Reading The Greek New Testament

Week 189: Mark 11:1-33

Notes on the Greek New Testament
Week 189 — Mark 11:1-33

Day 941: Mark 11:1-7

Verses 1-25

Of 11:1-25 France writes, "Jesus' arrival in
Jerusalem, for the first and only time in Mark's
narrative, and at the end of a lengthy account
of the journey from the north, makes a
climactic moment in the story. In the period
leading up to the Passover festival, when large
numbers of pilgrims would have been making
their way into the city, it might have been
possible for Jesus and his disciples to arrive
quite inconspicuously if they had so wished.
Instead, by means of two dramatic actions (the
royal procession outside the city walls and the
demonstration in the temple) Jesus makes sure
that his arrival is noticed. Both actions claim a
unique status and authority for Jesus, and
neither is calculated to win the goodwill of the
religious authorities; a direct challenge to
Jesus' credentials will quickly follow (11:27-
33). In introducing his third act in this way,
Mark allows his readers no doubt that this is
the beginning of a decisive confrontation, in
which neither side will be in a mood to
compromise."

Verses 1-11

Cf. Mt. 21:1-11; Lk 19:28-38.

France introduces verses 1-11 saying, "In the
narrative context it is important to note the
identity of the crowd who shout Hosanna. We
have noted in the previous pericope the
deliberate mention of an dyhog ikavog
accompanying Jesus and his disciples as they
leave Jericho for Jerusalem (see also on 15:40-
41), and we must assume that the same crowd
are now completing the journey together. The
location is still outside Jerusalem (v. 1), and
Jesus will not in fact enter the city until v. 11.
The traditional description of this scene as the
'"Triumphal Entry' is therefore inaccurate: It
describes Jesus' approach to the city, not his
entry. The shouting crowd are therefore the
pilgrim group to whom we have already been
introduced, and Mark puts their identity
beyond doubt by using the phrase ot
TPOOYOVTES KaL Ol AKOAOVOOVVTES (V. 9).
This is not yet, then, the Jerusalem crowd, but
the pilgrims, probably mostly like Jesus
Galileans, who are accompanying him and his
disciples to the city for the festival. (See on
15:40-41 for some comments on the
composition of this crowd.) They are already
predisposed, after the event at Jericho, to
favour Jesus and to echo Bartimaeus'
evaluation of him as viog Aovid. Those who
react with enthusiasm to the arrival of the
Galilean Messiah are thus Jesus' Galilean
supporters rather than the potentially more
sceptical Jerusalem crowd whom he has not
yet encountered. Matthew adds a note to make
this contrast explicit in 21:10-11, but even in
Mark the point is clear. There is no warrant
here for the preacher's favourite comment on
the fickleness of a crowd which can shout
'Hosanna' on one day and 'Crucify him' a few
days later. They are not the same crowd. The
Galilean pilgrims shouted 'Hosanna' as they
approached the city; the Jerusalem crowd

shouted, 'Crucify him'.

Verse 1

Kal 6te £yyiCovouv eig ‘Tepoodivua gig
BnOgayr kal Bnbaviav mpodg 16 Opog TV
"EAaudv, Armootédler 800 TOV podntdv
avTtoD

0t1¢ conj when, at which time
¢yylWCw approach, draw near
0pog, ovg n mountain, hill
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"This apparently unnecessary mention of the
Mount of Olives may arise from Mark's
awareness of its messianic connotations (Zc.
14:4; cf. Ezk 11:23; 43:1-5)." France.

oMLV again, once more
®de adv here, in this place

géhawa, ag f olive tree
dmooteAw send, send out
Ovo gen & acc Ovo dat dvowv two

Verse 2

kol Aéyer avtole, Ymdyete eig TV kwunv
TV KaTévavit DUV, kal gudig
elomopevduevol elg avTv eVproeTe TOAOV
dedeuévov e Ov 0VdELg oVTTW AVOPWITWV
£ca0Loev: AMooTe 0VTOV Kol PEPETE.

vmayw see 10:52
kwun, ng f village, small town
kotevavty prep with gen opposite, before

"Probably Bethphage, though it could just
possibly be Bethany." Cranfield.

