Reading The Greek New Testament

Week 190: Mark 12:1-34

Notes on the Greek New Testament
Week 190 — Mark 12:1-34

Day 946: Mark 12:1-5

Verses 1-12

Cf. Mt 21:31-46; Lk 20:9-19. Gundry treats
11:27-12:12 as a single section. He writes,
"The pericope ... falls into two halves, a
dialogue between the Sanhedrin and Jesus
(11:27-33) and a parable spoken by him to and
about them (12:1-12)."

In Matthew's Gospel this is the second of three
parables all with a theme of displacement.
France comments, "The theological question
posed by this parable is therefore where the
true people of God is now to be found. In
speaking it 'against them' (v. 12) Jesus is
implicitly claiming that it is in him, not in the
old regime which they represent, that God's
designs for his people will find their
fulfilment.

"The choice of a vineyard as the setting for the
story already suggests that it is about the long
saga of God's dealings with Israel. The vine or
vineyard as an image for Israel in relation to
Yahweh is well known from the OT (e.g., Ps
80:8-18; Is 27:2-6; Je 2:21; 12:10; Ezk 19:10-
14; Ho 10:1). But the wording of v. 1 is more
specific, in that it echoes in detail the
introduction to Isaiah's song of the vineyard (Is
5:1-2), an allegory, explicitly drawn out, of
God's disappointment with his people. Jesus'
parable does not develop the image in the
same way: in Isaiah it is the vineyard which
has failed, here it is the tenants; in Isaiah the
vineyard is to be abandoned and devastated,
here it will be entrusted to new tenants.
Isaiah's message is thus one of unrelieved
disaster, whereas Jesus' parable offers hope for
a new beginning. But the new beginning will
come only after judgment on the existing
regime."

To the chief priests, scribes and elders. "The
details of the preparation of the vineyard from
EPUTEVOEV to MKOBOUNTEV TTVPYOV echo
directly LXX Is 5:2, though the items are not
in the same order." France.

aurelwv, wvog m  vineyard

@utevw  plant

mepLéOnkev  Verb, aor act indic, 2 s
mepLTOnuL  put around

@payuog, ov m fence, wall, hedge

opvoow dig, dig a hole in

vwolnviov, ov n trough placed under a
wine press

otkodopew build

mupyos, ov m tower, watchtower

"Used for watching against thieves or animals
and for shelter for the husbandmen."
Cranfield.

€E€0e10  Verb, aor midd dep indic, 3 s
gkddoual let out, lease, rent

vewpyog, ov m farmer, tenant farmer,
vinedresser

dmodnuew leave (home) on a journey, go
away

Verse 2

Kol déotelhey mpoOg ToUS YEWOEYOVS TR
kavp® dothov, Tva mapd TV Yewpyhv
MPN 4o TV kapmdv 100 dumehdvog:

dméotethev  Verb, aor act indic, 3 s
dmooteMw send, send out

kaLpog, ov m time, appointed time,
season

dovhog, ov m slave, servant

k0pmog, ov m fruit, harvest

Verse 1

Kai fipEato avtolg év mopaforals Aakelv,
Aumehdvo. GvOpwiog ¢pitevoey, Kai
TEPLEONKEV @PAYUOV KOl MPVEEV
VITOMVLOV KOl MKodOUNoEV THPYOV, Kol
£E£8eTO aNTOV YeEwPYOLS, Kal Amedniunoey.

"The normal method of payment for the
tenancy was for an agreed proportion of the
crop to be surrendered to the owner. In the
case of a new vineyard it would be at least four
years before a crop would be harvested, so that
there is a long interval between the beginning
of the tenancy and the kaiLpog for the sending
of the collector; the tenants have had time to
feel securely entrenched." France.

Verse 3

dpyw midd begin
hadew speak, talk

kol Aapovieg avtdv EdeLpav Kol
ATTEOTELAAY KEVOV.

£deLpav  Verb, aor act indic, 3 pl depw
beat, strike, hit
KEVOG, M, OV empty

I.e. empty-handed.
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Verse 4

Verse 7

kol wdhy dmréoteihev Tpodg avTovg dilov
doDhov: kdkelvov ékepalimooy kal
Hripooav.

TaAlv - again, once more

d\og, 1, o another, other

KdKeLvog, 1, 0  contraction of Kot £KELVOG
and that one, and he, that one also, he
also

kepallow beat over the head

gkelvol 8¢ ol yewpyol mpog avtovg elmay
8t OUToC 2oty O KAnpovdpog: dedte
amoktelvouev avtdv, kol udv Eotal 1
KkAnoovouia.

ékeLvog, 1, o demonstrative adj. that, those

Here has a disparaging sense. It "points back
to the picture already drawn of the men: 'those
husbandmen, being such as we know they
were'." Swete.

The meaning of this verb is uncertain. It is not
otherwise known. France says the verb "is
assumed to mean 'hit on the head' (though it
could mean 'decapitate’: is there an allusion
here to John the Baptist?)"

