Reading The Greek New Testament

Week 193: Mark 14:22-65

Notes on the Greek New Testament
Week 193 — Mark 14:22-65

Day 961: Mark 14:22-31

Verse 22-25

Cf. Mt 26:26-29; Lk 22:15-20 also 1 Cor
11:23-25.

Verse 22

Kai £¢0016viov adtdv Aapwv dptov
gvhoynoog Ekhaoev kai Edwkev avTotg Kal
eimev, AdPete, 10016 doTLv TO 0OUG Lov.
hafPwv  Verb, aor act ptc, m nom s Aaufavem
dptog, ov m bread, a loaf

gvhoyew bless

khaw break (only of bread)

| The normal action of a father at a family meal. |

£dwkev  Verb, aor act indic, 3 s dLdwuUL
Mapete  Verb, aor act imperat, 2 pl Aaufovw
owua, Tog n body

Cranfield argues that To owpo LoV means
here 'my person', myself' rather than body.
The breaking of bread in this familiar way was
henceforth to be a pledge of Jesus' presence
with his people. France comments, "The
unleavened bread, together with the Passover
lamb and the bitter herbs, was one of the items
over which interpretative words must be
spoken as part of the Passover ceremony, the
specific point of the symbolism being 'because
our fathers were redeemed from Egypt'... But
the interpretative words spoken by Jesus are
very different. While the symbolism of past
redemption may be implicit, it is not included
in the formula Mark records. In the fuller
versions of Luke and Paul the phrase 10 Umep
VUOV [81d6ueVOV] points towards a
redemptive significance, though in the present
rather than in the past, but in Mark this is left
unsaid. The simple, stark words 10010 £0TLv
10 0dUd wov leave the disciples to think it
out, until the words over the cup in v. 24
supply the note of vicarious death."

Verse 23

Kal Aafwv ToTieLov evyapLoThog EdwKeV
ovTolg, kal émov €€ avtod mdvTec.
TOTNPLOV, OV N Cup

"The third cup of the Passover meal... Over
the third cup the prayer of thanksgiving was
said. Hence the third cup came to be called
'the cup of blessing'." Cranfield.

£dwkev  Verb, aor act indic, 3 s dLdwuL
mivow  drink

mavteg  Adjective, m nom pl oG

Verse 24

kol ey avtolg, Todtd £otiv 1O alud pov
Thg SLaONKNS TO EKYVVVOUEVOV VITED
TTOAMADV"

aipo, atog f blood
dLaOnkn, ng covenant, will, testament

The inclusion of kouvng before dLabnkng is an
obvious insertion influenced by 1 Cor 11:25
and liturgical usage.

ékyew and ékyuvve  pour out, shed
(blood

Cf. 1 Cor 11:25. "As the Old Covenant had
been ratified by the sprinkling of sacrificial
blood (Ex 24:6-8), so God's New Covenant
with man is about to be established by Jesus'
death, and the cup (i.e. the wine it contains)
makes those who share in it partakers of the
benefits and obligations of the New Covenant.
The drinking of the wine is analagous to being
sprinkled with the blood of Ex 24." Cranfield.
France comments, "As God first rescued his
people from Egypt and made his covenant with
them at Sinai, so now there is a new beginning
for the people of God, and it finds its focus not
in the ritual of animal sacrifice but through the
imminent death of Jesus. Here is the basis for
a thoroughgoing Christian ecclesiology in
relation to the people of God in the OT, but for
the moment it remains at the level of allusion."
France also suggests, "The phrase 10
EKXUVVOUEVOV VITEP TTOMDY ... vividly
recalls the language of the final section of the
prophecy of the suffering Servant of Yahweh
in Is 53 [53:12], the point at which the
redemptive significance of the Servant's death
becomes most explicit. Jesus' words over the
cup thus pick the concept of vicarious death
which he has already presented in 10:45, with
a deliberate further echo of that same
remarkable passage in Isaiah; see further the
discussion of the Is 53 allusion at 10:45
above."

Verse 25

auny Aéym vutv 8tL oVkéTL 00 U wiw ék
tol yevijuatog Tfic dumélov Ewg Thg
Nuépog gkeivng dtov adTo Tivw KaLvov &v
tf Paotieiq ToD BeoD.

ovkett adv no longer, no more
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"The 0VkéTL of A B and the majority text may
have been an explanatory gloss ... but it is
perhaps more likely that the shorter reading
without ovkéTL (R C W etc.) was an
assimilation to Matthew." France.

Tlw Verb, aor act subj, 1 s JTLvw
yevnuo, tTog n product, harvest
dumehog, ov f vine, grapevine
¢wg  until

gkeLvog, 1, o demonstrative adj. that
6tav when, whenever

KOLVOG, 1), OV New

""The formula is, as regards its negative
significance, that of a Nazirite vow. By
making it, Jesus consecrates himself for the
imminent sacrificial offering of his life'
[Barth]. Cf. Num 6:1-21. But the saying has
also a positive significance: it looks forward to
the end of the period of the vow, the time
when he will again taste wine — in the kingdom
of God. This could be taken to refer to the
final reunion with the disciples — the messianic
feast (cf. Mt 8:11; Lk 14:15; 22:29f.; Rev
19:9); but perhaps is better understood (with
Barth) as referring to the period between the
Resurrection and Ascension (cf. Acts 10:41;
also see Lk 24:30f.,35; Acts 1:4). For the
suitability of £v T faolAeLq TOV Oeov on
this interpretation see on 9:1." Cranfield.
France, however, comments, "It is unlikely
that Jesus' vision extends, as Karl Barth
suggested, no further than the forty days after
the resurrection when he would continue to
appear on earth with his disciples, for in that
case it is not clear why the wine drunk at that
time (Acts 10:41 specifically mentions eating
and drinking with the disciples) should be
described as kowvog. Most commentators
have therefore assumed that év tfj faciheiq
toD BeoD looks rather to that heavenly
authority into which Jesus is so soon to enter,
'sitting at the right hand of Power' (14:62).
"Verses 22-24 and 25 thus present two
contrasting and yet suggestively linked aspects
of what is now to happen. The 'cup of death'
(v. 24) and the 'cup of future glory' (v. 25) not
only continue the Marcan contrast between the
present aspect of the coming of God's
kingdom, hidden in rejection and suffering,
and its future glory, but also link the two as
part of a single purpose: it is through Jesus'
imminent death Vit TOM®OYV that the
salvation will be achieved which represents the
consummation of God's kingship."