dmootehAel is a futuristic present. Cranfield
thinks this last phrase is most naturally taken
as part of the message — an assurance that the
foal will be returned quickly. France,
however, writes, " if we accept that 0 KVPLOG
is God. In that case the password ends at £yzL,
and the following clause (without waAuv; see
Textual Note) is, as in Matthew, Jesus'
prediction of the questioner's response to it: 'he
will immediately send it here' (03¢ being the
place from which Jesus is sending the disciples
on their errand). The same sequence of
password and response will recur at v. 6,
confirming that that was Mark's intention here
too." The ambiguity has given rise to a
number of textual variants.

gvpfoete  Verb, fut act indic, 2 pl £0pLOKW

mwhog, ov m colt, young donkey

oedeuévov  Verb, perf pass ptc, m acc s Oew
bind, tie

Verse 4

kol dmfiiBov kal eDpov TdLOV dedeuévov
tPO¢ OVpov FEw €mi ToD dugddov, kol
Movoy avtdv.

| May echo Gen 49:10-11.

0VdELG, 0VdEULY, OVdEY  Nno one, nothing
ovntw not yet
kaBlw sit (down), take on's seat

|An echo of Zech 9:9.

Avw  loose, untie, release
pepw bring, lead

Verse 3

amfiMdov  Verb, aor act ind, 1s & 3pl
ATTEQYOUAL

ebpov Verb, aor act indic, 1 s & 3 pl
£VPLOKW

TWAOS, OV m  see v.2

Bvpa, ag f door, gate

¢€w adv. out, outside

dugodov, ov n street

Verse 5

Kal €4v Tig Vulv glmm, Ti moielte TodT0;
glmate, O kvpLog avtod ypetav £xel, Kal
gV0Vg a0TOV dmooTéleL TTAALY WOE.

kal Twveg TV €kel EoTNKOTWY ENeyov
avtolg, Tl wolelte Movieg TOV TONOV;

gav if

"It makes no difference whether Tu; is read as
interrogative adverb ("Why are you doing
this?") or pronoun ("What is this that you are
doing?"); the resumption of this clause in v. 5
favours the latter." France.

ékel  there, in that place
£0TNKOTWV  Verb, perf act ptc, m nom s
totnue stand

Suggests that the owner was not present.

Verse 6

glmate  Verb, aor act imperat, 2 pl Aeyw
xoewa, ac f need, want

ol 8¢ elmav ovtolc kobwg eimtev 6 “Inoode:
kal dgficav avtove.

In referring to 6 KvpLog, Jesus may have
meant God rather than himself, or it could here
mean 'its master has need ot it' — so Taylor,
who assumes that the owner was with Jesus at
the time. France is of the view that, "the
formula is much more likely to reflect the
regular Jewish use of the phrase as a divine
title. In that case the password asserts that the
donkey is needed for God's service, a bold
claim by Jesus for the significance of his own
arrival at Jerusalem, but one which is no
surprise to those who have learned from Mark
that Jesus is bringing in God's kingdom."

agficav  Verb, aor act indic, 3 pl dgunut
allow

Verse 7

Kol @EPOVoLY TOV TTOAOV TPOG TOV
"Inoodv, kal émBdilovoly avtd td ndrtio
aUTOV, Kol €kdbLoev €me avTov.

Pepw  see v.2

gmBaiiw throw or place on
ipatov, ov n clothing, robe, cloak
KoOLlw see v.2
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Day 942: Mark 11:8-14

Verse 8

Verse 10

Kol Tolhol Té LudTo. ovTdVv E0Tpmwoay €ig
™V 686V, dilol 8¢ oTEdag KOYavTeg €k
TV AypdV.

Evhoynuévn 1 éoxouévn faotieia tod
TATPEOS NUOV Acvid: “Qoavvd év Tolg
mpioTolg.

gotpwoav  Verb, aor act indic, 3 pl
otpwvvuul and oTpwWVVLW spread

dlog, 1, o another, other

otag, adog f leafy branch

komtw cut

dypog, ov m field, countryside

| To add to the 'carpet' laid out for Jesus.