¢ovtog, €avtn, Eavtov  him/herfitself

kAnoovouog, ov m heir

oevte adv. come (of command or
exhortation)

dtwwalw treat shamefully, dishonour

Verse 5

"The same words [d£UTe ATTOKTELVOUEV
avtov] are used by Joseph's brothers in LXX
Gen 37:20." Cranfield.

kol GAlov dméotelhev, kdkelvov
dmékTeLvay, kal toAlovg dilovg, odg uev
d¢povTeg olUg O ATTOKTEVVOVTEC.

aroktewvw and duroktevvw, -vvow  Kill,
put to death
oepw see v.3

Day 947: Mark 12:6-12

Verse 6

dmoktewvew and dmoktevvw, -vwuw  Kill,
put to death

gotar  Verb, fut indic, 2's glut

kAnpovouta, ag f inheritance

Verse 8

kol hapovieg dméktervay avtdv, kol
EE£Bolov avTOV £E ToD dumeAdvoc.

ékfailw throw out, cast out
¢€w adv. out, outside, away

L Eva elyev, vViov dyamntov: dméotelhey
avTOV £0Y0TOV TPOS 0VTOVG AEywv OTL
"Evtpamioovtol TOV vidv nov.

¢t still, yet, moreover
elg, W, €v gen €vog, WaG, EVOg one
gtxev Verb, imperf act indic, 3 s £yw

"The position of £éva before the verb and
separated from viov dyammtov adds emphasis
both to the finality of this expedient (there is
only one person left to send) and,
theologically, to the uniquness of the son over
against the numerous slaves." France.

"The throwing of the son out of the vineyard
has obvious symbolic significance in relation
to the rejection of Jesus, but in that case the
order of death followed by throwing out is
surprising (and is reversed by Matthew and
Luke, reflecting the death of Jesus outside
Jerusalem). At the level of the story proper the
murder followed by the throwing out of the
body (not even a decent burial) provides a
vivid climax, and perhaps Mark intends no
more." France.

Verse 9

dyamnrog, 1, ov beloved

Recalls the voice from heavenin 1:11 and 9:7
and echoes Abraham's sacrifice of his son as
recorded in LXX Gen 22:2.

Tt [odv] mowjoer 6 kvpLog Tod dumeAdVoOC;
gheVoeTal Kol AToAEoEL TOVS YEWPYOVC,
Kol dwoeL TOV AumeA®va GALOLS.

| KVpLog here means 'owner'

goyatog, 1, ov adj last, final

évtpamrjoovtal  Verb, fut pass indic, 3 pl
évtpermtw make ashamed; pass
respect, regard

géhevoetol  Verb, fut midd dep indic, 3 s
£o(OuUaLL

amoléoeL  Verb, fut act indic, 3 s drroAluut
destroy, Kill

alhog, 1, 0 see v.4

"Mark's readers would have had no difficulty
in identifying the dAAoL as the church. But
Jesus' words remain uninterpreted to those
who heard him in the temple." France.
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Verse 10

oVdE TNV yoaenyv tavtny dvéyvote, Aibov
Ov dmedokipuaooy ol oitkodonodvieg, ovTog
gyeviiOn eig kepaliv yoviog:

gyvwoav  Verb, aor act indic, 3 pl yLvwokm

yoapn, ng f writing, Scripture
avoywwokw read

gyvwoav ... explains £€{ntovv rather than
gpofmOnoav.
mtpog here means 'with reference to'

"The quotation is from Ps 118 (LXX:
117):22f., and follows the LXX exactly."
Cranfield.

elmev Verb, aor act indic, 3s Aeyw

agumue  leave, let go

amfiMdov  Verb, aor act ind, 1s & 3pl
ATEQYOUAL

MBog, ov m stone

dmodokiuaw reject

oikodopew build

gyeviiOn Verb, aor indic, 3 s yLvouo

keqpaAn, ng f head

yovio, og £ corner; Kegain yoviog
main corner stone, keystone

"While this full grouping of dpy}LEPELS KaL
YOOUUOTELS KOl Ttpeoputepol will not appear
again until 14:43, the fact that no new subject
is announced for the next verb,
dmootelhovoly, indicates that they remain
active in the background." France.

"It is as clear warning to the leaders of Israel
that the one whom they are rejecting will be
exalted by God as Jesus could possibly give
without dropping altogether his messianic
veiledness." Cranfield. France comments,
"What the parable did not contain was any
concept of the rejected son himself being
vindicated and taking the supreme place;
indeed the imagery of the parable did not
allow it without moving outside the story
situation to include the possibility of
resurrection after death. It is that crucial move
which this quotation allows, thus completing
the total scenario by weaving in the final and
hitherto neglected element of Jesus' three
passion predictions. This is a creative use of
Scripture which Jesus' hearers at the time
could certainly not have been expected to
work out for themselves, despite the rebuke
implied in the opening question."

