Reading The Greek New Testament Week 203: Jude 1-10

Notes on the Greek New Testament
Week 203 — Jude 1-10

Day 1011: Introduction to Jude
The Structure of Jude

Jude is a true letter in form: it begins with the traditional opening formulae and was
evidently written to a specific group of people and to deal with specific
circumstances. The body of the work, however, is in the form of a midrash (lose
exposition) on a series of scriptural references and texts. Bauckham characterises it
as an 'epistolary sermon,' i.e. a sermon that Jude would have preached to those he
addresses but which, due to them being at a distance, he sends in the form of a letter.

The letter is structured as follows:
vv 1-2  Opening address of the letter
vv 3-4  Statement of the theme

vv 5-19 The midrash — the false teachers are people whose behaviour is
condemned and whose judgment is prophesied in OT types and in
prophecy through Enoch to the time of the apostles

vv 20-23 The appeal — though far shorter than the preceding midrash, this is the
main part of the letter.

Form and Language

Jude contains a high number of hapax legomena — there are 14 words found nowhere
else in the NT. It is a careful composition with a lively and vigorous style.
Bauckham, however, comments, "Despite his competence in Greek, the author's real
intellectual background is the literature of Palestinian Judaism." In his use of the OT
he shows a familiarity with the Hebrew Scriptures rather than the LXX.

Bauckham comments on Jude's extensive use of Jewish apocalyptic works and
concludes that Jude "belongs to apocalyptic Jewish Christianity." Green similarly says
"There can be no doubt that Jude knew and used at least two apocryphal writings, the
Assumption of Moses and the Book of Enoch, and probably others as well, such as the
Testament of Naphtali in verse 6, and the Testament of Asher in verse 8." Jude uses
such material where it is useful to his argument: "An inspired man might well use the
contemporary ideas which were not contrary to revelation."

Jude's Opponents

Jude clearly wrote to deal with an outbreak of false teaching (see vv. 3,4). Bauckham
characterises these false teachers as 'itinerant charismatics' who had recently arrived
in the church(es) to which Jude writes. They reject all moral authority: "Evidently
they understand the grace of God in Christ (v 4) as a deliverance from all external
moral constraint, so that the man who possesses the Spirit (v 19) becomes the only
judge of his own actions (cf. v 9), subject to no other authority" (Bauckham). They
seem to have indulged in immoral behaviour, especially sexual misconduct (vv 6-8,
10), maybe claiming the authority of their own visions for the way they behaved (v 8).
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Their real motive was greed for they looked for material support from their disciples
(vv 11-12).

Bauckham says that they were not Gnostics, not even incipient Gnostics.
Date and Authorship

Clement of Alexandria stated that the letter was written by Jude, the brother of James
the Lord's brother, leader of the Jerusalem church (on James, cf. Jas 1:1; Gal 1:19;
2:9; 1 Cor 15:7). Jude is therefore one of the brothers of Jesus, the third named in
Mark 6:3, the fourth in Matthew 13:55. Green comments, "Otherwise we know
nothing about this Jude."

Bauckham similarly concludes, "The general character of the letter, its Jewishness, its
debt to Palestinian Jewish literature and haggadic tradition, its apocalyptic perspective
and exegetical methods, its concern for ethical practice more than for doctrinal belief,
are all entirely consistent with authorship by Jude the brother of Jesus." He adds that
the author's lack of explicit claim to the title 'brother of Jesus' or 'brother of the Lord'
strongly argues against it being pseudepigraphal.

Bauckham thinks Jude may have been written as late as 90 AD. For the literary
relationship between 2 Peter and Jude see the introductory notes to 2 Peter.

Recipients

Bauckham comments, "Attempts to determine the locality of the church(es) which
Jude addresses are largely guesswork." He suggests that it was written to
predominantly Jewish church(es) situated in a Gentile society — maybe Syria or

Egypt?