Verse 9

Kal ol Tpodyovieg kal ol dkohovbolvteg
€cpaCov, ‘Qoavvd: Evloynuévog 6
£0OUEVOS £V OVOUOTL KUPLov®

npoayw go before or ahead of
dkohovBew follow, accompany

|Not intended to suggest two separate crowds.

kpalw cry out, call out

®oovve. hosanna (in Aramaic), an
exclamation of praise literally meaning,
"Save, | pray"

gvhoyew speak well of, bless

Cf. Ps 118:26a. "In the psalm the sense is
'Blessed in the name of the Lord be he that
cometh' (a blessing of the pilgrims who have
come to the feast), and presumably the crowd
used the words in this sense — whether with
quite general intention or with a particular
reference to the pilgrim whose way they were
strewing with foliage is not clear. But Mark
probably means his readers to catch another
meaning — taking £€v dvopott Kvptov with 6
goyouevog rather than with edhoynuevocg, and
so to see the special appropriateness of the
words on this occasion. Cf. Lk 19:38, where
the addition of 6 foolAevg makes this the
plain meaning." Cranfield.

"perhaps ... a patriotic shout called forth by
the associations of Ps 118 and the Passover —a
reference to the expected messianic kingdom.
There is no need to take them to imply an
identification of Jesus with the Messiah."
Cranfield, who suggests that Jesus' actions
were not understood as messianic at the time,
but only with the wisdom of hindsight (cf. Jn.
12:16). Had his riding into Jerusalem upon a
colt been viewed as a declaration of his
messiahship it would have been mentioned at
his trial.

France, however, notes, "The title viog Aavld
which the crowd heard at Jericho has been
remembered, and it is hardly surprising if now
the king riding into the city of David is
expected to reestablish Israel's national
sovereignty, the fAOLAELO TOV TTATPOS TUWV
Aauld. In deliberately enacting Zc 9:9-10
Jesus can have expected no less; David is not
mentioned at that point in Zechariah (but see
12:7-13:1), but the king riding in triumph into
Jerusalem as 'your king' is clearly modelled on
David. It may be, as we shall see at 12:35-37,
that Jesus would wish to challenge a purely
Davidic understanding of his royal claim, but
he could not claim that the crowd's Davidic
interpretation of his ride into the city was
unjustified, however limited their perception
of its significance.

"The first dramatic public gesture, therefore,
has placed the Galilean preacher firmly in
contention for the title 'King of the Jews', and
that title will be at the centre of his Roman trial
(15:2,9, 12, 18, 26, 32). For the Jewish
leaders it would not have the same
connotations as for the Roman governor, and
'Son of David' had an honourable place in their
messianic ideology. But that does not mean
that they would be pleased to hear it shouted
outside the walls of Jerusalem by an excited
Galilean crowd escorting a Galilean pretender,
particularly one whose teaching and activity in
Galilee have already given cause for scribal
concern."

MpLotog, 1, ov highest, most high

'Save now (, O Thou who dwellest) in the
highest.'
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Verses 11-25

W. R. Telford entitled 11:11-25, 'The Barren
Temple and the Withered Tree." France writes,
"This is one of the most elaborate examples of
Mark's tendency to weave separate incidents
together by shifting the spotlight to and fro
between the two narrative scenes, so as to
enable the reader to interpret each incident in
the light of the other. The resultant
enhancement of both episodes is impressive,
and in particular a clear theological raison
d'etre is provided for the otherwise pointless
and embarrassing account of the cursing of the
fig tree. The narrative sequence may be set
out as follows:

A First visit to the temple (11:11)

B Cursing of the fig tree (11:12-14)

A Jesus takes action in the temple (11:15-19)
B The fig tree is found to be dead (11:20-25)
A Jesus returns to the Temple (11:27) ...

To recognise this structure offers an answer to
the puzzlement of some commentators over the
function of Mark's unique v. 11, often
described as an anticlimax after the royal
procession, in that when Jesus eventually
reaches the temple, the heart of 'his' city,
nothing happens: Jesus simply 'looks at the
temple as a tourist might and then leaves'
(Schweizer ...). But his 'looking around' is not
without purpose, and he leaves, in Mark's
telling of the story, in order to return and take
decisive action the next day. In the meantime
an incident will occur which gives to the
reader (and to the disciples?) some food for
thought on what that action is all about."