Day 948: Mark 12:13-17

Verses 13-17

Cf. Mt 22:15-22; Lk 20:20-26.

Verse 13

Kal damootéAlovoLy mpodg ovTtov Tvag Tiv
daproatwv kol TV Hpwdlavdv Tvo
avTOV AYPEVOWOLY AOYW.

dmooteMw  send, send out

"The sequence of plural verbs without
expressed change of subject since 11:27 leaves
little doubt that the subject of dmwooTEALOVOLY
is still the AEYLEPELS KOL YOOUUATELS KOL
mpeoputepol. This is an official delegation
with the aim of discrediting Jesus." France.

Verse 11

Twvag  Pronoun, m & facc pl Tig
"Hpwdravor, wv m Herodians (partisans
of the Herodian family)

Cf. 3:6.

o0 Kvpiov éyéveto avtn, kal €0t
Bavuaot v OpBalUoTg MUODV;

dypgvw trap, catch off guard

¢yéveto Verb, aor midd dep indic, 3 s
YLVOUOLL
Bavuaotog, n, ov  marvellous, wonderful

France comments that the verb is usually used
of trapping animals for food, adding that it
"forms a vivid metaphor for their hostile

purpose."

"The second verse of the quotation might serve
as a motto for the whole of Mark's gospel. It is
the gospel of paradox, of human amazement at
the unexpected work of God." France.

Verse 14

Verse 12

Kai ¢0ritovv avtov kpatfioat, kai
ggofrionoav tov Oylov, Eyvwoov Yoo OTL
1o0¢ adToVS TV TOPABOM|V ELTTEV. Kol
APévTeS oTOV ATTHiAOOV.

kai EMOOVTES AéyouoLy avtd, Addokole,
otdauev 8tL AAnONC €1 kal oV uéhel oot
TEPL 0VOEVOG, OV YO PAETELS €lg
mpoowmov dvOpwiwy, dAle éxe dAndeiog
v 080V T0D Oe0D d1ddokeLg EEeOoTLY
dobvar kfijvoov Katoapl §j oV; ddUev 1 un
ddUEV;

Cntew seek, search for, look for
kpotew hold, hold fast, sieze
pofeouar fear, be afraid (of)
oyhog, ov m crowd, multitude

oudaokohog, ov m teacher
oida know
ainong, e true, truthful, honest

Cf. Jn 7:18.
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uehel impersonal verb it is of concern, it
matters
0VdELS, 0VdeULa, 0VdEV  Nno one, nothing

| Le. not concerned about the opinions of men.

PAetw see, look
Tpoowov, ov n face, appearance

Bremerg eig mpoowTov AvOpwITWY a
Hebrewism meaning to show partiality. Le.
Jesus would not be intimidated by, nor would
he tailor his answer in accordance with, the
nature of the questioner: he would give his
honest view.

dAndsia, ag f truth, reality

0dog, ov  way

owaokw teach

¢€eoTLv impersonal verb it is permitted, it
is lawful, it is proper

| I.e. in accordance with God's law.

doDval verb, aor act infin dLdwWL
KNvoog, ov m tax

France comments, "All Roman taxes (customs,
tolls, etc.) were unpopular, but the poll tax
(kmvoog) was a particularly offensive demand
for Jewish patriots. First imposed less than a
generation earlier by means of Quirinius's
census when Judea became a Roman province
under direct rule in A.D. 6, it was immediately
the cause of the revolt led by Judas of Galilee
in that year (Josephus, War 2.118; Ant. 18.4-
10, 23-25). That revolt had been quickly
stamped out, but it remained the inspiration for
subsequent patriotic leaders, culminating in the
Zealot movement which precipitated the
climactic revolt of A.D. 66 and the consequent
siege leading to the destruction of Jerusalem in
A.D. 70. The question was therefore an
essentially political one, aimed to elicit Jesus'
stance with regard to 'Zealot' ideology. As a
Galilean he was not liable to pay the knvoog,
which applied only to provinces such as
Judaea which were under direct Roman rule.
They approach him as a 'foreign' visitor who
might be expected to offer a more 'objective’
judgment, but his response may be expected to
be of interest to the political authorities of
Judaea." France continues, "But for Judas the
the issue has been as much theological as
political." It was his view "that allegiance to
God and to Rome as a pagan occupying power
are fundamentally incompatible."

Cranfield adds, "The Pharisees, who were no
friends of the tax, though they justified paying
it, and the Herodians, who supported it, came
together to ask Jesus, united by the desire to
destroy him in one way or another. The
question was a trap; for if Jesus said, 'Yes', he
would be finished as far as the people were
concerned, whereas if he said, 'No', he could at
once be denounced to the Romans."

n or
oduev  Verb, aor act subj, 1 pl dLdwuL

Verse 15

6 8¢ eldwg aVTOV TNV VITOKELOLY ELTEY
avtole, Ti ue melpdlete; EPETE pot
dmvaplov tva 1dw.

eldwg  Verb, perf act ptc, mnom s 0ida.