Referenced Works

Bauckham, R. J. Word Biblical Commentary: Vol 50: Jude, 2 Peter, Dallas, Word, 1998
Green, Michael 2 Peter and Jude (Tyndale Commentary), Leicester, IVP, 1968

http://www.misselbrook.org.uk/ Week 203: Page 2



Reading The Greek New Testament

Week 203: Jude 1-10

Day 1012: Jude 1-2

Verse 1

"Tovdag Incod Xpuotod dodhog, ddelpodg
6t "Takwpov, Tolg €v Bed matpl
Nyoammuévolg kai Inood XpLtotd
TETNENUEVOLS KANTOTS

doviog, ov m slave, servant

"What a change from the days before the
resurrection, when His brothers did not believe
in Him, but thought Him deranged (Jn 7:5; Mk
3:21,31). Now that he had become a believer,
Jude's aim in life was to be utterly at the
disposal of the Messiah Jesus. One of the
paradoxes of Christianity is that in such glad
devotion a man finds perfect freedom." Green.
The phrase 'servant of Jesus Christ' occurs in
other letter-openings (Rom 1:1; Phil 1:1; Jas
1:1; 2 Pet 1:1). Bauckham comments that it
reflects "the idea that Christians have been
bought by Christ from captivity or slavery and
now belong to him as his slaves (1 Cor 7:23)"
but may also carry the suggestion of a
leadership role in the church: "His authority to
address his readers does not rest on his kinship
to Jesus, which he omits to mention, but on his
commission to serve Jesus Christ."

fyomnuévolg  Verb, perf pass ptc, m & n dat
pl dyamaw love

The reading 1yLo0uevolg (reflected in the
AV) is clearly secondary. Metzger states that
the reading "which is modelled upon 1 Cor 1:2
was introduced by copyists in order to avoid
the difficult and unusual combination év g
TTOTOL YOTTNUEVOLS. "

"Westcott and Hort suggested that the 'in' is
misplaced, and should be read before Jesus
Christ. We could then translate, 'beloved by
God the Father and kept safe in Jesus Christ.'
Perhaps Jude originally left a gap after the 'in'
for the appropriate place-name to be inserted,
when the messenger brought his short letter
round the various towns and villages where the
incipient heresy had begun to spread. We
could then translate, 'to those in —, beloved by
God the Father, etc." Green.

Bauckham thinks that év 0@ matpl may here
have a local sense, "Jude may therefore mean
that those whom God loves are taken into the
intimate fellowship of God’s love, embraced
and enfolded by his love. To be in God’s love
is to be 'in God."

Bauckham comments, "It is possible that all
three terms with which Jude describes his
readers derive from the Servant Songs of
Isaiah, where Israel is described as called,
loved and kept by God (called: Isa 41:9; 42:6;
48:12, 15; 49:1; 54:6; loved: 42:1; 43:4; cf.
44:2 LXX; kept: 42:6; 49:8)"

Cf. 1Jn5:18; 1 Peter 1:5,2 Tim 1:12. "Itis
interesting to compare this emphasis on
Christ's keeping power with its correlative in
verse 21, 'keep yourselves in the love of God'.
It is God's part to keep man; but it is man's part
to keep himself in the love of God. These are
the two sides of Christian perseverance (cf.
Phil 2:12,13)." Green. Bauckham argues that
the dative "Incol XpLotd cannot mean 'by
Jesus Christ' but rather means 'for Jesus
Christ': "This phrase has an eschatological
sense: Christians are kept safe by God for the
Parousia of Jesus Christ when they will enter
into their final salvation in his kingdom.
(Perhaps the metaphor is: Christians are the
property of Jesus Christ, kept safe for him
until he comes to claim it; cf. 1 Pet 1:4, where
the inheritance of Christians is kept safe
[teTnonuévnv] for them in heaven until, at the
Parousia, they can claim it.)" Bauckham
concludes, "In the light of the rest of the letter,
it appears that the terms of this description
have been carefully chosen. Threatened by the
false teachers, these Christians are in danger of
apostatizing from their calling and incurring
the judgment which awaits the false teachers at
the Parousia. Jude knows that the divine action
in calling, loving, and keeping safe must be
met by a faithful human response, and when he
takes up the themes of v 1 in v 21 it is to put
the other side of the matter: his readers must
keep themselves in the love of God and
faithfully await the salvation which will be
theirs at the Parousia. The divine action does
not annul this human responsibility. But in his
final doxology Jude will return to the note on
which he began: his confidence that the God
who is their Savior through Jesus Christ can
keep them safe until they come to their
eschatological destiny (v 24)."

kAntog, m, ov called, invited

TeTnenuévolg Verb, perf pass ptc, m & n dat
pl ™Tpew keep

kAntolg has explanatory force — 'to those
beloved by/in God the Father and kept by/for
Jesus Christ, namely, to those who are called.
The work of the Spirit in the heart
distinguishes them as those who are the
peculiar objects of the Father's redeeming love
and the Son's keeping power.
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Verse 2

gheog VULV kal elprvn kal dydmn
TANOVVOEL.

