Reading The Greek New Testament

Week 216: John 8:39-9:12

Notes on the Greek New Testament
Week 216 — John 8:39-9:12

Day 1076: John 8:39-47

Verse 39

AmekptOnoay kal el avtd, O ToTE
NUOV ABpadu £otLv. Aéyer avtolg 6
"Inoodg, Ei tékva 10D ABpadu £ote, Td
Eoya 100 APpady €molette:

tekvov, ov n child; pl descendants

Cf. Rom 2:28f.; 9:6f., also Matt 3:9 and Jer
9:25-26. True descent from Abraham is
marked by character not lineage.

The text as read is a mixed conditional
sentence, £07T¢ (instead of nte) perhaps giving
a stronger sense: 'If you really are Abraham’s
children, you will be doing the works of
Abraham' (so Metzger, 225). Some MSS correct
¢ote to nte, and others (including P*® B”) read
moLelte, an imperative, 'If you are children of
Abraham, do the works of Abraham'; while
this latter reading is quite possible, the
conditional sentence perhaps suits the context
better.

Carson comments, "It is not at all impossible
that the Jews are alluding to the irregularities
connected with Jesus' birth. From their
perspective, he displays considerable cheek to
talk about paternity: they were not born of
fornication (wink, wink). If this is a correct
reading, then it is a further instance of
Johannine irony, irony which extends beyond
the virginal conception of Christ (cf. notes on
6:42) to the question of his ultimate origin in
the Father (1:1-18; 3:17)."

Beasley-Murray, however, argues, "Their
language echoes that of Hosea, who had
likened Israel’s idolatry to spiritual harlotry
and described the individual Israelites as
'children of fornication' (Tékval TOPVELNG)
[Hosea 1:2]. These Jews dissociate themselves
from that judgment." He considers that "The
context and OT background ... sufficiently
account for the language."

Verse 40

veyevvijueba  Verb, perf pass indic, 1 pl
vevvaw be father of, give birth to; pass
be born

elg, ua, €v gen £vog, ULOG, £vog one

viv 8¢ Tntelté ue dmoktelvar, dvOpwmov
O¢ v dMBetay vty heddAnka v fikovoa
mopd 10D 00D Todto APpadu ovk
éroinoev.

The Jews' claim that they have God as their
Father is another touch of Johannine irony: it
is Jesus who was born of God and is the Son
of God.

Cnrew see v.37.

dAnbeia, ag f truth, reality

hehdAnka  Verb, perf act indic, 1 s Aokew
speak, talk

Verse 42

tohto ABpadin ok €moinoev Their conduct
"is totally opposed to everything known about
Abraham, whose life was marked by faith in
and obedience to God’s word (cf. Gen 12:1-4;
22:15-18)." Beasley-Murray.

elrev avtolc 6 "Inoode, Ei 6 0edg matnp
VUV fv, fyomare dv épé, ¢yw yap ¢k Tod
0goD EEfADOV Kai Tikw: 0vdE Y de
guovtod eAfAvda, dlhe Ekelvog ue
dméotelhev.

dyomow love, show love for
dv particle indicating contingency

Verse 41

Vuelg molette T0 £pyo Tod TATEOS VUADV.
glrav [o0v] avt®, ‘Huelg ¢k mopvelag o
vevevviueOa: €va otépa Exouev tOV 0gdv.

"¢ENAOov denotes the departure of Jesus €k
tov Ogov, 1kw his arrival in the world."
Barrett.

Nkw come, have come

mopvela, og f sexual immorality

"Knowing with absolute certainty that he
himself has come from God and has been sent
by him (this recurring emphasis on Jesus'
functional subordination harks back to
5:19ft.), Jesus can only conclude that if the
Jews do not enthusiastically embrace him and
love him, it must be because they themselves
do not know the Father (cf. 1 Jn 5:1)." Carson.

géMiAvOa Verb, perf act indic, 1 s épyouat
ékeLvog, 1, o demonstrative adj. that [one],
he
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b}

améotelhev  Verb, aor act indic, 3 s
dmooteMhw  send

"Once more the mission of Jesus is emptied of
every suggestion of self-will or self-seeking.
This is a very common and essential Johannine
emphasis; see especially 5:19-30 and the notes.
Jesus did not come into the world of his own
accord; he came because he was sent." Barrett.

