Reading The Greek New Testament

Week 187: Mark 9:30-10:16

Notes on the Greek New Testament
Week 187 — Mark 9:30-10:16

Day 931: Mark 9:30-37

Verses 30-32

Cf. Mt 17:22-23; Lk 9:43b-45. "The process
of re-educating the disciples which began in
8:31 with the first announcement of Jesus'
coming rejection and death is now resumed
with a second such announcement (9:30-32).
As in 8:32-33, the disciples again respond by
revealing how completely they have
misunderstood the values of the kingdom of
God, and Jesus offers a further lesson in the
reversal of natural expectations (9:33-37)."
France.

Verse 30

KdkelOev £EeMOOVTES TTOPETOPEVOVTO Ll
tfic TaMAalog, kal ovk f0ehev Tva Tig
yvot

kdkelOev  and from there — formed from
ko ékeldev

I.e. from the house mentioned in v.28 or from
the region.

£€eh0OVTEC  Verb, aor act ptc, m pl nom
£Egpyouat

Tapaopevouol  pass by, go through

f0elev  Verb, imperf act indic, 3 s Oehw
wish, will

yvol Verb, aor act subj, 3 s YLvwOK®

Verse 31

£6tdaokeV Yap TOUC nabnTdg avtod Kol
Eheyev avtolg 611 O Vidg Tod dvBpwmou
mopadidotal eig xelpag dvOpwmwy, Kol
dmoktevololy avtdv, Kol dmrokTavoeig
UETA TPETS NUEPAS AVOOTHOETOL.

odaokw teach
napaddwur hand over, deliver up

"A futuristic present which conveys a note of
assurance." Taylor. "The future course of
events is already decided." France. Cranfield
suggests that beyond the idea of human
betrayal and manipulation there is also "that of
Jesus being delivered by God into the power of
men (cf. Rom 8:32 and also 4:25)."

XELO, xewog f seev.27

dmoktevodowy  Verb, fut act indic, 3 pl
drtoktelvw and GITOKTEVVD, -VVU®
kill, put to death

dmoktavBelg  Verb, aor pass ptc, m nom s
QITOKTELVD

TEELS, TPLO gen TPLWV dat Tplowy three

avootioetolr  Verb, fut midd indic, 3 s
dviotnuL rise, come back to life

Verse 32

ol 8¢ fyvdouv 10 pflua, kal épofodvio
avTov émepwtfiool.

fyvéovv Verb, imperf act indic, 1 s & 3 pl
dyvoew not know, fail to understand

|Cf. 4:13, 40; 6:52; 7:18; 8:17; 9:10.

onua, atog n word, thing, matter
poBeouor fear, be afraid (of)
EMEPWTAW  see v.28

"They understood enough to be afraid to ask to
understand more." Best.

Verses 33-37

Cf. Mt. 18:1-5; Lk 9:46-48.

Verse 33

Kal §A00ov eic Kagapvaoiu. kol év T
oikig yevouevog émmowta avtovg, Ti év T
00 dLehoYiLeobe;

mABov  Verb, aor act ind, 1s & 3 pl épyouat

The house mentioned is presumably that of
Peter.

yvevduevog  Verb, aor ptc, mnom's YLVOUQL

gmmowta  Verb, imperf act indic, 3 s
EMEOWTOW

06dog, ov f way, road, journey

dtahoyloual discuss, argue, consider

"Ti év 11 60O dLehoyileobe; is not an
attempt to gain new information, for Jesus is
clearly aware (through supernatural insight or
from having overhead their argument?) of
what has been going on. It is a challenge to
bring into the open a debate of which they are
apparently ashamed, aware that Jesus will not
approve. Hence their silence." France.

Verse 34

ol 8¢ £otwmmwv, PO dAMAovg Y
dLeléyOnoav €v 1fj 68D Tig uetCwv.

¢owmwv  Verb, imperfact indic, 1 s & 3 pl
owwmow be silent, be quiet

AMMAwV, OLg, ovg reciprocal pronoun one
another

dLeléyxOnoav  Verb, aor pass dep indic, 3 pl
oLaAoyLCoual

uelwv, ov and pellotepog, o, ov (comp
of ueyog) greater, greatest
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"Schlatter points out that the question of
precedence was specially important in
Palestine and was incessantly arising, whether
in the synagogue service, judicial proceedings
or at meals." Cranfield. "The question, Tig
uellwv may have been sparked by the
selection of Peter, James, and John for the trip
up the mountain, leaving the others feeling
aggrieved — and the more so after their
humiliation over the failed exorcism. Perhaps
also they have already grasped sufficient of
what Jesus has been saying to realise that his
death is a real possibility, which then leaves
the pressing question of who is to take the lead
after he is gone. The issue will surface more
powerfully in the bid for leadership by James
and John and in Jesus' response to it in 10:35-
45." France.