avaykn, ng f necessity, compulsion
goyov  Verb, aor act indic, 1 s & 3 pl €xw

g\£0C, OVC n mMercy, compassion

"Why mercy? It is rare in a greeting (cf. 2 Jn
3; 1 Tim 1:2; 2 Tim 1:2) but singularly
important in these four places where it occurs,
always against a background of false teaching.
It is a reminder that not only at his
regeneration (cf. 1 Pet 1:3), not only at the
judgement (2 Tim 1:16, 18), but every day his
life the Christian stands in need of the mercy
of God. Nothing but unmerited mercy can
meet the constant needs of habitual sinners."
Green.

elonvn, ng £ peace
AnOuvbein Verb, aor pass optative, 3 s
mAnBuvew increase, multiply

Day 1013: Jude 3-4

Verses 3-4

"Jude never intended to write this letter!
Proposing to write (does the present infinitive
yoageLy suggest 'in a leisurely style'?) about
the common salvation he was driven to snatch
up his pen (aorist infinitive ypoapou) by the
news of a dangerous heresy. Instead of a
pastoral letter, he found himself writing a
broadsheet. The phrasing here suggests it was
a somewhat unwelcome task, but it was
needful. The true pastor is also watchman
(Acts 20:28-30; Ezk 3:17-19), though this part
of his duty is widely neglected in our
generation, under the plea of tolerance."
Green. This tends to support the authenticity
of the letter, "Such a reference [to an intended
letter not now written] makes little sense in a
pseudepigraphal letter." Bauckham.

mapakohew exhort, encourage, urge
émoywviCouat  struggle in behalf of

"It is important to notice how vv 3—4 relate to
the rest of the letter. The section vv 5-19
consists of a midrash intended to establish
from Scripture (and other prophecies) the
statement of v 4, namely that the sin and
judgment of the false teachers has been
prophesied. In other words, vv 5—19 really
belong to the background of Jude’s petition, to
his explanation of the situation which requires
his appeal in v 3. The petition itself is not
further explained until v 20. This means that
vv 20-23 are in no sense an appendix to Jude’s
homily ('closing exhortations,' as
commentaries sometimes call them): they are
actually the section which spells out the
content of Jude’s petition, which v 3
announces as the purpose of the letter. Jude’s
appeal to his readers to contend for the faith is
contained in vv 20-23." Bauckham.

Defence of the faith is both costly and
agonising. "Like Paul, Jude uses the metaphor
for the contest on behalf of the gospel... It
should be noted that, neither for Paul nor for
Jude, is this contest simply a defense of the
gospel; it is offensive, promoting the gospel’s
advance and victory. Nor is the contest fought
only verbally. For Paul it involves a way of
life which is faithful to the gospel (Phil 1:27; 1
Tim 6:11; cf. Heb 10:32-34), and Jude’s idea
of contending for the faith includes the
exhortations of vv 20-21. His phrase should
not therefore suggest primarily the negative
task of opposing the false teachers. He appeals
to his readers to continue the positive exertions
of Christian life in the service of the gospel.
But to do this they must resist the influence of
the false teachers, since the latter have
betrayed the cause of the gospel and given up
the struggle by denying the moral implications
of the gospel." Bauckham.

Verse 3

Ayamntot, Tdoav oTovdnV TOLOVUEVOS
yodpey vutv mept Tfig Kovviig NUdV
owtnElag dvaykny Eoyxov ypodpol vutv
TOPAKAADVY Emorywvileobal Tfj o
mopadobeion Tolg Gylolg mioTel.

dyamnrog, 1, ov beloved

omowdn, ng f earnestness, eagerness,
zeal, haste

yoagw write

KoLvog, a, OV common, in common

Some MSS read kouvvfig VU@V, MUV is
stronly supported.

