Reading The Greek New Testament

Week 214: John 7:25-8:6

Notes on the Greek New Testament
Week 214 — John 7:25-8:6

Day 1066: John 7:25-31

Verse 25

"Eleyov 00V TLVES Kk TV ‘TepocohuuLTdVY,
Ovy oUTdg £oTLv OV TNToDOoLY ATTOKTETVOL;

Iepoooluvultng, ov m an inhabitant of
Jerusalem

Cf. 5:18; 7:19. That the Jewish authorities
desired to kill Jesus was well known to many
of the inhabitants of Jerusalem. Beasley-
Murray comments, "Here only and in Mark 1:5
do we read of ol Iepocolvuitar, 'the
Jerusalemites,' the inhabitants of Jerusalem.
The Evangelist apparently distinguishes them
from the pilgrims who have come to the feast;
they would have been better informed than the
latter as to the hostile intentions of the
Sanhedrin (contrast v 20). There is no hint in
vv 25-27 that they were in sympathy with
Jesus over against the Sanhedrin. On the
contrary, they have their own objection to him
(v 27), and at length want to lay hands on him
to deliver him to the Sanhedrin (v. 30), in
contrast to the dyAog, many of whom are
drawn to Jesus through his onueta (v 31)."

"The Jerusalemites will have held to the
common notion of the Messiah, that he will be
born of flesh and blood but wholly unknown
until the time of his appearing for Israel’s
redemption. The doctrine is assumed — and
opposed — in various passages in the synoptic
Gospels (cf. Mark 13:21-22; Matt 24:26-27 //
Luke 17:23-24), and is set by Justin in the
mouth of Trypho the Jew, at least in one form
current in the second century: 'Christ — if he
indeed has been born, and exists anywhere — is
unknown, and does not even know himself,
and has no power until Elijah comes to anoint
him and make him manifest to all' (Dialogue,
8)." Beasley-Murray.

Verse 28

Ekpakev oDV v 1) ep®d Siddokwv O
"Inoodg kal Aéywv, Kdaug otdate kai
otdate mdOev eipl’ kol dire fpovtod ok
EMiAv0a, dAde EotLv dAnOLvog O TEupog
ue, Ov vuetg ovk otdate:

kpalw cry out, call out

Verse 26

Always used in John to introduce a public
pronouncement, cf. 1:15; 7:37; 12:44.

Kol 16e wopenotg Aoel kal o0dEv adTd
Aéyovory. wijmote dAn0de Eyvwoav ot
dpyovteg OtL 00TOC E0TLY O XPLOTOC;

lepov, ov n temple, temple precincts

odaokw teach

kdue a compound word: KAyw = KoL £yw,
Kdue = KoL Ue

moppnowa, og f seev.4
unmote interrog. particle whether perhaps,
perhaps

Kéue otdate kal otdate mdOev eipi could
be read as a question.

éMAvbo  Verb, perf act indic, 1 s €pyoual

'Can it possibly be that ...

dAndwg adv truly, in truth
gyvwoov  Verb, aor act indic, 3 pl yLvwokw
apywv, ovtoc m ruler, official

Verse 27

'l do not come by my own prompting, in my
own authority, for my own purposes.'

ainbuwvog, m, ov real, genuine, true
meutw send

A ToDToV oldauev TOeY éotiv: O 8¢
XpLoTtog SOV E0YNTOL OVIELS YLVIOKEL
7TO0eV €0TIV.

oida know
mobev  interrog adv. from where

Another instance of Johannine irony. They see
Jesus simply as a man from Nazareth.

"The Jews claimed that, over against the
heathen, they knew the true God (cf. Rom
2:17-19; God was revealed in the Law, and
only Israel among all the nations had received
the Law; see also 4:22); but if they had really
known him they would not have rejected Jesus
(8:42). Itis in fact no longer through the Law
but through Jesus that God wills to be known."
Barrett.

Otav when, whenever, as often as

Verse 29

¢yw olda avtdv, 8tL mops adtod eip
kdikelvog ue dmréoteihev.

kGKELVOG, 1), O contraction of KoL £KELVOG
and that one, and he
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b}

améotelhev  Verb, aor act indic, 3 s
amootehhw send, send out

Carson comments, "Jesus does know him,
knows him completely (cf. notes on 3:12-13;
5:191f.; 6:38, 57). Indeed, now that Jesus has
come, sent by the Father, his very presence
serves as a test of antecedent pretentions about
knowing God. The implication is that those
who recognise who he is really do know God;
those who cannot discern who he is cannot
possibly know God, especially not now when
the very focal point of the divine self-
disclosure is the incarnate Word before them
(cf. 5:19-30). The cumulative Christological
thought to this point in the Gospel is very
similar to Matthew 11:27; Luke 10:22."