"The use of a child as a teaching aid, both here
and with a slightly different introduction in
Mt. 18:1-5, has explicitly (in terms of context)
to do with status, not with any character traits
supposedly typical of children. The child
represents the lowest order in the social scale.”
France.

gotnoev  Verb, aor act indic, 3 s loTNuUL
set, place

ueooc, 1, ov middle; év ., eig u. inthe
middle, among

évoykailoduevog  Verb, aor midd dep ptc,
mnom s £vaykaiilouar take into
one's arms, put one's arms around

Verse 35

"Only Mark adds here and in 10:16 the homely
picture of Jesus évaykailoduevog the child,
which makes the message visual as well as
verbal." France.

Kol kaOtoog £puvnoev Tovg dwdeka kal
Myew avtole, El tic 0éhel mpdrog eival
gotol TAvTwv Eoyatog kal Tavimv
dLdkovoc.

Verse 37

koBLLw sit down, sit

Oc av £v TV ToloVTWV TaLdlwy dEENTIL
£t T@® Ovouati uov, ue déxetal: kai Og
Ov ¢ue dgyntaL, ovk ue dgxetal GAAY TOV

2 ’

ATOOTELNOVTA UE.

"Jesus normally sat to teach, like the Rabbis.
Cf. Mt 5:1." Cranfield. "It conveys the sense a
deliberate, even formal, piece of instruction."
France.

Qovew call

After Jesus' original question the disciples may
have fallen to muttering one with another or
have drifted away in embarrasment. Jesus sits
down and calls them to come and listen to
what he has to say to them. Here is something
he particularly wants them to understand.

3 )

0g av whoever

elg, W, €v gen €vog, ULaG, EVOg one

TOLOVTOG, VTN, OUTOV correlative pronoun
and adjective such, of such kind

O¢ENTaL  Verb, aor act subj, 3 s dgyouat
receive, accept, welcome

Ovouo, T0Og n name

owdeko  twelve

Behw  see v.30

mpwtog, mn, ov first, leading, foremost
glvar  Verb, pres infin eip

gotar  Verb, fut indic, 2's €iut
goyatog, 1, ov adj last

dlakovog, ov m & f servant, helper

"The meaning could be 'because the waLdLov
belongs to me — as a believer' or 'because the
satdLov (in his human need and without
necessarily being a believer) is my
representative' (cf. Mt 25:40, 45) or 'because
this action is something I desire’." Cranfield.

Cf. 10:43; Mt 20:26; Lk 9:48b; 22:26; Mt
23:11.

Verse 36

kal Aapwv adiov Eotnoev avTo £v uéow
oVTOV KoL EVOYKOAMOGUEVOS OVTO ELTTEV
avTolg,

Mpwv  Verb, aor act ptc, m nom s AOuBavw
madov, ov n child

géu¢  Pronoun, acc s £€yw
dmootethovtd  Verb, aor act ptc, m acc s
dmootehMhw send, send out
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Day 932: Mark 9:38-41

Verses 38-40

Cf. Lk. 9:49f. "The effect of the pericope is to
encourage a welcoming openness on the part
of Jesus' disciples which is in stark contrast to
the protective exclusiveness more often
associated with religious groups, not least
within the Christian tradition... There is a clear
resemblance to the story of Eldad and Medad
in Nu. 11:26-29, with John taking up the
protective role of Joshua in that story, and
Jesus echoing Moses' open-minded attitude
and repudiation of the 'jealousy’ of his loyal
follower... This pericope follows hard on the
story of the disciples' failure in exorcism in
9:14-29. To see an 'outsider' apparently
succeeding where they, the chosen agents of
Jesus, have failed is doubly distressing."
France.

Of Nuwv France writes, "What John is looking
for is not so much personal allegiance and
obedience to Jesus, but membership in the
'authorised' circle of his followers. We should
perhaps understand fjugLg here as specifically
the Twelve, regarded as having an exclusive
link with and commission from Jesus, so that
other people's association with him must be
through their mediation. Even if such a
possessive doctrine is not explicit, it fits John's
restrictive action and explains the terms of
Jesus' response."

Verse 39

6 8¢ "Inocodg elmmev, M1 kwivete adTdV,
oVdElg Yap EoTLv Og ToLjoelL dUvauLy €l
T® OvOuati Hov koi dSVVHOoETAL TOY
kakohoyfioal pe:

Verse 38

"Egn avt® 0 'Todvvng, Addokole,
gtdoutv TLva v T@® dvouati oov
gxfdAlovTa daLuovia, koi kwiousy
avToV, 6TL 0VK NKoAOVOEL TUTV.

ovdeLg, oVdeULa, oVdeV  no one, nothing

duvrioetal  Verb, fut midd dep indic, 3 s
duvauoL

tayv adv quickly, soon

kokohovew speak evil of, curse

Verse 40

gpn  Verb, imperf act ind, 3s @nui say

ddaokahog, ov m teacher

gldouév Verb, aor act indic, 1 pl dpaw see,
observe

gkforhw see v.28

daipoviov, ov n demon, evil spirit

0g yap ovk E0TLv KaBe UV, DITEP MUOV
goTLv.

|CF. Acts 19:13ff.

ékwhvouev  Verb, imperf act indic, 1 pl
kwivw hinder, prevent, forbid

"Translate: "We tried to prevent him' —
conative imperfect." Cranfield.