owtnpla, ag f salvation

GmoE once, once for all time
mapadobeion Verb, aor pass ptc, f dat s
napaddwutr hand over, commit
miotel  Noun, dats muoTig, ewg f faith
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"'The faith' is here a body of belief, fides quae
creditur, as opposed to the more usual
meaning of TLOTLS as 'trust', fides qua
creditur... By the faith ... delivered he means
the apostolic teaching and preaching which
was regulative upon the Church (Acts 2:42).
Indeed, in this verse, he comes very near to
asserting propositional revelation, a concept
widely denied today. God, he implies, has
handed over to His people a recognisable body
of teaching about His Son, in feeding on which
they are nourished, and in rejecting which they
fall. ITopadidovat, 'to deliver', is the word
used for handing down authorised tradition in
Israel (cf. 1 Cor 15:1-3; 2 Thess 3:6), and Jude
is therefore saying that the Christian apostolic
tradition is normative for the people of God.
Apostolic teaching, not whatever be the
current theological fashion, is the hallmark of
authentic Christianity. The once-for-allness of
the apostolic 'faith' is inescapably bound up
with the particularity of the incarnation, in
which God spoke to men through Jesus once
and for all. And simply because Christianity is
a historical religion, the witness of the original
hearers and their circle, the apostles, is
determinative of what we can know about
Jesus. We cannot get behind the New
Testament teaching, nor can we get beyond it,
though we must interpret it to each successive
generation." Green.

Bauckham comments, "Jude’s concern is
especially with the moral implications of the
gospel (not with doctrinal orthodoxy; hence
the idea that 'the faith' means a set of doctrinal
formulae is quite inappropriate). No doubt he
has in mind particularly the instruction in
Christian conduct which accompanied the
gospel in the initial teaching given by the
apostles, but he refers to the gospel itself, 1
TLoTLG, because it is the gospel itself for which
his readers will be fighting when they remain
faithful to its moral demand and resist the
antinomianism of the false teachers."

"The rare word mapeLodvw (lit. 'to slip in
secretly') is similar to the TopeLoorym
('smuggle in secretly') of 2 Peter 2:1, Galatians
2:4. Itis a sinister and secretive word."
Green.

"Jude’s language suggests that the
troublemakers were itinerant prophets or
teachers, perhaps with a group of followers.
Such wandering teachers were a feature of
early Christianity, as of the contemporary
religious world in general, and frequently
occur in early Christian literature as the cause
of trouble in the churches (Matt 7:15; 2 Cor
10-11; 1 John 4:1; 2 John 10; Did. 11-12; Ign.
Eph. 9:1)." Bauckham.

malor  adv long ago, formerly, all this
time

mpoyeypouuévolr  Verb, perf pass ptc, m
nom pl wpoypagpw write beforehand

May be a reference to the Book of Enoch (cf.
v.14), or to material similar to that found at
Qumran.

KoLua, Tog n judgement, condemnation

"The use of ToDt0 will seem more natural
once it is seen that v 4 is the announcement of
the theme which Jude expounds in vv 5-19...
Thus 10010 10 Kplua refers to the
condemnation at the Parousia, which is
prophesied typologically in vv 5-7, 11, and
directly in vv 14-15." Bauckham.

doefelc  Adjective, m/f nom/acc pl doefng,
eg godless, impious

A keynote of the epistle, cf. vv 15, 18. "In ...
Jewish usage the basic sense of irreverence is
given a strong ethical direction. Because, for
the Jew, God’s commandments regulate the
whole of man’s conduct, the irreverent attitude
to God is manifested in unrighteous conduct."
Bauckham.

Verse 4

TopeLoEdVoaV Yap TLveg dvBpwrot, ol
Ao Tpoyeypouuévol eig todto 1o
kotua, doefelg, v tod 00D MUOV ydpLTa
UETOTLOEVTES £ic AOEAYELAV KOl TOV LOVOV
deomdtny kal kvpLov udv Incodv
XpPLoTOV AEVOVUEVOL.

mopelodvvew  sneak in under false
pretences

uetotiOnuL remove, set aside
doelyewa, ag f sensuality, vice
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"The grace of God is that free favor of God
which the Christian experiences through Jesus
Christ, forgiving him and liberating him from
sin and the condemnation of the Law. (The
word ¥dpLg in this sense, though typical of
Pauline theology, is not a uniquely Pauline
term: cf. John 1:14, 16; Heb 4:16; 10:29;
12:15; 1 Pet. 1:10; 1 Clem 16:17.) Jude
complains that the false teachers pervert this
grace into A0€AyeLa 'immorality, which in the
Greek of this period designates sensual
indulgence, especially sexual immorality (cf. 1
Pet. 4:3; Rom 13:13; 2 Cor 12:21). In other
words, they interpret the Christian’s liberation
by God’s grace as liberation from all moral
restraint (cf. 2 Pet 2:19). They justify immoral
behavior by an antinomian doctrine.

