Reading The Greek New Testament

Week 206: John 1:29-2:11

Notes on the Greek New Testament
Week 206 — John 1:29-2:11

Day 1026: John 1:29-34

Verses 29-34

auapta, og fsin

Of this section Carson writes, "The fact that
Jesus is so fully and so early recognised to be
the Messiah is judged by some to be evidence
for the unhistorical nature of John 1:29-51.
After all, in the Synoptic Gospels, Peter and
the others do not volunteer a formal confession
that Jesus is the Messiah until Caesarea
Philippi (Mt 16:13-20 par.), well into the
ministry. But several factor mitigate the
tension between the accounts. If some of
Jesus' first disciples had earlier followed John
the Baptist, we must suppose that something
encouraged them to abandon their old master
at the peak of his influence, in order to follow
a still unknown preacher from Galilee. The
best reason is the obvious one: they changed
their allegiance precisely because it was the
Baptist himself who pointed Jesus out as the
one who was coming to fulfil the promises of
Scripture. In that case, the confessions of John
1 are not only plausible, but almost historically
necessary.

"This does not mean that the followers of Jesus
portrayed in John 1 enjoyed a thoroughly
Christian grasp of the titles they applied to
Jesus. Doubtless they were first uttered more
in hope than in faith. In fact, of the four
Gospels it is John's that most insistently
stresses how much the disciples misunderstood
what they confessed... In other words, if John
records early confessions, he also emphasises
how little the first confessors understood...
That is an important point for John to make, if
he is interested in evangelising Jews in his
own day; for it simultaneously encourages his
contemporaries to take steps of faith, and
begins the detailed explanation (needed by all
first-century Jews) as to how the first 'converts'
came to accept that the promised Messiah had
to be crucified, cursed like an abominable
criminal."

Verse 29

Tfj émavplov Brémel OV Inoodv
goyouevov podg avTdv, kol Aéyet, I8¢ 6
auvog 10D 0eod 6 alpwv v Guoptiav tod
KOOUOV.

¢movplov  the next day
PAetw see, look

auvog, ov m lamb

alpw take, take up, take away

Clearly there is an Old Testament background
to John's words here, but what is that
background? There seem to be a number of
possible elements:

i) The passover lamb — though that was not
explicitly sin-bearing;

ii) The 'gentle lamb' of Jer 11:19 — though
again there is no mention of taking away
the sin of the world;

iii) The lamb of Is 53:7;

iv) The goat that bore away the sins of the
people on the day of Atonement (Lev 16);

v) Perhaps also an echo of Gen 22:1-14,
particularly v.8, "The Lord himself will
provide the lamb".

No one of these seems an adequate

background of John's phrase. Barrett

concludes, "By his amalgamation of Old

Testament ideas John indicates that the death

of Jesus was a new and better sacrifice. All

the ordinances and institutions of Judaism

were perfected by Jesus (cf. 2:19; 4:21;

5:17,39,47; 6:4; 10:1; 13:34). No longer are

the sins of ignorance of the Jewish people
removed by sacrifice, but the sin of the world."

Carson comments, "When the Baptist

identified Jesus as the Lamb of God, who takes

away the sin of the world, he probably has in
mind the apocalyptic lamb, the warrior lamb,

found in some Jewish texts (I Enoch 90:9-12;

Testament of Joseph 19:8; Testament of

Benjamin 3:8 — the latter passages probably,

but not certainly, pre-Christian) and picked up

in the Apocalypse (Rev 5:6, 12; 7:17; 13:8;

17:14;19:7,9; 21:22-23; 22:1-3). If '"Lamb of

God' was not a well-recognised, technical

expression, the fact that our text uses amnos

instead of arnion offers no great difficulty.

Whether we assume that the category lay

readily to hand for the Baptist to use, or that he

was one of the first to think it up, the
impression gleaned from the synoptics is that
he thought of the Messiah as one who would
come in terrible judgment and to clean up the
sin in Israel. In this light, what John the

Baptist meant by 'who takes away the sin of

the world' may have had more to do with

judgment and destruction than with expiatory
sacrifice. Certainly the verb airo normally
means 'remove’', 'take away', not 'bear away in
atoning death' or the like (for which the more
common verb is anaphero...)
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"But this does not necessarily mean that John
the Evangelist limited himself to this
understanding of "Lamb of God'. Just as John
insists that Caiaphas the high priest spoke
better than he knew (11:49-52), so it is easy to
suppose that the Evangelist understood the
Baptist to be doing the same thing. It is not
that he thought the Baptist wrong; rather, as a
post-resurrection Christian John could grasp a
fuller picture than was possible for the Baptist.
In particular he understood a great deal more
about the significance of the Messiah's
sacrificial death. It is hard to imagine that he
could use an expression such as 'Lamb of God'
without thinking of the atoning sacrifice of his
resurrected and ascended Saviour."

