Reading The Greek New Testament

Week 192: Mark 13:34-14:21

Notes on the Greek New Testament
Week 192 — Mark 13:24-14:21

Day 956: Mark 13:24-31

Verses 24-27

Cranfield says that these verses speak of
"Cosmic signs immediately heralding the
Parousia. The ideas and language are derived
from the OT." France disagrees. He writes,
"It is especially in these verses that the
interpretation of the discourse adopted in this
commentary differs from the majority view...
The disciples' question (vv 3-4) concerned the
destruction of the temple which Jesus
predicted in v. 2. They wanted to know when
it would be and what sign would herald it...

So far everything has fallen short of the full
answer, but dAAG at the beginning of v. 24
alerts us to a new stage of fulfilment. The
setting remains £v €keivalg Talg NuepaLs, but
now we are moving beyond the OATLg of v.
19 to what must immediately follow it. And so
we reach at last the destruction of the temple,
described not in the prosaic terms of v.2 but in
the richly coloured and evocative language of
OT prophecy. Almost every word of vv 24b-
27 is drawn from the prophets, and we shall
examine the specific echoes in the notes
below. The passages cited in vv 24b-25 use
the language of cosmic disintegration to
denote, as often in prophecy, climactic (not
climatic!) changes to the existing world order.
The lights are going out in the centres of
power, and the way is being prepared for a
new world order. As in vv. 26-27 it comes:
Daniel's vision of the enthronement of the Son
of Man will be seen to be fulfilled, and that
Son of Man will send out his angels from his
heavenly throne to collect into his kingdom the
ékhektol not now of Israel only but of all
nations.

"With that, the question is answered. The
word 'temple' has not appeared but the imagery
has powerfully conveyed to those who are
familiar with OT prophecy the fundamental
'change of government' which is symbolised
by the destruction of that now discredited
building in Jerusalem and all that it
represented. From now on it will not be the
national shrine which will be the focus of the
people of God, but the Son of Man to whom
has now been given, as Dn 7:14 predicted, an
everlasting and universal dominion which
embraces all nations and languages.

"And yet the question is still not fully
answered. The disciples wanted to know
about the time and the sign, and so vv. 28-31
finally sum up the implications of what Jesus
has said from this point of view. The little
parable of the fig tree reinforces the need for
readiness when the disciples see toita taking
place... And in v. 30 the time is finally and
empbhatically (Gunv Aéyw vuiv) spelled out
not now in prophetic symbolism but in plain
words: it will all take place within 'this
generation'. And lest there be any room left
for uncertainty, Jesus caps the whole predicive
oracle with the assurance that his words are as
sure and eternal as the word of God himself.
With that, his answer to the question of v. 4 is
complete. What follows in v. 32, introduced
by mepi 8¢, will be on another subject."

Verse 24

AMG €v gkelvolg Totg uépalg LeTd Ty
OMYLY ékelvnv O 1jhog okoTLo0noETOL, Kol
1N ogA1jvn oV dwoeL TO péyyog avThc,

gv ékeLvalLg Toug NuepaLs is "an OT
stereotyped expression with eschatalogical
associations (cf. Jer 3:16, 18; 31:29; 33:15f;
Zech 8:23 etc.)." Cranfield.

OApLg, ewg f trouble, suffering

A "general recapitulation of all the evils of
which Christ had previously spoken." Before
the occurrence of these celestial signs the
Church will have passed through the "whole
course of its tribulation". Calvin.

Nhog, ov m the sun

okotLoOnoetol  Verb, fut pass indic, 3 s
okotiConol be or become darkened

oehnvn, ng f moon

@eYYos, ovg n light
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"The language of v. 24b is paralleled at several
points in the prophetic literature (Ezk 32:7; Jo
2:10, 31; 3:15; Am 8:9) but is verbally most
closely related to Is 13:10, part of the oracle
against Babylon, okotio6foetal tod fiiov
avotélhovtog, kol 1) oeljvr o0 dwoel TO
@Oc avtfic. In v 25 the closest verbal link is
with LXX Is 34:4, part of the oracle against 'all
nations' but with special reference to Edom,
Kol TaKoovtol Tadool ol dSuvdpelg Tdv
oVPAVAV ... Kal TdvTo Td ot TECETTOL
..., where the 'powers of the heavens' are
probably to be understood as a poetic synonym
for the stars. In most of these passages the
immediate reference is to the imminent
downfall of specific nations (Egypt, Babylon,
Edom, Israel, and Judah), though in Jo 3:15
there is a more universal perspective (all the
nations gathered for judgment before
Jerusalem). In the original prophetic context,
therefore, such 'cosmic' language conveys a
powerful symbolism of political changes
within world history, and is not naturally to be
understood of a literal collapse of the universe
at the end of the world. It is, in the words of
Wright, 'typical Jewish imagery for events
within the present order that are felt and
perceived as "cosmic" or, as we should say,
"earth-shattering"." The events so described
are catastrophic for the nations concerned, and
to use such language adds a heavy ideological
loading of divine judgment. God is redrawing
the map of world politics, and the familiar
structures of international affairs will never be
the same again. But the dramatic collapse of
the power structures is not the end of world
history, but the beginning of a new and better
phase, in which God's purpose will be worked
out... What is startling about the use of such
language by Jesus in this context is not that he
uses the same imagery as the prophets, but that
he uses it with regard to the fate of Jerusalem
and its temple." France.

Verse 26

kal toTe Spovtat TOv viov tod dvOpwTov
goouevov &v vegéhorg Uetd duvhuewg
moAMig kol dOENC.