Verse 30

"ECritouy oDv antov mdoat, kol ovdelg
gméfolev &me aTOV TNV YETPA, OTL OVITW
EANA00eL 1) Hpa avtoD.

mdoal  Verb, aor act infin moalw seize,
arrest

This appears to have been a popular movement
to seize Jesus rather than a formal arrest.

é¢mBarhw lay (hands) on

xevp, xewpog f hand, power

ovmw not yet

gEANAUOeL  Verb, pluperf act indic, 3 s
£0(OUOL

mpa, ag f hour, moment, time

Verse 31

"Ek 10D &yhov 8¢ orlol Emiotevooy eig
avtov, kal £leyov, O XpLotog dtav £A0n
w1 wheiova onueta oujoer WV oVTOg

groinoev;

oyhog, ov m crowd, multitude
motevw believe (in), have faith (in)
otav when

TTAELWV, TTAELOV Or JTAEOV more
onueLov, ov n miraculous sign, sign

"Their faith is based on signs; cf. 2:23; 4:48, et
al., supposing that signs can be added up as
mere portents. They do not ask the meaning of
the signs, the thing signified." Barrett.

Beasley-Murray comments, "Whereas
traditionally miracles were not associated with
the Messiah in his coming, the merging of the
expected prophet like Moses with the Messiah
as the 'second Redeemer' led to anticipation of
the miracles of Moses in the Exodus finding a
repetition in the greater than Moses at the
second Exodus (see Meeks, The Prophet King,
162-64). Hence these members of the festival
crowd were open to attend sympathetically to
the words and deeds of Jesus, and were
impressed by them."

For ¢rtoinoev (read by P®, P” x° B L etc)
some authorities have the present otel (X D
0 etc). Apart from the superior MSS attestation
of the former, the latter looks like a correction,
to avoid giving the impression that Jesus no
longer performed miracles.

Of verses 30-31 Carson writes, "Taken
together, these verses bear witness to the
division that takes place whenever the
revelation of God in Christ Jesus confronts
human beings (e.g. 1:11-12; 3:18-21)."

Day 1067: John 7:32-36

Verse 32

"Hxovoav ol ®opioatol tol dylov
YoYYVZovTog mepl avtod todta, kot
améotelhay ol dpyLePels Kol ol ®opLoalot
VITnEétag Tva TLaowoLy avTov.

yoyyvCw grumble, complain, mumur
[Cf.v.12.

dmootehhw send, send out

apyLepeve, ewg m high priest, member of
high priestly family

Most of the chief priests (members of the

leading priestly families) were Sadducees

(Acts 5:17). In their growing opposition to

Jesus and in plotting his death these opposing

parties were united.

VITNEETNS, oV m attendant, servant
| Here, the temple guards, a kind of police force. |

mdowolv  Verb, aor act subj, 3 pl malw
seize, arrest

Verse 33

glmev obv 6 "Inoodg, "ETL 10d0vVoV UkpOV
ueds VudV elut kol VrTdyw TEOG TOV
TEUAPOVTA UE.

gty still, yet

¥xpovog, ov m time, period of time
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"Jesus is unpeturbed by the plot to arrest him
because he knows that before his hour comes
there must intervene a 'little while' (cf. 12:35;
also 13:33; 14:19; 16:16-19, where pikpOv is
used without ypdvov), in which he must
accomplish the remainder of his ministry (9:4;
11:9f.). His lot is determined not by the
Jewish authorities but by himself, in obedience
to the will of God." Barrett.

vTayw go, go one's way, depart
méupavtd  Verb, aor act pte, m acc s
meuTw send

"The language of v 33 constantly reappears in
the Upper Room discourses (for Dmdyw of the
departure of Jesus from this world to the
Father see 13:3, 33-36; 14:4, 28; 16:5, 10, 17,
for the 'little while,' see the exposition of it in
16:16-22, and for the return to the Father,
chap. 17)." Beasley-Murray.

"With characteristic irony, he makes the Jews
utter incredulously and uncomprehendingly
what is in fact the truth. Jesus, through the
Church, will go into the Dispersion, and will
teach Gentiles, both heathen and proselytes."
Barrett. For similar irony cf. the words of
Caiaphas in 11:49-50.