Verses 26-31

Cf. Mt 26:30-35; Lk 22:39; also Lk 22:31-34.
France comments, "In terms of narrative
sequence these verses form a bridge between
the last supper and the events in Gethsemane
where Jesus' predictions of his fate begin to be
fulfilled. But in the overall structure of Mark's
passion narrative they have a more significant
role. In vv. 10-11 and 18-21 we have learned
of the trechery of one of the Twelve, but now
that dire prospect is balanced by the even more
far-reaching tragedy of the failure of the whole
group to support Jesus when the time comes.
The Passover meal is thus 'framed' by two
predictions of betrayal." He adds that all of
this is nevertheless in accordance with
Scripture; "What appears to be victory for the
forces arrayed against him is in fact all
contained within the pattern of his
foreknowledge and purpose in carrying out

™"

what is 'written of the Son of Man'.

Verse 26

Kal vuvrjoavieg EEfAOov eig 10 Opog TdV
"EAaudv.

vuvew sing a hymn

"The second part of the hallel, i.e. Pss 114 (or
115)-118." Cranfield.

0pog, ovg n mountain, hill
éhava, ag f olive tree

"Judas knew where to find them, so this
intention must have been agreed before he left
the group (perhaps at the end of the meal)."
France.

Verse 27

Kal Aéyer avtolg 6 Inoodg dtu Mdvteg
okavdolobioeobe, Ot yéypomtal,
IMatdEWw TOV ToLuéva, kol Td mpofata
dlaokopmiobioovia:

okavoailobnoeoBe  Verb, fut pass indic, 2 pl
okavOOoALLw cause (someone) to sin,
cause (someone) to give up the faith

|CF. 4:17; 6:3; 9:42.

véypomtal  Verb, perf pass indic, 3 s ypagpw

| Quoted from Zech 13:7.

matacow  strike, strike down

molunyv, evog m shepherd

mpopatov, ov n sheep

duwaokopmiobioovtal  Verb, fut pass indic, 3
pl dwookopmilw scatter
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"The same prophetic book which portrays the
Messiah as a king riding into Jerusalem on a
donkey (see on 11:1-10) also presents the
rejected shepherd, described as Yahweh's
'associate' but apparently struck down by the
sword of God himself (Zc. 13:7-9)." France.
Lane comments, "God commands that the
shepherd ... be struck down that the sheep may
be scattered as an integral part of a refining
process which will result in the creation of a
new people of God. This action is associated
with the opening of a fountain for the
cleansing of sin on behalf of 'the house of
David and Jerusalem' (Zech 13:1). The
passage to which Jesus referred thus speaks of
a necessity which leads to redemption. Even
as sheep are scattered in panic when their
shepherd falls, so the death of Jesus will cause
the disciples to desert him and will mark the
loss of the centre point of their own communal
fellowship. The emphasis in verse 27,
however, falls on the offence which Jesus will
cause the disciples... The prophecy that the
disciples will be scattered is counter balanced
by the promise of reunion in Galilee following
the resurrection."

Verse 28

AL petd TO éyepbfival ue TPodEw Vg
etg v TolAdaiov.

gyepOfival  Verb, aor pass infin &yeLpw
raise
mpoayw  go before or ahead of

"The saying looks forward to a Resurrection
appearance in Galilee. The scattered flock will
then be re-established." Cranfield.

France comments, "After the imagery of the
shepherd and flock in v. 27 the verb (which
could mean simply 'to precede’; cf. its
intransitive use in 6:45) most naturally conjurs
up the picture of the Palestinian shepherd
walking ahead of his flock into new pasture
(cf. Jn 10:3-4)."

Verse 29

6 8¢ TIétpog Egn avt®, El kal mavreg
okavdolotnoovtal, dlhe oVK £yw.

ggpn  Verb, imperf act ind, 3s @nui say

el koL although

okovoaiLobroovtal  Verb, fut pass indic, 3
pl okovOaALlw

Verse 30

kol Aéyer avtd 6 "Inocodg, Aunv Aéyw oot
OtL ov ofuepov Tty TH VKT TELY § dig
dMéktopa puviical Tpig ue dapviion.

onuepov today

vug, vuktog f night

| Note the emphatic construction.

mpowv and tpwv i before
olg twice

"The variations in the position of 8ig in the
MSS where it occurs indicate considerable
uncertainty in the textual tradition, and the
omission of d{g has considerable support (x D
W and several Old Latin MSS), the more so
since B, which has 8i¢ here, nonetheless omits
the first cockcrow in v. 68. But the omission
of dig is so obvious a harmonistic device to
eliminate the double cockcrow (which occurs
only in Mark) that it should nevertheless be
rejected, since it is hard to see why the
embarrassment of a second cockcrow should
be added into the tradition if it was not
represented originally." France.

adhekTwp, 0poc m cock, rooster

pwvew call, call out

tolg three times

dmopvion  Verb, fut midd dep indic, 3 s
dmopveouat disown, renounce claim
to

"What Jesus now predicts for Peter is worse
even than the 'stumbling' and desertion in v. 27
which Peter has already so strongly
repudiated. A threefold denial is not simply a
momentary succumbing to pressure, but a
deliberate dissociation. This is not merely
weakness but apostasy, and no wonder the
suggestion evoked an even more vehement
(¢kmepLo0®C) repudiation of the idea. If
desertion was unthinkable, denial must be
more so." France.

Verse 31

0 8¢ ékmepLoodg ENAeL, "Edv 8¢ ue

ovvartobavely got, oV wj og

dmoapvioouat. GoovTmg d¢ kal mdvieg

gheyov.

ékmeploowsg  emphatically, again and
again

A word "not found in classical Greek or LXX,

and [which] occurs only here in the NT.