"If vv 24b-25 have portrayed the negative side
of Jesus' prediction, the end of the old order, in
vv 26-27 we turn to the positive, the new order
which is to take its place." France.

tote then, at that time
Opovtar  Verb, fut midd dep indic, 3 pl
Opow see

"All men, not just disciples, are presumably
included in this indefinite plural." Cranfield.

veBeln, ng f cloud

TOAVG, TTOAAM, TTOAV gen TTOAAOV, NG, OV 1)
much

00&a, ng f glory, splendour

Verse 25

kal ol dotépeg Ecovron ék Tod ovpovod
TTOVTES, KOl ol duvauelg al v tolg
ovpavolg oakevdroovtal.

AotnE, €00g m star

goovtar  Verb, fut indic, 3 pl iyt

ovpavog, ov m heaven

mutw  fall, fall down

ovpavog, ov m heaven

oaAevOroovtol  Verb, fut pass indic, 3 pl
oaievw shake, disturb

Cf. Dan 7:13f. "Daniel's vision, as we have
seen at 8:38, is one of enthronement, of the
'one like a son of man' coming before the
throne of God to be given universal and
everlasting dominion. It is the imagery of
setting up a new kingdom to replace the failed
regimes of previous empires, and it is located
not on the earthly scene but in the presence of
God in heaven. Here then is the ultimate
divinely sanctioned authority, to which 'all
peoples, nations and languages' must now be
subject... Here is an even more telling
counterpart to the irony of vv 24-25. There
prophetic visions of the downfall of Israel's
enemies were drawn on to depict God's
judgment on Israel herself as represented in
the temple. Here a vision of Israel's triumph is
transferred to a 'Son of Man' whose authority
is to supersede that which Jerusalem's temple
has hitherto represented. Here, for those who
appreciate the nuances of OT language, is a
startling statement of the idea that Jesus
himself, and derivatively the church, the
international body of people who acknowledge
his sovereignty, is now to be understood as the
true Israel, the people of God through whom
God's earthly agenda, hitherto focused on
Jerusalem and its temple, is now to be carried
forward... This is what Daniel's vision is all
about, the trancendent power of God which
has put an end to usurping human 'powers' and
has established the final, universal sovereignty
of the Son of Man. So also when the temple is
destroyed the existing dSuvAaueLg
oahevOroovtal (v. 25), while by contrast the
newly established 'power and glory' of the Son
of Man will be there for all to see." France.
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Verse 27

Kol TOTe dmootelel Tovg dyyéhovg Kail
EmLOVVAEEL ToVg EkhekToVg [00TOD] €k TOV
TECOGPWV AVEUWV ATt dkpov Vg Ewg
dkpov ovpavod.

Admootelel  Verb, fut act indic, 3 s

dmooteAw send, send out
é¢movvayw gather, gather together
éxhektog, m, ov  chosen

"Though the Church be now tormented by the
malice of men, or even broken by the violence
of the billows, and miserably torn in pieces, so
as to have no stability in the world, yet we
ought always to cherish confident hope,
because it will not be by human means, but by
heavenly power, which will be far superior to
every obstacle, that the Lord will gather his
Church." Calvin.

The growing community of Jesus' disciples, cf.
v.20. "Their 'gathering' (étLovVvGEeL), echoes
OT predictions of the 'gathering' of the Jewish
exiles back to their land, primarily Dt 30:4
(LXX ovvdEet) and Zc 2:10 (EVV 2:6; LXX
OVVAEW), both of which also speak of
gathering from the ends of the earth (Dt 30:4,
At dkpov 10D ovpavod g drkpov Tov
ovpavol; Zc 2:10, £k TV TE00GpwV T0D
ovpavoD); the main point of v. 27 looks like a
combined allusion to these two texts. Cf. also
Ps 147:2 (10g dwoomopdc Topanh
€m1ovvAEet). Here again is an ironical
reversal of the sense of the OT language used,;
the gathering of the ékhektotl of the Son of
Man will be from the whole world not by
extracting Jewish exiles from their places of
captivity, but by including people of all
nations in what have been hitherto the Jewish
community of the people of God. This is the
fulfilment of the vision of v. 10, that the
gvayyéhov will be proclaimed to all nations...
"In view of the association of angels with the
enthroned Son of Man in 8:38, and in the
absence of any clear indication that the normal
meaning of dyyehog is inappropriate here, I ...
think it ... likely that angels are here credited
with a 'missionary’ role in the ingathering of
God's people; cf. the description of angels in
Heb. 1:14 as AeLTOVPYLYO TVEVUATOL €1
dtakovioy AmooteA Ouevo dLd Tovg
uélhovtag kAnpovouely owtnpiov."
France.

Verse 28

Ao 8¢ tfic ovkfic udbete v Topaforriv:
dtav 1idn 6 khadog avthig dmahog yévnta
Kol €k@un Td QUAND, YIVwokeTe GTL £yyUg
10 0€pog £oTiv.

ovkn, ng f fig tree

udbete Verb, 2 aor act imperat, 2 pl
uavOavw learn, find out

otov when, whenever

161N adv now, already

khadog, ov m branch

dmohog, m, ov  putting out leaves

vévntal  Verb, aor subj, 3 s yLvouat

ékpuw  put out (leaves)

@uAlov, ov n leaf

¢yyvg adv near

Bepog, ovg n summer

Verse 29

oUtweg kol vuele, dtav (dnte todto
YWVOUEVQ, YIVWokeTe OTL £yyUg €0TLV &7l
0Vpals.

oVUTwg and oVTw adv. thus, in this way
dnte  Verb, aor act subj 0paw v.26

tovto must refer to the signs mentioned

Bvpa, ag f door, gate

TEOO0PEC neut TEOOOPO gen TECONOWV
four

dvenog, ov m wind

dkpov, ov n boundary, extreme limits

., yng f earth

¢wg to, up to, as far as

Cf. Deut 30:3f; Jer 32:37; Ezek 34:13; 36:24;
Zech 2:6.

