and terrible day of the LORD'
(Mal 4:5). But Elijah's coming is to be 'before’'
that day comes; he is to come wpwtov. (Note
that neither Malachi nor the disciples' question
here suggests that Elijah is to precede the
Messiah; he is the herald of the 'day of the
LORD'.) How then does his presence on the
mountain fit in with the eschatological
dimension of Jesus' ministry and the coming of
the kingdom of God?" France.

Verse 12

0 8¢ Epn avtolg, "Hhtag uev ¢éA0wv
TE®OTOV AToKAOLOTAVEL TTAVTA, KOl TTOG
véyporttal £t TOV viov 10D dvBpwiov Tva
oM TdON Kal £Eovdevno;

France comments, What then was the
significance of Elijah's appearance on the
mountain, if Malachi's prophecy has already
been fulfilled in John the Baptist? No direct
connection is made, but the perfect tense of
"Hhtag éAhuBeyv directs the disciples' minds
away from their natural assumption that what
they have just witnessed was the fulfilment of
the prophecy. That has already happened, and
the vision on the mountain stands apart. Its
significance is not the coming of Elijah as
such, but in the appearance of Jesus as himself
the focus of the fulfilment of OT hopes. The
brief appearance of Moses and Elijah on the
mountain testifies to Ais eschatological role,
rather than giving to either of them a role of
their own in the messianic events now
unfolding."

000G, 1, ov correlative pronoun, as much
as, how much, how far
Behw  wish, will

gpn  Verb, imperf act ind, 3s @nui say
uev here means, 'indeed’, 'it is true'
dmokaiotnul reestablish, restore

|Cf. Mal 4:5f (LXX) and also Acts 3:21.

véypomtal  Verb, perf pass indic, 3 s ypagpw
write

740N Verb, aor act subj, 3 s maoyw suffer

g€ovdevn0f] Verb, aor pass subj, 3 s
¢€ovdevew treat with contempt,
despise; reject

France makes the point that such treatment is
not predicted in Malachi. The reference, he
suggests, is to the historical Elijah who was
"driven by his faithfulness to God's
commission into potentially fatal conflict with
the royal house (1 Ki. 19:2-3, 10, 14). His
bold confrontations with Ahab and Jezebel
prefigure John's open challenge to Antipas and
Herodias; the difference is that Herodias will
succeed where Jezebel failed.”

CflIs 53:3 and Ps 118 (LXX 117):22 as quoted
in Acts 4:11.

"Having admitted that the scribes are correct in
this that they say, Jesus goes on to suggest that
this 'restoring of all things' cannot mean just
what on the surface it seems to mean, since
scripture foretells for the Son of Man much
suffering and humiliation." Cranfield.

Day 929: Mark 9:14-24

Verses 14-29

Verse 13

Cf. Mt 17:14-21; Lk 9:37-43a.

The vividness of this section suggests personal
reminiscence by someone who came back
down the mountain with Jesus.

A Aéyw vutv Ot kol “HAag éAfAubdey,
Kol éoinoav avtd doa 10ehov, kabwg
véypartat £we avToV.

géMMuBbev  Verb, perf act indic, 3 s €pyopalt

"In the person of John the Baptist: cf. Mt
17:13; 11:14 and also Mk 1:2-6 parallels."
Cranfield.
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"Apart from the two healings of the blind
which 'frame' the journey to Jerusalem, this is
the only other 'normal' miracle recorded in the
gospel after Act One. There is of course also
the cursing of the fig tree in chapter 11, but
that is, as we shall see, a symbolic act of
power quite unlike the miracles of Act One, in
which Jesus' special é€ovoia is deployed to
meet human need... What distinguishes this
narrative from the others is the previous failure
of the disciples (vv. 14-18) and their
subsequent question about why they had failed
(vv. 28-29). It is this feature which gives the
story a special appropriateness for Act Two...
The lesson here, then, derives from a
spectacular failure to fulfil the commission to
cast out demons which has been given to the
twelve in 3:15 and 6:7, and which they have
already begun to undertake successfully
(6:13). In the light of that earlier success, the
failure has come as an unwelcome surprise to
them, as well as to the watching crowd."
France.