Carson comments, "Indeed, there is even more
irony if, as has been suggested in this
commentary ... the Fourth Gospel was in the
first instance penned as an evangelistic treatise
aimed at the diaspora Jews and Greek speaking
proselytes."

Verse 36

Tl oTiv 6 AMdyog oltog Ov elmey,
ZNTHoeTé ue kal ovy evpfoeté [ue], Kal
Omov eipl gyw Vuelg o0 dUvaohe ENOgTV;

Verse 34

Intjoeté ue kol oy eVpnoeTe [ue], kol
Omov elul gyw Vuetg o dUvoobe EAOETY.

Day 1068: John 7:37-44

Verses 37-44

Cntew seek, search for, look for
gvpnjoeté  Verb, fut act indic, 2 pl £0PLOK®
find

The second pe in the sentence is omitted by
P x DL W etc, but included in P” BN Tetc
The meaning is the same on either reading.

omov adv. where
g\Oelv  Verb, aor act infin épyoualt

Verse 35

elrov ov ol "Tovdalol mpodg éavtove, Moh
obtoc péhhel opeveodoL 8TL Nuelg ovy
gvpfoouey ovTOV; U1 £iC TV SLOOTOPAY
OV EAMvov uéhder mopeveobal kol
duddokeLv Tovg "EAAvac;

gimov  Verb, aor act indic, 1s & 3pl Aeyw

govtog, €avtn, éovtov  him/her/itself

ol interrogative adverb where, at what
place, to what place

uehhw (before an infin) be going, intend

mopgvouatl  go, travel

gvprjoouev  Verb, fut act indic, 1 pl
£VOLOKM

dwaomopa, ag f dispersion (of the Jews or
Christians scattered throughout the Graeco-
Roman world)

‘EAMAY, mvog  m a Greek, non-Jew

The feast of Tabernacles would focus thoughts
on Israel's wilderness journey from Egypt to
the Promised Land and remind them of how
God had provided them with water in the
desert. The festival included water being
drawn from the pool of Siloam which was then
poured out at the Temple as a libation.
Beasley-Murray adds, "Furthermore the rite
was also linked with the anticipation of the
abundant gift of living water flowing from
Jerusalem when the kingdom of God comes
(with Isa 12:3, cf. esp. Ezek 47:1-12 and Zech
14:8, both passages being read during the
festival). The associations of the ceremony
with the salvation of God, past, present, and
future were accordingly evident to the people
at the festival." Against this background,
Jesus proclaims himself to be the source of
living water to all who will come to him.

For the theme of water, cf. 4:10-14; 6:35 and
19:34. See also similar language in Rev.
22:17. There is probably also an allusion here
to Is. 55:1.

Verse 37

The meaning here is equivalent to 'Gentile.'

owdaokw teach

"Ev 8¢ Tfj éoydtn Muépa Tfi ueydhn tiig
£optiig elotikel 6 "Inoodg kai £kpokev
Mywv, "Edv Tig dupd £pxéobw mpdg ue kol
TVETW.

g¢oyartog, 1, ov adj last, final
ueyog, ueyoAn, ueyo large, great
¢optn, ng f festival, feast
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Cf. notes on verse 2. Carson comments,
"Perhaps once word of the arrest warrant
became known (vv. 32-34), Jesus kept quiet
and out of sight until the time came for this
dramatic pronouncement, and then its
audacious authority prevented the temple
guards from carrying out their assignment (vv.
45-46)."