France writes of "the quite unjustified
tendency of some to translate it as 'he is near'
(RV, RSV, NRSV, JB, NIB). €yyVg is an
adverb, not a masuline adjective, so that the
phrase means 'he/she/it is near', leaving the
identity of the 'he/she/it' to be determined by
the context. And here the context leaves little
room for doubt. The disciples had asked when
the temple would be destroyed and how they
would know the time. Jesus' reply, with the
focus shifting emphatically back to the
disciples again (koL VUELS ... YIVWOKET), nOw
homes in directly on the latter part of their
question: this is how you will know that it (the
destruction of the temple, the subject of the
question and of the whole discourse so far) is
near; this is the onuelov you asked for...
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"tato must therefore refer to the matters set
forth in vv. 14-22, after which the destruction
of the temple will follow quickly and
inevitably; there will be little time to get away.
It is therefore quite inappropriate to the flow of
the discourse to understand v. 29 as referring
to anything subsequent to the destruction of
the temple. That would make it useless as a
sign in response to the disciples' question, as
well as intruducing a quite unnecessary tension
with the clear temporal limit set in v. 30.

Verse 29 thus sums up all that Jesus has just
spelled out in vv 14-27, the preliminaries in
verses 14-22 (tadta yuvoueva) and the
climax itself in vv 24-27 (¢yyVg otwv émi
Bvpalg)."

France comments, "There is a clear continuity
between the question [in v 4] when ué\hn
tadta ovvrehelobol wavta yévntol and the
answer that this generation will not pass away
until wdvto yévnrot. If the former phrase
referred to the destruction of the temple (and,
as we have seen, nothing in its context
suggests any other reference), then so must the
latter. toDTO TOvTQ in this context must
therefore refer to the whole complex of events
Jesus has just been predicting in vv. 14-27.
The answer to the disciples' question is thus
comprehensively rounded off by as plain and
definite a time scale as they could have wished
for."

Verse 30

Verse 31

Aunv Aéyw vutv 6tL o0 Ut oA 1
yeved ovn uéyplg ov tadta mhvia
vévnTat.

0 oVpavdg kal M v Topekevoovtol, ol &¢
AOYOL LoV OV 1) TOPELEVOOVTAL.

mopehevoovial  Verb, fut midd dep indic, 3
pl TOOEOYOUAL

oV w1 adds decisiveness.

TopéNOY  Verb, aor act subj, 3 s
TOPEPYXOUOL  pass, pass away

vevea, ag f generation, age

ueyot and uexplg prep with gen until

ob adv where; peyol o0 until

vévntoL  see v.28

Cranfield lists a variety of interpretations of

this verse:

i) 1 yevea 1) 00T means mankind in
general;

ii) means the Jewish people;

iii) means Christians;

iv) means 'people of this sort' — meaning, 'there
will be unbelievers until the end'.

v) tavta tovto refers to the destruction of
the Temple;

vi) refers to Christ's Passion and Resurrection;

vii) refers to the signs of the End mentioned in
vv.5-23.

Cranfield himself argues that we need to

understand that the Incarnation-Crucifixion-

Resurrection-Ascension, on the one hand, and

the Parousia on the other, belong essentially

together and are in a real sense one Event, one

divine Act, being held apart only by the mercy

of God who desires to give men opportunity

for faith and repentance." He says of Jesus'

words in this verse, "The meaning then is that

the signs of the End which Jesus has described

in vv 5-23 will not be confined to a remote

future: his hearers must themselves experience

them, for they are characteristic of the whole

period of the Last Times."

"The words are remarkable, in that they echo
the declaration of Is 40:7-8, that while grass
and flowers may wither, God's word stands
forever. The reliability of the word of Jesus is
no less than that of the word of God himself...
In Mt 5:18; Lk 16:17 the same imagery is used
of the permanent validity of the law; Jesus'
AOyol are thus put on a par with the Torah in
terms of authority and permanence." France.
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Day 957: Mark 13:32-14:2

Verse 32

Iepl 8¢ thig Nuépag €keivne 1§ thg Hpog
ovdelg 0ldev, 00d¢ ol Eyyehol v ovpavd
ovdt O VIOE, £l un 6 matip.

"TIepl O€ ... as the opening phrase of a
paragraph signals a change of subject. It is
used several times in this way in 1 Corinthians
as Paul moves from answering one question to
the next, and we have seen it used by Mark in
this way already in 12:26, where Jesus turns
from the specific issue of the place of marriage
in the resurrection life to the more general
issue of the validity of the resurrection belief
itself. Here it naturally suggests a similar shift
to a new topic, and the more so because the
dependent genitive consists of a pair of
phrases (tfic Nuépag ékeivng N Thg MPOC)
which are here introduced into the discourse
for the first time. While the plural al fjuépat
(8kelvar) has been used several times to
describe the period of the siege of Jerusalem
(vv 17, 19, 20, 24), no singular day has been
mentioned which provides a suitable
antecedent to 1) Nuépa €kelvn in v. 32.
Moreover, the statement of ignorance
concerning this 'day and hour' contrasts
strongly with the resounding certainty (Gunv
Aéyw VUlv) of Jesus' pronouncement of the
time within which the taDta described in the
previous verses will occur (v. 30). We have
moved emphatically from the known to the
unknown." France.