Verse 15

kal gv0vg 7o O Oyhog 1dGVTES 0TOV
£Ee0aupiOnoay, Kai TPoOTEEXOVTES
NOTTALOVTO aVTOHV.

166vteg  Verb, aor act ptc, m nom pl 6paw

£EeBaupniOnoav  Verb, aor pass indic, 3 pl
¢xbaufeouar be greatly surprised or
alarmed

"Probably their astonishment was due to Jesus'
unexpected and opportune arrival — the
suggestion that it was because Jesus' face was
still shining after the Transfiguration, like
Moses' face (Ex. 34:291f), is not very likely."
Cranfield. France, also dismissing the idea of
Jesus' face shining, says, "More likely Mark
uses the verb rather extravagantly to denote
the powerful impression which Jesus' personal
presence by now created; 'this authority
emanates from him even before he speaks or
acts' (Schweizer)." France.

Verse 14

Kol éM06vTee Tpog Tove nadntdc edov
Oyhov TOADV TTEPL 0VTOVS KO YOUUUOTELS
ovinrodvrog Tpdg avTove.

TEOOTPEXW run up to
domalouol greet, welcome

Verse 16

kal émnpwtnoev avtovg, Ti ovinteite
P0G aNTOVC;

"It seems likely that Mark wrote the plural
éMBovTeC ... €idoV, continuing the account of
the four men who went up the mountain, and
that the verbs were altered to the singulars
found in most MSS and versions in order to
focus attention on Jesus, thus providing an
antecedent for aytov (v. 15) and the singular
verbs which follow." France.

énepwtow ask, interrogate, question

Cranfield thinks that the first avtovg refers to
the crowd and the second to the disciples.
France thinks that the first avtovg refers to the
scribes, cf. v. 14.

Verse 17

€ldov  Verb, aor act ind, 1s & 3pl 6paw see
oyhog, ov m crowd, multitude
YOOUUOTEVS, ewS m  scribe

ovinrew argue, discuss, question

kol drtekpiOn adt® el €k 10D dyhov,
ALOGOKOAE, TiVEYKO TOV VIOV WOV TTPOg OF,
£yovrta veduo dhohov:

"ovCnrew (especially when followed by mpog)
sometimes carries a hostile sense, 'dispute
with', and here, where the grammatical subject
of ovintovvtag is specifically the
yoauuotels, we are reminded of other
occasions when hostile criticism has come not
from the crowd but from a group of scribes
(2:6, 16; 3:22; 7:1). The disciples' failure has
given them further grounds for skepticism.
The crowd, on the other hand, appears to be
well disposed, at least in the welcome they
gave to Jesus, perhaps already hoping for a
more successful treatment of the boy's
condition. Their leaving the disciples and
running up to meet Jesus emphasises the
distinction between the Master and his
followers." France.

AmekpiOn  Verb, aor midd dep indic, 3 s
dmokpuvopol  answer, reply

elg, W, €V gen €vog, ULag, EVOg one

ddookaiog, ov m teacher

fiveyko  Verb, aor act indic, 1 s ggpw
bring, lead

"It was his intention to bring his son to Jesus,
but he had found the disciples without Jesus."
Cranfield.

dlohog, ov  unable to speak, dumb
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"It is surprising ... to find that the demon is
described as mveduo Ghahov. The same
characteristic is picked up by Jesus' address to
the demon in v. 25, T0 AAAAOV KAl KWOOV
svevpa. While there is nothing improbable in
this combination of problems, it is interesting
that neither Matthew nor Luke mentions a
speech defect, and Mark's narrative focuses on
the 'epileptic' symptoms rather than on the
restoration of speech. The fact that the boy
was also dumb seems to one of those
'irrelevant’ narrative details which Mark so
often preserves even though it is not where his
interest centred." France.

ioyvw be strong, be able, be sufficient

Cf. the use of loyvw in 5:4.

Verse 19

6 8¢ dokpLOelc ovtolc Aéyet, "Q yeved
dmotog, g moTe PO VUbS Eoouat; Emg
mtdte AvEEouol VUMV; QEpeTe aVTOV TPOS
UE.