Conceivably a Markan coinage." Cranfield.

hodew speak, talk

gav if, even if

O¢n  Verb, pres subj, 3 s 3¢l impersonal
verb it is necessary, must

ovvamofvnokw die together (with)

o¢ Pronoun, acc s ov

woavtwg adv in the same way, likewise
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Day 962: Mark 14:32-38

Verses 32-42

Cf. Mt 26:36-46; Lk 22:40-46. "The
Gethsemane scene is a study in human
weakness, even in the weakness of the most
trusted of Jesus' disciples. But that is only a
subplot. The main focus is on Jesus himself,
and more particularly on Jesus as he relates to
his Father. We have heard occasionally of
Jesus at prayer (1:35; 6:46), but without being
privy to the content of his prayer, and we have
twice been privileged to hear God himself
speak about his Son (1:11; 9:7), but here we
penetrate as close as Mark will allow us to the
heart of that mysterious relationship. It is
summed up in the address ABPRA 6 motrip, the
more striking because given to us in both
Aramaic and Greek, and it is revealed as a
blending of two wills, which pull in different
directions but which are brought together in
the Son's willing submission to the Father's
purpose. Here is the raw material for much
later christological debate, but in the narrative
context it serves to set Jesus before us clearly
as the obedient Son, strong in his submission
to suffering and death, in contrast to the
disciples who for all Peter's bluster will fall at
the first hurdle. It is this extraordinary scene
which probably lies behind the vivid account
in Heb. 5:7-10 of Jesus' 'prayers and
supplications, with loud cries and tears, to the
one who was able to save him from death'."
France.

"On both the previous occasions when Mark
has depicted Jesus at prayer (1:35; 6:46) he
was praying alone, having taken specific
measures to get away even from his closest
disciples. So now again he goes away from
the disciples in order to pray. Prayer for Jesus
(unlike some others, 12:40) was not a public
performance." France.

Verse 33

kol wopolauBdver Tov TIEtpov kol [TOV]
Tadkwpov kai [Tov] Twdvvnv pets adtoD,
kal TjpEato ékbaufelodol kal adnuovely,

moporoupave take

"He takes the three with him partly, no doubt,
for his own sake, because in his anguish and
loneliness he yearns for their company, for
their presence as friends who care (so Luther
speaks of him as 'seeking comfort from His
disciples, whom previously He had
comforted") — though the effect of his taking
them with him is actually to make more
inescapably clear the fact of his aloneness; but
surely also for their sakes and the world's, that
they might be witnesses of his temptation and
of his obedience, so that men might be in a
position to understand better what had been
done for them." Cranfield.

dpyxw midd begin
éxBaupeonar be greatly distressed

Verse 32

"Here denotes a being in the grip of a
shuddering horror in the face of the dreadful
prospect before him." Cranfield.

adnuovew be distressed or troubled

Kol #pyovral eic xmplov o 10 dvoua
TeBonuavi, kol AéyelL Totg nodntalg
ovtod, Kobioote Gde €wg mpooeVEmuaL.

xwplov, ov n piece of land, place
ovoud, T0¢ n nhame

Occurs in the NT only here, in the Mt parallel
and in Phil 2:26. "An anxiety from which
there was no escaping and in which He saw no
help or comfort." Barth.

Calvin points out that Jesus would have known
that Judas knew he was likely to go there. "He
had made an assignation with his enemies, he
presented himself to death."

Verse 34

kol Aéyer avtolg, Iepilvmog oty M Yoy
uov €wg Oavdtov: peivote ®de Kal
YONYOPELTE.

kabioote Verb, aor act imperat, 2 pl
koBLlw sit down

mde adv here, in this place

¢wg  until, up to, while

TPooeVEwUOL  Verb, aor midd dep subj, 1 s
TPOOELYOUOL  pray

TEPLAVTTOG, oV very sad, deeply
distressed
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France suggests the phrase echoes the refrain
in Ps 42:5, 11; 43:5 {va ti mepthvmog i,
Yuyn. He adds, "It may be that Jesus' eventual
acceptance of the will of his Father in
Gethsemane owed something to his
acquaintance with that psalm, where a mood of
despair eventually gives way to a calm trust in
God: 'Hope in God; for I shall again praise
him, my help and my God'. At this point in the
narrative, however, that acceptance is still in
the future, and the emotional turmoil expressed
in this powerful sequence of words is
unrelieved."

Verse 35

kol wpoehbwv ukpov Emuttev £l Thg yiig,
Kol TTPOONUYETO Tva £l SuvaTtdv EoTLy
ToPENON e avtod 1 dpa,

mpoeMBwv  Verb, aor act ptc, m nom s
mpogpyouat go ahead, go before
ulkpov adv a little

I.e. within earshot.

matw  fall, fall down
yn, yns f earth

Yuym, ng f self, inmost being, 'soul’
Bavatog, ov m death

Echos of Ps 92:5,11; 93:5; Jonah 4:9, cf. Ps
22:15; 141:3.

"Together with the phrase ¢kOaufelo0at Ko
adnuovewy in v.33 and the content of vv. 351,
this saying makes clear the striking contrast
between Jesus' frame of mind in the face of
death and the joyful courage of Jewish and
Christian martyrs or the gay serenity of a
Socrates. Luther has the suggestive comment:
'No one ever feared death so much as this
Man.' One reason for this inexpressible fear
and horror may be suggested here (the other —
and even more important — reason is revealed
in v.36). Jn 12:31 indicates the very special
involvement of Satan in the events of the
Passion (cf. Lk. 22:53?). In the wilderness
Jesus had been tempted by Satan to deviate
from his appointed way as the Servant and he
had resisted and returned blow for blow. Now
in the garden Satan returns in force and in all
his majesty as the prince of this world, to
avenge his earlier defeat; and Jesus sees now
in apalling immediacy the full cost of his
steadfast obedience. Now, to use Barth's
phrase, 'the bill is being presented'. In
Gethsemane it became plain that 'it was one
thing to enter and continue on this way, it was
another to tread it to the end, and in this world
its necessarily bitter end. It was one thing to
contradict and withstand the tempter, it was
another to see him actually triumphant as he
necessarily would be in this world, in the
humanity ruled by him, to be refuted by him in
the hard language of facts. From this we may
gather something at least of the convulsion of
that hour'." Cranfield.

An attitude of supplication (Lk 5:12; 17:16).
"It was not, as far as we know, a normal
attitude for ordinary prayer, and serves here
further to underline the depth of Jesus'
emotion." France.

dvvartog, 1, ov possible

tapéhOn  Verb, aor act subj, 3 s
TopEPYOUOL  pass, pass by, pass
away

wpa, ag £ hour, moment, period of time

"In Jn dpa is especially prominent — e.g. 2:4;
5:25; 7:30; 12:23 and esp 12:27." Cranfield.