Cranfield draws attention to the sayings in Mt
12:30 and Lk 11:23 which seem to contradict
this one. He suggests that these sayings need
to be understood in the context of Jesus'
messianic veiledness. While people still do
not see who Jesus is we should not quickly
assume they are opposed to Jesus. Once the
point of recognition is reached, there can be no
middle ground and Mt 12:30 holds.

dkohovOew follow, accompany

Verse 41-50

The last clause OTL OVK 1jkOAOVOEL ULy is
subject to textual variations and is omitted by a
number of witnesses. Cranfield is of the view
that, "Probably we should follow the Western
text and omit the 0Tt clause, which looks like
an assimilation to Lk." — the Western text
reads ... daipovia 6¢ ovk AkoAovOeL NuLY
KoL EKwAVOOUEY avtov. France thinks the
repetition of the phrase (both as a description
of the man and as a reason for the prevention)
"while not so well supported, would be typical
of Mark's style, especially here to emphasise
the man's dubious allegiance, and would be a
prime candidate for scribal tidying up by
assimilation to the Lucan text." (i.e. the text
favoured by UBS).

Cf. Mt 18:6-9; Lk 17:1f; 14:34f; Mt 5:13.

Verse 41

Oc¢ yap v wotion Vudg ToTrPELoV VOAUTOS
gv dvouatt dtL Xpuotod éote, aunyv Aéyw
YUy OtL 0V Uy dworéon TOV uLobov
avTtod.

motlon  Verb, aor act subj, 3 s TOTIWLW
give to drink, water

TOTNELOV, OV N Cup

VOWp, VdaTog n water

The use of XpLotov here is striking. "It is
that name which gives this kind of act its
specific significance and justifies the reward.
This is not mere benevolence, but the
demonstration that a person is Vrtep NUWV by
means of practical help given specifically to
those who belong to Jesus." France.
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dmolvul lose
uobog, ov m wages, reward

"The language of reward, which is so
prominent in Matthew, appears explicitly only
here in Mark (though see 10:28-30 for the
idea). It is a paradoxical term to use in
connnection with a gift of water, which is so
basic a feature of Eastern hostility as to require
no reward. But even so small an act betokens
a person's response to Jesus in the person of
his disciples (cf. Mt 25:31-46), and as such
will not be unnoticed.

"The three sayings collected in vv 39-41 thus
illustrate in different ways the open boundaries
of the kingdom of God,where both committed
disciple and sympathetic fellow traveller find
their place." France.

"The absolute use of Ol TLOTEVOVTES as a
synonym for disciples (as in Acts 2:44; 4:32,
etc.) would be unique in Mark, though 9:23
partially prepares for it. The addition of €ig
éue would thus be a natural 'improvement' as
well as an assimilation to Mt. 18:6, and the
range of authorities which omit it is
sufficiently broad (8 D A and some OL MSS)
to favour the shorter reading." France.

Day 933: Mark 9:42-50

kohog, M, ov good, right, proper

ualiov adv more; rather, instead

meplkelpor  be placed around

uvhog, ov m mill; millstone (u. dvikog
large millstone drawn by a donkey)

ovikog, 1, ov  of a donkey

TOOYNAOG, ov m neck

BéPANTOL  Verb, perf pass indic, 3 s folhw

Baloooa, ng f sea

Verse 43

"We are ... apparently dealing here with a little
complex of sayings which lacked a fixed
narrative context, and which occur together in
this form only in Mark. They are linked
together by repeated key words (0kavoalTw,
vv. 42 and 43-47; tvp, vv. 43-48 and 49;
Ghag, vv. 49 and 50). Itis generaly agreed
that the complex was collected together on this
catchword basis, for easier memorisation,
before coming to Mark." France.

Kai é0v okavOahily oe 1 yelp oov,
ArtdéKoPov avTtiv: Kalov €0Tiv 08 KVALOV
eloehOgtv elc v Comv 1} Tag o yelpag
gyovrta AmehOety eic TNV yéevvay, £ig TO
dp 10 doPeotov.

Verse 42

Kai 0g 6v okavdahion €va t@v ukpdv
TOVTWV TOV TLOTEVOVTWV [elg Eué], KoAOV
goTLy a0T® UBAAOV €l epiketTar wilog
OVIKOS TTEPL TOV Tpdynhov avTtoD kol
BéRANTOL i TV OGhaooaV.

gav if

o¢ Pronoun, acc s ov

xeLp, xewpog f hand

dmokomtw cut off, cut away
KVAAOG, M, OV crippled
elogpyouat enter, goin

Com, ng f life

1 or, than

Ovo gen & acc dvo dat dvowv two
veevva, ng f hell

O¢ dv see v.37
okovoallw cause (someone) to sin,
cause (someone) to give up the faith

"The verb here means to cause someone to
stumble in his faith, to destroy someone's
faith." Cranfield.

"The name of a valley to the south of
Jerusalem... which had been the scene of
human sacrifices to Molech (Jer 7:31; 19:5;
32:35), but had been desecrated by Josiah (I
Kings 23:10) and used for burning offal. It
came to be used to denote the place of divine
punishment (e.g. Enoch 27:2; 90:26f; 4 Ezra
7:36)." Cranfield.