Cranfield suggests that the destruction of the
fig tree is an acted parable. Schlatter says
"That which happened in the Temple [vv.15-
19] and Jesus' action against the tree [vv.12-
14, 20-25] explained each other." France
writes, "Mark's structuring of this section
suggests such an interpretation, as we have
seen, and it is supported by the prophetic use
of fig trees and their fruit (especially the 'early’
or 'first-ripe' figs) to symbolise the people of
God and their obedience. See most obviously
Je 8:13; 24:1-10; Ho 9:10, 16-17; Mi 7:1, and
in the NT Lk 13:6-9. Mi 7:1-6 provides a
particularly illuminating parallel. Similar
symbolic use is found frequently in
postbiblical Judaism. The evidence suggests
that Mark and his readers would have had no
difficulty in recognising the symbolism of the
unsuccessful search for figs. Moreover, when
the fig tree occurs again later in this gospel in
a parabolic use in 13:28, it will again be in
connection with the fate of the temple; while
the symbolism is not the same as here, it will
again focus on the close connection between
the fig tree's leaves and the promise of fruit."

Verse 12

Kal tff émavplov ¢EeMBOvImv avTtdv Ao
Bnbaviog émeivaoev.

é¢mavplov  the next day
mewvaw be hungry

Verse 13

Verse 11

Kai elofil0ev eig ‘Tepoodivpa elg TO
LepOv: kal mepiheduevog mdvta, opiog
fon otong thig Hpag, EERAOeY ig
BnOaviov puetd tdv dwdeka.

kal dwv ovkfiv dmo nakpdev Exovoov
QUM MAOev el dpa TL edproet év avth,
kol 0wV &rte a0V 008EV eDpeV €l w)
@OMO: O YOO kaLpdg ovk BV OVKWV.

tepov, ov n temple, temple precincts
mepphertonal look around

oo, ag f evening

161 adv now, already

mpa, ag £ hour, moment, time
owdeko  twelve

"Jesus' first visit to the temple gives him the
opportunity to see for himself what is going on
there, and to plan his action for the next day.
What happens in the morning will not be a
spontaneous act of outrage, but a planned
demonstration." France.

{dwv  Verb, aor act ptc, mnom's Opow see

ovkn, ng f fig tree

uakpobev adv far off, at a distance

@uAlov, ov n leaf

dpo inferential particle consequently, then,
thus — sometimes with €i or £rel for
emphasis.

ovdeLg, ovdeuLa, ovdev  no one, nothing

el un except

koLpog, ov m time, season

ovkov, ov n fig

Verse 14

Verses 12-14

kol drtokpLdelg elmev avthi, Mnkétt elg TOV
aldva €k 00D undeic kapmdv QayoL. kol
fikovov ot uadnrai avtod.

Cf. Mt 21:18f.

dmokplbelc  Verb, aor pass dep ptc, m nom s
dmokpurvouat  reply, say
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Used here, as often in Mark, in the sense of
response to some situation rather than reply to
a comment.

Verse 15

unkett no longer

alwv, olwvog m age, world order,
eternity

unodes, undepta, undev no one, nothing

kopmog, ov m fruit, harvest

@ayoL Verb, aor act optative, 3 s £¢001w eat

Kai gpyovrton eig Tepoodhuvua. kai
eloeMdwv gig 10 tepov MpEato ékfailery
OV TwAOTVTAS KAl TOVg AyopdLovTag &v
™0 lgp®d, Kol Tag TPATECS TOV
KOAUBLOTOV kal Tag kabidpag TV
TOAOVVTWV TAC TEQLOTEPAS KOTECTOEEY,

un (here unketu ... undeLg) + optative
expresses a negative wish.

lepov, ov n seev.ll

éxfalhw throw out, expel, cast out
nwiew sell, barter

dyopalw buy, redeem

Day 943: Mark 11:15-19

Verses 15-19

Cf Mt 21:12f; Lk 19:45-48.