Verse 30

obtdc oty Vmep ol éyw elmov, Omlow
nov €pyetal avnp 0g EumTpoadév pov
véyovev, OtL TEOTOS Lov Nv.

elmov  Verb, aor act indic, 1s & 3pl Aeyw

Omow  see v.15

avnp, dvdpoc m man, husband

gumpoo0ev see v.15 for this and remainder of
verse.

Verse 31

K&yw ovK 1ideLy avtdv, dAle Tva povepwdi
@ Topanh dud todto NABov ¢yw év VdaTL
BamTiCwy.

kdyw a compound word = kal £yw
fidewv  Verb, pluperf act indic, 1 s oida
know

Not that John did not know Jesus beforehand,
but that he did not know him as the coming
one.

pavepwdf) Verb, aor pass subj, 3 s
govepow make known, reveal, make
evident

owo. tovto for this reason

"dua tovto more frequently precedes a
clause which explains it; for this construction
in which dua Tovto is preceded by its
explanation cf. 15:19." Barrett.

nABov  Verb, aor act ind, 1s & 3 pl épyouat
VWP, V8UTOC n see v.26

"The purpose of John's baptism was the public
manifestation of Jesus; it was fulfilled
therefore in the descent of the Spirit upon
Jesus, and this event at the same time made
possible the new Christian baptism with the
Spirit. Like John himself, his baptism has no
independent significance; both exist in order to
bear witness (v.7) to Christ, who alone truly
takes away sin and confers the Spirit as well."
Barrett.

Verse 32

Kai ¢uaptopnoev Todvvng Aéywv 81L
Tebéopon T6 mveduo katofoivov wg
mepLoTeEPAY €€ oVpavoD, kal Eueivev £me
avTdv”

UaPTVPED see v.7
tebéouar  Verb, pref midd/pass dep indic, 1 s
Beaoual see, observe

| The perfect tense reflects a settled conviction.

kotofatvov  Verb, pres act ptc, n nom/acc s
katapalve come or go down, descend
meplotepa, ag f dove, pigeon

Carson comments, "G F Hasel ... detects an
allusion to Genesis 1:2, since Rabbi Ben
Zoma, a younger contemporary of the apostle,
cites a rabbinic tradition to the effect that 'the
Spirit of God was brooding on the face of the
waters like a dove which broods over her
young but does not touch them' ... In light of
the recent suggestion of C T Begg that the
dove in Psalm 74:19-20 is a symbol of the
covenant, based on Genesis 15:9-18, it is
tempting to see in John 1:32 an allusion to the
promise of the new covenant (Je 31:31-34).
The evidence is not strong, however, and
John's explicit emphasis on the Holy Spirit
makes the dove/Spirit connection more
plausible."

guewrvev  Verb, aor act indic, 3 s pevw
remain, stay, abide

Cf. Mt 3:16; Mk 1:10; Lk 3:22. The whole
ministry of Jesus was performed in the power
of the Holy Spirit.

Carson comments, "The early church preached
that 'God anointed Jesus of Nazareth with the
Holy Spirit and power' Acts 10:38). When
Christians read their Bibles (what we call the
'0Old Testament'), they saw in Jesus the
fulfilment of God's promises to pour out his
Spirit on the coming Davidic king (Is. 42:1)
and on the prophetic-figure who announces,
'"The Spirit of he Lord is on me, because the
Lord has anointed me to preach good news to
the poor' (Is 61:1). Small wonder, then, that
some visible descent of the Spirit on Jesus
served as the God-given sign by which the
Baptist would know that this was the long-
awaited Coming One."
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The Spirit fell on some in the OT at particular
moments, such as king Saul, but the Spirit
remains on Jesus. Carson concludes, "Small
wonder, then, that Jesus is equipped to baptise
others, not merely (as did John the Baptist) in
the medium of water, but in the Holy Spirit.
This too anticipates the fulfilment of Old
Testament prophecies, which looked forward
to the time when God's people would have the
Spirit poured out on them (e.g. Ezk 36:25-26).
That Jesus would baptise his people in the
Holy Spirit is therefore simultaneously an
attestation of who he is, and an announcement
that the promised age is dawning."

Verse 33

Carson comments, "A very good case can be
made for the view that the best reading here is
'this is the Chosen One of God'... If so ... John
is probably making a direct reference to Isaiah
42:1, where God promises to pour out his
Spirit on his servant, his 'chosen one' (LXX 0
gkhek1dc). In John's Gospel, the theme that
the disciples of Jesus are his elect, his chosen
ones, is extremely strong (e.g. 6:65, 70; 13:18;
15:16, 19). But this privilege of believers is
ultimately grounded in the fact that Jesus
himself is God's chosen one par excellence —
chosen as the suffering servant, the Lamb of
God who takes away the sin of the world."

Kdyw ovk 1ideLy adTdv, dlhe O méupag ue
BastiCerv év Bdatt éketvdg pou eimev, "Eqe
Ov av 1dng 10 veduo katafolvov kal
uévov €me o0Tov, olTdC oty O BomTiCwy
év Tvevpat ayiw.