France argues that the new subject, spoken of
here as tfig iuépag €keivng, is the parousia —
the same subject as in Mt 24:36f. He writes,
"The phrase 1 uépa £kelvn has this sense in
a number of places in the NT where an explicit
antecedent is equally lacking. In Mt 7:22 and
Lk 10:12 the context requires that it refer to
the day of judgment, but the identity of the
'day’ is no more explicit in those passages than
here. The same reference to the day of
judgment is clearly intended in 2 Tim 1:12, 18;
4:8, though again no antecedent is expressed in
these contexts. In 1 Cor 3:13 1) uépa alone
suffices to convey the same reference. It
seems, then, that in early Christian parlance
'that day' or even 'the day' was in itself a
recognised eschatological term where the
context allowed it to be so understood. Mark
could thus expect his readers to detect in the
use of this phrase a shift from the historical
events of the Jewish War to a more ultimate
perspective, without having to spell this out.
Any readers/hearers who managed to miss the
idiom would quickly realise the change of
subject when they heard in vv. 33-37 what the
coming of 1] fuépa €keivn was to be like."

€KELVOG, M, O see v.17

1N or

wpa, ac f hour, moment

ovdeLg, ovdeuta, ovdev  no one, nothing
oida know

ovde and not; oVde ... oVde neither ... nor

"The full reality of the Incarnation involved
such ignorance on the part of Jesus during his
earthly life. Calvin goes to the heart of the
matter when he speaks of the Son of God
'enduring' it 'on our account' and connects it
with his 'discharging the office of Mediator'.
A clearer warning against all speculation about
the when of the Parousia could hardly be
imagined." Cranfield.

"And surely that man must be singularly mad,
who would hesitate to submit himself to the
ignorance which even the Son of God did not
hesitate to endure on our account." Calvin.

Verse 33

Brémete dypvmvelte: ovk oldate Yoo THTE
0 k0LPOC E0TLV.

fretw see, look, beware of
dypvmvew be alert, watch over

The converse is the danger of being caught
asleep (v. 36).
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Some MSS add koL tpoogvyeo0e. France
comments, "Prayer is more likely to have been
added than omitted, as a conventional
expression of the exhortation to watch,
especially in the light of 14:38 (cf. with
dypvmvéw, Lk 21:36; Eph 6:18), but is less
appropriate here, especially as it produces an
awkward series of three unconnected
imperatives."

Verse 36

un éMwv éEalpvng ebpn vudg
kaBeVdovTag.

¢Eougvng  suddenly, unexpectedly
gVpn  Verb, aor act subj, 3 s £DPLOK®
koBevdw sleep

moTe  interrog adv. when?
koLpog, ov m time, appointed time

"The Christian disciple, it seems, is never off
duty." France.

The disciples' ignorance of the date of the
Parousia is not an excuse for being
unprepared, but a reason (yop) for increasing
vigilance." Cranfield.

Verse 37

0 8¢ DUV Méyw, oy Aéyw, yoryopelTe.

Verse 34

mg AvOpwmog dmddnuog dgeig v olkiov
ovtod kal dovg Tolg dovholg avTod TV
gEovoiav, tkdotw O Epyov avtod, kol Td
Bupwp®d éveteihato Tva yonyopfi.

dmodnuog, ov away from home, on a
journey

Agelg  Verb, aor act ptc, mnom s dqunuL
leave

oikiwa, ag f house, home, household

0oV Verb, aor act ptc, m nom's dLOMUL

doviog, ov m slave, servant

¢Eovola, og f authority, right, power

£K00TOC, 1, ov each, every

Bupwpog, ov m & f door keeper

¢veteihato Verb, aor midd dep indic, 3 s
évrehopor command, order

yonyopew be or keep awake, be alert

"... sums up vv.33-6 and also the whole
discourse from v.5 onwards. The command to
watch is addressed not only to the four, but
also to the rest of the Twelve, to Mark's
readers in the Church of Rome, and to the
whole Church throughout the Last Times. The
meaning of this watching for the returning
Lord, which may be said to be the whole duty
of Christians, is drawn out by the three
parables of Mt 25. To watch for him is to
make sure that our faith is no counterfeit
which at the last crisis will vanish, but that true
faith which will enable us to take our place
beside him. It is to use the time that remains
before his coming in the work of winning
others for him. It is to recognise him
gratefully in his intermediate comings in the
persons of the least of his brethren."

Cranfield.

Verses 1-2

"The motif of the absentee householder is
familiar in the gospel tradition, not only in
Matthew's parousia parables (24:45-51; 25:14-
30) and Luke's related parables of the
watching slaves (12:35-38; cf. 12:42-48) and
the pounds (Lk 19:11-27), but also already in
Mark with a different setting in the parable of
the tennants of the vineyard (12:1-12)."
France.

Cf. Mt 26:1-5; Lk 22:1-2. "The time for
talking is over, and it is time for the events to
unfold which Jesus has insistently predicted
since Caesarea Philippi, and which will set in
train the scenario so vividly sketched in
chapter 13." France.