Verse 36

kal £leyev, ABPa 6 motnp, mdvta duvatd
ooL* maPéveyke TO TOTHPLOV ToDTO dte
guod* dAke oV T éyw Béhw dAG Tl oV

TaTnE, Tatpog m father

"In the Aramaic of Jesus' time abba, in origin
an exclamation of small children, had replaced
in ordinary use abi ('my father'), both vocative
and non-vocative, and also the emphatic state
aba. It was not, however, used as a form of
address to God (its homely origin no doubt
made it seem unsuitable). So its use by Jesus
is highly significant... It is significant that
Jesus calls God 'Father' at this moment — as he
sees the cup held out to him. He knows God
as Father even in Gethsemane: to have failed
to do so would have been to lose the battle."
Cranfield.

uetvate Verb, aor act imperat, 2 pl pevo
remain, stay
yonyopew be or keep awake, be alert
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France comments, "The much-discussed
contention of J. Jeremias that an address to
God as ABBd is unparalleled in Jewish
literature, and marks a unique sense of
intimacy with God, remains valid, even if the
issue has been clouded by the frequent
assertion by preachers that this familiar term
equated to the English 'Daddy'. J. Barr's
argument that 'Abba is not Daddy' is well
taken, in that there is nothing childish about
the special relationship implied (it was also
used, for example, by disciples addressing
their rabbi), but that was not Jeremias's point.
The term conveys the special intimacy of a son
in a patriachal family. And in that sense Jesus'
use of this form of address to God is striking
and unparalleled, until it was taken over from
him by his followers: Paul introduces ABBd as
the sign of an amazing and hitherto
inadmissible relationship of the individual
believer with God (Rom. 8:15; Gal. 4:6)."

France comments, "Jesus' appeal to his Father
is based on the twin assumptions that on the
one hand mwdvta duvatd oo, but on the other
hand God has a will which is to be accepted
rather than altered by prayer. It is the blending
of these two convictions which gives all prayer
its mysterious dynamic, and frustrates any
'quick-fix' approach... Prayer ... consists not in
changing God's mind but in finding our own
alignment with God's will. Where our desire
is not in line with God's purpose, it is the
former which must give way: o0 ti £yw 0¢hw
GG T oV, If that is true for 6 vidg uov O
dyamntég (1:11; 9:7), how much more for the
rest of us."

Verse 37

mopéveyke  Verb, aor act imperat, 2 s
nopagepw take away, remove

TOTNPLOV, OV N Cup

Behw  wish, will

kol foyetol kol evplokel 0vTovg
kaBevdovtag, kol Aéyel @ TETpw, Sinwy,
ka0evderg; ovk Toyvoog wiav dpav
yonyopfioat;

koBevdw sleep
ioyvw be strong, be able
elg, ua, v gen £vog, wog, £vog one

"For wotnpLov see on 10:38. The other and
more important reason for Jesus'
gxOaupelobol koL AONUOVELY is now
indicated. In his identification with sinful men
he is the object of the holy wrath of God
against sin, and in Gethsemane as the hour of
the Passion approaches the full horror of that
wrath is disclosed... Isa. 51:22 speaks of the
cup of God's fury being taken away from
Jerusalem. Now Jesus prays that it may be
taken away from him; but his prayer is really a
prayer and not a demand, for he does not set
his will over against the will of the Father. He
has not actually made the removal of the cup
his will; the wish he expresses is conditional
upon the will of God. That is the significance
of GAA oV Ti éyw Behw dAla T ov and also
of el duvatov €otTLv in v.35. So his prayer
does not call his obedience into question."”
Cranfield.

"The only answer Jesus receives to his prayer
is the hard answer of events. It begins with the
failure of the three to watch with him, which
drives home his utter aloneness." Cranfield.

Verse 38

yonyopelTe Kai wpooevyeobe, Tva un
ENOnTe eic metpaoudv: 1O uev mvebua
POOVUoV 1N 8¢ 0PE dobeviic.

"The situation ... gives rise to words of rebuke
and warning which no doubt Mark expected
his readers to take as applicable to themselves
as well as to the first disciples. (Cf. 13:35, 37
for the call ypnyopelte so as not to be found
sleeping, 13:36, though the reference there is
to an eschatological coming and the sleep is
part of a parabolic image.)...

"Editors differ over the punctuation of v. 38: if
a comma is placed after ypnyopeite but not
after mpooeUyeobe the following iva clause
becomes the subject of the prayer..., whereas
if a comma is placed only after Tpooeyecbe
the iva clause becomes the purpose of the
combined command ypnyopelte kdiL
mpooeyeobe. But since the wakefulness and
the prayer are in any case closely linked, the
different ways of construing the syntax make
little difference to the sense. It was in both
wakefulness and prayer that the disciples had
failed." France.

E\OnTe  Verb, aor act subj, 2 pl épyouat
TTELPAOUOS, oV m  period or process of
testing, trial, test, temptation
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"The issue of whether 'temptation' or
'testing/trial' best conveys the sense in English
is very much the same here as in the ongoing
discussion with regard to the translation of the
Lord's Prayer, whose terminology of being 'led
into’ TeLPAOWOS is similar to the locution
goyouar eig meLpooudy here. What
confronts the disciples at this point is both
'testing' in the sense of an ordeal which they
will prove unable to cope with and 'temptation’
in that the urge to run away will put their own
safety before loyalty to God and his Son."
France.

"Their embarrassed silence recalls that of 9:34;
once again the disciples are put in the wrong
(cf. also 9:6, where they are silenced not so
much by embarrassment as by bewilderment)."
France.

Verse 41

kal £oyetal 1O TpiToV Kol AéyeL ovTolg,
Ka0e0dete 1O MooV Kol Avortaveoe;
dtéyer MOev 1) Mpa, dov Tapadidotal 6
V10g 10D dvBpwmov &ig Tag xeTpag TAV
AUAOTWADV.

mpoBuuog, ov willing
0apE, oapkog £ flesh
aobevng, e sick, weak, helpless

TOLTOC, M, ov third
(to) Aowmov adv. henceforth, from now on
dvomavw  give relief; midd relax, rest

The first phrase is perhaps an echo of ruah
nedibah (‘a willing spirit') in Ps. 51:12 (MT
14), which seems to be identified with 'thy
Holy Spirit' in the previous verse. The
meaning would then be that God's Spirit which
is imparted to them is willing, but their human
nature is weak. Or it may be that Tvevua is
here used as in 2:8, 8:12 of the human spirit."
Cranfield.

France comments, "R. E. Brown argues that
Jesus' words apply to himself as well as to the
disciples: the purpose of his prayer has been to
overcome his human weakness which shrinks
from fulfilling the Father's will."