Day 1027: John 1:35-42

Verses 35-42

noewv  see v.31

mewrtw send

gkewvog, 1, o demonstrative adj. that (one),
he, she, it

0¢ dv whoever

idng  Verb, 2 aor act subj, 2 s Opaw see

"Jesus has the Spirit in order that he may
confer it; and it is the gift of the Spirit which
pre-eminently distinguishes the new
dispensation from the old (cf. vv. 26f.); it
belongs neither to Judaism nor even to John."
Barrett.

Verse 34

kéyw Ewpaka, Kol pepaptipnko 8t ovtdg
gotLv 6 VIOg ToD Be0D.

Some MSS, chiefly Western, read in v 34 0
gkxhektdg ToD Oeod instead of 6 VIOG TOD
0e0l. Many exegetes accept the variant, on the
ground that it would be far more likely to be
changed to 6 ViOg 10D Og0D than that the
reverse should happen (so e.g. Barrett, Becker,
Brown, Sanders, Schnackenburg). Textual
critics tend to adhere to the more strongly
supported reading O vViog 0D 0£0D (so
Metzger ed for the UBS; and Bernard,
Bultmann, Dodd, Haenchen).

"It is often said that the 'call' of the disciples in
these verses cannot be reconciled with the
Synoptic accounts (Mt 4:18-22; 9:9; Mk 1:16-
20; 2:13-14; Lk 5:1-11, 27-18). Traditional
harmonisation, which postulates that John's
account is a preliminary 'call', ratified by a
later one reported in the Synoptic Gospels is
ruled out of court on the ground that John
leaves no room for a second call. But strictly
speaking Jesus does not 'call' his disciples at
all in these verses (except possibly Philip: cf.
notes on v 43). They attach themselves to him
because of the witness of the Baptist, and then
because of the witness of the Baptist's
followers... Indeed, the promptness with
which the disciples, according to the Synoptic
tradition, abandon their livelihood (whether
the fishing business or a tax office) in response
to Jesus' explicit call, is psychologically and
historically more plausible if that was not their
first exposure to him or their first
demonstration of fealty towards him. At this
point in John, however, these fledgling
disciples are still at the 'Come and you will see'
(v. 39) stage, the "You will see greater things
than that" (v 50) stage." Carson.

Verse 35

Tfi émavplov iy elotikel 6 Twdvvng
kal €k TV podntdv avtod dvo,

gmavplov  see v.29

TaAlv - again, once more

eloTrikel  Verb, pluperf act indic, 3 s lotnut
and iotavw stand

uabntng, ov m disciple, follower

Ovo gen & acc dvo dat dvowv two

On the partitive use of €k, see point 7 in the
introduction.
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Verse 36

Verse 39

kol uprépog 1@ Inood mepumatobvTt
Aéyel, “16g 6 duvog tod Ogod.

guPAéPog  Verb, aor act ptc, m nom s

¢upremtow look straight at, see
meputatew walk, walk about
duvog, ov m see v.29

Verse 37

Myer adtote, "Epyeoe kol 8\eode. MABov
ovv kol €td0v mod pével, kal Tops adTd
Euervay Ty Nuépav éketvnv: Moo fv G
dekaT).

Kal fikovoav ol dvo padntal avtod
hahoDvtog kai fkolovbnoav 1 Incod.

OPeobe  Verb, fut act indic, 2 pl Opaw see
v.33

€ldav  Verb, aor act indic, 3 pl 6paw

gkeLvog, 1, o see v.33

wpa, ag f hour

dekatog, M, ov tenth

MoAew speak, talk
dkolovbew follow, accompany, be a
disciple

Elsewhere in John, dxolovberv predominently
bears the sense of 'follow as a disciple'.
Though here it probably has a more general
sense, yet an allusion to discipleship cannot be
excluded.

"Customary usage in the gospels, including
John, is to reckon a twelve-hour day from
dawn to sunset — very roughly, from 6 a.m. to
6 p.m. On this mode of reckoning the incident
took place at 4 p.m." Barrett.

Verse 40

Verse 38

"Hv Avdpéag 6 ddehpog Ziumvog TTétpov
£lg gk TV 80 TOV AkoVedVTMV TON
Twdvvov kal dkolovbnodviwv avtd:

otpagelg 8¢ 6 ‘Inoolic kai Oeaoduevog
ovtovg dkolovdodvtag Aéyer avtolg, Ti
Tntelte; ol 8¢ elav adt®, Pappl (O
Aéyetol uebepunvevduevov ALdAokohe),
oD uévelg;

€lg, W, €v gen €vog, ULAG, EVOS one
dkolovBnodvtwv  Verb, aor act ptc, gen pl
drkohovbew

oTpOelg  Verb, aor pass ptc, m nom s
otpepw turn, turn around

Oeaoduevog Verb, aor midd dep ptc, m nom
s Oeaopor see v.32

Cntew seek, search for, look for

Some speculate that the other was the 'beloved
disciple'.