"This is Mark's only use of utkpot to denote
disciples, a use which Matthew has developed
more fully (Mt. 10:42; 18:6, 10, 14; cf. 25:40,
45). The description of them as TLOTEVOVTES
... makes it clear that Mark is using the term in
a similar sense, even though the lack of a clear
narrative context makes it difficult to identify
the immediate referent of Tovtwv." France.

motevw  believe (in), have faith (in)

mvp, og n fire
aopeotog, ov  unquenchable
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"The phrase €ig TV yeevvay seems a firmly
established part of the text in both verses [43
and 45] (its omission in f' f'* etc. in v. 43
[noted in UBS?, not in UBS*] probably
reflecting a desire to drop the unfamiliar
Semitic term in favour of something more
universally recognised; assimilation to Mt.
18:8 is another factor). The presence of €ig TO
7TVP TO AoPeoTOV (Which parallels but is not
identical with the Matthean phrase £ig T0 TVP
10 alwVLoV) at some point in the tradition
seems necessary to account for the presence of
this or a variant in many witnesses of both
verses, and the decision of UBS* to retain it in
v. 43 but not in v. 45 (where its support is
rather less, and it would naturally have been
repeated from v. 43) seems appropriate."
France.

Verse 48

Omov 6 okWANE avTOV 0V TEAEVLTY KOl TO
ndp oV opfévvutol

omov adv. where

OKWANE, MKOG m worm
tedevtow  die

opevvoul  extinguish, put out

Cf. Is 66:24. "It is evocative language, which
is better appreciated in its awful deterrence
than analysed as to precisely how the two
methods of destruction relate to each other, or
just what is the function of the worm." France.

Verse 49

7o yop mupl GhodrosTol.

ahoOrostar  Verb, fut pass indic, 3 s GATw
salt, restore flavour to (salt)

Verse 44

Verses 44 and 46, identical in wording to v. 48
in TR, are omitted by X BC L W f' k sy* co fa
and appear to have been copied from v.48.

Verse 45

Kol év O Tovg ooV OKAVOUALY o€,
Artdkopov avtdv: kohdv éotiv og
eloehOelv eic TV Conv xwAov 1 Tovg dvo
16dag Exovra BANOfival elg TV yéevvav.

movg, modog m foot

"The metaphor of amputation could hardly be
more shocking; this is a matter of ultimate
seriousness. Nothing less than eternal life or
death is at stake. Christians who disparage
'hell-fire preaching' must face the awkward
fact that Mark's Jesus (and still more
Matthew's and Luke's) envisaged an ultimate
separation between life and yeevva which
demanded the most drastic renunciation in
order to avoid the unquenchable fire, and that
he did not regard even his disciples as immune
from the need to examine themselves and take
appropriate action." France.

Of the textual variants in this verse, Metzger
writes, "The opening words of this verse have
been transmitted in three principal forms: i)
"For everyone will be salted with fire" (B L A
al). ii) "For every sacrifice will be salted with
salt" (D it*® a/); and iii) "For everyone will be
salted with fire and every sacrifice will be
salted with salt" (A K IT a/). The history of
the text seems to have been as follows. Ata
very early period a scribe, having found in Lev
2:13 a clue to the meaning of Jesus' enigmatic
statement, wrote the Old Testament passage in
the margin of his copy of Mark. In subsequent
copyings the marginal gloss was either
substituted for the words of the text, thus
creating reading ii), or was added to the text,
thus creating reading iii). Other modifications
also arose."

Verse 47

kol édv O d@Baludg oov okavdaAiln oe,
ExBaie a0TOV: KOOV 0f 0TIV
novoOaiuov eloehOelv eig TV Baotieioy
10D 0e0D 1 dv0 dpbaiuovg Exovra
BAnOfivar elg v yéevvay,

uovo@pBoiuog, ov one-eyed

™V Bootielov Tov Beov is equivalent to TNV
Comv (vv. 43, 45).
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"Apart from general considerations of the
metaphorical use of both fire and salt in
biblical literature (each of which yields a
variety of possible lines of interpretation, but it
is the use of the two together which is unusual
and arresting), the most promising line of
approach is via Lv. 2:13, the requirement that
grain offerings (which were burned) must be
accompanied by salt, together with the more
sweeping generalisation, 'With all your
offerings you shall offer salt'. Salt is not
mentioned elsewhere in the Levitical
regulations for sacrifice, but Ezra 6:9; 7:22
include salt among the provisions required for
restoring the temple ritual, and Ezk. 43:24
mentions salt added to animal burnt offerings
in the restored temple. To be 'salted with fire'
seems then to evoke the imagery of temple
sacrifice, but the victims who are 'salted' are
now the worshippers themselves. Their
dedication to the service of their suffering
Messiah is like that of a burnt offering, total
and irrevocable. Fire occurs frequently as an
image for eschatological suffering. The
inclusion of the image of salt surprises the
modern reader, since fire alone would have
made this point. But anyone familiar with
sacrificial ritual would not find it out of place.
And once introduced, it contributes further
nuances. The salt of Lv 2:13 is described as
'salt of the covenant with your God' (cf.
'covenant of salt', Nu 18:19; 2 Ch 13:5), while
in Ex 30:35 salt, as an ingredient of the sacred
incense, is linked with the qualities 'pure and
holy'. These are among the resonances which
the striking image of salting with fire might
evoke from someone familiar with OT
sacrificial language, and indeed with the ritual
as it actually continued in Jerusalem up to AD
70. In this context it speaks of one who
follows Jesus as totally dedicated to God's
service, and warns that such dedication will
inevitably be costly in terms of personal
suffering." France.