Day 963: Mark 14:39-47

Verse 39

kol tdhy dmelOwv mpoonvEato TOv
avTOV Mdyov elmmv.

maAlv - again, once more

TOV a¥TOV Aoyov 'the same thing.'

gltwv  Verb, aor act ptc, mnom s Agyw

"it is possible to take kaBevdete TO AoLTov
kot dvamaveode as a command, supposing
either that by this time Jesus no longer feels
the need of their watching with him, since he
has placed the cup to his lips, or else that the
command is ironical, a rebuke. (If we take the
command to be seriously meant, we can
explain the immediate change that follows by
supposing that after Jesus has told his disciples
to sleep on he suddenly sees Judas and his
company approaching.) A perhaps better
alternative is to take the words as a question
(or possibly an exclamatory statement)."
Cranfield.

The New Jerusalem Bible translates the
phrase, 'You can sleep on now and have your
rest. It is all over'.

France comments on the awkwardness of the
transition from permission to sleep to the
almost immediate command, 'Get up! Let us
go!" and writes, "Perhaps we are to assume that
after Jesus' first words sounds were heard
which indicated the approach of the arresting
party and led him to countermand his
permission to sleep."

TOV aDTOV AOYOV gimtwy is omitted by D and
some Old Latin MSS, probably accidentally.

Verse 40

dmeyw trans receive in full; intrans. be
distant; midd. abstain from, avoid;
impers. it is enough

Kol séAy M0V eDpev oTovg
Kofevdovtag, Roov Yoo ovTdV ol
OPOUAUOL KATORAPVVOUEVOL, KOl OVK
foswoav Tt drokpddoLY adTd.

katafapvvoual be very heavy
(0@boluol k. be unable to keep one's
eyes open)

fidswoav  Verb, pluperf act indic, 3 pl oida
know, understand

dmokplOdOLY  Verb, aor pass dep subj, 3 pl
dokpLvouaL  answer, say

Cranfield says that a great variety of

explanations of astexel have been suggested:

1) 'itis sufficient!, 'enough of this!', with
reference to the disciples' sleeping;

i) 'itis sufficient', with reference to the
ironical rebuke (kaOgvdete ...);

iii) in a technical commercial sense, 'he (i.e.
Judas) has received it (i.e. the promised
money);

iv) in a commercial sense but impersonally, 'it
is paid up', so 'the time is up';

v) 'he (i.e. Judas) is taking possession of
(me)'".

http://www.misselbrook.org.uk/

Week 193: Page 7




Reading The Greek New Testament

Week 193: Mark 14:22-65

Other meanings are possible if To TehOG is
read after duteyer (D and a few other MSS, cf.
Lk 22:37), either:

vi) 'it has its end', 'it is finished';

vi) 'the end is far away?' (4TeyeL TO TENOC is
then a third question, and what follows
corrects the disciples' mistaken idea —'(On
the contrary) the hour has come!

Of all of these, Cranfield prefers the first.

¢ty still, yet

TOQAYLVOUL COMe, arrive, appear
owdeko  twelve

oylog, ov m crowd, multitude
uoyapa, ng f sword

Evlov, ov n wood, club

wpa, ag £ hour, moment

"MOev 1| Hpa picks up not only the Mpa of v.
35 but the whole sequence of Jesus' passion
predictions culminating in the twin
announcements of betrayal and of death at the
Passover meal: the time of fulfilment has now
arrived." France.

"suggests a rabble collected for the purpose,
though possibly it would denote some of the
Temple police accompanied by slaves of the
High Priest." Cranfield.

The last phrase suggests that they represented
the entire Sanhedrin.

Verse 44

mapaddwul hand over, deliver up
xevp, xewpog f hand, power
auaptwhog, ov  sinful, sinner

Verse 42

dedwKEL 8¢ O TOPAdLOOVS OVTOV CVCONUOV
avtolg Mywv, Ov 6v @uijow adtdg £otiv:
kpatoate avtov kol dmdyete Aopalde.

gyetpeode Gywuev: 1oV O maPadLOOVS Ue
TYYLKEV.

gyelpw  raise, rise

dedwkel  Verb, aor act indic, 3 s dLdmuL
oVoonuUov, OV n sign, signal

O0¢ v whoever

guiew love, kiss

kpatew hold, sieze, arrest

armayw lead away by force

dogpohwe adv safely, under close guard

"gyeipeobe Gywuev in another context might
sound like a call to run away, but that cannot
be its meaning here, where we have been
repeatedly shown that Jesus intends to go
through with the events he has predicted, and
where the prayer just concluded has led to his
acceptance of the Father's will. This is a call
to advance rather than to retreat. They are
probably simply going to rejoin the other
disciples close by, ready to meet the arrival of
the expected posse." France.

"Judas' instruction to the guards, kpoaTrioate
aVTOV Kal dmdyete Aopolds, suggests that
he expected resistance, whether from Jesus or
from the other disciples, and the guards duly
grab Jesus physically to prevent escape."”
France.

Verse 45

kai EMOwv e0BVg TPooEMOWY avTd AEYeL,
Pappi, kal katepiinoev adTdHV.

TopadLdovg  Verb, pres act ptc, m nom s
TOPAOLOWUL

fiyywkev  Verb, perf act indic, 3 s éyyllw
approach, draw near

Verses 43-52

TPOOEPYOUTL come or go to, approach
Kotag@LAew  Kiss

"The compound perhaps indicates a prolonged
kissing designed to give all the dyAhog a chance
to see which person is to be seized and to be
ready to seize him at once." Cranfield.

Cf. Mt 26:47-56; Lk 22:47-53. Of Jesus'
betrayal and arrest, France comments,
"Everything is happening Tva TAnpwO®OoLv
ol ypoat, and Jesus is content that it should
be so. He who is physically the victim and
captive gives the impression of being in a
deeper sense in charge of the situation. The
disciples, on the other hand, fall to pieces."

Verse 46

ol 6¢ ¢méBalov TG ¥elpag aVTY Kol
£KpdTNoay avTov.