[Cf. 2:8; 5:30.

vokpLolg, ewg f hypocrisy, pretence

mewpalw test, put to the test, tempt

@epw  bring

onvaplov, ov n denarius

1dw Verb, aor act subj, 1 s Opaw see,
observe

Verse 16

ol 8¢ fjveykav. kal Aéyer avtolg, Tivog 1
elkwv avtn kol 1M émuypogr; ol 8¢ elmav
avt®, Katoopocg.

flveykav  Verb, aor act indic, 3 pl @gpw
gikwv, ovog f likeness, image
gmvypaqn, ng f inscription, superscription

"The most common type of denarius of
Tiberius has on its obverse the Emperor's bust
adorned with a laurel wreath and on its reverse
a representation of his mother Livia. The
legend, which is abbreviated, reads (in full):
Tiberius Caesar Augusti Filius Augustus
Pontifex Maximus. Both legend and images
set forth the mythology of the imperial cult
and so troubled the consciences of religious
Jews." Cranfield.

France comments, "By asking his questioners
to show him a denarius Jesus wrong-footed
them. He himself apparently did not have a
denarius, but his questioners were able to
produce one. They were therefore in no
position to criticise Jesus for lack of patriotism
or of religious scruples, if they themselves
were already carrying the 'idolatrous' imperial
money."

Verse 17

6 8¢ "Inoodg elmev avrolg, Td Kaioopog
dmodote Kaloapl kal 1 tol 6eod 1@ Bed.
kai €€eBavpalov éme adTd.

amodidwut give, pay, render, give back
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The compound verb emphasises obligation.
On Jesus' attitude to the Roman Empire cf. Jer
27:51f; 28:14; 29:7.

France comments, "The theological basis of
Jesus' response is ... that the Zealot ideology
underlying the supposed dilemma is false.
Instead of setting loyalty to God and to Caesar
in opposition to each other, the straightforward
meaning of Jesus' words is that both may be
maintained at the same time. He gives no
specific guidance as to what is one's obligation
to each party, though the implication of his
dmddote Kaioapt following on the
recognition that the denarius bears Caesar's
name surely implies that the use of the
denarius to pay the poll tax falls clearly within
the category of Caesar's dues. His
pronouncement assumes that there is no clash
between the legitimate claims of Caesar and of
God. It is therefore an answer no Zealot could
have given. But neither is it simply pro-
Roman: God also has his rights.

"Jesus' response to this question thus provides
a basis for the more developed teaching of
Rom 13:1-7 and 1 Pet 2:13-17, each of which
simply assumes that it is possible to be loyal to
the Roman government and to God at the same
time and indeed goes further in grounding this
instruction (which in Rom 13:6-7 includes
specifically the payment of taxes) in the belief
that the (pagan) civil authorities are a God-
given institution. None of these passages
envisages a conflict of loyalties, and therefore
they offer no guidance for those situations,
with which the church soon found itself only
too familiar, where God and Caesar appear to
be pulling in opposite directions. But it is an
important starting point for debating such
conflicts to recognise that for Jesus, as well as
for Paul and Peter, the normal situation is one
of compatible loyalties rather than, as the
Zealots would have insisted, one of conflict
between Caesar and God."

Day 949: Mark 12:18-27

Verses 18-27

Cf. Mt 22:23-33; Lk 20:27-40. "The question
from the Pharisees and Herodians was
political, with a theological nuance. The
Sadducees now pose a purely theological
question, earthed in a specific test case. Jesus'
response to this question will be a matter of
complete indifference to the Roman
government, but because it focuses on an area
or current controversy on which the dominant
'parties' in Jerusalem were sharply divided, it
carries the potential for alienating one or other
faction among the listeners. In addition, since
the questioners seem to assume that Jesus
supports the 'Pharisaic' notion of an afterlife, it
offers the opportunity to discredit him as a
wise teacher by presenting him with a reductio
ad absurdum of that position which any
Pharisaic teacher might be expected to find
equally embarrassing, and so making him look
rediculous before the crowd." France.

Verse 18

Kal pyovtal Zaddovkalol mpog antov,
oltiveg AéyovoLv dvdotooly w gbvat, Kol
EMNOWTWV 0VTOV AEYOVTES,

"The Sadducees were the aristocratic party,
made up of the high priestly and leading lay
families of Jerusalem. They were wealthy and
worldly. Their arrogance and their harshness
in the administration of justice were notorious.
Conservative in doctrine, they rejected what
they regarded as Pharisaic innovations; but
their main concern was for the maintenance of
their privileges, not for doctrinal purity."
Cranfield. These were probably
representatives of the dpyLepeLg metioned
earlier.