"The danger of such a libertine
misinterpretation of Christian freedom was
recognized in primitive Christianity, by Paul
(Rom 3:8; 6:1, 15; Gal 5:13) and others (1 Pet
2:16), and apparently realized at Corinth in
Paul’s time (1 Cor 5:1-6; 6:12-20; 10:23) and
in the churches of Asia when Revelation was
written (Rev 2:14, 20). The libertinism in
Jude’s churches has a good deal in common
with that at Corinth (see also v 19), and there
is some ground for thinking that in both cases
it was Paul’s own teaching on Christian
freedom from the Law which was exaggerated
and distorted." Bauckham.

foviounar want, desire, wish, intend, plan

"He appears to refer to some apostolic
tradition denouncing false teaching in which
they, like the recipients of 2 Peter, had been
instructed. Such tracts may even have been
called Urouvnuota, ‘reminders'. Certainly
both Jude (here and verse 17) and 2 Peter
(1:12, 13, 15; 3:1, 2, etc.) lay great emphasis
on reminders'." Green. Bauckham comments,
"'Reminding' and 'remembering' (v 17) are
essential to biblical religion as grounded in
God's acts in history."

€lddTag  Verb, perfact pte, m acc pl oida

uovog, m, ov adj only, alone
oeomotng, ov m Lord, Master

Does deomOTnV refer to Jesus or to God? 2
Peter 2:1 evidently understood it of Christ.
The term is appropriate to Jesus as master of
his household slaves.

dpveopor deny, disown, renounce

Cf. Titus 1:16. The focus in what follows is
primarily on ethical rather than doctrinal
denial.

Verses 3-4 Postscript

"Jude’s appeal to contend for the faith is not
further developed until vv 20-23, in which he
will explain what it involves." Bauckham.

Day 1014: Jude 5-7

Verse 5

“Yrouvfioal 8¢ vubg fovhouat, eidOTOg
[Dudg] mavta, Ot [0] kKVpLog GmaE haov
¢k viic Alyvmrov owoag 10 deVTEPOV TOVG
w1 TLoTEVoOVTOS ATTWAEOEY,

The text of this verse is uncertain both in the
positioning of GtaE and in regard to who is
said to have saved a people from Egypt.

(o€ is placed by some MsS (X 1739 al) after
KVpLog, but Baukham thinks this reading
"should probably be seen as an attempt to
supply a 'first time' corresponding to the
difficult T dgVtepOV, 'the second occasion.'
The opposition to TO deVTepov is possible ...
but Ao strictly means 'once only' rather than
'first in a series,' and v 3 supports the
connection with £i0dtag, 'having been
informed." Bauckham therefore reads,
'though you have been warned of things once
for all...", recalling the description of the
apostolic faith in v 3 — though he admits that
this then creates difficulties for understanding
the force of TO deVTEPOV.

The one said to have saved a people out of
Egypt is variously [0] kvpLog, 6 0g0g,
"Inoovg, 0gog XpLo1og. The UBS committee
preferred the reading kvpLog, including the
definite article in square brackets. Metzger,
however, prefers "Incovg stating, "Critical
principles seem to require the adoption of
"Inoovg, which admittedly is the best attested
reading among Greek and versional
witnesses... Struck with this strange and
unparalleled mention of Jesus in a statement
about the redemption out of Egypt (yet
compare Paul's reference to XpLotog in 1 Cor
10:4), copyists would have substituted (0)
kvpLog or O 0g0c." Bauckham thinks KVPLOG
should be preferred, the other readings being
attempts to remove the ambiguity. Bauckham
adds, "It may be that, in view of Jude’s general
usage, he has used kVpLog here of Jesus, not
so much because he is concerned to explain
the preexistent activity of Christ, but rather
because in his typological application of these
OT events to the present it is the Lord Jesus
who has saved his people the church and will
be the Judge of apostates."

vmouviioor  Verb, aor act infin
VIoULUVNoKw  remind

OmoE see v.3
Moog, ov m people, a people
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yn, yng f earth

owoog Verb, aor act ptc, mnom s owLw
save, rescue

devtepog, o, ov second; (o) 0.
secondly, afterward

motevoovtog  Verb, aor act pte, m acc pl
motevw believe (in), have faith (in)

dmorvue  destroy, kill

Verse 6

Ayyéhovg Te TOVS W) THEHOAVTOS TV
E0VTOV APYNV GAAY doltdvTog TO 1dLov
oltkntipLov eig kplowv ueyding fuépog
deopolg didiolg ViTd TOPOV TETHONKEV:

"This apostasy and judgment of Israel in the
wilderness was a well-known example of sin
and judgment, used both in the traditional
schema which Jude follows in these verses
(note especially CD 3:7-9, where it receives
special emphasis; Sir 16:10) and elsewhere (Ps
95:8-11; Heb 3:7—4:11). The rabbis debated
whether the wilderness generation would have
a share in the world to come (m. Sanh. 10:3).
Paul in 1 Cor 10:7-11 refers not to this but to
other examples of sin and judgment in the
wilderness, but his comment that these things
'were written down for our instruction, upon
whom the end of the ages has come' (10:11
RSV), together with the extended use of the
example in Heb 3—4, show how Christian
tradition used the experiences of the people of
God in the period of the Exodus as instructive
for the eschatological people of God in the
period of the new Exodus. Jude depends on
this typological tradition for his own
application to the false teachers." Bauckham.
Green comments that the allusion "makes it
very plain that Jude's opponents were once
orthodox Christians who had gone willfully
astray into heresy."

Bauckham comments, "dyyé\ovg are the
angels (known as the Watchers) who,
according to Jewish tradition, descended from
heaven to marry human wives and corrupt the
human race in the period before the Flood.
This was how the account of the 'sons of God'
in Gen 6:1-4 was universally understood (so
far as our evidence goes) until the mid-second
century A.D. (I Enoch 6-19; 21; 86-88;
106:13-15, 17; Jub. 4:15, 22; 5:1; CD 2:17—
19; 1QapGen 2:1; Tg. Ps.-J. Gen. 6:1-4; T.
Reub. 5:6-7; T. Napht. 3:5; 2 Apoc. Bar.
56:10-14), though the tradition took several
varying forms. From the time of R. Simeon b.
Yohai in the mid-second century A.D., the
traditional exegesis was replaced in Judaism
by an insistence that the 'sons of God' were not
angels but men. In Christianity, however, the
traditional exegesis had a longer life,
questioned only in the third century and
disappearing in the fifth century." He adds,
"Jude's reference is directly dependent on /
Enoch 6-19.

te enclitic particle and

monoavtag Verb, aor act ptc, m acc pl
eew keep, maintain

govtog, £avtn, tavtov  him/herfitself

apym, ng f beginning, power

"The word dpynv here probably means, as
Wycliffe has it, 'princehood'. Each nation was
thought to have its governing angel (see the
LXX of Dt 32:8). Pride in the angels caused
civil war in heaven, and the evil angels were
cast out (see Is 14:12; 24:21f.) and sentenced
by God to everlasting doom. Not only the
subject matter, but the form of expression here
is influenced by the Book of Enoch." Green.

dmoladvtag  Verb, aor act pte, m acc pl
dmolewtw leave behind; abandon

idLog, o, ov one's own

oikntnotov, ov n dwelling, home

Bauckham thinks the meaning is that these
angels did not keep their place of dominion in
heaven but abandoned their proper home.

kplolg, ewg f judgement
ueyag, ueyoAn, ueyo large, great

'until the judgment of the great day' cf. /
Enoch 10:12.

deouog, ov m (& n) bond, chain,
imprisonment

dtolog, ov  eternal

Cowgoc, ov m gloom, darkness
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Cf. I Enoch 10:4-6. "Jude reinforces his
lesson with a touch of savage irony. The evil
angels had been too arrogant to keep their
position — so God kept them in punishment."
Green. Bauckham adds, "The angels contrast
with faithful Christians who should keep their
position in God’s love (v 21) and whom God
keeps safe, not for judgment but for salvation
at the Last Day (v 1)."

"Their fiery destruction was a foretaste of that
eternal fire which awaits the devil and all his
accomplices (see Enoch 67:41f; Rev 19:20;
20:10; 21:8). It represents a lasting warning to
posterity. It was a standing reminder that the
triumph of evil is not final. God's judgement,
though it delay, will surely come." Green.

Verse 7

Mg Zo6dopa kal T'époppa kal ai wept
ovTOg TOAELS, TOV OUOLOV TPOTOV TOVTOLG
gxmopvevoooat kol dmehbodoat dmiow
00PKOC ETEPAG, TPOKELVTOL ETYIA TTVPOG
alwviov diknv vméyovoat.

Day 1015: Jude 8-10

Verse 8

Ouotwe pévtol kal ovtol Evumvialouevol
odipka Uev pLatvovoly, Kupltotnta 8¢
abetodolv, ddEag 8¢ PracgnuodoLy.