émBorlw lay (hands) on

Verse 47

Verse 43

Kai g00vg £t avtod harolvtog
napayivetor ‘Toudag eig TOV dwdeka kal
uete avtol Oyhog UETH HayaLpdV Kol
EVAV oA TOV AEYLEPEWY Kal TAV
YOUUUOTEWY KOl TOV TPEORVTEPWV.

elc 8¢ [Tic] TdV TaPEoTNKOTOV
OTAOGUEVOS TNV UAXOLOOY ETOLOEV TOV
doDhov 10D dpyLepéwe kal dgelhev avtod
0 OTdPLOV.

mopeoTNkOTWY  Verb, perf act ptc, m nom s
napotnu and woplotave  stand
before/by

Identified as Peter in Jn 18:10.

gvbvg adv. straightway, immediately
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omooduevog  Verb, aor midd dep ptc, m nom
s omoaoualr draw (of swords)

mwolw  strike, hit

doviog, ov m slave, servant

d@ethev  Verb, aor act indic, 3 s A@aLpew
take away

MTOPLOV, OV n ear

Day 964: Mark 14:48-56

Verse 48

kol dmokpdeic 6 "Inoodg elmev avtolc,
‘Qg &t Anotnv €E1MABaTe UETA pay oLV
Kol EVAWV CVANABETY E;

dmokplBelg  Verb, aor pass dep ptc, m nom s
amokpivouat  see v.40
Anotng, ov m robber, insurrectionist

"ANOTNS is a pejorative word which no one
would be likely to use of himself: its use by
Josephus as virtually a technical term for
members of the Zealot and related movements
is conditioned by his desire to distance himself
from such people. The way Jesus uses the
word here adds to the irony that he will
himself end up crucified between two AnoToL
(15:27), as if he were one of them." France.

¢EfMAOate  verb, aor act indic, 2 pl

£Egpyouat
ovhhoupPavw  sieze, arrest

Verse 49

KOs Nuépov funy meog HUdg v Td tepd
dLdAoKWV Kal OVK Ekpatioate e’ ddke Tva
TANEWODOLY ol ypoal.

rn

ka® fuepoav 'daily', "suggests a longer
ministry in Jerusalem than Mark has recorded
and is perhaps evidence in support of the
Johannine tradition in this respect." Cranfield.

flunv  Verb, imperf act indic, 1s €ijl

tepov, ov n temple, temple precincts

oaokw teach

KOOTEW see v.44

TAnpwO®OoLv  Verb, aor pass subj, 3 pl
minpow fulfill, make come true

yooen, ng f writing, Scripture

|ysy0vsv should be understood.

Verse 50

Kol Agévteg ovTov fpuyov TAvVTEC.

agumue  leave, forsake
gpuyov  Verb, aor act indic, 1 s & 3 pl
pevyw flee, run away from

"Note the emphatic position of wovteg and the
complete forsakenness of Jesus." Cranfield.

Verse 51

Kal veaviokog tig ouvnkolovbel avtd
mepLBefAnuévog owvdova €l youvod, kal
kpatololy avtdv:

VEAVLOKOG, OV m Yyoung man

Perhaps a reference to Mark himself, "a kind
of modest signature to the gospel." Cranfield.

ovvokohovBew follow, accompany
mepLBefAnuévog  Verb, perf pass ptc, m nom

s mepBailw put on, clothe, dress
owdwv, ovog f linen cloth

| A superior form of outer garment.

yuuvog, n, ov naked, bare, poorly
dressed

Cranfield suggests that he may have hurredly
dressed and rushed out.

Verse 52

0 8¢ KATAMITWV TNV OLVdOVA YVUVOS
Equyev.

kataAltwy  Verb, aor act ptc, m nom s
kataAewtw leave (behind), abandon

"The ignominious flight of this anonymous
sympathiser serves in the narrative context to
underline the complete failure of Jesus' friends
to support him when the moment came. Apart
from his captors, Jesus leaves Gethsemane
alone." France.

Verses 53-65

Cf. Mt 26:57-68; Lk 22:54f, 67-71, 63-65.

The account suggests that one/some of the
Sanhedrin who were sympathetic to Jesus later
informed the disciples of what had occurred.
"The proceedings described in vv.55-64 seem
to have been not a trial but rather a preliminary
inquiry held with a view to the formulation of
a charge to bring before Pilate... The
production of evidence with regard to the
Temple (vv. 57f.) and the High Priest's
concentration on 'blasphemy' in v.64 are
probably to be explained by the desire of the
Jewish leaders to carry as many as possible of
the Sanhedrin with them. Evidence of
disrespect for the Temple or of blasphemy
would be more likely to unite them than
evidence of a possible threat to the Roman
power. Having once got the members to agree
that Jesus deserved to die as a blasphemer, the
High Priest presumably then obtained
agreement that they would actually proceed
before Pilate with a political charge. It is of
course clear that it was on a political charge —
that of being a messianic pretender — that Jesus
was actually condemned and executed by the
Romans.
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"It seems probable that the meeting described
in this section was informal, being held at
night in the High Priest's house, and that the
Sanhedrin had been summoned for the
morning (15:1). If the morning meeting,
though the more formal gathering, merely
confirmed the decisions reached during the
night, it was not unnatural that Mark should
mention it only in passing." Cranfield.

"The palace would be built round the aOAn an
open courtyard, which would be entered
through the TpoaviLov mentioned in v.68. Jn
18:15f explains how Peter was able to get so
far." Cranfield.

Verse 53

ovykaBnuat  sit with

vmneeTng, ov m attendant, servant
Oepuatvouol warm oneself, keep warm
Qws, pwtog n light

Kali dmyayov 1ov 'Incodv mpodg tov
APyYLEPEN, KOL OUVEQYOVTOL TTAVTES Ol
ApyLEPETS KAl ol TPeovTEPOL Kol ol

YOOUUATELS.

Here used "in the sense of mvp, fire, as
sometimes in classical Greek, but the idea of
the light shed by the fire and illuminating Peter
is in mind." Cranfield.

amoyw see v.44

Verse 55

tov GpyLepea = "Caiphas, who held office
A.D. 18-36. The Synoptists do not mention
Annas in connection with the Passion."
Cranfield.

ol ot dpyLepels kol Hhov TO CVVESPLOV
£Cntovv katd tod "Inocod paptvpiov elg T
Boavatdoar avtdv, kol oy NIpLoKov:

ovvepyoual come together, assemble

"The full phrase ol GpyLePETS Kal ol
mpeoPitepol kal ol yoouuatels (cf. 8:31;
11:27; 14:43) underlines the solemnity and
official nature of the occasion, and the addition
this time of wdvteg further increases the
tension by contrasting the lone figure of Jesus
with the assembled representatives of official
Judaism. The comments above on the less-
than-formal nature of the proceedings have
suggested perhaps that not all seventy-one
members of the Sanhedrin might have been
assembled at this time of night, or that
members may continue to have arrived during
the proceedings (though, of course, it is
possible that the High Priest having planned to
have Jesus in custody at this time, had issued a
'three-line whip' in advance). In that case
Mark's wdvteg achieves a literary effect rather
than numerical exactitude." France.

ohog, M, ov whole, all, complete, entire

ovvedplov, ov n Sanhedrin (the highest
Jewish council in religious and civil
matters)

Cranfield considers that this is "possibly a
loose way of saying 'all the members of the
Sanhedrin present'." (See note at v.53.).