Of the cleansing of the Temple, Cranfield
writes, "The inner meaning of this incident is
messianic, and this is doubtless in Mark's
mind. In Calvin's words, 'He declared Himself
to be both King and High Priest, who presided
over the Temple and the worship of God'.
Indeed, we may see here the fulfilment of the
promise of Mal 3:1ff. But outwardly the
action did not go beyond the exercise of
prophetic authority (cf. Jer 7:11f., 26:1ff.). Its
messianic nature was veiled. Had there been
anything openly messianic about it, the
Romans would surely have taken action. At
the same time the question may have arisen in
the minds of the Jewish authorities whether
possibly his action pointed to an assertion of
more than prophetic authority."

France writes that Jesus' "attack on the traders
and money changers, who were there in the
Court of the Gentiles with the permission of
the temple authorities and who provided a
convenient and probably essential service to
worshippers visiting the temple from outside
Jerusalem, was not simply (if at all) a protest
against exploitation by unscupulous traders. It
extended also to their customers (Tovg
dyopalovtog) and even to anyone who was
carrying things through the area. It was a
repudiation of the way the temple's affairs
were being conducted (and therefore of those
under whose authority this took place), not
simply an attempt to correct abuse of the
system. What Antiochus had done by blatent
idolatry, the Jewish leaders themseves have
allowed to happen under pressure of
commercial interests. Temple worship has lost
its true focus, and must again be purified.”

"Mark tells the story in such a way as to
suggest that Jesus' protest was not against the
trade in itself, nor against any supposed
exploitation by the traders (for in that case
why should he expel buyers as well as
sellers?), but rather against its being in the
wrong place. This is not what the temple
courts were for." France.

toameCa, ng f table, food, meal; bank
KoOAMUPBLOTNG, OV m money-changer

Facilities were available for changing ordinary
Greek or Roman money into the Tyrian
coinage acceptable to the Temple.

koBedpa, ac f seat, chair
meplotepa, ag f dove, pigeon
KOTAOTPEQW overturn

Verse 16

Kai oUk Tiglev Tva Tig dievéykn okeDog did
ol igpoD.

flolev  Verb, imperf act indic, 3 s dgunut
allow, permit

dLeveéykn Verb, aor act subj, 3 s dlagepw
carry through, drive about

"orapepm in the LXX and NT is usually
intransitive, meaning 'differ' ... 'excel'; here it
is used transitively — 'carry through' (cf. Acts
8:49; 27:27)." Cranfield.

OKEVOG, OUg n Object, thing, vessel

"Only Mark adds this much more far-reaching
demand by Jesus... It is again a matter of an
inappropriate use of the temple area." France.

Verse 17

kal £€didaokev kai Eheyev avtolg, OV
yéypasror tL O 0tkdg LoV 0tkog
mpootvyfic kAnOoetol mdowv tolg £0veouv;
Vuelg 8¢ memoljkate avTOV omfAaLov
AoTdv.

owdookw teach

véypamtal Verb, perf pass indic, 3 s ypagpw
write

wpooevyn, ng f prayer

£€0veolv  Noun, dat pl £€6vog, ovg n nation;
10 ¢. Gentiles

http://www.misselbrook.org.uk/

Week 189: Page 5




Reading The Greek New Testament

Week 189: Mark 11:1-33

Cf. Is 56:7. "The buying and selling in the
Court of the Gentiles was effectually
preventing the one area of the Temple that was
open to the Gentiles from being 'a place of
prayer'." Cranfield.

memoutjkote  Verb, perf act indic, 2 pl moLew
omnAoLov, ov n cave, hideout
Anotng, ov m robber

moAlg, ewg f  city, town

Day 944: Mark 11:20-26

Verses 20-26

Cf. Jer 7:11. A reference perhaps to the
swindling nature of their trade. However,
France thinks that it simply "highlights their
lack of respect for God's house by comparing
it with that earlier flagrant abuse of the
sanctuary" — i.e. the one recorded in Jer. 7:11.

Cf. Mt 21:20-22. "It is not easy, and perhaps
not important, to decide whether Matthew has
telescoped an originally more extended event,
and has capitalised on this foreshortening by
then introducing Tapayonua, or whether
Mark has stretched out a previously single
incident in order to fold it around the protest in
the temple." France.