CfMt 5:13. Cranfield says "Salt was a
necessity of life in the ancient world... it
preserved from putrefaction food which
without it would become putrid. So the
disciples of Jesus are set, like salt, as a source
of life and health in the midst of a world that
left to itself must go bad. But they are warned
of the possibility of their losing the very
property that makes them precious, and so
becoming like salt that has lost its saltiness."
Cranfield links these words with 8:35-38.
France comments concerning the link with v.
49, "The sequence may not be entirely
arbitrary, however, since the disciple's
character may be understood to derive from
the sacrificial dedication symbolised in v. 49;
the process of 'salting with fire' produces a
'salty' disciple."

elonvevw live or be at peace
AMMAwV, OLg, ovg reciprocal pronoun one
another

This is part of what it means to maintain our
savour — a challenge to those who think that
maintaining distinctiveness requires constant
division and separation. "While salt as a
metaphor for peacefulness is in itself an
unusual use, in the OT salt symbolises a
covenant (Lv 2:13; Nu 18:19; 2 Ch 13:5)
while in some rabinnic writings salt stands for
wisdom or pleasing speech (cf. Col 4:6),
which a sound basis for good relationships."
France.

Day 934: Mark 10:1-9

Verses 1-12

Cf. Mt 19:1-12 and also Mt 5:31f; Lk 16:18.

Verse 1

Verse 50

Kalov 10 dhag: £av 8¢ 10 dhag dvalov
vévnta, €v tive adtod dptvoete; Exete €v
govTolg dha, kai eipnvevete v dAMAoLe.

Kai éketfev dvaotag Epyetal gig ta dpLa
thg "Tovdatag [kai] mépav toD "Topddvov,
kol ovutopevovtal TdiLv Syhot mTpog
avTov, Kol Mg elwbel Ay £€8idaokev
avTovg.

¢kelbev  from there

L.e. Capernaum, cf. 9:33.

dlog, atog n salt

avolog, ov  without salt, insipid
vévntal Verb, aor subj, 3 s yLvouoL
dptvw season, restore flavour

Cf. Lk 14:34; Mt 5:13.

aviotnul rise, stand up

opLov, ov n territory, region

"Tovdatog, a, ov a Jew, Jewish, Judean
mepov prep with gen beyond, across
"Topdavng, ov m Jordan River

govtog, avtn, eovtov  him/herself, itself

"Mark is probably describing Jesus final
journey up to Judea." Cranfield.

The reading duo Tov epav while secondary,
probably gives the right sense. koL sepav
may be an assimilation to Mt. 19:1.
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France comments, "As in 7:31, Mark's
description of the itinerary is not clear, but in
his narrative context the two terms Tovdaa
and sepav Tov Topdavov serve to indicate
progress towards Jerusalem, and bring Jesus
into what is unfamiliar and potentially hostile
territory (remembering the ominous
implications of the two mentions of Jerusalem
in 3:22 and 7:1, and the goal of Jesus'
journey)."

France comments, "In view of the fate of John
the Baptist (6:17-29) an injudicious reply
concerning divorce might well also land Jesus
(the 'second Baptist') in trouble with Antipas
and his wife, especially as Jesus has now
moved into the area both of John's activity and
of his death at Machaerus in Perea."

ovutopevopal  go along with, walk along
with

TaALV  again, once more

elwba pf. with pres. meaning) be
accustomed to; 1o elwbog custom

odaokw teach

Verse 2

Kol tpooedovTeg PapLooiol EmnowTwy
ovTOV €1 £E€eoTIv Avdpl Yuvaltka dmoldoal,
meLpdlovteg avToV.

"The introduction in 10:2-9 of a discussion
with outsiders rather than a private dialogue
with disciples ... shifts the scene for a time,
even though from 10:10 onwards the disciples
become again the focus of attention." France.

TPOOEPYOUOL come or go to, approach

There are several variants here. France
comments, "Most of the variants make little
difference to the sense, but the reading of D
etc. omits Pharisees altogether. Since it would
be very natural for a scribe to specify
unidentified interlocutors as Pharisees, the
'expected’ opponents of Jesus (especially in a
matter of halakhah), the shorter reading seems
more probable, and the more so since
Pharisees would naturally be inserted to
assimilate Mt. 19:3."