ékbovuolw be completely amazed

ottiveg Pronoun, m nom pl O0TLS, NTLS, O
T who, which
dvaotaolg, ewg f resurrection, raising up

Cf. Acts 23:6-8.

émepwtow ask, question

Verse 19

Awddokaie, Mwiofig fypopev ulv OtL édv
TIVOG AdEAPOS dmmobdvn kai katahin
yuvatka kai un defi tékvov, Tvo Aapn 6
AdelpoOg ovTod TV yuvalko Kol
¢Eavaotiion omépua Td ddeAp®d avTtoD.

0100 0K0AOg, OV m see v.14
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"The address dudaokale (cf. v. 14) is
particularly appropriate for what purports to be
a serious theological question such as a rabbi
might be expected to pronounce upon."
France.

Verse 23

év Tf) dvootdoet, [Gtav dvaotdoly,] Tivog
avTdVv EoTOL Yuvij; ol yop EmTd ooV
avTV YUVOIKO.

Yoo write

gov if

dmobvnokw die

katohimy Verb, aor act subj, 3 s
kataAieltw leave, leave behind

yuvn, atkog f woman, wife

dofi  Verb, aor act subj, 3 s douue  leave

tekvov, ov n child; pl descendants

gEaviotnur  have (omeppa) children

omepua, tToc n seed, offspring

otov when

dvaotdowv  Verb, 2 aor act subj, 3 pl
dviotnuu trans (in fut and 1 aor act)
raise; intrans (in 2 aor & all midd) rise,
come back to life

Cf. Deut 25:5-10. "The levirate law is based
on the assumption that a man's 'survival' is
through the continuation of the family line,
and for those who could see no no other form
of 'resurrection’' this remained an important
issue. The use of the verb é€avaoTiion in the
echo of Gn 38:8 (LXX dvaotnoov), following
so soon after the reminder that the Sadducees
do not believe in GdvaoToOLS, neatly
emphasises that this is the only sort of
'resurrection' they can envisage." France.

"The clause 6tav AvaoTdOLV is widely
attested in the versions even though missing
from most early MSS, and was likely to be
omitted either as apparently redundant ... or by
assimilation to Matthew and Luke; there is no
obvious motive for its insertion." France.

gotaw  Verb, fut indic, 3 s eiut
goyov  Verb, aor act indic, 1 s & 3 pl €xw

"The intention of the Sadducees is to ridicule
the Pharisaic doctrine of the resurrection
accepted by Jesus." Cranfield.

Verse 24

£gn avtoig 6 "Inocodg, OV dud todto
mhavo0e ur elddteg Tag Yoo g unde v
dvauy 1ol Beod;

Verse 20

¢t ddehgol Roov: kal O wpdtog Fhofev
yuvalka, kob drmobviokwyv ovk dgfikev
omépua

£€gn  Verb, imperf act ind, 3s @nuL say

mhavaw lead astray, mislead, deceive

£ld0Teg  Verb, perf act ptc, m nom pl oida
know, understand

£TTO.  seven

TPWTOG, M, ov first

géhapev  Verb, aor act indic, 3 s haufavw
dofikev  Verb, aor act indic, 3's dginut

Verse 21

L.e. 'because you do not understand...'" "For
the Sadducees, who saw their position as based
on Scripture and not on later ideas, that was a
particularly wounding accusation, and one
which Jesus will need to justify in vv. 26-27."
France.

Kal 6 dgVTepog EAafev avtiy, Kol
AméBavey W) KOTOAMITWV OTTéPUAL” Kol O
TPLTOC WoUTWG'

yoagn, ng f writing, Scripture
unde negative particle nor, and not, neither

dvetepog, o, ov second

arté0avev  Verb, aor act indic, 3s
AobvnoKkw

KaToALTwy  Verb, aor act ptc, m nom s
KOTOAELTTW see v.19

TELTOC, M, ov third

moovtwg adv in the same way, likewise

Verse 22

"Those who understand the Scriptures and
therefore reckon with the power of God will
not deny the resurrection because they cannot
comprehend the 'how' of it." Cranfield.

Verse 25

dtav yap €k vekpdV AvooTdoLy, ovte
youolowy ovte yautCovrar, dAle eloiv g
dryyehol év tolg ovpavolc.