@ O!
vevea, og f generation, age
dmotog, ov unfaithful, unbelieving

Verse 18

kal &rrov £dv avTov Katahdpy Oroosl
ovToV, kal dgpiter kol Tpilel Tovg
dd6vTac kal Enpaivetal kal elma Tolg
nadntale oov tva avtd ékfdlmwory, kol
oVK loyvoay.

omov adv. where, while; 6mov dv or
omov ¢av wherever, whenever

katohdfn Verb, aor act subj, 3 s
kotohaupave  seize

onooel  Verb, pres act indic, 3 s onyvuuL
and pnoow burst, break forth

"Possibly not exclusively directed at the
disciples, but surely it is to them specially that
the words are addressed. It is their lack of
faith that has been brought to light by their
failure to cure the lad (cf. Mt 17:20)."
Cranfield. France says of the disciples, "Their
faithlessness is symptomatic of the wider
human condition, as Jesus in his ministry so
often encountered it, an unwillingness to take
God at his word and a horizon limited to
merely human possibilities."

ndte  interrog adv. when? (£wg mote how
long?)

goouar  Verb, fut indic, 1's iyt

dveyouor endure, be patient with

Liddell and Scott suggest that this is not from
onoow/dnyvouut but from Pnoow, the lonic
form of pa.oow or Pattw (‘dash' or 'dash
down').

agplCw foam at the mouth

towWlw grind (of teeth)

0dovg, ddovrtog m tooth

Enpoawvew  dry up; pass wither; become
stiff

Cf. Dt. 32:5. "Not so much of one longing to
put off the evil of the flesh, as of a master
complaining of the slowness and dulness of his
scholars; 'Have I abode with you all this time,
and have you profited so little by my

rn

teaching'." Trench.

Trench recognises that this is an accurate
description of epilepsy, but continues, "Not
that we have here only an epileptic; but this
was the ground on which the deeper spiritual
evils of this child were super-induced."
France warns against reading a modern
medical diagnosis into the story. He
comments, "In the circumstances it seems
wiser to avoid the word 'epilepsy' here, and to
interpret the story, as all three evangelists tell
it, as one of exorcism. This may help to avoid
two opposite and unhelpful extremes, on the
one hand the reductionist assumption that all
biblical accounts of demon possessions are
merely primitive ways of describing
malfunctions of the brain, and on the other
hand the simplistic attribution of epilepsy as
we know it to demonic causes."

"But the remedy at this point is not further
teaching for the crowd, or even for the
disciples, but a visible demonstration of his
own £Eovota and of the liberating power of
God. With the command @épete 00TOV TPOG
ue (which is just what the father had originally
tried to do, v.17) the reader is put on the alert
to see the disciples' failure overturned."
France.

Verse 20

Kol fveykoy a0tov Tpog anTtov. Kal dwv
avTtdv 1O Tveduo e0OVg cuveomdpaEev
avTov, Kal eowv £l Thg yiig ékviieto
ApiCov.

elmo. Verb, aor act indic, 1 s (less usual
form) Aeyw
éxfarlw throw out, expel, cast out

fiveykav  Verb, aor act indic, 3 pl @epw

idwv  Verb, aor act ptc, mnom's OP®

ovomopaoow throw into convulsions,
throw into a fit

meowv  Verb, aor act ptc, mnom s JILITTOW
fall, fall down

The subject changes from the demon to the
boy.

yn, yng f earth
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kvitouat roll about
dgplw foam at the mouth

Verse 21

Kal £rnowtnoev TOV motépa avtod, Ioéoog
¥odvog £€0Tiv g TolTo Yéyovev avtd; O ot
eimev, "Ex mwadLdev:

000G, 1, ov  how much(?)

¥xpovog, ov m time, period of time
m¢ here 'since’

véyovev  Verb, perf act indic, 3s yivouat
nmadtoBev  from childhood

Verse 22

Cranfield suggests that the sense is, "'"There is
nothing which is impossible for (i.e. in the
view of) a man who has faith' (in other words,
'A man who has faith will not set any limit to
what I (Jesus) (or perhaps God?) can do')."
France says similarly, "Faith is not a
mechanical aid to the exorcist, but rather the
attitude, or better the relationship with God,
required of all concerned if the force of evil is
to be defeated."”