France provides the following background:
"While the permitted grounds of divorce were
debated in the rabbinic world, the admissibility
of divorce (of a wife by her husband, not vice
versa: Josephus, 4Ant. 15:259) as such was not
questioned: Dt 24:1-4 (the only legislation
relating specifically to divorce in the Torah)
was understood to have settled the issue. The
more restrictive interpretation of the school of
Shammai (only on the basis of 'unchastity', m.
Git. 9:10) was almost certainly a minority
view. More typical, probably, is Ben Sira
25:26: 'if she does not accept your control,
divorce her and send her away', or Josephus's
laconic comment (Life 426): 'At this time I
divorced my wife, not liking her behaviour.'
Josephus paraphrases Dt 24:1, 'He who wants
to be divorced from the wife who shares his
home for whatever cause — and among people
many such causes arise —..." (4nt 4:253), and
the school of Hillel allowed this to cover a
spoiled meal, or even, so R. Akiba, 'if he found
another fairer than she' (m. Git. 9:10)."

Verse 3

6 8¢ dokpLOeic elmev avtole, Tt Dulv
éveteihato Mwiofig;

dmokplBeig  Verb, aor pass dep ptc, m nom s
dmokplvouar answer, reply

évetelhato  Verb, aor midd dep indic, 3 s
g¢vtehopor  command, order

émepwtaw ask, interrogate, question

¢€eoTLv impersonal verb it is permitted, it
is lawful, it is proper, it is possible

avnp, dvdpoc m man, husband

yuvn, atkog f woman, wife

dmolvw release, dismiss, divorce

mewpolw test, put to the test, tempt

"Jesus directs them back to the Law."
Cranfield.

Verse 4

ol 6¢ elmav, "Enétpeev Mwiiofic fupiliov
ATO0TO00V Yodat kol drolDool.

"Their intention is presumably to see whether
Jesus will say something which can be used
against him — either to show him contradicting
the Law or to compromise him in Herod's eyes
(cf. 6:17f). Tlewpalerv has to mean to 'test
someone's defences', 'try to get someone off
his guard'." Cranfield.

é¢mtpenw let, allow, permit
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"The verbs in this opening exchange are
interesting. Jesus asks about commands
(vtelhoupav), but they reply in terms of
permission (£mLTEETW). This reflects the
equivocal nature of the legal basis of divorce
in Dt 24:1-4. That passage does not
specifically 'command', or even 'permit’,
divorce but rather regulates (in v.4) the
situation which results after divorce has taken
place and been duly certified: vv. 1-3 consists
only of conditional clauses setting up the
scenario for which v. 4 provides a legal ruling
(that the husband who divorced his wife may
not remarry her). The divorce which created
that situation is presupposed but is not itself
the subject of the legislation. Bipiiov
dootaotov yodat kai drrordool is thus
not a quotation from Dt 24, but a summary of
what is assumed to be its 'permission’. To
interpret this even as permission for divorce is
a matter of inference from the fact that divorce
is envisaged without express disapproval. It
certainly falls short of a 'command' (as
Matthew's Pharisees boldly make it, Mt 19:7).
Jesus' interlocutors here, therefore, show some
sensitivity towards the rather ambivalent

sanction which Dt 24:1-4 provides for divorce.

But since there is no other relevant legislation
in the Pentateuch, it had to serve." France.

"Moses' £€vToAn must refer to the whole long
sentence Dt 24:1-4, which does indeed
conclude with an injunction (that the divorced
and remarried wife may not subsequently
return to her original husband), rather than to
the words BuAiov dootaotov yodpat Kol
dmtorDoat, which are not in fact what Moses
'wrote', nor do they represent what the law
actually 'commands'. It is the whole complex
sentence, with its recognition of the reality of
divorce and remarriage, which Jesus now
declares to be directed towards T1|v
okAnpokapdiav Hudv, where the duelg
represents presumably the people of Israel in
general rather than the specific group he is
addressing." France.

évtoAn, ng f command, order, instruction

BupAilov, ov n book, written statement
dmootaotov, ov n  written notice of

divorce (with or without BiALoV)
Ypopw write

"The regulation about giving a certificate of
divorce in Deut 24:1 assumes the practice of
divorce and provides some protection for the
woman." Cranfield.

Verse 5

"In this and the following verses Jesus is not
setting the commandment of God against that
of Moses, nor is he brushing aside the
scripture. Rather he is bringing out the real
meaning of Deut 24:1. A distinction has to be
made between that which sets forth the
absolute will of God, and those provisions
which take account of man's actual sinfulness
and are designed to limit and control its
consequences... Human conduct which falls
short of the absolute command of God is sin
and stands under the divine judgement. The
provisions which God's mercy has designed
for the limitation of the consequences of man's
sin must not be interpreted as divine approval
for sinning. When our sinfulness traps us in a
position in which all the choices still open to
us are evil, we are to choose that which is least
evil, asking for God's forgiveness and
conforted by it, but not pretending that evil is
good." Cranfield.

6 8¢ "Inoodg elmev avtole, Mpodg v
okAnpokapdiav VUV Eypopev VUV TV
EVTOATV TOOTNV.