Verse 18

Verse 20

Kol fikovoov ol dpyLepets kal ol
yoaupotels, kol EEftovy mdg avTov
amoréowoiv: ¢poPfodvro yip avtdv, g
yap 6 Oyhog £Eemhtiooeto £l TH dudayf
avtoD.

Kol apamopevdpevol Tpmi €100V Tiv
ovkhiv EEnpauuévny £k OLLAV.

apyLepeve, ewg m high priest, member of
high priestly family

YPOUUATEVS, EWS m  scribe

{ntew seek, search for, look for

g how(?)

TAPATOPEVOUOL  pass by

mpwt adv in the early morning, morning

€ld0v  Verb, aor act ind, 1s & 3pl Opaw see

ouvkn, ng f seev.13

gEnpauuévny  Verb, perf pass ptc, facc s
Enpowvw  dry up; pass wither

owa, ng f root

"twg is used here to introduce an indirect
question instead of Otwg. It is sometimes so
used in classical Greek." Cranfield.

"Indicates the completeness of the destruction.
Cf. Job 18:16; 28:9; 31:12; Ezek 17:9; Hos
9:16." Cranfield.

dmolMvvur  destroy, kill

pofeouar fear, be afraid (of)

oyhog, ov m crowd, multitude
éxrthnoooual  be amazed

owaym, ng f teaching, what is taught

Verse 21

kal avouvnobeig 6 TIETpog Aéyel avtd,
Pappi, 16t 1 ovkii v kaTnEdow
£€fpavtal.

"While no doubt some of Jesus' supporters
from the previous day may have been present,
this is now essentially a Jerusalem crowd, and
at this stage they, too, are on Jesus' side."”
France.

avouvnobeic  Verb, aor pass dep ptc, m nom
s Gvauluvnokw remind; pass
remember

katnpdow Verb, aor midd dep indic, 2 s
(irreg) kotopoouol curse, place a
curse upon

Verse 19

Kal étav oye €yéveto, £Eemopeiovio FEw
Thg mOAewC.

otav when
oye late in the day, evening
£KITOPEVOUAL GO or come out

"Variation between singular (Jesus) and plural
(Jesus and the disciples) in verbs of motion
linking pericopes has been a feature both of
Marcan style and of the MSS tradition. Here
both readings are strongly supported, but the
plural seems more natural since a plural
follows in v. 20; the singular would then be
due to the fact that in vv. 15-19 the focus has
been on Jesus alone." France.

"For the use of katopaowal to describe Jesus'
negative wish see on v. 14; Mark gives no hint
that the term, however distasteful to some
modern readers, is inappropriate to describe
what Jesus has done. It is Jesus' powerful
word, not coincidence, which has destroyed
the tree, and the following verses will take up
the theme of God's power operating
dramatically through a human word." France.

¢&fjpavtal  Verb, perf pass indic, 3 s
Enpovm

Verse 22

kal dmokpldeig 6 "Inoodg Aéyel avtolc,
"Eyete miotvy 0goD,

¢Ew adv. out, outside, away

amokpdelc  see v.14
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The addition of ei before £xete "looks like a
correction to ease a rather abrupt imperative by
echoing the more familiar construction of Mt
21:21; Lk 17:6, without recognising that the
opening clause of the long sentence thus
created becomes redundant before the later
condition of faith." France.

motig, ewg f faith, trust, belief

Verse 23

"The communal aspect of prayer is evident
from the fact that vv. 22 and 24-25 are
expressed in the plural (and the singular form
of v. 23 derives from a 6¢ dv which
generalises the statement); prayer is here
presented as something which the community
of disciples undertakes together, not a private
transaction between the individual believer and
God." France.

auny Aéyw vutv 8t g av elmn @ Spel
ToUTW, ApOnTL Kol fAMONTL €lg TV
Balaooay, kol un dtokpldfi év i kapdia
ovtod dAAG mmLoTen OtL O Makel yivetad,
gotaL avTd.

Verse 24

1l tolto Aéyw Vulv, mdvta doa
mpooeyeobe kal aitelode, motevete OTL
éNGpete, kal fotal vulv.