Zodoua, wv n Sodom

moAlg, ewg f city, town

ouotog, a, ov like, of the same kind as
TOOTOG, OV m Wway, manner

"From the preceding three analogies Jude
draws three clear points. His false teachers are
arraigned for lust, for rebelliousness, and for
irreverence." Green.

L.e. in the same way as the angels: "As the
angels fell because of their lust for women, so
the Sodomites desired sexual relations with
angels." Bauckham.

ouolwwg likewise, in the same way
uevtoLr but, nevertheless, however

gkmopvevoooal  Verb, aor act ptc, f nom pl
éxopvevw  live immorally

This rare compound "may suggest by the €k

rn

'against the course of nature'." Green.

"uevtou ('yet') will mean: in spite of these
well-known examples of divine punishment,
and particularly in spite of the fact that
Sodom’s punishment is evident for all to see,
these people commit the same sins."
Bauckham.

dmehboloar  Verb, aor act pte, f nom pl
ATTEOYOUAL

omow prep with gen after, follow

00pE, oapkog £ flesh

£tepocg, a, ov other, another, different

mpokelual  be set before, lie before

OeLyuo, Tog n example

évumvialouolr dream, have visions

"The idea is that the site of the cities, in
antiquity located on the south of the Dead Sea,
a scene of sulfurous devastation, provided
ever-present evidence of the reality of divine
judgment. This is partly why the example was
so often cited, and why the particular features
of the judgment of Sodom and Gomorrah (fire
and brimstone, the smoking, uninhabitable
waste) (Gen 19:24-25, 28) became stock
imagery of future judgment (Deut 29:23; Isa
34:9-10; Jer 49:17-18; Ezek 38:22; Sib. Or.
3:504-7; Rev 14:10-11; 19:3; 20:10)."
Bauckham.

'on the strength of their dreams.' May indicate
"that the false teachers supported their
antinomianism by laying claim to divine
revelations in their dreams." Green.
Bauckham comments, "The relation of the
particle évumrvialouevol to the three main
verbs should probably be taken to mean, not
that they committed these offenses while
experiencing visions, but that it was the
revelations received in their visions which
authorized their practices."

utarve  defile, contaminate

odpka ugv waivovouy, 'they defile the flesh'
— a reference to sexual immorality.

mvp, o n fire

alwviog, ov eternal, everlasting
owkn, ng f punishment, divine justice
vmeyw undergo, suffer (punishment)

KvpLotng, ntog f (angelic) power
abetew reject, set aside, refuse
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"Some have taken kvpLotnTa, 'lordship' (AV
dominion), to be parallel to 00Ea.c, 'glorious
beings' (AV dignities), and refer both to
angelic beings. Yet, whereas KUpLOTNG is
certainly so used in Ephesians 1:21,
Colossians 1:16, and d0Eau in 2 Peter 2:10f.,
nevertheless the form of the sentence here
(three clauses denoting what these dreamers
do) suggests a distinction between 'lordship’
and the 'glorious beings'. It is possible to
apply kvpLotnto to human authority, either
the civil power, the church leaders, or
authority in general... These men were anti-
law, a common state of affairs when people
follow their own lusts and exult in their own
knowledge." Green. Bauckham thinks that
the singular here suggests the lordship of God
or of Christ. He comments, "In view of Jude’s
exegetical method of using catchword
connections, we should link kvpLdtnta with
KVpLog (v 5), and 'reject the authority of the
Lord' then becomes equivalent to 'deny our
only Master and Lord Jesus Christ' (v 4). As in
v 4, the rejection will probably be practical:
the false teachers were not teaching
Christological heresy, but by their libertine
behavior they effectively rejected the judicial
authority of the Lord who (according to vv 5—
7) judges sin."

dlokplvew judge; midd dispute, take issue

The words refer here to a 'legal' dispute, as in
Joel 4:2 LXX.

dlakeyoual discuss, debate, speak

omua, T0g n  body

Tohuow dare, be brave

émeveykely  Verb, aor act infin €mipepw
bring upon, pronounce

fraoenuia, ag f slander

émtiuow  command, rebuke

00Ea, ng f glory; power
Proognuew speak against, slander

Bauckham comments, "This is unlikely to be
merely an implication of their antinomian
behavior (like rejecting the authority of the
Lord), but must mean that for some reason
they spoke disparagingly of angels." He
thinks it most plausible that they expressed
contempt for angels as givers and guardians of
the law of Moses and as guardians of the
created order (cf. 1 Cor 11:10). He continues,
"We can well imagine that the false teachers,
reproached for conduct which offended the
angels as the administrators of the moral order,
justified themselves by proclaiming their
liberation from bondage to these angels and
speaking slightingly of them. They understood
Christian freedom to mean freedom from
moral authority and therefore from the
authority of the angels."