Verse 41

"The Evangelist wants his readers to reflect on
a deeper question: the Logos-Messiah
confronts those who make any show of
beginning to follow him and demands that they
articulate what it is they really want in life."
Carson.

evptokel 00TOC TEDTOV TOV AdEAPOV TOV
dLov Zipwva kol Aéyer adtd, Evprikousv
OV Meooiav (6 oty pebepunvevouevov
XpLotdg)”

evplokw find
mpwtov adv. first, in the first place, first of
all

O0fpL rabbi, teacher, master (honourary
title of address)

uebepunvevw translate

odaokahog, ov m teacher

ol interrogative adverb where

A few MSS read mpwtog which would mean
'first Andrew found his brother..." implying
that the other disciple then did the same —
perhaps John finding James. However, the
stronger textual evidence supports TOWTOV.

May mean 'first thing' i.e. in the morning

"The verb rendered 'are staying', viz uevow, is
often translated 'to remain’' or 'to abide', and is
so characteristic of John's Gospel (especially
Jn 15) that it may well be the Evangelist again
assigns more symbolic depth to this question
than the Baptist's disciples could have intended
at the time." Carson.

idLog, 0, ov one's own

gvprkauey  Verb, perf act indic, 1 pl
£VPLOKW

Meoowog, ov m Messiah (Aramaic and
Hebrew equivalent to Greek XpL0t0Cg)

uebepunvevw see v.36

"He became the first in a long line of
successors who have discovered that the most
common and effective Christian testimony is
the private witness of friend to friend, brother
to brother." Carson.
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Verse 42

fyoyev avtov pdg tOv Inoodv. Euprépog
adt® 6 "Inoolg elmev, 2V € Slpuwv 6 viog
Twdvvov: ov kAnoron Kngdg (0
gounvevetal IéTpog).

"By Galilee is meant the area to the west of the
lake of that name, governed in the time of
Jesus by the tetrach Herod Antipas (Luke 3:1),
and separated from Judaea by Samaria."
Barrett.

fiyoyev  Verb, aor act indic, 3 s dyw come,
bring
gupréac  see v.36

akohovOew see v.37

Verse 44

"The same understanding gaze as John has
directed upon Jesus (v.36; cf. 5:29)." Barrett.

nv 8¢ 6 dilmmog dmtd BnOoaidd, ¢k tiic
mdrewe Avdpéov kai ITétpov.

The majority of MSS support "Twva but the
majority of the UBS committee considered this
an assimilation to Mt 16:17, preferring the
reading ‘Iwavvov supported by p°® 7 x B* et
al.

moAlg, ewg f  city, town

Kngac, o m Cephas (Aramaic equivalent of
ITetpog, rock).

Cf. 1 Cor 9:5; Gal 1:18.

gmonvevw interpret, explain; pass mean,
be translated

Day 1028: John 1:43-51

Verses 43-51

Bethsaida was at the north-eastern extremity of
lake Galilee. Mark 1:29 states that the home
of Simon and Andrew was at Capernaum, at
the north-western end of the lake. Carson
suggests that just as Jesus was viewed as being
from Nazareth even though he seems to have
moved to Capernaum early in his ministry, so
also "If Andrew and Peter were reared in
Bethsaida, they would be viewed as from
Bethsaida, irrespective of where their mature
years found them living and working."

Verse 45

"Two more are now added to the list of Jesus'
disciples: Philip and Nathaniel. In this way the
chapter provides concrete examples of a point
made in the Prologue: although in general his
own people did not receive him, yet some did,
believing on his name and gaining from him
authority to become children of God (1:11-
12)." Carson.

gVptokel dilmtrog 1OV Nabavanh kal
Ayel adtd, Ov Eypaev Mwiiofig év 1
vouw kot ol mpogfitar evprikauey, Incodv
viov 100 "Twong tov dmd Nalopet.

Some have suggested that the Nathaniel of
John is the Bartholomew of the Synoptics.
There is no real evidence for this conjecture.

Verse 43

yoagpw write

vouog, ov m law

gvprfkouev  Verb, perf act indic, 3 s
gVPLOKW

Tfj émavplov 110éhnoey €EelOely eig TV
Talhatiov, kol gevploker OIALTITOV. Kol
Myer avtd 6 "Inoods, AkohovBeL poL.

I.e. the Messiah.

¢movplov  the next day
Oehw  wish, will

The subject of the initial verb is undefined.
Most assume that Jesus is the subject, but it
could be Andrew. Carson comments, "In that
case Andrew first (v 41) found his brother
Simon Peter, and then found Philip. This
interpretation not only gives extra significance
to that 'first' (cf. notes on v 41), but also
explains why 'Jesus' is actually named in the
second sentence of v 43... This view ... is
supported by the fact that everyone else who
comes to Jesus in this chapter does so because
of someone else's witness; if Andrew is the
subject, there are no exceptions.
Theologically, the Evangelist is reinforcing his
theme of the importance of bearing witness."