Verse 1

Verse 35

Yonyopelte 0V, ovk otdate Yo ToTE O
kVpLog Tfic oikiog Epyetar, 1 OPe
uecovikTLOoV 1 dhektopopuviog § mowt,

"Hv 8¢ 10 mdoyo kal T¢ ECvpo petd Svo

NUEPOC. Kal £C1TovV ol dpyLEPELS Kail oL
YOAUUATETS TS aDTOV €V dOAW
KOOTHOAVTES ATTOKTEIVWOLY®

OoYe adv. late in the day, evening

uecovuktiov, ov n midnight

dlektopogwvia, ag f before dawn (lit
cockcrow, the watch from midnight to 3
a.m.)

npwt adv early morning, in the early
morning, morning

"The four watches correspond with Roman
usage." Cranfield.

mooyo n Passover

afvuog, ov  without yeast; unleavened;
ta dCvuo Jewish Feast of Unleavened
Bread
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"The Passover (10 A0y 0) refers to the events
of a roughly twelve-hour period which
spanned two Jewish days — the Jewish day
began at sunset, not at midnight as we (and the
Romans) reckon. On Nisan 14, during the
afternoon, the lambs for the Passover meal
were slaughtered in the temple. After sunset
(and therefore on the next Jewish day, Nisan
15) the Passover meal was held. The Passover
proper therefore spanned Nisan 14 and 15.
The festival of unleavened bread (t¢t GZvua),
originally a separate festival, followed on
directly from the Passover and lasted seven
days, Nisan 15-21 (Nu 28:15-16). In practice
the two festivals were treated together as a
single period of celebration; either TO mdoya
or T dCvuo could be used for the whole
eight-day period, but the use of the two
together here is more precise." France.

Cntew seek, search for, look for

The imperfect indicates "a purpose entertained
for some time." Taylor.

apyLepeve, ewg m high priest, member of
high priestly family

YOOUUATEVS, Ewg m  scribe, expert in
Jewish law, scholar

dolog, ov m deceit

Kkpothoavieg Verb, aor act ptc, m nom pl
kpatew hold, seize

dmokTeELvw and AITOKTEVVW, -vvuw  Kill,
put to death

Verse 2

Eleyov yap, M1 év Tfj €opthi, wijmote £otal
86pvpog tod Aaod.

goptn, ng f festival, feast

év TN 0071 here probably "in the presence of
the festival crowd" rather than "during the
festival" — so Jeremias — cf. Lk 22:6.

unmote conj. lest, otherwise
gotar  Verb, fut indic, 2 s €iut
Bopvpog, ov m disturbance, riot
Aaog, ov m people

Day 958: Mark 14:3-9

Verses 3-9

Cranfield says that "The narrative in Jn 12:1-8
is parallel to this and, though the two accounts
are not easily harmonised, probably refers to
the same incident... Lk 7:36ff records a
different incident." For more detailed
argument concerning the relationship between
the various Gospel accounts, see John
Wenham, Easter Enigma, pp. 22,23. In

particular, Wenham argues: o
1) There were two anointings. The incident

related by Luke is different from that
recorded in the other Gospels.
ii) The same woman performed both
anointings.
iii) The second anointing can be explained as a
re-enactment and completion of the first.
France, having listed the similarities and
differences between the various gospel
accounts, similarly concludes, "This complex
pattern of relationships probably indicates a
separate tradition in Luke, perhaps of a
different incident, though there is likely to
have been some assimilation of the different
stories in transmission."
Of Mark's account of this incident, France
writes, "The woman's KahOV £pyoV provides a
telling contrast with the limited outlook of the
other guests in Simon's house. Their concern
for the routine responsibility of providing for
the poor, worthy as it is in itself, betrays a lack
of an appropriate sense of occasion. This is
Jesus' hour, the time when his predictions
about his own destiny are coming to
fulfilment, and his ministry is reaching its
tragic yet essential climax. The poor can wait;
something more vital is taking place, and the
woman has proved more sensitive to it than
even Jesus' closest companions. And that is
why, when the story of these pivotal days
comes to be told, she will have an honoured
place in it. Anonymous as she is, she will be
part of the good news which will soon be
spread around the world, and her KaAOV
£oyov, even if not her name, will be
remembered."

Cf. Mt 26:6-13; Jn 12:1-8 and also Lk 7:36-50.
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Verse 3

Kai évrog avtod ¢v Bnbavig év tf olkiq
Siuwvog 1ol Aempod kotakeluévoy ovtod
ABev yuvi) xovoo dAGRAoTEOV Hipov
vapdov moTikfic Tohvteholic: ovvipipaoca
™V dAGBaoTpov katéyeev avtod Thg
KEQAATS.

"The host, Simon, is otherwise unknown,
presumably a local supporter of Jesus like
Martha, Mary, and Lazarus. The fact that he
could host a meal in his house indicates that
his title, 6 Aempdg did not literally denote his
present condition. He may have been a former
leper, now cured (by Jesus?), or he may have
acquired his nickname by some other
association which we cannot now know; the
name Simon was so common a name that some
distinguishing title was needed." France.

"It is not likely that the woman thought of
herself as anointing the Messiah, but Mark
doubtless intended his readers to recognise the
messianic significance of his action — though
another significance of it is indicated by Jesus
in v.8. He who had been anointed by the Spirit
at his baptism is now fittingly anointed with
oil." Cranfield.

Verse 4

noov 8¢ TLveg dyovaktodvTeg TPOC
¢ovtovg, Eig ti 1 drwwhero ovtn 10D
UVYPOV YEYOVEV;

dyavoktew be indignant, be angry

kotokewpal  recline at table, dine
dlofaotpov, ov n alabaster jar

uvpov, ov n ointment, perfume, oil
vapdog, ov f oil of nard (an aromatic plant)

"v@pd0g specifies that this is the highly prized
perfume made from spikenard, whose oil was
imported from India and therefore expensive."
France.

"The phrase dyovoktodvteg PO E0VTOVG
suggests not so much silent (internalised)
indignation as the expression of that
indignation to one another within the group;
cf. the other uses of PO £avTOVG for shared
emotions or deliberative consultations in 1:27;
10:26; 11:31; 12:7; 16:3." France.