Cntew  seek, look for
uaptvpla, og f testimony, evidence

elg To + infinitive occurs in Mk only here. It
is frequent in Paul (e.g. Rom 1:11, 20; 3:26),
but also occurs in Mt., Lk, Acts, Heb, 1 Peter.

Bavatow Kill, put to death

Verse 54

kal 6 TI€tpog Ao uokpddev rolovdnoey
ot Ewg Eow elg TV avAny Tod
doyrepémg, kal v ovykadjuevog netd Tdv
VINEETAOV Kal OEpUOLVOUEVOS TTPOS TO
PpOGs.

uakpofev adv far off, at/from a distance
dkolovbew follow, accompany

£Ewg up to

g¢ow adv & prep inside, within

Bovatwoal avtov here = 'accomplish his
death'. "The expression £L1jTOVV pOPETVPLOY
elg 10 Bavat®doal oVTdV conveys two
significant impressions of the nature of this
hearing. Firstly it was, as we have noted
above, a hearing in search of a charge, not a
trial based on an already formulated
accusation. Secondly, while the charge was
not yet decided, the verdict was! In putting the
matter in this way Mark has already decleared
the 'trial' to be more a kangaroo court than an
impartial judicial hearing. The objective of
killing Jesus already declared in 14:1 rules this
gathering, so that whatever procedure is
followed will be designed to produce the
required capital charge to bring before the
Roman prefect." France.

Verse 56

¢wg 0w 'right inside'

ovAn, ng f court, courtyard, palace

molol Y EPevdouapTiPoVV KoTs 00ToD,
kol toot ob naptvpior ovk noav.

Pevodonaptvpew give false evidence or
testimony

ioog, m, ov equal, the same, in
agreement
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"The agreement of two or three witnesses was
required (cf. Numb 35:30; Deut 17:6; 19:15)."
Cranfield.

Day 965: Mark 14:57-65

Verse 57

Kol TLveg Avootdvteg £PpeudouapTipouy
kate avtod Aéyovreg

aviotnul rise, stand up
PevdoUOPTUPEW  see v.56

Verse 58

OtL ‘Huete fkovoauey avtod Aéyovtog OtL
"Eyw kaTohow TOv voov toltov Tov
YELOOTTOINTOV Kal dLd TOLOV Huep®dv dAlov
AyeLpoToinTov oikodourow:

kotohvw destroy, tear down, do away
with
vaog, ov m temple

The sanctuary proper rather than iepov which
includes the entire temple complex.

XELPOTTOLNTOS, ov  made by human hands

Cf. Acts 7:48; 17:24.

TPELS, TPLO gen TPLWV dat TpLowv three

d\Mog, n, o another, other

dyeLpomontog, ov  not made by human
hands

oikodopew build

Cf. 15:29; Jn 2:19-22; Acts 6:14. "It seems
clear that the charge, whatever its legal status,
was an important element in the cumulative
case against Jesus, and it was this rather than
his alleged blasphemy which was remembered
by the bystanders at the cross (15:29). The
seriousness of such a charge may be judged by
remembering the experience of Jeremiah, who
barely escaped with his life when accused of
predicting the temple's destruction, and of
Uriah, who did not escape (Je 26:7-24)...
There is evidence that some Jews in the first
century believed that the existing temple was
to be replaced with a new one in the last days.
And while this was normally regarded as the
work of God himself, there were some who
thought that the work of rebuilding would be
the task of the Messiah. In that case the next
issue raised in v. 61 is ... a logical extension of
the idea implied in the temple charge that Jesus
is making claims which are appropriate only to
the Messiah." France.

ioog, M, ov  see v.56

Verse 60

Kol AvaoTtig O ApyLEPEVS £IC UECOV
gmmowtnoev tov Incodv Aéywv, Ovk
datokpivn 00dév; Tl obtol cov
KOTAUOOTUPODOLY;

ueoog, 1, ov middle; év u., eig w. inthe
middle, among

émepwtaw ask, interrogate, question

dmokpuvoual  answer, reply, say

ovdeLg, ovdeuLa, ovdev  no one, nothing;
ovdev adv not at all

kotopoptupew testify against

0VK GITOKELVY] ... KOTAUCOTUOOVOLY "is
better taken as two questions (question mark
after 00dev): to take it as a single question is
unsatisfactory, for after drrokpiLveoBat 00dev
an indirect question introduced by t{ would be
very harsh — one would expect rather to have
mtpoc." Cranfield.

Verse 61

0 6t goLwma kol oVK ATTEKPIVATO OVOEV.
MY O AEyLEEEVS ENEWTA AVTOV KOl
Myer a0td, 2V el 6 XpLotog 6 viog Tod
gvroyntod;

owwmoaw be silent, be quiet, be calm
dmokplvoual answer, reply, say

[Cf Is. 53:7.

TaAlv - again, once more

"The fact that the High Priest asked this
question implies that by this time the Jewish
authorities had come either to suspect that
Jesus might, or to know that he did, regard
himself as the Messiah. It is conceivable that
Judas had betrayed the secret which Jesus had
bidden his disciples to keep to themselves
(8:30); but quite apart from that possibility, it
is highly probable that, in spite of his
injunctions to secrecy and his carefulness to
avoid making any overt messianic claim, and
in spite of the fact that many things about him
were inconsistent with what was expected of
the Messiah, some of the things which he had
done and said would have raised in the minds
of the chief priests and scribes the question
whether perhaps behind his authoritative
manner there might be an implicit claim to be
the Messiah." Cranfield.