Beasley-Murray comments, "The 'last day, the
greatest day of the festival,' is an ambiguous
designation. Whereas the festival proper is
spoken of as seven days in Deut 16:13, 15;
Ezek 45:25; Jub. 16:20-31; an eighth day, a
sabbath, is reckoned in Lev 23:34-36 (cf. Num
29:12-39; 2 Macc 10:6). For the rabbis 'the
last day' of the festival was the eighth day, but
they never spoke of it as the greatest day.
Since the water-drawing rite and the dancing
in the light of the great menoras were omitted
on the eighth day, the description of 'the
greatest day' is thought by many to denote the
seventh day, when the priests processed
around the altar with the water drawn from
Siloam not once but seven times. Certainly if
Jesus 'stood and cried out' at the moment when
the priest at the altar had lifted up his hand to
signify the completion of the rite, the effect of
the cry on the multitude would have been as a
thunderclap from heaven. Everybody would
have known whose cry it was, and its
significance, namely that everything embodied
in that rite of past experience of salvation,
present prayer, and future hope was available
and offered through Jesus. The Evangelist’s
description of the effect of the cry upon the
crowd and upon the temple police (vv 4043,
46) would have been entirely comprehensible.
Nevertheless one must acknowledge that it is
not stated that such was the moment when
Jesus made his great declaration, though it is
not to be ruled out as fanciful. It is also to be
recognized that the invitation would have been
equally relevant on the eighth day, which was
celebrated as a sabbath with appropriate
ceremonies and was attended by a great
congregation. The water-drawing ceremony
was not enacted on that day; if the cry of vv
37-38 was uttered when the sign of past and
hoped-for salvation was noticeably absent, the
declaration of its presence in and through
Jesus, with invitation to receive it from him,
will have been a striking and powerful
announcement."

gav if
owpaw be thirsty, thirst for

7tpog we is included by the great majority of
MSS, but omitted by a few — through an
oversight?

mwve  drink

Verse 37b-38a Punctuation

Punctuation is not original and can alter the

sense:

i) We may place a stop after mLveTw, and a
comma after eig €ué. In this case the rivers
of living water flow from the believer (so
Barrett, Carson, NIV).

ii) We may place a comma after, Tp0g ue and
a stop after eig £ué — 'If any man thirst let
him come to me, he that believes in me let
him drink.! With this construction the
rivers of living water may be understood to
flow from Jesus (so Beasley-Murray).

Verse 38

6 motevov eig éué, kabwg elmev 1 yoapy,
motapol €k Thg kothiag avtod pevoovoly
VdoTog LdvTOoC.

motevw believe (in), have faith (in)
voagn, ng f writing, Scripture

The Scripture reference is not clear. Some
would argue that the reference to the
Scriptures belongs only to the invitation to
come to Christ, and would punctuate
accordingly. However, the reference could be
to Zech 14:8 and/or Ezek 47:1-12. These
Scriptures picture life-giving water flowing
from the Temple in ever increasing measure.
If this is the reference then it pictures Jesus,
the true Temple, as the source of this life-
giving stream. But this stream flows not only
to his people but through them or from them:
they too are the Temple of the living God,
bringing refreshment and life to a thirsty
world.

glothjkel  Verb, pluperf act indic, 3 s loTtnuL
stand

Suggests a public proclamation rather than
conventional teaching.

kpalw cry out, call out
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Other passages suggested are Isa 58:11; Isa
12:3; 44:3; 49:10; Ezek 36:25-27; Joel 3:18,;
Amos 9:11-15; Zech 13:1. Nehemiah 8:5-18
and 9:15, 19-20 also provide interesting
insight into the link between Tabernacles and
God's provision of water to the Israelites in the
desert, linking the theme of water with the gift
of the Spirit. Carson favours the connection
with Nehemiah and comments, "Jesus in John
7:37-39, prompted perhaps by the Feast of
Tabernacles, thinks of that Feast in Nehemiah
9, and that chapter's use of the accounts of the
provision of water from the rock, and the
connection Nehemiah draws between
water/manna and law/Spirit. But he takes one
further step, the same Christological step he
has taken when talking of worship with the
woman at the well, or when talking of manna
with the crowds in John 6: he insists he alone
can provide the real drink, the satisfying Spirit.
'If anyone is thirsty, let him come to me and
drink’ (v. 37). The Scripture has itself
promised this bountiful provision of living
water welling up in believers: all the Old
Testament portrayals of this rich bounty are
understood to be at bottom anticipations that
point to the richest provision of all."

Barrett comments, "Various attempts were
made to exclude the possible though
unintelligent inference that the Holy Spirit did
not exist before the glorification of Jesus."

ovoertw adv not yet
£€00EAQ0ON  Verb, aor pass indic, 3 s d0Ealw
glorify, exalt

John means that the gift of the Holy Spirit,
poured out upon believers, required the
glorification of Christ — his death, resurrection
and return to the Father. The Spirit applies
Christ's finished work. See also 20:22 and
19:34, also 14:16,26; 15:26.