Kol ol €T oVk Agfikoy omépuo. Eoyatov
TAVTWVY Kal 1) yuvi) amédavev.

doficav  Verb, aor act indic, 3 pl dgunul
g¢oyatov waviwv adv last of all

veEKpPOg, o, ov dead

ovte not, nor (ovute ... ovte neither ...
nor)

Yyouew marry

youlw give (a bride) in marriage

"The mention of the angels touches on another
point at which the Sadducees disagreed with
the Pharisees (cf. Acts 23:8)." Cranfield.
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France comments, "Jesus suggests that the
earthly perspective, within which the
exclusiveness of the marriage bond has a
central place, is inappropriate to a new quality
of life which is not like that of human beings
on earth but of 'angels in heaven'. Earthly life
is temporary, and therefore requires the
procreation of further life, in the context of
marriage, for its continuance, but heavenly life
is eternal, and there is no place in it for
procreation. Marriage and reproduction
belong only to the earthly sphere (note that it is
marriage, not love, which Jesus declares to be
inappropriate in heaven). Angels, as eternal
beings, have no need to reproduce. And in
such a context the exclusiveness and jealousy
which belong to marriage are no longer
appropriate. Something like that seems to be
the logic of Jesus' very compressed argument.
It is based on a theology of angels and of
heaven which is for us a matter of faith rather
than experience, and as such may leave many
readers less than satisfied. But its purpose is
to challenge the assumption of the Sadducees
that an afterlife, if it exists, must be just like
this one, and can therefore be evaluated in
terms of life on earth (cf. 1 Cor 15:50). That is
to fail to appreciate Tijv dUvauLy tod Beo?."
France's comments need to be nuanced a little
in light of the 'earthy' character of NT hope
concerning resurrection and new creation, but
are nevertheless valuable.

"In LXX Ex. 3:6 the phrase 0e0g ABpaa kal
Bedg Ioaok koL Bedg Takwp, without articles
(except that LXX A has an article before the
first 0e0g only), follows an introductory O
0e0g 10D TatPOg 0oV which is omitted in all
the synoptic quotations. All three synoptic
quotations show textual variations here, but it
seems probable that Matthew included articles
before all uses of 0edg, and Luke only before
the first. It is perhaps more likely that Mark
agreed with Luke (and substantially with the
LXX) in omitting the last two articles (and
possibly the first; so D W) and that they were
added by assimilation to Matthew; but the
matter is of stylistic rather than exegetical
interest." France.

Verse 27

oVk €0ty 0£0g vekp®V AAL TOVTWV:
oMY TThavaobe.

Caw live, be alive
mohv adv much, greatly
TAovaw see v.24

Verse 26

mepl 8¢ TV vekp®v JTL £yeipovtol ovk
avéyvote £v i BiPrw Mwioéwg £l tod
Bdtov g elmev avtd 6 Oedc AMéywv, "Eym
6 0£0¢g ABpadu kal [6] 0edg "Toadk kal [O]
0e0¢ "Tokwf;

gyelpw  raise

"The change from the active dvaoT®OOLV in vv.
23, 25 to the passive éyeipovtal here may be
intended to draw attention to the fact that
resurrection is not automatic but is the result of
God's active concern (as the argument of vv.
26-27 will assume), a demonstration of the
dUvoulg tod Beod (v. 24)." France.

dvoywwokw read, read in public worship
Buprog, ov f book, record
Bfatog, ov m& f  bush, thornbush

L.e. in the passage relating the story of the
burning bush. Cf. Rom 11:2, év "H\wq.

Twg how(?)

"The fact that in Moses' time God could still
call himself the God of Abraham, Isaac and
Jacob implies that at that time he still
remembered and cared for them, and, since he
is the living, almighty and faithful God, those
whom he remembers and cares for must be
alive... And if they were still alive with God
(for this pre-resurrection life, cf. Lk 23:43;
16:19-31; Phil 1:23...) in the time of Moses,
we may be confident that at the last God will
also raise up their bodies, so that they may
share the final blessedness. The kernel of the
argument is the faithfulness of God."
Cranfield

France similarly comments, "The argument is
... areflection on the character of the covenant
God whom Moses encountered, a God who
through his new name 'l AM' is revealed as the
living God, the ever-present helper and
deliverer of his people. If such a God chooses
to be identified by the names of his long-dead
servants Abraham, Isaac, and Jacob, with
whom his covenant was made, and whom he
committed himself to protect, they cannot be
simply dead and forgotten: ok £0TLv Be0g
vekp®V AAAO Cwvtwv. It is a cryptic,
allusive argument worthy of a rabbinic teacher,
but its basis, far from being merely the tense of
a verb, is in the fundamental theological
understanding of Yahweh, the living God, and
of the implications of his establishing an
‘everlasting covenant' with his mortal
worshippers."
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Verse 28

Kol pooeldov €lc TV yooupotémy
dkovoag avT®V ovlnTovvTwy, WWwv dTL
KaA®S ArtekpiOn avtole, ¢mnowtnoev
ovtov, Iota E0Tiv éviol) TpwTn TEVIWY;

TPOOEPYOUOL come, approach

elg, wa, €v gen €vog, (Lag, £vog one

ovinrew argue, discuss, question

1dwv  Verb, aor act ptc, mnom's 0P
see, observe

kohwe adv  well

"koA®G in this context means not just
'cleverly' (so as to escape the intended trap or
even to win the argument), but that Jesus'
answers have been good, wholesome,
satisfying, leading the scribe to hope for an an
equally enlightening (not just clever) answer to
his own more fundamental question; cf. the
combination of kaAdg with € dAnbeiag in
v.32." France.

dmekpiOn  Verb, aor midd dep indic, 3 s
dmokpirvoual  answer, reply

"Whereas other questions have been posed by
groups, giving the impression of official
delegations, this comes from an individual,
and it soon becomes clear that his attitude is
not that of the majority of the ypauuotels.