Verse 59

kol 008¢ obtog ton fv 1) noptupto adTdv.

ovtwg and ovTw adv. thus, in this way
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France comments that the question is intended
to "draw out the basis of the authority implicit
in Jesus' public words and actions since
coming to Jerusalem (and indeed before),
together with the special status which he
hinted at by casting himself in the role of the
only son of the owner of the vineyard. While
Mark has recorded no open claim by Jesus to
be Messiah or Son of God, in these deeds and
words there is enough fuel for such a charge.
It is also possible that part of Judas's offer to
the chief priests had been to brief them also on
Jesus' more private teaching to his disciples...
The High Priest's question is therefore well
framed to draw into the open what has hitherto
been a matter of indirect implications."

gvhoyntog, 1, ov blessed, praised

Verse 62

6 8¢ "Inoodg eimev, "Eyw elut, kol 8eobde
OV VIOV 10D dvOpwiTov €k SeELDV
kaOrfuevov thg duvduewe kal ¢pyduevov
UETOL TOV VEQEADV TOD 0vpavoD.

"With this verse we come to the christological
climax of the gospel... The time for
concealment is over, and the truth must be
declared firmly and openly to those who
presume to set themselves as judges over him."
France.

Opeobe  Verb, fut act indic, 2 pl 6paw see
oeElog, a, ov right, deEla right hand
koOnuor  sit, sit down, live

vegeAn, ng f cloud

ovpavog, ov m heaven

CfPs 110:1; Dan 7:13. "The two texts are
woven together in that the Daniel introduction
about 'seeing the Son of Man' precedes the
imagery from Ps. 110, which is then filled out
with the substance of the Daniel vision. But
while the words (except for the 'euphemism'
Thg duvauéws ...) are drawn from these two
passages, the total effect is greater than the
sum of the parts, and puts both texts in a new
light... Unlike Matthew and Luke, Mark does
not specify when they will see, but in the
comments that follow I shall argue that he has
in mind the same immediacy which is
expressed in Matthew's 7t GptL and Luke's
Artd tod viv. That is, after all, what the
second-person address would naturally imply:
the vision will be that of those who hear Jesus
speaking, not of some future generation. It is
only the mistaken presupposition that these
words have to do with the parousia which has
led anyone to think otherwise (and to try to
evade the force of the very clear time
indications in Matthew and Luke with
indefensible 'translations' such as NIV's 'in the
future')... Both passages in fact express in
their distinctive ways the same concept of a
sovereign authority. This is obvious in the
case of the psalm, 'sitting at the right hand of
[God]', but if Dn 7:13 is read in context it
conveys the same message, in that the one who
comes before God in the clouds of heaven is
immediately given 'dominion and glory and
kingship' which are both universal and
unending (on the interpretation of Jesus'
references to Dn 7:13 see above on 8:38 and
further comments at 13:26). Dn 7:13-14 is, in
other words, no less than Ps 110:1 an
enthronement oracle, and it is that universal
and unending dominion which Jesus here
declares that he himself will now receive — and
they will see it.
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"How they will see it is not spelled out. But
when the prisoner about to be condemned and
executed declares that his judges will see his
God-given authority, we are clearly in the
realm of vindication, a vindication which was
to begin with Jesus' resurrection and according
to Luke to be more visibly confirmed by his
ascension (seen, however like his resurrection
not by the Sanhedrin but by his disciples)...
That sovereignty began to become visible
outside the group of disciples with the
powerful growth of the NT church, and in a
negative sense in the demise of Jerusalem and
its temple as the focus of God's rule on earth
(in connection with which we have already
seen Dn 7:13 deployed in 13:26; see notes
there). All this offers a similar range of
interpretation to what we found in the 'seeing’
in 9:1, and again here it is in connection with
'power'. We need not be more specific, since
Mark is not, but within this complex of events
it would certainly be possible for Jesus' judges
within their lifetime to see that the 'Messiah'
they thought they had destroyed had in fact
been vindicated and exalted to the place of
supreme authority." France.

"Mark probably uses this form of expression
rather than katekpLvoy avtov Bavatw (or
dmobovely), because he is aware that this was
not a formal trial and that they were not
pronouncing a sentence but rather giving a
legal opinion." Cranfield.

Verse 65

Kal fpEavtd Tuveg umtieLy avtd kol
TEQLKAAVTTTELY aVTOD TO TEAoWITOV Kol
KOMIPIZELY aDTOV KoL AEYELY avTd,
ITpogritevoov, Kai ol VIINEETaL
pamiouaoty avtov Ehafov.

foEavtd  Verb, aor midd dep indic, 3 pl
dopyw midd begin

gUTTU  Spit on

mepLkaAvTtTw  cover (over), blindfold

mpoowmov, ov n face

kohallw beat, strike

TpogpnTEVWw prophesy

Verse 63

O 8t dpyLepelg dLapPnEag Tovg (LTAVIG
ovtod Aéyer, Ti 1L ypetav Exouev
LOOTVPWV;

dLoppnEag  Verb, aor act ptc, m nom s
dtappnyvuut and dtapnoow tear, rip
LTV, wvog m tunic, shirt; pl. clothes

The various longer texts are best explained as
expansions of an original simple
IMpogntevoov which was felt to be too
obscure; they reflect various aspects of the
fuller versions in Mt 26:68 and Lk 22:64.
France comments, "Mark does not spell out
just how Jesus is expected to prophesy ... but
the expansion in both Matthew and Luke with
tig €0ty O maloag ot; indicates a much
more specific focus, the ability of this alleged
Messiah to identify those who hit him."

An indication that he regarded what he had
heard as blasphemy, cf. 2 Ki 18:37; 19:1.

¢t still, yet

xpewa, ac f need, want

UOOTVG, WAETVPOG dat pl LaPTVOLY m
witness

Verse 64

"The reader is not likely to miss the irony of
the sarcastic demand that Jesus 'prophesy’
when the way they are treating him is in fact
itself a direct fulfilment of what he has earlier
predicted as his own fate in Jerusalem (just as
the incident immediately following in vv 66-
72 will fulfil exactly another more recent
prediction). France.

Nkovoote Thg PAacenuiog: Tl Vuly
paitvetal; ol 08 TAVTES KATEKPLVAY 0DTOV
Evoyov eivol Bavdtov.

Vmnpetng, ov m attendant, servant
pamTion, 10 n a blow (with a stick);
slap (with the hand)

proaoenuia, ag f blasphemy

@owvew  shine; midd. and pass. appear

katékplLvayv  Verb, aor act indic, 3 pl
kotokpLwvw condemn, pass judgement
on

évoyog, ov liable, answerable, guilty

glvar  Verb, pres infin eipu

Bavatog, ov m death

oamLouaoLy ... éhafov "seems to be a
vulgarism, possibly due to Latin influence."
Cranfield.
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