Verse 43

ovk #otnkev, read by P x B” ¢ D etc, is the
imperfect of 0TKkw, lit. 'was not standing,’
describing a perpetual condition. 0UKk £0TNKEV,
read by P B’ K P etc, is the perfect of Totnuu
with a present meaning, 'does not stand.'
Beasley-Murray comments, "The former is not
to be interpreted as referring to a fall of Satan,
which would be more fitly expressed through
an aorist; such a thought lies outside the scope
of the saying."

AL Tl TV Ao TV €UV OV YIVWOKETE;
OtL 0V dUvaobe dkovely TOV AOYOV TOV
guov.

MoAla, ag f whatis said

€U0C, M, OV 1st pers possessive adj my,
mine

dvvauor can, be able to

otav when, whenever, as often as
Aohew see v.40

Pevdog, ovg n lie, untruth

idLog, o, ov one's own

| He acts in character.

Barrett says that the meanings of the two
words AaAta and Aoyog must here be
distinguished if this verse is to make sense.
"AaALa is audible speech, the spoken word ...;
the Jews fail to understand the sayings they
hear... This is because they cannot grasp and
obey (for this use of dkoveLv see on 5:24)
Jesus' message, the divine Word which he
bears (and indeed is)."

Aodew speak, talk
Pevotng, ov m liar

"The construction is very harsh but it seems
that there is no acceptable alternative to the
rendering 'he is a liar and the father of it [that
is, of the lie, or falsehood]'." Barrett.

Verse 45

gyw 8¢ &L TV dMBetav Aéyw, ov
TLOTEVETE LOL.

Verse 44

Vuelg £k 100 oTPog 10D duafdrov fote
Kal tag émbvutag 100 ToTPodg VUbV
0éhete molely. £kelvog dvOpmmokTdvog NV
ame dpyfic, kai év tff dAndeia ovk Eotnkev,
OtL ovk EotLv dAfOgLa £v aDTD. OTav Aok
10 Peddog, €k TV idlwv hakel, OTL
Pevog €otiv kol O matie avtod.

olaporog, ov m the devil

|Cf. 1Jn3:8.

é¢mbuuta, ag f desire, longing, lust
Behw  wish, will
avOpwitoktovog, ov m murderer

apym, ng f beginning

Because he robbed Adam of immortality. The
devil brought death into the world but Jesus
brings life (cf. Rom 5:12). These Jews,
however, will not embrace Jesus. Hence they
show which side they are on.

andera, ag f see v.40.
gotnkev  Verb, imperf act indic, 3 s 0Tk
stand

They cannot believe Jesus because he speaks
the truth and they, like their father the devil,
are lovers of lies.

Carson comments, "This explains unbelief.
What is not explained in this verse is belief. If
even the genuine disciples were once members
of the fallen and rebellious world, until 'chosen
out of the world' by Jesus (15:19), how did
they come to believe the truth at a time in their
lives when the truth itself would have evoked
unbelief? The passage does not say; the
answer has in fact been provided in John 6,
and will be repeated in 8:47. What was
necessary was that the Father draw them
(6:44), that they can be given to the Son
(6:37), that they be taught by God (6:45) and
chosen by Jesus (6:70). The need for the
strong divine initiative emphasised in John 6 is
powerfully explained in John 8. From an
evangelistic point of view, this combination of
themes strips away any ground of boasting or
arrogance from those who do believe, while it
challenges and threatens unbelievers at the
very core of their being, insistently demanding
that they reconsider the direction and entire
array of values that have stamped their life to
this point."
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Verse 46

Tig £ VUMV ENEyyeL ue ePL GuapTiog; el
aMBetav Aéyw, dLd Ti DUl oV mLOoTEVETE
uoL;

gleyyxw show (someone his) fault, prove
guilty, condemn

For é\eyyewv mepl cf. 16:8. For the question
Jesus asks, cf. 18:23.

auaptia, og fsin

"His life and his teaching are one — he
embodies in life the truth he proclaims from
God." Beasley-Murray.