Verse 6

Ao 8¢ dpyfic ktioewg dpoev kai Oflv
gmoinoev avTovg”

okAnpokopdla, ag f stubbornness (of
persons hard to teach)

apym, ng f beginning, origin
KTLOLG, ewg f creation

dponv, v gen £vog male, man
Onhug, ewa, v adj female

Metzger comments, "The insertion of 6 0g0g
as the subject of érroLnoev must have seemed
to copyists to be necessary lest the
uninstructed reader imagine that the previously
mentioned subject (Moses) should be carried
on. Several witnesses omit 0VTOVG as
superfluous."
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Verse 7

gvekev ToUTov Kotalelpel GvOpwTog TOV
motépa avtol kol TV untépa [Kal
TPOOKOANONoETOL TPOC TNV YUVATKA
avtod],

xwplLw separate

¢veka (Evekev and elvekev) prep with gen
because of, for the sake of

kataAeiper  Verb, fut act indic, 3 s
kotohewtw leave, leave behind

TPookoANOToeTOL  Verb, fut pass dep
indic, 3 s wpookolhoowal be united in
marriage

"The clause Kol TEOOKOANONOETAL TPOG
TV yuvaika adTov omitted by X B etc. seems
so central to the argument that it is hard to
imagine the quotation from Gen 2:24 being
made without it. But by the same token it is
hard to explain its deliberate omission if it
were once in the text. It is therefore probably
safer to assume that the clause dropped out
accidentally (as the first of the two lines both
begin with kov). Within the line, the
construction JTPOS TNV YVVALKO which
corresponds to the better-supported text of the
LXX, is more likely, since T yuvaikt is both
stylistically more elegant and assimilates to Mt
19:5." France.

Verse 8

kal foovtal ol o eig odpko piav: Hote
OVKETL €L0LV V0 GANL wia 0GEE.

goovtar  Verb, fut indic, 3 pl iyt
ovo gen & acc dvo dat dvolv two
00pE, oopkog f  flesh

"If marriage was instituted as a permanent 'one
flesh' union of man and woman, then it must
always be against the will of God for it to be
broken. The legal provision of Moses in Dt 24
was not intended as a statement of God's
purpose for marriage, but as a regrettable but
necessary means of limiting the damage when
that purpose had already been abandoned. It is
a provision to deal with human
OKANPOK0EOLO, not a pointer to the way things
ought to be...

"If we are to do justice to Mark's
understanding of Jesus, we will do so not by
attempting to weaken his bold statement of
God's purpose for marriage but by recognising
any broken marriage for what it is, a breach of
God's standard, and by regarding any resultant
provision for divorce not as good, but as, like
the Mosaic legislation in Dt 24:1-4, a
regrettable concession to GKANEOKOOOLAL.
Modern society shows us what can happen
when a provision for damage limitation comes
to be regarded as a right or even a norm. In
such a context Jesus' clear-sighted return to
'the way it was meant to be' has a refreshing
and compelling simplicity, and must not be
relegated to the category of an 'ideal' which we
all admire but do not seriously expect to be
implemented. God's design for unbroken,
lifelong marriage is not an 'ideal' in that sense,
but the realistic standard to which we are
expected to conform and on which the health
of human society depends. Mark's Jesus
allows us no lower aim." France.

"The word oapg here is puzzling. Are we to
take it as equivalent to owpa (cf. 1 Cor 6:16;
Eph 5:28-31), the meaning being that the two
become one person? Or are we rather to
understand it in light of passages like Gen
29:14; 37:27; Jud 9:2; Rom 11:14, the
meaning being that a man and a woman by
marriage cease to be merely members of two
different families and become one kindred?"
Cranfield.

Day 935: Mark 10:10-16

Verse 10

Kal gig v oikiov mwdALv ol padntoi mept
TOVTOV EMNEMTOV AVTOV.

TaAlv - again, once more
émepwtow ask, question

elg, wa, €v gen €vog, ULag, £Vog one
mote  so that, with the result that
ovketl adv no longer, no more

Cf. 4:10; 7:17 etc.

Verse 11

"They are no longer two independent beings
who may choose to go their own way, but a
single indivisible unit." France. In modern
terms, 'an item.'

kai AMéyer avtotg, Og dv dmrohvon v
yuvatka avtod kol yaujon GAnv
uouybtor & avty,

Verse 9

O o0V 6 0edg oVVELeVEEY GvOPWITOC U
YOPELLETW.

OVVELeVEEV  Verb, aor act indic, 3 s
ovCevyvuul join together

O0c v whoever

amolvw  see v.2

younion Verb, aor act subj, 3 s youew
marry

ahlhog, m, o another, other

uotyaoual commit adultery
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"According to Rabbinic law a man could be
said to commit adultery against another
married man, and a wife could be said to
commit adultery against her husband, but a
husband could not be said to commit adultery
against his wife. So Jesus goes beyond
Rabbinic teaching by speaking of a husband
committing adultery against his wife."
Cranfield.

"Presumably the disciples meant to save Jesus
from being troubled." Cranfield.

"Lest the words émetiunoayv avtolg be taken
to mean that it was the children who were
rebuked, a wide variety of witnesses expanded
the text to read &7TETLUWV TOLG
TtPooeePOVOoLV... The reading adopted by the
text is strongly supported." Metzger.

Verse 12

Verse 14

Kal £ov avtn dsrohioaoo TOv dvdpa avThig
yauion GAhov pouydTod.