He comes already favourably disposed towards
Jesus, and leaves even more so. Such an open-
minded enquirer prefigures the minority
support which Jesus and his followers will find
even in the Sanhedrin (15:43; Acts 5:33-39; cf.
Jn 7:50-51; 19:38-40)." France.

France comments, "The question of v. 14 was
primarily political with theological overtones,
and that of v. 23 essentially theological. Here,
as is appropriate to a question from a scribe,
we move onto more legal ground. The
question is familiar from scribal debates about
the law. Given that there are, according to
scribal reckoning, 613 separate
commandments in the five Books of Moses (R.
Simlai [c. 250]...), the question of priority
could not be avoided. The rabbis discussed
which commandments were 'heavy' and which
'light', and sometimes ranked certain categories
of law as more essential than others. There
was a natural desire for a convenient summary
of the law's requirements, a single principle
from which all the rest of the Torah was
derived (the rabbis used the term k°/al for such
a summarising principle). See b. Sab. 31a for
the famous request to Shammai and Hillel to
'teach me the whole Torah while I am standing
on one leg', and Hillel's reply, 'Do not do to
your neighbour what is harmful to you; this is
the whole Torah: the rest is commentary.'
Jesus' own summary in Mt 7:12 is strikingly
similar, and again carries the rider, 'This is the

UL

law and the prophets'.

Verse 29

Artekptdn 6 "Inoodg &t Mpwtn éotiv,
‘Akove, "Toparh, kvpLog 6 0edg MUOV
KVPLOG £1C E0TLV,

Jesus quotes the 'Shema', Deut 6:4f.

Verse 30

gmepwTow see v.18

ToLog, O, oV interrog pro. what, which
évtohn, ng f command

mpwtog, M, ov first, leading, foremost

kol dyomioelg kvpLov Tov Bedv oov €€
OAng Thig kapdiag oov kai £ dAng Tfig
Yuyfig oov kai €€ Ohng tfic dravoiag oov
kal €€ OAng Tfig loyvog cov.

Toviov "moowv might have been expected,
as £VTOAT is feminine and is actually read by
some MSS; but TavTwV is to be explained as a
stereotyped use of the neuter genitive plural to
intensify the superlative." Cranfield.

adyomfoerg  Verb, fut act indic, 2 s dyamaw
love, show love for

"The love here commanded is the response of
a man in the totality of his being to the prior
love of God. The whole man is the object of
the divine love and the whole man is thereby
claimed by God for himself." Cranfield.

ohog, M, ov whole, all, entire

kopdwa, ag f heart

Yuyn, ng f self, inmost being, life, 'soul'
otavola.  mind, understanding

loyvg, vog f strength
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"In place of duvdiuewg in the final phrase
Mark has ioy00g; there is no great difference
in meaning, and {oyV0g (Luke uses the same
noun) may well reflect an alternative Greek
version which was in common use... The
other difference from the LXX is that Mark
has added the phrase kol £€ &ng tfig
dlavotag oov, thus giving four phrases where
Deuteronomy has only three. There is some
variation in the three nouns in the LXX
versions of Deut 6:5 and of the related text 2
Ki 23:25, all four of Mark's nouns being
represented among the variants, but with the
exception of the Lucian revision (presumably
influenced by NT texts) no LXX version has
more than the three nouns of the Hebrew.
Mark and Luke, however, according to the
best represented text), each have four nouns,
though Mark reverts to only three in the
scribe's resume in v. 33. Matthew, like Dt 6:5,
has only three nouns, but by retaining Mark's
additional dtGvoula and omitting (oG he has
left himself without an equivalent to the third
Hebrew noun... These variations indicate a
text in regular liturgical or catachetical use.
They do not greatly affect the overall sense of
the pronouncement, but the NT expansion
from three nouns to four seems to be a
distinctive feature of Jesus' use of it. It is
difficult to differentiate clearly between the
force of kapdia, Puyr and dudvola in the
context of Hebrew thought, but the addition of
dLdvola ... may suggest a deliberate extension
of the familiar text to emphasise the
intellectual faculty as a key element in God's
service." France.