Verse 24

kal wohhdkig kol eig wdp avTov ERokev
Kal eig Vdata Tva dmwohéon avtdv: dhde €l
L OVVY, Poridnoov Nuiv omhayyviobeig ge
Nuae.

eV0Vg KkPAEag O ot ToD Todiov
éheyev, IIotevw: Bondel wov Tfj dmotia.

kpdEag Verb, aor act ptc, m nom's KPACT®
cry out
madov, ov n child

moAloklg often, repeatedly, frequently
mvp, og n fire

VOwp, vdatog n water

dmolvul  destroy

ovvn Verb, fut midd dep indic, 2 s duvaual

Many MSS include peto dakpvwv before
éheye(v). This "appears to be a Western
storytelling embellishment." France.

Cf. the certainty of the leper in 1:40. "In the
light of the disciples' recent failure the father is
understandably cautious in asking for
deliverance even by Jesus." France.

motevw believe (in), have faith (in)
fonbew see v.22
amotia, o¢ f unbelief

BonBnoov Verb, aor act imperat, 2 s
fonbew help

omhayyviobelg  Verb, aor pass dep ptc, m
nom s omhayyviCouor take pity, have
compassion

|Cf. 6:34.

Verse 23

6 8¢ "Inoodg eimev adt®, TO Ei v -
TAVTO SUVOTA TQ TLOTEVOVTL.

The awkwardness of the expression has given
rise to several textual variants including the
inclusion of mwotevooal (TR). Metzger
comments, "The extreme expression of the

seeing that in T0 €i duvy Jesus is repeating the
words of the father in order to challenge them,
a majority of witnesses have inserted
TLoTEVOOL, which has the effect of changing
the subject of the verb 'can' from Jesus to the
father."

Cranfield says of T0 €l duvr "The 10 has the
effect of making €l duvy into a noun.
Translate: 'As to your "If you can"... Jesus
quotes the father's words in order to challenge
them." France suggests "'If you can" indeed!"

sentence has given trouble to the copyists. Not

"He declares that he believes, and yet
acknowledges himself to have unbelief. These
two statements appear to contradict each other,
but there is none of us that does not experience
both of them in himself. As our faith is never
perfect, it follows that we are partly
unbelievers; but God forgives us, and
exercises such forbearance towards us, as to
reckon us believers on account of a small
portion of faith." Calvin.

We might add that it is not the quantity of faith
that is important but its object: there is no
power in faith itself but only in the one in
whom it rests. "The apparent carte blanche
offered by @ vta duvoTd TQ TLOTEVOVTL, as
of many other NT assurances about prayer,
may need to be tempered by pastoral advice,
but it puts the emphasis where it should be, on
the unlimited power of God in whom faith is
placed; it rules out the suggestion that any
force, certainly not the present demonic
opponent, can be too much for God." France.

Day 930: Mark 9:25-29

Verse 25

dvvartog, m, ov possible
mwotevw  believe (in), have faith (in)

dwv 6¢ 0 'Inoolic dtL Emovvtpéyer Oyhog
gretiunoey T@® mvevuatt 10 draddpTw
Mywv adtd, TO Gholov Kal kw@dv
mvedua, €yw émtdoom oo, EEehOe €&
avtod kal unkéty eloéong eig adtdv.

idwv  see v.20
gmwovvtpexw gather rapidly, close in
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gmTiuow command, order
dkoboptog, ov unclean
dlorog, ov  seev.17

kwgog, o, ov dumb, mute, deaf
émitooow  command, order

"The inclusion of the pronoun €yw suggests
that £yw émitaoom ool (unparalleled in the
gospels in such a context) is not a redundant
piece of 'padding', but draws attention to the
person issuing the order: 'It is / who command
it'. The demon may have been able to resist
the lesser authority of the disciples, but has
now met its match (cf. the recognition of Jesus
and his authority by demons in 1:24; 3:11; 5:7,
10)." France.

unketL no longer
glogpyouat enter, go in, come in

"Mt, 12:43-45 envisages the possibility of the
return of an expelled demon, and the request
of Legion's demons for an alternative home
(5:12) indicates the problem of homelessness
for an evicted demon, a problem which an
exorcist had to take into account, hence this
specific command not to return. For the father
it is a much needed reassurance that a
condition which has persisted £k odL00¢eV is
now at an end." France.