O¢ &v whoever

0pog, ovg n mountain, hill

GpOntL  Verb, aor pass imperat, 2's aipw
take up, take away

BANONTL  Verb, aor pass imperat, 2 s folAw
throw, throw down

OBalaooa, ng f sea

000¢, 1, ov correlative pronoun, as much
as, how much, how far; pl. as many
as, all

TTOOCEVYOUOL pray

aitew ask, request

éMGfBete  Verb, aor act indic, 2 pl Aoufovw

The Dead Sea is visible from the Mount of
Olives.

OoLakpLBf) Verb, aor pass subj, 2’ s dLOKPLV®D
judge, evaluate, discern; midd & aor
pass doubt, hesitate

muotevn  Verb, pres act subj, 3 s TLOTEV®
believe (in), have faith (in), have
confidence in

MoAew speak, talk

"The aorist éhafete is the bolder and more
striking expression, and Aaufavete looks like
a softening correction, assimilating the tense to
the preceding yuvetar. AnupeoBe is even less
demanding, and may also have been
introduced from the different construction in
Mt 21:22." France.

"One is to be absolutely confident in God's
readiness to respond to faith. Cf. Is 65:24; Mt
6:8; Jas 1:6.

gotoLr  Verb, fut indic, 2 s €iut

"The simplistic reading of this passage which
attributes all 'unanswered' prayer to inadequate
faith on the part of the one praying can be
pastorally disasterous, and must be set against
the fact that the will of God is not necessarily
to be equated with that of the person praying."
France.

"While the structure of Mark's narrative
indicates that the fig-tree episode is to be read
as a symbol of God's judgment on Jerusalem
and its temple, the explicit lesson which is
drawn from the event by the addition of this
saying is, as in Matthew, on what may appear
to be a different subject altogether... But even
if originally independent, vv. 22-25 are not an
alien intrusion in this context, for the imminent
loss of the 'house of prayer' in Jerusalem (v.
17) poses the urgent question of where the
tradition of prayer is then to continue. The
implication of these verses thus appears to be
that the Jerusalem temple is condemned and
replaced by the praying community.

Verse 25

kal Otav otikete TpooevyOuevoL, dpiete
el TL &xete katd TLvog, Tvo kol O oo
VOV 6 £v 10lg ovpavolg dgfi dutv Ta
TOPATTOUATO VUDV.

otav when, whenever

otrikete Verb, perfact indic & imperat, 2 pl
totnue stand

agunut  cancel, forgive

ovpavog, ov m heaven

agfi Verb, aor act subj, 3 s dgunut

TAPATTWUO, TOS n Sin, wrongdoing

Cf. Mt. 5:23-24; 6:14f; 18:23-35.

Verse 26

This verse is omitted by X B L W 565 700 pc k
1sy®. It would appear to be an addition from
Mt 6:15. The TR reads ei d¢ VueLg ok
AgLete, oVdE O TOTNE VUWV O €V TOLg
oVPAVOLS GPNOEL TO TTOPATTWUATO VUWV.
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Week 189: Mark 11:1-33

Day 945: Mark 11:27-33

Verses 27-33

Cf. Mt 21:23-27; Lk 20:1-8. "By comparing
his own €€ovoLa with that of John the Baptist,
Jesus invites two conclusions: first that his
authorisation, like John's, was £€E oVpavov,
and secondly that he himself is at least not
inferior in importance to the eschatological
prophet whose significance Mark has
highlighted in the great combined quotation in
1:2-3. Those who have interpreted Jesus as a
second John (6:14-16; 8:28) have not been on
the wrong lines, even if their estimate falls
short of the full truth. Those who have
listened carefully to John's proclamation must
go further and identify Jesus as the 'stronger
one' whose mission supercedes that of John
(1:7-8)... Thus while at the level of explicit
reply this request for authorisation has
received no more response from Jesus than the
previous one in Galilee in 8:11-12, for those
who will look below the surface there is a
clear enough answer." France.

"In Mark's narrative scheme the question
follows on the day after Jesus' disruptive
demonstration in this same curtyard, so that
Tavta must refer primarily to that event.”
France.