"Incodv viov tod ‘Iwong "Elsewhere in the
Fourth Gospel the unbelieving Jews try to
discredit his claim that he came down from
heaven by identifying him as 'the son of
Joseph' (6:42), and there the irony to which
John frequently resorts is obvious. Itis in
accord with this frequent use of irony that John
'should allow Jesus to be ignorantly described
as "son of Joseph" while himself believing that
Jesus had no human father' (Barrett...)."
Carson.

Verse 46

kol ey avt® Nabovaih, "Ex Nalapit
duvatal Tu dyabov givar; Aéyel avtd [0]
®{\mmog, "Epyov kol 16s.

dvvauol can, be able to, be capable of
dyabog, 1, ov good, useful, fitting
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Nathaniel came from Cana in Galilee (Jn 21:2)
and would have treated Nazareth as an obscure
village; "It has no mention in the OT, the
Talmud or Midrash, or in any contemporary
pagan writings." Beasley-Murray.

Verse 49

datecptOn at@® Nabavord, Pappi, ov €1 6
viog T0D Be0d, oV Pacihede el Tod
Topanh.

e

gival  Verb, pres infin gl
10¢ Verb, aor act imperat, 2 s 0p0LW

pofBpL seev.38
Baotheve, ewg m  King

10¢ is often used with exclamatory force,
'"Look’, 'Behold' — see the following verse.
"Honest inquiry is a sovereign cure for
prejudice." Bruce.

Verse 47

Refers back to the claim that Jesus is the
Messiah (v.45) which Nathaniel now
confesses. "The true Israelite acknowledges
the true King of Israel." Sanders. However, at
this time the disciples did not understand these
claims fully or properly.

e1dev 6 "Inoodc tov Nabovank ¢pyduevov
TPOC aVTOV Kal Aéyel mepl avtod, "18e
AAn0dS "Toponiitng év @ ddrog ovk EoTLv.

Verse 50

€ldev  Verb, aor act indic, 3 s Opaw
dAndwg adv truly, in truth

datepiOn ‘Incodg kol elmev avtd, OTL
elov ool tL eidOV og VITokdTm Tiig ovkiig
TMLOTEVELS; UelTw TovTwV dYn).

'"Truly, an Israelite ...' not (as NIV), 'Here is a
true Israelite ...'

VIoKoTw prep with gen under, beneath
motevw believe (in), have faith (in)

dolog, ov m deceit, treachery

Barrett prefers to understand as a statement
though Sanders prefers to read it as a question.

"In view of the use in v.51 of Gen 28:12 it
seems probable that there is here a reference to
the cunning of Jacob (later called Israel) in
robbing Esau of his blessing (cf. Gen 27:35,
g0V O adehpog cov peta dolov Ehafev
v gVAoyLav oov)." Barrett. "Nathanael is
regarded as a descendant of Jacob-Israel who
does not share in the notorious deceit of his
ancestor." Beasley-Murray. There may also
be an echo of Ps 32:2.

uelLwv, ov and uellotepog, o, ov (comp
of ueyag) greater
OyYn  Verb, fut midd dep indic, 2’ s Opaw

This saying forms an introduction to the 'signs'
which occupy the greater part of chs 2-11.

Verse 51

Verse 48

Ayer ovt® Nabavaih, T160ev ue
YIvwokels; dmekplOn ‘Inoode kal elmev
avt®, IIpod 100 o DiluTmov pwviicot
3vto VIO TNV ovKhv €100V OE.

kol Aéyer avTtd, Auny auny A&ym vultv,
SPeabe TOV oVpavoy dvemydTta kol Tovg
ayyéhovg 10D Beod dvafaivovrag kol
katofaivoviag £l TV viov tod
AvOpwITOV.

moBev interrog adv. from where, how

dmekpiOn  Verb, aor midd dep indic, 3 s
dmokpitvouat answer, reply, say

glaev Verb, aor act indic, 3 s Aeyw

o¢ Pronoun, accs ov

owvew call, call out

ovkn, ng f fig tree

Some have argued that 'under the fig tree' is a
figurative expression, perhaps for the study of
the Law, implying that Jesus knew that
Nathaniel was a careful student and teacher of
the law. However, it is more probably a
simple statement of where Nathaniel was when
Philip found him, "the supernatural knowledge
of Jesus could not be brought out without
reference to some landmark." Barrett.

"This solemn formula [Gunv dunv heyw
DuLv] of asseveration occurs 20 times in John;
with oot for DuLv, 5 times more." Barrett.
Note the plural UuLv — the promise is not made
to Nathaniel alone. "The vision is probably for
all the disciples, and by extension, for those
also who would follow them." Carson.