Verse 47

¢

O @v ¢k tod Beod Td Priuata Tod Beod
dkovel: dud ToDTo Vel ovk drovete, HTL
¢k 10D Beol ovk £0TE.

onua, atog n word, thing, matter

"Only he who is from God (cf. v.42) hears the
words of God. The Jews do not hear the word
of Jesus (v.43) because they are not from God
but from the devil." Barrett.

Beasley-Murray comments, "They who
surrender themselves to the father of lies
render themselves insensible to the truth, and
so manifest their real paternity (cf. 1 John 4:5—
6)."

Day 1077: John 8:48-53

Verse 48

AmekptOnoav ol "Tovdatol kal o avTd,
OV kah®dg Aéyouev fuets OtL Souopltng et
oV Kol doLudvVIoV EXELS;

ZauopLIng, ov m Samaritan

"The charge that Jesus is a Samaritan is unique
to this passage, and its precise significance
uncertain... It is clear that the charges of being
a Samaritan and of being possessed were
linked, and were prompted by the denials of
Jesus that these Jews were children of
Abraham and of God as well as his own claim
to being the One Sent by God." Beasley-
Murray.

oalpoviov, ov n demon, evil spirit

In John, the charge seems to mean little more
than madness (cf. Jn 7:20; 8:48,52; 10:20).

Verse 49

amekplOn "Inoode, "Evw doludviov ovk
Exw, AAAG TLU® TOV TATEPA UOV, Kol VUETS
ATLUACETE pe.

Twwaw honour, regard, reverence
dtualw treat shamefully, dishonour

Verse 50

gyw 8¢ o0 TTtd v dGEav wov* EoTLv O
NtV Kal kplvov.

Cnrew see v.37
00&a, ng f glory; praise, honour
koo judge

The father seeks the glory of Christ and judges
those who do not give proper honour to him.
Beasley-Murray comments, "Jesus depicts a
court scene in which he and his adversaries
appear before God; since God even now
'honours' him, he will certainly vindicate the
truth of his testimony and condemn his
accusers for rejecting it. The picture receives a
universal setting in 16:9—-11, after the world
has given its judgment upon Jesus through the
cross and he has ascended to the Father."

Verse 51

auny dunv Aéyw dulv, £av Tig 1OV Eudv
AOyov tnevon, Bdvatov ol urn Bswpnon eig
OV aldva.

auny dunv Adyw vutv cf. 1:51.

gov if

Tig, TL acc TLvd, T gen TLvdg dat TLvi
enclitic pronoun and adj anyone,
anything

€Uu0g, M, ov 1st pers possessive adj my,
mine

mmeew  keep, observe, maintain

|ug TOV €OV AOyov tnpvon cf. v. 31.

Oavotog, ov m death
Bewpron Verb, aor act subj, 3 s Bewpew
see

| L.e. experience (see v.52).

alwv, alwvog m age, eternity

"Those who keep Jesus' word (14:23f.; 17:6)
will escape judgement because they have
already passed from death to life." Barrett.
Beasley-Murray comments, "The assurance
relates to life which physical death cannot
extinguish, and so to the death of the spirit; the
believer receives eternal life, i.e., the life of the
kingdom of God, over which death has no
power and which is destined for resurrection.
The thought is exactly that of 11:26 and is
otherwise expressed in 5:24; 6:47, and
assumed in 6:63, 68."
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Verse 52

eimov [ovv] o0T® ol "Tovdatol, Nov
gyvokapey OtL dowudviov Exelg. Appadu
améOavev kal ol wpogfital, kal ov Aéyelg,
"Edv T1g 1OV AMOyov wov thpnomn, ov um
vevontor Oavdtov gig TOV aldva.

eimov  Verb, aor act indic, 1s & 3pl Aeyw

Beasley-Murray writes, "vuv here has the
force of 'now really'; so Bauer, Lexicon (2nd
ed), 545-46, section 2."

gyvokaueyv Verb, perf act indic, 1 pl
YLVOOK®

arté0avev  Verb, aor act indic, 3s
dmobvnokw die, face death

yevontal  Verb, aor midd dep subj, 3 s
yvevouor taste, experience

Bavatog, ov m death

Verse 53

un oV pellowv €l Tod TaTPodg HUdV
ABpadu, 6ot dmébavev; kal ol pogfital
améOavov: tiva ogavTdV TOLETS;

uelfwv, ov and uellotepog, o, ov (comp
of ueyog) greater

TOTEOC UMV is omitted in some Western MSS
(D etc), perhaps through a feeling that the
statement clashes with v 44.