Verse 40

"Ex 100 &yhov oDV dkovoavtec TV Adywv
toVTWV EAeyov, OVTOC EoTLy AANOAS O
JTOOPNTNS”

aMbwg adv truly, in truth
TEOPNTNG, oV m prophet

TOTAUOG, OV m river, stream

kolia, ag f stomach

pgvoovoLy  Verb, fut act indic, 3 pl pew
flow

VOwp, VdaTog n water

Caw live, be alive

Verse 39

tol10 8¢ elmev mepl TOoD Tvevuatog O
guehhov AouPavely ol TLoTeEVoOVTES £i
adToV: ovmw Yo fv tvedua, &t “Incode
0VOETW £80EGOON.

uehlw see v.35
Aaupave receive

Cf. 1:21,25; 6:14. Could be a reference to
Deut 18:15,18. Carson comments, "When
Jesus fed the crowds in the wilderness, some
immediately thought he must be the Prophet
like Moses predicted in Deuteronomy 18:15-
18 (cf. notes on 6:14), doubtless owing to the
fact that the closest Old Testament equivalent
to this miracle was the provision of manna
under Moses' ministry. Perhaps Jesus' most
recent pronouncement (vv. 37-39) prompted
some to think of Moses again, this time in
connection with the miraculous provision of
water from the rock (Ex. 17:6; Nu 20:11).
That is why some reflected on Deuteronomy
18 once again, and concluded, Surely this man
is the Prophet."

Alternatively, picking up the conflicting views
expressed in the following verse, some may
have thought him to be a prophet who would
be forerunner of the Messiah — maybe Elijah.

Many MsS read ol LoTEVOVTES, some Coptic
MSS 01 TTLOTEV00VTES, to relate the saying to
the time of the Church.

Verse 41

ovmw not yet

ovmw Yoo fv mvedua, 'the Spirit was not yet,'
caused trouble for copyists. Many added the
familiar dyvov, “holy”; others extended either
mvedua or wvedua dyrov with dedouévov
(‘'given"), to avoid the idea that the Holy Spirit
did not yet exist; D achieved the same end
with 10 vedpa dyvov émr avtolg (‘the Holy
Spirit was not yet upon them'), while Ethiopic
has the term 'came' (upon them). The shorter
version of the text is original.

&arou Ereyov, ObTdC ¢otiv 6 XpLotdg: ol
ot Eheyov, M1 yap ¢k Thic Talhaiog 6
XpLoTOg EPYETAL;

alhog, 1, o another, other

Cf. Jn 1:25. Carson comments, "It is possible
(though not certain) that Christians were the
first to identify the Davidic Messiah with the
prophet like Moses, precisely because they
recognised in Jesus the one who perfectly
fulfilled both prophecies — just as it is doubtful
that anyone systematically linked the suffering
servant prophecies with the royal messianic
prophecies until Jesus himself came on the
scene."
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Verse 42

ovy 1 Yoo ertev 8tL €k ToD omépuatog
Aowid, koi dmd Bnoiéep thig koung dmou
v Aovid, Epyetar 6 XpLotog;

yoapn, ng f writing, Scripture
omepua, tTog n seed, offspring
kwun, ng f village, small town

Cf. Mic 5:2. The crowd view him merely as a
Galilean. They do not know that he was born
in Bethlehem. Another example of Johannine
irony.

"If oUv has its ... common inferential force, the
idea is that because the crowds were so
divided that 'no-one laid a hand on him' (v.
44), therefore the temple guards became
disoriented and abandoned their assignment
and went back to the chief priests and
Pharisees (i.e. to the Sanhedrin; cf. notes on v.
32)." Carson.

omov adv. where

Verse 43

VIINEETNG, OV m  see v.32
glmov  Verb, aor act indic, 1s & 3pl Aeyw
fydyete Verb, aor act indic, 2 pl dyw

Verse 46

oylopo o0V gyéveto év 1@ Eyhw e avToV.

ArekptOnoav ol vrtmeétar, OVdEmOTE
gMdAnoev oVtwe EvOpwIog.

oywona, tog n division, split

"The word oy Lou0 occurs in several important
places in the gospel (7:43; 9:16; 10:19), and
summarises the result of the mission of Jesus,
since the inevitable effect of his word was to
create a division among his hearers: the
shining of the light distinguished between
those who loved and those who hated it (3:19-
21). Cf. Mark 4:11f,; this division among men
is, in the New Testament, an inseparable part
of the mission of Jesus." Barrett.
Beasley-Murray comments, "People
confronted with the revelation of God in Christ
are not allowed to remain neutral; they divide
before him as before the judgment seat of God
(cf. 3:19-21; 12:31-32, 4649, and for further
instances of such division see vv 12—-13, 30—
31;9:16; 10:19)."

dmokplvoual answer, reply, say
oVdemoTE  hever

Madlew speak, talk

oVUTwg and ovTtw adv. thus, in this way

The pithy statement of the temple police (text
as in P P> x° BL T'W etc) is filled out
variously in the MSS traditions to express the
thought 'as this man speaks.'

gyéveto Verb, aor midd dep indic, 3 s
YLVOUOLL

Verse 44

Cf. Mark 1:22; Matt 7:28-29; Mark 12:17b,
32-34, 37b; John 8:7-9; 18:3-6.