Cf. Mt who makes it clear that those angered
by this event included the disciples.

govtog, £avtn, ¢avtov  him/herfitself

TLOTIKOG, M, OV perhaps pure, genuine

"Variously explained: e.g. as = TL0tNg (=
'genuine') or LOoTNG (= 'liquid'), or as a scribal
corruption of 0tk tOV (the name of an
unguent: cf. vg nardi spicati); more probably,
as a transliteration of Aramaic pistaka which
denotes the ben or pistachio nut (cf.
TLOTOKLOV), the oil of which was used as a
base for perfumes." Cranfield.

The addition of koL Aeyovteg before or after
P0G £0VTOVS appears to be a scribal
'improvement'.

amwiera, ag f destruction, waste
véyovev  Verb, perf act indic, 3s yuvouou

Verse 5

NOVVaTO Ydp ToDTO TO POV TPOOTVaL
EAvm dNVOPLWY TPLOKOCIWY kol do0fjval
1Ol TTTWYOTS" Kol EvefPLu®dvVTo avTH.

moAvteholg  Adjective, gen s JTOAVUTEANG,
eg expensive, costly; of great value

ovvtpipaooa Verb, aor act ptc, fnom s
ouviplpw break in pieces, shatter

"Gundry ..., following Cranfield, believes ...
that by breaking the flask she 'makes it
henceforth unusable', thus demonstrating the
completeness of the sacrifice, but this is
perhaps too cerebral an account of a rash and
instinctive action. It was a dramatic and
impulsive gesture rather than a planned visual
aid." France.

NOVvato  Verb, imperf midd/pass indic, 3 s
duvauol can

mpadijvor  Verb, aor pass infin TLTpaoKkw
sell

é¢mavw prep and adv. over, more than

Cranfield considers éovw here an adverb and
OMVOPWV TELOKOOLWYV a genitive of price.
"The omission of £tdvw in a few texts
assimilates to the specific figure given in Jn
12:5; it may also be due to dislike of Mark's
idiom (BDF, 185[4], describe ¢mdvw as 'a
vulgar substitute for whelwv')." France.

katéyeev Verb, aor act indic, 3 s KATOYEW
pour out
kepain, ng f head

Cf. Ex 29:7; 1 Sam 10:1; 2 Kings 9:3,6; Ps
133:2.

omvapLov, ov n denarius

TOLOKOOLOL, at, oo three hundred

do0fijvor  Verb, aor pass infin dLdwul

TTWYOG, M, OV poor, pitiful

éuBouaonatr  speak harshly to; criticize
harshly

"The dative following ¢veBpLu®vTo indicates
(as in 1:43) that there hostility was openly
directed against the woman." France.
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Verse 6

6 8¢ "Inoodg etmev, Agete avtiv: Tl adTh
KOTOVG TaPEYETE; KAAOV Epyov foydooTo
v ¢uot.

aguut  leave

Here, 'leave her alone', 'don't give her a hard
time'.

mpoéhafev  Verb, aor act indic, 3 s
Tpoloupave do (something) ahead of
time

uvpllw pour perfume on

omua, Tog n body

£VTOQLoouoS, ov m preparation for
burial, burial

komog, ov m labour, trouble
mopeyw act & midd cause, bring about

| For this idiom, cf. Lk 11:7; 18:5; Gal 6:17.

"The phrase indicates not her conscious
intention, but the purpose which her action
will actually serve." Cranfield.

kahog, M, ov good, right, beautiful
Noydoato Verb, aor midd dep indic, 3 s
g¢oyaloual work, do, perform

Verse 7

Verse 9

TAVTOTE YA TOVG TTWYOVS EYETE UeDe
govTOV, Kal Otav Oéhnte dUVaoDE adTolg
eV molfioor, £ue 8¢ ol mavtote Exete.

aunv 8¢ Aéyw vulv, dmov £av knowvydf o
evayyélov eig Ohov TOV kOoUoV, Kal O
groinoev oVt AaknOrjoetan eig
uvnuéovvov avtiic.

mavtote always

6tav when, whenever

Behw  wish, will

gy adv well

molfijoor  Verb, aor act infin ToLew
gue  Pronoun, acc s £yw

omov adv. where; 6mov dv or 67ov €av
wherever, whenever

knovyOfi Verb, aor pass subj, 3 s knpvoow
preach, proclaim

Cranfield says that this verse provides
important evidence against the view of some
"that Jesus did not envisage any significant
interval between his death and his Parousia;
for it implied that there will be a time during
which the disciples will be in a position to do
good to the poor, but not to Jesus."

France comments, "The concern for the poor
expressed in Dt 15:1-11 (which includes the
recognition, echoed here by Jesus, that 'the
poor will never cease out of the land") had
become the basis of an extensive and carefully
regulated system of donation to poor relief,
which included the mandatory 'tithe for the
poor' as well as numerous opportunities for
personal charity. The point is not that you
may neglect the needs of the poor, but that
they can be catered for at any time: the
opportunity will not go away."

"As in 13:10, the edayyélov, which earlier in
the gospel denoted the message preached by
Jesus, has now become a message about Jesus,
and here includes specifically the narrative of
his last days... Mark wants us to have no
doubt that Jesus knows where he is going, and
already views his approaching passion in the
framework of God's redemptive purpose, the
evayyéhov." France.

ohog, M, ov whole, all, entire

Koouog, ov m world

MoAnOroetal  Verb, fut pass indic, 3 s
halew speak, talk

uvnuoovvov memorial

Day 959: Mark 14:10-15

Verses 10-11

Verse 8

ey b}

0 Eoyev émoinoev: mpoéhafev wuptoot T
oDdUAG LoV €IS TOV EVTAPLATUOV.

goxev  Verb, aor act indic, 3 s £yw

ney %

0 Eoyev émoinoev is a compressed
expression, with £y used probably in the
sense of 'be able'... The use of £xw rather than
dUvoual may be due to the thought of the
perfume which the woman already possessed,
and therefore was now able to put to this
special use." France.