Verse 26

Kol KpdEag kal wolhd omapdEoag EERAOEV:
Kal £YEVeETO WOEL VEKPOG, (MOTE TOVG
mtolhovg Aéyery Ot AméOavev.

KpGEag see v.24

omapdEag Verb, aor act pte, m acc s
onapooow throw into convulsions

woel  like, as

VEKPOG, 0o, ov dead

wote  so that, with the result that

Aarédovev  Verb, aor act indic, 3s
dmobvnokw die

Verse 27

6 8¢ 'Inoolc kpatfjoag Tfic xeLpog avtod
fyetpev avtdv, kol dvéot.

kpatew hold, hold fast, sieze
xewp, xewpog f hand

Cf. 1:31; 5:41-42.

gyelow  raise
avéotn Verb, 2 aor act indic, 3 s dvioTnuL
rise, stand up

Verse 28

kol eloehddvTog avtod elg otkov ol
naontal avtod kate idlov Emnpwtwy
avtov, OTL Huelg ovk NOVVIONUEV
gkBadely avtd;

eloeh0dvTog  Verb, aor act ptc, m gen s
glogpyouatr enter, goin

olkog, ov m house

idLog, o, ov one's own; Kot LdLov
privately

émepwtow ask, question

OTL here = T{ as in 2:16; 9:11

NduviOnuev Verb, aor pass dep indic, 1 pl
ovvaual be able to, be capable of
éxfalhw throw out, expel, cast out

Their puzzlement was caused perhaps by the
fact that they had not exceeded their
commission (Matt 10:8) and had on former
occasions found the demons subject to them
(Lk 10:17).

Verse 29

kol eV avtolg, Todto 1O Yévog év
ovdevi dvvatal £EeADETY €l un v
TPOOEVYA.

vevog, ovg n family, race, sort, kind
pooevyn, g f prayer
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"After £v poogvyn most MSS add kat
vnoteLg, but the authorities supporting
omission (x* B k geo' Clement), though few,
are important. Moreover, there was a tendency
to add references to fasting, as is seen in Acts
10:30; 1 Cor 7:5 (though in both instances the
MS evidence for inclusion is weaker than in
Mk 9:29). We find also that this verse with
the reference to fasting is added to the
Byzantine and other authorities in the Mt
parallel. A motive for addition was near at
hand in the interest of the early Church in
fasting, indicated in such passages as Acts
13:2; 14:23; Didache 7 and 8; Justin, I Apol
61. It is more difficult to think of a possible
motive for omission... We conclude that 'and
fasting' is not part of the original text, and that
behind this addition lies a radical
misunderstanding of Jesus' point. By 'prayer’
he means not merely prayer as a pious
exercise, but rather the sense of complete
dependence on God which sincere prayer
brings. But it was early misunderstood in the
sense of a meritorious human pious activity, as
though what the disciples needed was greater
'holiness' of an ascetic sort." Cranfield.
France, however, having carefully considered
the evidence and various arguments,
concludes, "While the words might have been
added to promote a current ascetic spirituality,
they might equally have been omitted to
discourage an overemphasis on fasting, or
perhaps because a scribe felt them to be
incompatible with the dismissal of fasting in
2:19. In the light of the massive external
evidence for the inclusion of koL vnoteLq,
they should perhaps be retained, despite the
confident A rating in UBS* (unless it is
believed that & and B together can never be
wrong!). Huck-Greeven retains."

"It would seem that the disciples had thought
of the gift of 6:7 as given to them in such a
way that they had henceforth the disposing of
it; and therein had lain their lack of faith.
They had to learn that God's power is not
given to men in that way. It has rather ever to
be asked for afresh (§v wp00EVET) and
received afresh. To trust God's power in the
sense that we imagine that we have it in our
control and at our disposal is tantamount to
unbelief; for it is really to trust in ourselves
instead of God." Cranfield. France comments
similarly, "The disciples' problem ... has been a
loss of the sense of dependence on Jesus'
unique £€€0voLo which has undergirded their
earlier exorcistic success. They have become
blas¢ and thought of themselves as now the
natural experts in such a case, and they must
learn that in spiritual conflict there is no such
automatic power. Their public humiliation has
been a necessary part of their education to the
principles of the kingdom of God."
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