Carson comments, "The witness of the guards
was not borne of genuine faith, but John
intends his readers to perceive that the guards
spoke better than they knew. Literally
rendered, their words mean, 'No man
(6vOpwog, 'human being') ever spoke as he
does' — for John's readers know, as the guards
did not, that Jesus is not merely a human
being, but the incarnate Word (1:14), the one
whose every word and deed is the revelation of
the Father (5:19-30; 8:28-29)."

Tiveg 8¢ 1i0ghov €€ adTdOV ol ovTov,
Al 00deig EméPatey €me aDTOV TOG
¥eLpag.

Verse 47

Behw  wish, will
mudoor  Verb, aor act infin malw  cf. v.30

dmekplOnoav ovv otolc ol PapLoatot,
M1 kol Vuete memhdvnoe;

"Some who leaned toward quick political
answers wanted to seize him, but as in v. 30,
no-one laid a hand on him: his hour had not
yet come." Carson. Cf. 13:1; 17:1.

memAdvnobe  Verb, perf pass indic, 2 pl
mhovaw lead astray, mislead, deceive

Verse 48

Day 1069: John 7:45-52

Verse 45

ut TG €K TV AEXOVIWY £miOTEVOEY Elg
avTov 1 £k TV PapLooinv;

"HABov oDV ol vmtnpétal Tpdg Tovg
apyLepete kai Paploaiovg, kol elov
00TOolg £ketvoL, ALt Tl oK 1ydyete avtdv;

nA\Bov  Verb, aor act ind, 1s & 3 pl épyouat

apywv, ovtog m ruler, official
motevw believe (in), have faith (in)
N or
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Beasley-Murray comments, "They tell the
officers that none of the rulers or Pharisees
have believed on him (the question of v 48
expects the answer, 'No'). This is a further
instance of the Evangelist’s irony, for he has
earlier recounted the meeting with Jesus of a
'ruler of the Jews,' whom Jesus described as
'the teacher of Israel,' and who confessed that
Jesus was 'a teacher sent from God' (3:1-10),
and the Evangelist is about to tell of the same
man’s intervention on behalf of Jesus in the
council (cf. also the Evangelist’s summation of
the public ministry of Jesus to the Jews in
12:37-43: 'Many of the rulers believed on
Jesus")."

And Carson comments, "The irony cuts
another way. It is a commonplace of the
Christian gospel that not many wise and noble
are chosen: God makes it a practice to go after
the weak, the foolish, the ignorant, the
despised (e.g. Mt 11:25; Lk 10:21; 1 Cor 1:26-
31). The religious authorities boast that they
have not been duped; their very boasting is
precisely what has duped them."

Beasley-Murray comments, "It is attested
variously in rabbinic writings, e.g., ExodRab
21:3: 'Men pass judgment on a man if they
hear his words; if they do not hear his words
they cannot establish judgment on him.' On
this basis the protest of Nicodemus carries the
implication that, in refusing to listen to one
who challenged their mode of interpreting the
Law, the members of the Sanhedrin are setting
themselves against the Law and consequently
are law-breakers — like the people of the land!"

Verse 52

datekpiOnoav kol elay adT@d, M) kol ov
¢k thic Tahhatag el; ¢povvnoov kal ide Gt
¢k thic Tahhatag mportng ovk &yeipetal.

"The Sanhedrin responds to this intervention
with a biting attack on Nicodemus, on the
assumption that only a Galilean would listen to
this Galilean! For Galilee was despised as an
area that did not keep the Law with the
scrupulousness of Judea." Beasley-Murray.

Verse 49

AL 6 Bxhog oUTOC O Ut} YLVOOKOV TOV
vouov éndpatol elowv.

g¢oavnoov  Verb, aor act imperat, 2 s
goavvaw search, examine

id¢ see, behold, look, beware

TEOENTING, ov m prophet

oyhog, ov m crowd, multitude
vouog, ov m law
é¢rmopatog, ov under God's curse

Those spoken of here correspond to the 'people
of the land' of rabbinic literature. It implies a
contrast between the common people and the
scholars.