"Mark's second statement is perhaps the most
surprising, as it presupposes the possibility of
the wife initiating a divorce, which was not
envisaged in Jewish law, though it was in
Roman." France.

dwv 8¢ 6 'Inocodc Ryavdktnoev kal elmev
avtole, Agete Td mowdia Epyeobal mwpog

ue, u kwAVeTe aVTd, TOV YO TOLOVTWV
£0Tiv 1| Paotheio Tod Oeod.

Postscript to verses 1-10

idwv  Verb, aor act ptc, mnom's OP®
see

fyavdaktnoev Verb, aor act indic, 3 s
dyavaktew be indignant, be angry

"The practical application of this teaching in a
society in which both adultery and divorce are
common and legally permissible cannot be
straightforward. But Mark's Jesus offers no
direct guidance on the problem, simply a clear,
unequivocal, and utterly uncompromising
principle that marriage is permanent and
divorce (together with the resultant
remarriage) is wrong. Whatever the other
considerations which pastoral concern may
bring to bear, some of them no doubt based on
values drawn from Jesus' teaching on other
subjects, no approach can claim his support
which does not take as its guiding principle the
understanding of marriage set forth in vv 9 and
11-12." France.

"It covers both irritation at their failure to learn
and repugnance at their attitude in itself. Only
a few verses earlier they have been found
hindering someone whom Jesus approved
(9:38-39), and the repetition of kwAvw here
brands them as obstructionists who stand in
the way of the generous intentions of Jesus."
France.

aguue  allow

kwAvw hinder, prevent, forbid

TOLOVTOG, VTN, OUTOV correlative pronoun
and adjective such, of such kind

Verses 13-16

Cf. Mt 19:13-15; Lk 18:15-17; Mt 18:3.

Verse 13

Kal mpootpepov avtd motdio tva oadtdv
aymrat: ol 8¢ wobntol émetiunoay avtolc.

"The genitive is possessive, the meaning being
that the kingdom 'belongs to such' (cf. Mt,
5:3,10) — not that it 'consists of such'. ... To
find the reason why the kingdom of God
belongs to children in any subjective qualities
of the children is surely to misunderstand: the
reason is rather to be found in their objective
humbleness, the fact that they are weak and
helpless and unimportant, and in the fact that
God has chosen 'the weak things of the world'
(1 Cor 1:26ff; cf. Mt 11:25 = Lk 10:21).
Cranfield.

mpoogepw present, bring (before)

"The unspecified subject of TPOGEPeOOV may
reasonably be assumed to be the parents of the
children. Their very anonymity helps to make
the point about status: they, and their children,
are not anybody special." France.

madov, ov n child
dyntar  Verb, aor midd subj, 3 s dmtw
midd. take hold of, touch

| L.e. lay his hands on them and bless them.

é¢mTiuaw  command, rebuke
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France comments similarly, "If in 9:37 the Verse 16

focus was, as we have argued, not on children Kol £vayKaALoduevog anTd KoTeVAdYEL

as such but on those whom the child in that T0eig TAC YElpag Eme avTd.

pericope represents, the 'little ones' of the évaykoAoGuevog  Verb, aor midd dep ptc,
kingdom of God, the meaning here is likely to mnoms évoykohZouor take into

be the same. In that case the pronouncement one's arms, put one's arms around
TOV ToLoVTWV 0TV 1 Bactheio tod Oeol is Cf 936,

not only or even mainly about children, but
about those who share the child's status. It is
to such people, the insignificant ones who are
important to Jesus (who will of course include,
but not be confined to, children) that God's
kingdom belongs. It is the literal children
whom Jesus tells the disciples to allow to come
to him, but the reason is that they belong to
and represent a wider category of Ol TOLOVUTOL,
who are the ones who matter to God."

katevhoyew bless

TIBelg Verb, pres act ptc, mnom s TLONUL
place

xeLp, xewpog f hand

Verse 15

auny Aéyw vulv, 0g ov un SEENTaL TV
Baoiheiov Tod Oeod g moudlov, o un
eloéNON elg o0V,

"The fourteen dunyv sayings of Mark are
generally understood to mark out particularly
important pronouncements, and several of
them convey promises or warnings about
spiritual rewards and penalties (see 3:28; 9:1;
9:41; 10:29). Here, too, there is a warning
against failing to enter the kingdom of God."
France.

O¢ENTAL  Verb, aor act subj, 3 s deyouol
receive, accept

"While 'entering' it apparently refers to eternal
destiny, 'receiving' it relates more to a person's
attitude and response towards God's demands
in this life. To 'receive the kingdom of God'
means to be God's willing subject, gladly
embracing the radical values which Jesus has
come to inculcate. It is such 'reception' now
which is the key to 'entry' hereafter." France.

glogpyouar enter, go in, come in

"The reference in g TOLOLOV again is not to
the receptiveness or humility or
imaginitiveness or trustfulness or
unselfconsciousness of children, but to their
objective littleness and helplessness. To
receive the kingdom as a little child is to allow
oneself to be given it, because one knows one
cannot obtain it as one's right or attempt to
earn it. (To think of any subjective qualities of
children here is to turn faith into a work.)"
Cranfield.
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