Mt 26:14-16; Lk 22:3-6. France comments,
"Why did the priests need Judas? After
several days of public exposure in the temple
area there could hardly have been any problem
in identifying Jesus even in a crowd (though
apparently the men sent to arrest Jesus in the
garden at night did need such identification, v.
44). A more likely reason has been indicated
in vv. 1-2: in order to avoid popular resistance
they needed to secure Jesus in a less public
location than the temple area, and for that they
needed someone who could inform them of his
movements, in particular of where he might be
found at night. Only a member of the group
who lived with Jesus could provide such
information, hence the delight of the priests at
Judas' offer. It is as a guide to the arresting
party that he will reappear in 14:43-44.
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"When Jesus is brought to trial in 14:53-65, we
shall find the High Priest well informed about
the supposed claims of Jesus (14:61).
According to Mark's record Jesus has not
publicly claimed to be the Messiah (indeed, he
has specifically prohibited public use of such
language, 8:30), though his actions have at
several points implied such a claim; and his
one public statement implying that he is the
Son of God takes the veiled form of a
character in a parable (12:6-8). It is within the
disciple group that such language has been
more openly used, and another part of Judas'
service to the priests may have been to fill out
a dossier of Jesus' words and actions which
could be used against him at his trial, to prove
that the incautious words of his followers
(11:9-10) had not been unfounded."

dmeh0dvteg  Verb, aor act ptc, m nom pl
ATTEQYOUAL

gTolndomuey  Verb, aor act subj, 1 pl
¢tolualw prepare, make ready

@ayng Verb, aor act subj, 2's €00uw eat

Verse 10

Kol ‘Tovdog ‘Tokapiwd 6 gic 1OV dwdeka

AmiAOev TPOC TOoVC dpEyLEEETS Tva adTOV
toadol avTolc.

elg, uo, €v gen €vog, ULog, £vog one

owdeka twelve

ntapadot  Verb, aor act subj, 3 s
mapaddwur hand, deliver up

Verse 11

ol 0t AKoVOoAVTES EXAENOAV KoL
gnnyyeldavto avtd dpyvplov dodvat. kol
g0fteL TS adTOV EVKALPMS TOPASOT.

¥aLpw rejoice, be glad

gnnyyelhavio Verb, aor midd/pass dep
indic, 3 pl émayyehhoual promise

dpyvptov, ov n silver coin, money

doDval verb, aor act infin dLdwWL

Cntew seek, search for, look for

nwg  how(?)

gvkalpwg  when the time is right

Verses 12-16

Cf. Mt 26:17-19; Lk 22:7-13.

Verse 12

Kal tfj mpwtn fuépg TV aCduwy, dte 10
aoya £0vov, AéyovoLv avtd ol uadntal
ovtod, oD Béhelg AmeAdOVTES
gtoLudomuev tva eayng to Taoya;

mpwtog, M, ov first

atvuog, ov  see v.1

Ote conj when, at which time

maoye n Passover, Passover meal,
Passover lamb

Bvw slaughter, sacrifice, kill

ol interrogative adverb where

Behw  wish, will

A problem arises over dates since 1) TOWT
TV ACvuwv properly denotes Nisan 15™ and
61e 10 Mooy £0vov clearly denotes 14™.
Cranfield argues that it is best to understand
the first phrase as ambiguous, "its meaning
being more exactly defined by the second.”

He thinks that the imperfect ¢0vov means "it
was customary to kill'; the phrase need not
imply that the killing had already begun when
the disciples spoke." He concludes, "This
verse clearly implies that the Last Supper was
a Passover meal and that the day (reckoned
from sundown to sundown) on which Jesus
was arrested, condemned and crucified was
Nisan 15"."

Cranfield draws attention to the problem raised
by the suggestion in Jn 18:28 that Jesus died at
the time that the lambs were being killed. He
considers unsatisfactory the suggestion that
some Jews were eating the Passover meal on
the Thursday evening rather than the Friday.
France, however, believes that there is
evidence outside the gospel accounts that
favours the 'Johannine' dating. He writes,
"Astronomical evidence strongly suggests that
whereas Nisan 14 probably fell on a Friday (as
the Johnannine chronology requires) in AD 30
and 33, there was no date between 27 and 34
when Nisan 15 was a Friday." He concludes,
"It therefore seems most likely that Jesus
deliberately anticipated the official date in his
anxiety to hold a Passover with his disciples
while it was still possible (cf. Lk 22:15), aware
that by the official date he would not be there
to do so." Concerning Mark's account he
writes, "When Mk 14:12, which is the key text
for the supposed 'synoptic chronology', sets the
time of preparation for the supper on the 'day’
when the lambs were sacrificed, this would, on
the normal Jewish method of reckoning days,
only be on the evening following the sacrifice
if the preparations were made before sunset.
If, however, the meal was prepared (as it was
certainly eaten) affer sunset, it would be on the
same 'day' as the sacrifice if it took place on
the previous evening. On that understanding,
Mark's careful note of the time in fact places
the last supper, as John does, on the evening
which began Nisan 14, not on that which
followed it. In other words, he was as clearly
aware as John was that Jesus held his Passover
meal not on the official day, but deliberately
one day early."
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Verse 13

Kol ATooTéAleL V0 TRV wodnTdV 0vtod
kol Aéyer avtols, Ymdyete eic TV oy,
kol armovtioer Dutv EvOpwTog KepAULOv
V0at0g BaoTdlwv: dkohovOioate avT,

dmooteAw send, send out

ovo gen & acc dvo dat dvolv two
VTayw go, go one's way

moALlg, ewg f city, town
dmaviow meet

kepautov, ov n jar (made of clay)
VOwp, Véatog n water

Baotalw carry, bear

drkolovBew follow, accompany

"More probably a pre-arranged sign than an
instance of supernatural foresight. A man
carrying a pitcher would be conspicuous, since
normally only women carried water in
pitchers: a man would carry it in a wineskin."
Cranfield.