"The craziness of the saying is emphasized by
the Jews in adducing the holiest of their
forefathers, Abraham, and all who have
spoken in God’s name, as men who yet
experienced death like the rest of humankind.
Whom then is Jesus making himself?"
Beasley Murray.

The phrase w1} oV peiCov €t 100 TaTpodg
NUAV ABpadu is another example of
Johannine irony. The form of the question
expects a negative answer. Beasley-Murray
comments, "With the question, "You aren’t
greater than our father Abraham and the
prophets, are you?' (cf. 4:12), the Evangelist
expects his readers to answer in both cases,
'Yes, of course!""

ootig, Mg, 6 v who, which
oeovtov, Mg reflexive pronoun yourself

Tiva oeavTOV TOLETS; is not "'Who do you
think you are?' (so NIV), but rather, "'Whom do
you make yourself out to be?' Barrett
comments, "Once more the Jews simply invert
the truth. Jesus does not make himself
someone; rather he empties himself of all
personal dignity and emphasises his obedience
to and dependence upon God (vv. 28, 38, 42,
50), that God may be all."

Day 1078: John 8:54-59

Verse 54

AmekpitOn “Incodg, "Eav éyw doEdom
EUoTOV, 1) 0GEa wov ovdEv éotLv: EoTLy O
oo wov O SOEACwV pe, Ov Vuelg Aéyete
O1L 0edg MUOV £oTLV:

00EaCw praise, honour, glorify, exalt
00Ea, ng f seev.50

ovdeLg, ovdeuLa, ovdev  no one, nothing

[CF. 5:23; 8:50; 17:1, 4f.

NUOV is direct discourse, VU@V indirect; the
former is more likely to be original (Metzger).

Carson comments, "From Jesus' perspective,
the irony is that his opponents claim God as
their own, but they display no knowledge of
this God's profound commitment to glorify his
unique Son (cf. 5:37ff.). The nature of that
glorification (cf. notes on 1:14), of course, is
not in the public display some might have
appreciated, but in the ignomy of the cross and
consequent return to the glory the Son enjoyed
with the Father before the world began (17:5)."

Verse 55

Kol ovk éyvwkate avtdv, ¢ym 8¢ otda
avTtév. kv elm 8Tl ovk 0lda avTdYV,
goopan Buotog Vv Pevotng: dALL olda
avToOV Koi TOV Adyov avtod Tned.

g¢yvokate Verb, perf act indic, 2 pl
YLVOOKW

kav (ko éov) even if, and if, even

glmw Verb, aor act subj, 1's Aeyw

goouar  Verb, fut indic, 1's giut

ouorog, a, ov like, of the same kind as

PYevotng, ov m liar

™meew see v.51

Knowledge of God and obedience go hand in
hand — a particular theme of the Johannine
literature.

Verse 56

ABpadu 6 watne VUAV fyailidooto Tva
oM v Nuépav v éurv, kal eidev kal
&xaon.

Nyoariidoato Verb, aor midd dep indic, 3 s
dyorhow be extremely joyful or glad
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fyorldoato Tva is rendered by Blass-
Debrunner (§ 392, 1a): 'He longed with desire,
rejoiced that he was to see,' and is so adopted
by most recent scholars and in most recent
translations. Others view the Tva as explaining
the ground of the joy: 'he rejoiced in that he
saw,' or 'he rejoiced to see' (so Bauer, 131;
Hoskyns, 347; Barrett, 351, who cites the
modern Gr. yaipounat vo og Bwp®d, T'm glad
to see you'). Turner’s view is similar,
regarding it as an instance of the causal use of
{va: 'rejoiced because he saw' (Moulton,
Grammar 3:102).