Of the future tense 3YeoOe, Beasley-Murray
says this refers, "not to a future beyond the
death of Jesus (as in Mark 14:62), but to the
entire gamut of the action of the Son of Man
for the kingdom of God: from the heaven that
became open at his baptism, the blessings of
the saving sovereignty will be poured out
through him — in the signs he performs, the
revelation of his word, the life that he lives,
the death and resurrection that he
accomplishes (his 'lifting up"), till the goal is
attained when the Son of Man welcomes the
redeemed to the Father’s house (14:3)."

ovpavog, ov m heaven
Advewyota  Verb, perf pass ptc, m acc s
dvolyw open

http://www.misselbrook.org.uk/

Week 206: Page 6




| Reading The Greek New Testament

Week 206

dvafalve go up, come up, ascend
kotafalve come or go down, descend

See Gen 28:12. Jesus is himself the bridge or
way between heaven and earth. "John ...
reflecting on the meaning of the incarnation,
sees in Jesus, the Son of man, not merely an
eschatalogical but an eternal contact between
heaven and earth, God and man, and uses the
ladder and the ascending and descending of
angels to express his conception. The Son of
man is both in heaven and on earth (3:13); he
descends to give life to the world (6:27, 53);
he ascends again to his glory (6:62), but his
ascent and glorification are by way of the
Cross (3:14; 8:28; 12:23, 34; 13:31)." Barrett.
"He is the point of contact between heaven and
earth, the locus of the 'traffic' that brings
heaven’s blessings to mankind." Beasley-
Murray.

Carson adds, "What the disciples are promised
... 1s heaven-sent confirmation that the one
they have acknowledged as the Messiah has
been appointed by God. Every Jew honoured
Jacob/Israel, the father of the twelve tribes;
now everyone must recognise that this same
God has appointed Jesus as his Messiah. If
there is a hint of the 'new Israel' theme, it is
here, not in v. 47. Jesus is the new Israel.
Even the old Bethel, the old 'house of God',
has been superseded. It is no longer there, at
Bethel, that God reveals himself, but in Jesus
... — just as later on Jesus renders obsolete
such holy places as the temple (2:19-22) and
the sacred mountains of the Samaritans (4:20-
24). Through him comes the fulness of grace
that surpasses and replaces the earlier grace."

Of the phrase 1OV viov 10D dvOpwov
Carson writes, "Jesus' self-designation, 'the
Son of Man', was an ambiguous expression.
Both in Hebrew and in Greek a 'son of man'
could be a circumlocution for a human being,
and on occasion Jesus apparently used it
instead of 'T' or 'me’ (e.g. 6:27; cf. 6:20). At
the same time, the expression enjoyed obvious
affinity with the 'one like a son of man' in
Daniel's vision (Dn 7:13-14), the one who is
granted universal authority by the Ancient of
Days. Precisely because the expression was
not narrowly tied to one eschatological figure,
Jesus could take it up and use it without fear of
being misunderstood because of doubtful
associations in his hearers' minds. Titles like
'the King of Israel' and 'the King of the Jews',
while appropriate at a certain level, were so
loaded with messianism that they could not be
adopted without restraint and appropriate
caveats. 'Son of Man', on the other hand, lay
ready to hand as an expression that could be
filled with precisely the right content. In the
New Testament the title refers only to Jesus,
and occurs almost always on his lips. In other
words, he himself shapes its content, and
under its rubric fuses the authoritative figure
of Daniel 7 with the righteous sufferer motif
from the Old Testament, a motif that reached
its high point in the 'servant songs' of Isaiah
42:1-53:12. In the Fourth Gospel, the
expression occurs thirteen times, and is most
commonly associated with the themes of
crucifixion (e.g. 3:1; 8:28) and revelation
(6:27, 53), but also with eschatological
authority (5:27; 9:39)."
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Day 1029: John 2:1-6

Verses 1-11

"It is evident that the second chapter is linked
with the account of the call of the disciples in
chap. 1 through the reference in 2:1 to the
third day; the promise in 1:51 is given its first
fulfillment in the miracle of the water into
wine. But it is equally plain that the sign
described in vv 1-11 is the first of the series of
signs incorporated in chaps. 2—12 as examples
of the deeds of the Redeemer-Revealer, hence
that a new start is being made at 2:1. It
commences the account in this Gospel of the
public ministry of Jesus." Beasley-Murray.
Of chapters 2-4 Beasley-Murray writes, "The
three chapters together present the replacement
of the old purifications by the wine of the
kingdom of God, the old temple by the new in
the risen Lord, an exposition of new birth for
new creation, a contrast between the water of
Jacob’s well with the living water from Christ,
and the worship of Jerusalem and Gerizim
with worship 'in Spirit and in truth'... It is well
to keep in mind these wider horizons as we
study the narratives of chap. 2."

Carson comments, "This is the first of the
signs John relates, and John himself insists that
his purpose in recording these signs was to
convince people that the Christ, the Son of
God, is Jesus (cf. notes on 20:30-31). We
shall not go far wrong in our understanding of
these verses if we seek to discover how they
breed faith in Jesus."