Verse 14

kol &rrov £dv eloéOn elmate TO
otkodeomdTn 611 O duddokarog Aéyel, ITod
£oTLv TO Katdhvud pov dmov 1o Tdoyo
UETH TOV UaBNTOV wov @dyw;

Omov adv. where; 6mov dv or Omov fav
wherever

glogpyouatr enter, goin

elmate  Verb, aor act imperat, 2 pl Aeyw

olkodeomotng, ov m householder

oLdaokalog, ov m teacher

ol interrogative adverb where

KOTOAVUO, TOG n room, guest room

'my guest room' suggests 'the one I have
booked." France adds, "Indeed, it is not very
likely, given the pressure of space in Jerusalem
at Passover time, that a suitable room could
have been made available without prior
arrangement."

@4yw Verb, aor act indic/subj, 1 s £00Lw

Verse 15

Kol a0TOg DUty dei&el dvdyalov uéya
£0TPWUEVOV ETOLUOV" KOl kel EToLudooTe
Nuiv.

dei&el  Verb, fut act indic, 3 s deLKVLUL
show
dvayolov, ov n upstairs room

ueyos, peyahn, ueyo large

"The further description of the room as an
avdyarov uéya a 'large upstairs room'
indicates a relatively wealthy household rather
than a single-story peasant house, but any
attempt to guess its location from Mark's text
is futile." France.

gotpwuévov  Verb, perf pass ptc, m acc & n
nom/acc s OTPWVVUUL and OTPWVVU®
spread; dvayalov £0TPWUEVOV
furnished upstairs room

Cranfield thinks it refers to the "accomodation
for reclining at a meal."

£ToLnog, m, ov ready, prepared
ékel  there, in that place
¢tolwolw prepare, make ready

Day 960: Mark 14:16-21

Verse 16

kol €EAMBOV ol nodntal kal nABov eic v
oMY kol e0pov Kabwg etmev avTtole, Kol
Nroipaoav 16 wdoyo.

nABov  Verb, aor act ind, 1s & 3 pl épyouat

gbpov  Verb, aor act indic, 1 s & 3 pl
£VPLOKW

koBwg as, just as

¢tolualw prepare, make ready

Verses 17-21

| Cf. Mt 26:20-25; Lk 22:14, 21-23.

Verse 17

Kai dpiag yevouévng Eoxetol uetd v
OmOEKaL.

oo, ag f evening

"The Passover meal would begin at sunset,
when the new Jewish day (Nisan 15™) had
begun." Cranfield. In France's view, Nisan
14™ (cf. note against v. 12).

Verse 18

Kol AvokeLuévov oDtV Kol E00Ldvtwv 6
"Inoodg elmmev, Aunv Aéyw duly Ot gig €€
VUOV mTapadwoset pe, 6 Eobiwv pete ¢uod.

avokelual  be seated at table
¢00ww and 00w eat, consume

The Aunyv Aéyw Dutv emphasises the
enormity of the idea.

elg, W, €v gen €vog, ULag, EVOg one
mapadwoel  Verb, fut act indic, 3 s
napaddwur hand over, deliver up

|On the final phrase, cf. Ps 41:9; Jn 13:18.

Verse 19

foEavto Avmelobal kal Aéyewy adtd eig
Katd €ig, M1t £yw;

floEavto  Verb, aor midd indic, 3 pl dpyw
midd begin

Mumew pain, grieve; pass be sad,
sorrowful, grieve
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elg kata €ig one by one
untL Negative particle, used in questions
expectating a negative answer

Verse 20

6 8¢ elmev avtole, Eic tdv dwdeka, 6
gufarrtouevog pete éuod eig TO TPVPALOV.

gupasttw  dip
TovpAov, ov n dish, bowl

"The TovPRALOV is probably the dish containing
the sauce (haroset) of dried fruits, spices and
wine or vinegar, in which the bitter herbs were
dipped at the Passover meal." Cranfield.
"Christ, by his reply, neither removes their
doubt, nor points out the person of Judas, but
only confirms what he said a little before."
Calvin.

Verse 21

OtL 6 uev viog tol dvBpwTov VITdYEL
kaBwg yéypamtal epl 0vTod, oval 8¢ T
avOpwmm €kelve die 00 6 VIO TOD
AvOpwITov TOPASIdOTAL" KOAOV AT €l
ovK £yevviiOn 6 dvBpwiog gketvog.

vTayw go, go one's way, depart
véypamtol Verb, perf pass indic, 3 s ypogw
write

Cf. 8:31; 9:12.

ovol interj. woe! how horrible it will be!
gKeLvog, 1, o demonstrative adj. that (one)

dL oV "suggests the truth that the delivering
up of Jesus is not simply an act of Judas, but
part of a bigger purpose than his — he is in fact
being used for the fulfilment of God's purpose.
Nevertheless, it is his act, and he is responsible
— hence the ovat and v 21c. The fact that God
turns the wrath of man to his praise does not
excuse the wrath of man." Cranfield.

kohog, M, ov good, right, proper
gyevviiOn  Verb, aor pass indic, 3s yevvow
be father of, bear; pass be born
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