The quotation is from Lev 19:18 (cf. Rom
13:10; Jas 2:8). "The command to love one's
neighbour as oneself does not in any way
legitimise self-love (as has sometimes been
thought); but in it God addresses us as the men
we actually are, sinners who love ourselves,
and claims us as such for love to our
neighbours." Cranfield.

uelLwv, ov greater, greatest
alhog, 1, o another, other

Verse 32

Kol elrev avt® O ypouuoteg, Koo,
duddokale, éme dAnOeiog elmeg &1L elg
£€0TLv kol ovk oty dGAhog v avtod:

kaAwg may be taken with €imeg: '"Truly
Master, you have well said ...". "But it is
perhaps better taken by itself as an
exclamation." Cranfield. France agrees,
saying, "For koA®g as an exclamation in
response to someone else's statement ('Well
said', 'Hear, hear!") cf. Rom 11:20."

owdaokaohog, ov m teacher

alnbelo, ag £ truth, reality; év . truly
elmec  Verb, aor act indic, 2’ s Aeyw

mAnv prep with gen. except, besides

Cf. Deut 4:35; Is 45:21; Ex 8:10.

Verse 33

kol TO dyamdyv avtov €€ SAng Thg kapdiag
kal €€ OAng Thig ovvéoewe kai €€ Ong Tiic
loyog kol 1O Ayostdy 1OV TANolov Mg
£0VTOV TTEPLOOOTEPOV £0TLY TAVTWV TOV
OLoKAVTOUATOV Kol Ouoldv.

Verse 31

ovveols, ewg f understanding, insight

devtépa avTn, AYamioelg TOV TANciov
00V MG 0E0VTOV. UelwV ToVTWV GAAN
EVTOAT OVK EOTLV.

devtepog, a, ov  second

Though asked for the single greatest
commandment, Jesus adds a second in his
reply, since the two are inseparable (cf. 1 Jn
4:19,20). For Jesus' "explicit linking together
of these two very familiar OT texts we have no
Jewish precedent... The two are linked both
by the key verb dyamnoelg and by the fact that
they represent respectively the first and second
parts of the decalogue." France.

"The substitution of ovveolg for dLavola in
v.30 introduces a little variety, but makes no
appreciable difference to the sense."
Cranfield. France comments, "Its meaning is
not far from that of dtdvoua and has a
similarly 'intellectual' tone."

olog, M, ov whole, all, complete, entire
TEPLOOOTEPOGS, O, OV greater, much more
Olokovtwua, Tog n whole burnt offering
Bvowa, ag f sacrifice, victim

mAnolov i) prep with gen near; ii) 6 m.
neighbour, fellow man.
ogovtov, Mg reflexive pronoun yourself

"Ohokav T represents the Hebrew olah and
denotes sacrifice in which the flesh was not
eaten, but the whole victim was burnt. @uoLa
generally represents zebah, which is the
ordinary word for a sacrifice in which the flesh
was eaten by the worshippers." Cranfield.
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France comments, "The sweeping 'demotion’
of the whole system of temple sacrifice on the
part of a scribe (much of whose professional
concern focused around sacrificial regulations)
is remarkable, though it may be paralleled by
the summaries of the law attributed to both
Hillel and Akiba... Its terms strongly recall Ho
6:6, where in the LXX the same two nouns,
Ovoia and dhokovTwpata are subordinated
to £\eog (towards other people?) and
éniyvwolg 0eoD. It does not of course, any
more than did Ho 6:6 (and cf. e.g., 1 Sa 15:22;
Is 1:10-17; Je 7:22-23), imply any doubt as to
the validity of the sacrificial system; the point
is its relative importance."

Verse 34

"After such an encouraging comment it is
surprising to read that no one dared ask any
more questions. Does Mark intend us to think
back to the discomfiture experienced by the
earlier questioners, or are we to assume that
the 'good sense' displayed by this man is so
exceptional, and the implications of his
statement so radical, that others are wary of
associating with him? But perhaps it is more
likely that Mark intends no such direct link
with the immediately preceding pericope, and
that the final clause of v. 34 is simply a bridge
passage to prepare for the new pattern from v.
35 where it is Jesus himself who poses the
question or speaks on his own initiative."
France.

kal 6 'Inoodg idwv [adTov] 8TL vouvexds
drtexpiOn elmev avt®, OV pokEdy €l 4o
thc Paotheiog Tod Oeol. kal 0vdelg oVkéTL
£toAua aUTOV EmepwThoal.

dwv see v.28

"The omission of a)TOV by X D W © and
many other MSS is an obvious correction to
the redundancy of Mark's grammar; its
omission in most OL and some other versions
is naturally explained as a matter of idiomatic
translation rather than of textual difference."
France.

vouveyws wisely, sensibly
amekpiOn  see v.28

uakpov far, far off
Baowhera, ag f kingdom

"Could the scribe but come to realise it, he was
indeed not far from the kingdom of God; for
he was actually in the presence of, and already
apparently to some extent drawn towards, him
in whose person and activity that Kingdom
had come near to men, the one who is himself
the avtofactheia (see on 1:15)." Cranfield.

ovdeLg, ovdeuta, ovdev  no one, nothing
ovketl adv no longer, no more

Tohuow dare, be brave

émepwtow ask, question
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