Carson suggests that the sequence of days
from 1:19 is significant — "Only here does
John provide a careful record of a sequence of
days." Carson reckons that there are seven
days from 1:19 to the miracle (allowing the
disciples a night with Jesus in 1:39). He
concludes, "John has already drawn attention
to creation: the good news he proclaims in this
Gospel reflects a new creation (cf. notes on
1:1). The week of days climaxing in the
miracle at Cana may provide an echo of
creation-week (Gn 1). That means that the
miracle itself takes place on the seventh day,
the Sabbath. Jesus' performance of redemptive
work on the Sabbath is later in this Gospel
(5:16ft.; 7:21-24; 9:16) given the most
suggestive theological treatment in the New
Testament, apart from Hebrews 4. Although
we cannot be certain that the seven days in
1:19-2:1 were intended to carry this weight, it
seems likely, but only if we assume the
Evangelist's readers are familiar with the
Scriptures (our Old Testament), and are
expected to read the Gospel meditatively, more
than once."

youog, ov m wedding, wedding feast

¢yéveto  Verb, aor midd dep indic, 3 s
YLVOUOLL

ékel  there, in that place

Verse 2

gkhiOn 8¢ kal 6 ‘Inoodg kai ol uadntoi
avtod eig TOV yduov.

Verse 1

uabntng, ov m disciple, pupil, follower

Kai tf fuépa tf toit yduog €yéveto v
Kova tfic Tahatog, kal v 1 wjtne tod
"Inood ékel:

TOLTOC, M, oV third

Le. after the last event related, the exchange
between Jesus and Nathanael.

"In 1:35-51 we learn of the call of Andrew,
Simon, Philip, Nathaniel, and an unnamed
disciple. No more 'calls' are described, but in
6:67 we hear of 'the Twelve', and it is probably
this complete group to which John refers."
Barrett.

Verse 3

kol votepfioavtog otvov Aéyel 1 wijtne Tod
"Inood mpodg avTdv, Olvov ovk ExovoLy.

VotePNoavVTOg  Verb, aor act ptc, m gen s
votepew lack, have need of

There are several textual variants in this verse
which Barrett suggests arise from the use here
of voteperv. "The use of VoTePELY in the
sense given in this verse (the wine has run out)
is late, and a copyist may have wished to make
it quite clear that no wine at all was left."

oivog, ov m wine
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Sanders suggests that it was the hospitality of
those giving the feast in inviting Jesus and all
his disciples that had led to the shortage of
wine. Beasley-Murray comments, "It is a
natural assumption that this motivated Mary’s
drawing the attention of Jesus to the lack of
wine — not that she hoped for a miracle, but
that his presence with the disciples, jointly
embarked on a mendicant ministry which
rendered them unable to fulfill the obligation
of guests, contributed to the embarrassing
situation" Carson suggests, "That Jesus, his
mother and his disciples were all invited to the
same wedding suggests the wedding was for a
relative or close family friend. It is not
impossible that Mary had some responsibility
for the organisation of the catering: hence her
attempt to deal with the shortage of wine."

Verse 5

Aéyel 1 urjtne avtod tolg dokdvolg, O Tu
av Aéyn YUy TOLoOTE.

dlakovog, ov m & f servant
O0c dv, 6 &v  whoever, whatever

"Clearly Jesus' mother does not regard his
words as a direct refusal of the favour she has
implicitly asked. Miracles may precede the
supreme miracle; signs may foreshadow the
glorifying of Jesus." Barrett.

Bruce comments, "The recorded words of
Mary are few; these particular words have an
application beyond the immediate occasion
which called them forth."

Verse 6

Verse 4

noov 8¢ kel MOuvar Vdptan EE katd Tov
kabapLopov Tdv Tovdaimv keipevar,
ywpodoal dvd uetpntig dvo 1 TPElS.

[kai] Aéyer avtfi 6 'Inoodc, Ti éuol ko
oot, yivar; odmw fikel 1) dOPo wov.

guol  Pronoun, dats &yw
yOvor  Noun, voc s yuvy, alkog f woman

The term yvvaut is not a harsh term (see 19:26)
but the former words are harsh and abrupt and
seem to mean 'You have no claim upon me —
yet' (cf. Mk 1:24; 5:7; Mat 8:29). Family ties
have to be subordinated to his mission to do
the Father's will.

ékelL  see v.1

MOwvog, n, ov made of stone

vépua, ag f water jar

€€ six

koBapLopog, ov m cleansing, purification

ovntw not yet
NnKw come, have come, be present
wpa, ag £ hour, moment

Barrett believes that this incident is symbolic —
an acted parable. The water jars stand for the
old dispensation "and this incident illustrates at
once the poverty of the old dispensation with
its merely ceremonial cleansing and the
richness of the new, in which the blood of
Christ is available both for cleansing (1:29)
and for drink (6:53)."

Refers to the hour of manifestation of Christ's
glory in his death (cf. 7:30; 8:20; 12:23,27;
13:1; 17:1). From the beginning of his
ministry there is an awareness of the cross.
"The import of the statement is to declare that
Jesus’ service for the kingdom of God is
determined solely by his Father; into that area
not even his mother can intrude (cf. 7:3-9 and
Mark 3:31-35)." Beasley-Murray.