For mpogitng P*" and apparently P’ read 6
mpoNTNG, namely the prophet like Moses
(Deut 18:15), which many moderns consider
to be the original reading. These scholars
would not have been ignorant of the fact that
Jonah the son of Amittai did come from
Galilee (see 2 Kings 14:25).

Verse 50

Aéyer Nikdonuog pog avtovg, O EAbwv
P0G AVTOV [T0] TPOTEPOY, EIG MV £E
avTAV,

gyelpw  raise

Day 1070: John 7:53-8:6

Textual Note on 7:53-8:11

gé\0wv Verb, aor act ptc, mnom's £p)OUOL

mpotepov and to ;. adv before,
previously

elg, W, €v gen €vog, Wag, €VOg one

Verse 51

M1 6 vopog fudv kpiver TOV dvOpwov
g0y un dkovon mpodtov maps avtod Kol
YVO T ToLET;

kplvel Verb, pres/fut act indic, 3 s kpLV®W
judge, condemn

gov un unless, except

mpwtov adv. first, first of all

yv@® Verb, aor act subj, 3 s YLVWOK®

This entire passage is omitted by many early
Greek MSS including p**” X ABC W ©,
some of which have a space after 7:52
indicating that the copyist knew of the passage
but thought it right to omit it. Other MSS
include the verses but mark them with
asterisks or obeli. Of those MSS that include
the verses, a few locate them elsewhere:

e AfterJn21:25 f', arm

+  After Lk 21:38 "

e After Lk 24:53 1333

e AfterJn7:36 225

Cf. Ex 23:1; Deut 1:16; 17:4.
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Metzger believes that the passage bears all the
hallmarks of historical veracity though it is
lacking from the best manuscripts and does not
seem to have been widely known until the
twelfth century. He considers that it was a
piece of 'floating tradition', which circulated in
certain parts of the Western Church and
eventually became fixed in this part of John's
gospel.

Barrett similarly states "It is certain that this

narrative is not an original part of the gospel."

Nevertheless he believes it to be of historical

value since:

"i) It clearly resembles in form and style the
synoptic narratives (especially the style of
Luke...)

"ii) It represents the character and method of
Jesus as revealed elsewhere."”

Beasley-Murray comments, "It is clear that the

story was not penned by the Fourth Evangelist

(or any of the other three Gospel writers), yet

there is no reason to doubt its substantial truth.

The saying that it preserves is completely in

character with what we know of our Lord, and

quite out of character with the stern discipline
that came to be established in the developing

Church... We may regard the story as one

those incidents in the life of our Lord that

circulated in the primitive Church and did not
come to the notice of our Evangelists ... it was
saved from oblivion by some unknown

Christian, who wrote it down. If we ask why it

was set in its present place, the answer must be

a genuine sense of fitness of context. The

theme of judgment is strong in chaps. 7-8; the

story could well be regarded as illustrative of

7:24 and 8:15-16; and we note the opposition

of the Pharisees to Jesus in 7:46-52 and 8:13."

Verse 1

"Inoodg 8¢ mopedn eig 10 Opog TOV
"EAaLdv.

¢mopeV0n  Verb, aor pass dep indic, 3 s
TOPEVOULL

0pog, ovg n mountain, hill

éhawa, ag f olive tree

Verse 2

OpBpov 8¢ TAALY TOPEYEVETO €ig TO LePdV,
kol mog O Aaog foyxeto TPoOg avTOV, Kol
kabioag éd6tdaokev avtove.

0pbpog, ov m early morning
TOALV  again, once more
TOQAYLVOUL COMe, arrive, appear
Moog, ov m people, a people
koOLlw sit down, take one's seat

"This verse contains several points of contact
with the Lucan writings, as follows. (a)
00p0po¢ occurs elsewhere in the New
Testament only at Luke 24:1; Acts 5:21. (b)
mopaytveoBol is a Lucan word (Luke 8 times,
Acts 20; John 2 (including this verse); rest of
the New Testament 7). (c) Aaog is a Lucan
word (Luke 37(36) times, Acts 48; John 3
(including this verse); rest of the New
Testament 56(55), of which 22 are in Hebrews
and Revelation). (d) kaOuoag €d1daokev. Cf.
Luke 4:20; 5:3 (kabioag ... £éd1000keV)."
Barrett.