"In what follows, Jude appears to be drawing
illustrative material from the apocryphal
Assumption of Moses. So we are assured by
Clement, Origin and Didymus, though the
details here given do not figure in what
survives of the Assumption. 1t is a story which
obviously had great currency in oral tradition,
and derives from speculation about what
happened to the body of Moses. Jude is using
it as an effective ad hominem argument to men
who were steeped in apocryphal literature. A
scholiast on Jude gives the details. When
Moses died, the archangel Michael was sent by
God to bury him. But the devil disputed his
right to do so, for Moses had been a murderer
(Ex 2:12), and therefore his body belonged, so
to speak, to the devil. Furthermore, the devil
claimed to have authority over all matter, and
Moses' body, of course, fell under this
category. But even under such provocation,
the story goes, Michael was not disrespectful
to the devil. 'He did not presume to condemn
him in insulting words' (NEB). He simply left
the matter with God, saying, The Lord rebuke
thee. The point of the story lies just here. If
an angel was so careful in what he said, how
much more should mortal men watch their
words." Green.

Verse 9

6 8¢ Muyanh 6 dpydyyehog, Ote IO
OLafolw dLakpLvduevog dLehéyeTo mepl
100 Mwiioéwg owuatog, ovk EtdAunoev
kotowv €meveykely fraognuiog, GANN
eimev, "Emtiujoot ool kUpLog.

Ote conj when
oLaforog, ov m the devil
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Bauckham suggests that the point of this
illustration is not that we should watch our
words. he comments, "The point of contrast
between the false teachers and Michael is not
that Michael treated the devil with respect, and
the moral is not that we should be polite even
to the devil. The point of contrast is that
Michael could not reject the devil’s accusation
on his own authority. Even though the devil
was motivated by malice and Michael
recognized that his accusation was slanderous,
he could not himself dismiss the devil’s case,
because he was not the judge. All he could do
was ask the Lord, who alone is judge, to
condemn Satan for his slander. The moral is
therefore that no one is a law to himself, an
autonomous moral authority. Even if it were
true — as the false teachers alleged — that when
the Law accused them of sin it was only the
malice of the angels which prompted those
accusations, they would still not be justified in
rejecting them on their own authority. Even if
they were as righteous as Moses and had the
authority of an archangel, they would not be
above accusations of sin under the Law. They
remain subject to the moral authority of the
Lord." Bauckham adds, "This interpretation
exempts Jude from the charge that his own
polemic against the false teachers is more
insulting than Michael’s response to the devil.
It is not a question of insulting language.
Jude’s treatment of the false teachers is in fact
quite consistent with his own principle; he
does not condemn them on his own authority,
as though he were judge over them, but
appeals to the coming judgment of the Lord
(vv. 14-15)."

The repetition of 60, along with pev ... 8¢
expresses a contrast: what they do not
understand (spiritual things) they blaspheme;
what they do understand (lusts and passions)
they understand by animal instinct and these
very things will destroy them. "In slandering
the angels ... they show how little they
actually understand the heavenly world which
they purport to explore in their visions. If they
really understood the angelic world, they
would recognize the angels as the ministers
and messengers of God, but like the Sodomites
they fail to do this. On the other hand, their
behavior demonstrates that what they
understand only too well is how to follow their
sexual drives. In doing so, these people who
claim to be spiritual men, superior to the
angels, prove themselves to be living only on
the subhuman level of the beasts." Bauckham.

Verse 10

obtou 8¢ doa pgv odk oldaoty
Braognuobolv, oo 8¢ QUOLKDC MG T
dhoyo Tho émtotavtal, v ToUToLg
@Betpovtat.

600¢g, 1, ov correlative pronoun, as much
as

They slander 'whatever they do not
understand.' "Their attitude to the angelic
guardians of the Law shows that they have no
real understanding of the actual role of the
angels as the ministers of the divine Lawgiver
and Judge." Bauckham.

guolkws naturally, by nature

| 'By instinct'

dhoyog, ov unreasoning, wild
Cwov, ov n living creature; animal
é¢motopal - know, understand
@BeLpw corrupt, ruin, destroy
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