"They probably wondered whether he regarded
himself as a prophet; the thought may also by
this time have crossed their minds that he
might possibly be thinking of himself as the
Messiah." Cranfield.

1 or
£€dwkev  Verb, aor act indic, 3 s OLdwUL

Verse 29

6 8¢ "Inoodg eimev avtolg, "Emepwtiow
Vubg €va Moyov, kai dmwokpiOnTé pot, Kai
£o® vulv év moig £Eovaig tadta moud:

Verse 27

émepwtow ask, question

elg, wa, £v gen €vog, ULag, EVOg one

Aoyog here = 'matter’, 'point’

dmokpiOnté  Verb, aor pass dep imperat, 2 pl
ATOKPLVOUOL  answer

¢o® Verb, fut act indic, 1 s Aeyw

Verse 30

Kali oyovtal mdiwv gig ‘Tepoodhvua. kol
&v 1@ Lepd mepumatodvrog avtol Epyovral
7TPOC aVTOV 0oL dPYLEPETS Kal ol
YOOUUOTETS KOl Ol TpeoBUTEQOL

2\

10 Bdrmttiopa 1O Todvvov €E ovpovod v
£E dvBpwmwv; drtokpiOnTé pot.

ovpavog, ov m heaven

ALy - again, once more

tepov, ov n temple, temple precincts

meputatew walk, walk about

dpyepeve, ewg m high priest, member of
high priestly family

YOOUUOTEVS, emg m  scribe, expert in
Jewish law

mpeofutepog, o, ov elder

"The question was no mere debating expedient
but thoroughly apposite; for the question
whether John was a prophet had a direct
bearing on the question of Jesus' authority,
their ministries being related as they were."
Cranfield. France adds, "If they accept John's
authority, they must also accept his as the
greater."

Verse 31

Cf. 8:31. "The three are mentioned together
again in 14:43, 53; 15:1. Presumably here it is
not the whole Sanhedrin that is meant, but a
few representatives from each group."
Cranfield. France comments, "We should
think of this as a quasi-official delegation."

kal dLehoyiCovto mpdg favtovg AEyovTeg,
"Edv elmwuev, "EE odpavoD, £pel, Al i
[o0V] 0¥k EmioTevoate oVTR);

dtahoyilouol discuss, consider, reason
¢ovtog, €avtn, Eavtov  him/herfitself

Verse 28

kal Eheyov avtd, "Ev molq éEovoiqg tadtal
moLele; 1 tig oot £dwkev TNV ¢Eovoiav
TtV (va tadta moufig;

oLog, o, ov interrog pro. what, which, of
what kind
¢Eovoa, ag f authority, right

"The Western inclusion of the deliberative
question Ti eltwuev; [either in place of or
immediately following Aeyoviec] (noted in
UBS?, not UBS?) is not necessary for the
sense. Since such redundancy is typical not
only of Western readings but also of Mark's
style, it may well be original ... its omission by
the majority of witnesses being explicable
either as a simplifying assimilation to Matthew
and Luke or as haplography, with another
eltowuev following." France.

gov if
glmwuev  Verb, aor act subj, 1 pl Aeyw
¢oel  Verb, fut act indic, 3 s Aeyw
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motevw believe (in), have faith (in)

Verse 32

A eltouev, "EE dvOpomwv; -
g¢gpopolivto tov Oylov, dmavteg yap elyov
OV Twdvvny Oviwg 8TL Tpogitng Nv.

pofeouar fear, be afraid (of)

oyhog, ov m crowd, multitude

dmag, 000, av (alternative form of wag) all;
pl everyone

"For this use of £xw (= 'hold, 'consider") cf.
Mt 14:5; 21:46; Phil 2:29." Cranfield.

oviwg really, certainly, indeed

Verse 33

kol dmokplbévieg t@ ‘Incod Aéyovorv,
Ovk otdauev. kol 6 "Inoodg Aéyel ovtolg,
0ot ¢yw AMyw vuly €v moig EEovoig
todta woud.

oldo know
ovde neither

Jesus leaves their question unanswered, "save
by the veiled and indirect answer implicit in
his counter question." Cranfield.
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