"The outer court served as the venue for many
scribes to gather their students around them
and expound the law to them. Jesus used the
same facilities, even if his content could not
easily be compared with what the others
taught." Carson.

Verse 53

Verse 3

[[Kal émopenbnooy €kaotog eic TOV olkov
avtoD,

TTOPEVOUOL  go, proceed, travel
£K00TOC, 1, Ov each, every

dyovolv 8¢ ol YoouuaTElS Kol ol
dapLoatol yuvaika £l pouyeiq
KATELANUUEVTY, KOL OTHOOVTES ODTHV &V
UEoQ

Beasley-Murray comments, "The opening
sentences are uncommonly reminiscent of
Luke 21:37-38; they are similarly akin to the
situation described in Luke 19:47-48, which
finds instant illustration in Luke 20:1-2. This
has confirmed many in their belief that the
incident concerning the adulterous woman
took place about the same time in the ministry
of Jesus."

YOOUUOTEVS, ewg m  scribe, expert in
Jewish law
uotyewa, og f adultery

Instead of pouyetq D reads uaptio. This has
encouraged the belief that the story about the
woman accused of 'many sins' before the Lord,
ascribed by Eusebius to the Gospel according
to the Hebrews, was this narrative.

kateLtinuuévny  Verb, perf pass ptc, facc s
KoToAoupovw  seize

otjoavteg Verb, aor act ptc, m nom pl
totnuL set, place, stand

ueoog, 1, ov middle; év ., in the middle,
among
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Verse 4

Ayovolv avt®d, Addokaie, aln 1) yuvi
KaTelAnmrToL €7 adTOPWEE UWOLYEVOUEVT

oLdaokalog, ov m teacher

katetAnmror  Verb, aor pass indic, 3 s
KOToAOUPAvVW

ovtogpwpog, ov in the act

uotxevw commit adultery

k0\pag Verb, aor act ptc, m nom's KUITT®
bend or stoop down

daktuvlog, ov m finger

KoToypopw  write

vn, yng f earth, land

The man who must also have been a party to
the act appears nowhere in this drama.

Verse 5

gv 0t 10 vouw MUty Mowiiofig évetellato
TAC TOLOTOG ABACELY: 0V oVV T AéYelg;

vouog, ov m law

Cf. Lev 20:10; Deut 22:22-24. It has been
suggested that this woman was betrothed
rather than married, since stoning is not
explicitly commanded in the case of the latter.
If this were the case, this would have been a
young girl rather than a woman. However,
Blinzler argues that polyevelv and its
derivatives are used in the LXX and related
Greek writings exclusively of adulterous
actions of married persons. Whatever the
case, the law clearly commanded that the man
should suffer the same punishment along with
the woman.

Barrett comments, "It is fruitless to ask what
Jesus wrote on the ground. His action was
simply a studied refusal to pronounce
judgement; cf. 8:15 €yw oV kPLV®W OVAEVA."
A longstanding interpretation in the church has
been that Jesus wrote part of Jeremiah 17:13:
'"Those who turn away from you will be written
in the dust because they have forsaken the
LORD, the spring of living water." However,
it is also possible here to see a symbolic
reference to the giving of the Law mentioned
in v.5. The Law was written with the finger of
God. Now God has appeared in Christ and
written a new law of the kingdom — the law of
love and humility — though he may not have
written any specific words.

¢veteihato  Verb, aor midd dep indic, 3 s
évrehhopor  command, order
TOLOVTOG, QUTY), OVTOV correlative pronoun
and adjective such, of such kind
ABoCw stone

Historical evidence suggests that the death
penalty was rarely enforced.

Verse 6

\u

tol10 8¢ Eheyov melpdlovteg ovToV, Tva
Eyworv katnyopelv avtod. 6 8¢ "Incodg
KATw KOMPag T@ dOKTUA® KATEYOUWPEV ELg
v Yhv.

metpolw test, put to the test

| Cf. Mk 3:2; 10:2 also Lk 6:7.

KOTNYOPEW accuse, bring charges
against

"There is no question of their seeking his
advice; they simply wish to discredit him
publicly. If he upholds the Law, he contradicts
his way of life and his preaching; if he
maintains his outlook and preaching regarding
sinners and denies Moses, he shows himself a
lawless person and perverter of the people who
must be brought to justice." Beasley-Murray.

katw down, below, beneath
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