Carson comments, "It is just possible that the
Evangelist sees a connection with 3:27-30,
where Jesus, Jesus alone, is emphatically
identified as the messianic bridegroom. As
such, he will supply all the 'wine' that is
needed for the messianic banquet, but his hour
has not yet come. As this story unfolds, he
graciously makes good the deficiencies of the
unknown bridegroom of John 2, in anticipation
of the perfect way he himself will fill the role
of the messianic bridegroom."

kewpnal lie; stand, be standing

ywpew have room for, accept, contain

dva prep used distributively with acc. each,
each one

ueTEPNTNG, OV m measure (aliquid
measure of about 9 or 10 gallons)

Ovo gen & acc dvo dat dvowv two

M or

TEELS, TOLA gen TOLwV dat TpLowv three

Each waterpot contained about 20 gallons,
about 120 gallons in all. Sanders suggests that
it was only the water later drawn from the pots
that was transformed to wine. However, the
detail concerning the quantity contained by the
pots emphasises the liberality of Christ and of
the new covenant. "Their large size was
natural, but the sequel suggests that the great
quantity they contained reflected the fullness
of Christ’s grace, in contrast to the limitations
of the old covenant (John 1:16-17)."
Beasley-Murray.
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Day 1030: John 2:7-11

Verse 7

MéyeL avtote 6 'Inocodg, Teptoate Tog
Vdpilag VdaTog. kal Eyéuoay avtde Emg
avw.

yeuwLow il

VOwp, Véatog n water

avw from above, above; fwc dvw to the
top

Verse 8

kal Aéyer avtole, AvtAjoote viv Kai
QEPETE TA) APYLTOLKALV®D® Ol O fiveykav.

avtiew draw (water)
@epw bring, carry, bear
apyLtpikhvog, ov m head steward

"Jewish sources do not enable us to be certain
whether the dpyLtpikALvog was a guest
chosen to supervise the feast ('the president of
the banquet,' Barrett) or a servant appointed
for the task (a 'butler,' Lindars). The issue is
secondary; whether guest or servant, he acted
as master of ceremonies." Beasley-Murray.

fiveykav  Verb, aor act indic, 3 pl pepw

Verse 9

Mg 8¢ £yeVoaTo O APYLTPLKALVOG TO VAW
otvov yeyevnuévov, kal ovk fider md0ev
gotiv, ol 6t dudkovol fideLoav ol
NVTANkOTES TO VOWP, PWVET TOV Yuupiov O
apyLTPLkALVOg

gyevoato Verb, aor midd dep indic, 3 s
yvevouor taste, experience

yveyevnuévov  Verb, perf pass ptc, m acc & n
nom/acc YLVOUQL

The 'mechanism' of the miracle is not
recorded. For John, the creative word of Jesus
was sufficient to effect the change.

fideL  Verb, pluperf act indic, 3 s 0ido know

mobev interrog adv. from where

fidewoav  Verb, pluperf act indic, 3 pl oida

HvtAnkdteg  Verb, perf act ptc, m nom pl
AVTAE®W

Qovew call

vuupLog, ov m bridegroom

Verse 10

kal Aéyer avtd, 16 dvBpwmog mpdTOV
TOV KOAOV otvov TiOnouy, kal dtov
uebvobdoLv tOv EMdoow: ob TETHENKAG
TOV KOAOV olvov fmg oTL.

npwtov adv. first, in the first place, first of
all

kohog, M, ov good, fine

TOnuL place, set, put

otov when

uebvobdorv  Verb, aor pass subj, 3 pl
uebvw be drunk, drink freely

géhaoowv, ov (comp of wkpog) lesser,
inferior

"The statement to the bridegroom is neither a
proverb nor a rule; it may be an ironical or
humorous or simply shrewd comment on
human conduct." Beasley-Murray.

meew  keep
dptL now, at the present

"John finds the remark a neat way of
emphasising the superior quality of the wine
provided by Jesus — the new faith is better than
the old." Barrett.

Verse 11

Tavtny émoinoev doynv T®V onueiwv 6

"Inoodg év Kava tfig Tahhaiag kal

gpavépwoev TV dOEav 0vToD, Kol

éntotevoav eig avTOV ol nabntai avtod.

apym, ng £ beginning

onuewov, ov n miraculous sign, sign,
miracle

goavepow make known, reveal

00&a, ng f glory

[Cf 1:14,51.

motevw believe (in), have faith (in)
uobning, ov m seev.2

"The first episode of the gospel closes with the
seeing and believing of the disciples, precisely
as does the last and supreme sign, by which
faith becomes a far wider possibility (20:29,
OTL £WPOKOG UE TETLOTEVKAC, LOKOOLOL Ol
un idovieg kal motevovtes; cf. 20:8). Faith
is indeed the purpose of the signs (20:31)."
Barrett.
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