Verse 57

elrov oV ol “Tovdolot TEOC avTdV,
Ievtrikovta £tn ovmw £yelg kal APpodu
£WPOKOC;

idn Verb, aor act subj, 3 s Opow see,
observe, perceive, recognise

eldev  Verb, aor act indic, 3 s Opaw

gxapn Verb, aor pass dep indic, 3 s yoLpw
rejoice, be glad

The Jews would not have been surprised by
the thought of Abraham seeing the day of the
Messiah, but they were offended at Jesus'
linking of that day with himself — 'my day'.
Carson comments, "A claim like that of v. 56,
if valid, would mean the overthrow of all the
points they had been arguing. It was easier to
interpret Jesus' words rather crassly, as if Jesus
claimed to be Abraham's natural
contemporary. Then it could be handily
dismissed."

There are three main interpretations of this

verse:

1) Abraham had some vision or foresight of
what God was to do through the Messiah.
This receives some support from Rabbinic
literature.

ii) Abraham saw Christ's day after his death
when he was in Paradise — so Lindars,
Sanders. Sanders says that this does justice
to the two halves of the statement which
are not then mere repetition.

iii) 'my day' is the day of fulfilment of the
promises made to Abraham, i.e. the birth of
Isaac.

Of these, the first alternative is preferable.

Through the promises — and perhaps especially

the experience of being commanded to

sacrifice Isaac, Abraham saw beyond the
present fulfilment to some greater fulfilment to
come (so particularly Bruce).

Carson looks at several possible references to

such rejoicing by Abraham and comments,

"That Abraham 'rejoiced' is taken by some to

refer to his laughter at the prospect of a son

(Gn 17:17, interpreted as joy, not scorn, as in

Philo, Mut. 154-169). Certainly there was a

Jewish tradition, based partly on Genesis 17:17

and partly on Genesis 21:6, and reflected in

Targum Onekelos (an Aramaic paraphrase),

Jubilees 16:16-29 and elsewhere, that

Abraham rejoiced greatly at the birth of his son

Isaac. If this birth is understood as the onset of

the promise that through Abraham all nations

of the earth would be blessed, then Abraham's
laughter/joy is connected with his perception
that the promised blessings still to come were
in process of realisation in the birth of his
son."

mevinkovtao  fifty
¢t Noun, nom & acc pl €10¢, ovg n year
ovntw not yet

'Fifty' is probably intended as a round number:
it does not imply that Jesus was 'middle aged'.
Beasley-Murray comments, "It simply
indicates the common view of the end of a
man’s working life (see Num 4:2-3, 39; 8:24—
25); Jesus has not yet reached seniority, and he
claims to have seen Abraham!"

¢wpokog Verb, perf act indic, 2 s 6paw
see

A few Mss (including P7 ") read éwpakév oe
instead of éwpakag: 'has Abraham seen you?'
It is generally agreed that this represents an
attempt to make the sentence more completely
match the previous one: 'Abraham rejoiced to
see ... and he saw ....' The MSS attestation of
the usual reading is far superior.

Verse 58

elrev avtolg "Incodg, Auny auny Aéyw
VuUly, v Appadu yevéobar ¢yw eiud.

mowv and tpwv i} before

Note the contrast here between the use of
yevéoOar for Abraham and il for Jesus.
Beasley-Murray comments that, "The form is
reminiscent of Ps 90:2 (LXX 89:2):

Before the mountains were born

or you brought forth the earth and the world,
from everlasting to everlasting ov €l You are!"
On the absolute use of £yw eiut see v.24.
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"Before Abraham came into being, I eternally
was, as now I am, and ever continue to be."
Barrett. Beasley-Murray, however, comments,
"The intention of the saying, however, is
primarily what Jesus means for salvation,
rather than of his being. Schnackenburg rightly
points out that in Exod 3:14 Yahweh reveals
not his metaphysical nature, but his
steadfastness and faithfulness and his promise
to help his people. The same is even more
apparent in the 'T am he' sayings of
Deuterolsaiah (see especially 43:11-13; 46:4;
48:12). In this context the assertion 'Before
Abraham was, I am,' forms the basis of the
promise of salvation to God’s people. This is
why Jesus can give the true freedom (v 31) and
the life that overcomes death (v 51)."

Day 1079: John 9:1-7

Chapter 9

Verse 59

noav ovv AMOovg va BElwoly &mte avTdv:
"Inoodg ¢ £kpvPN kol EEARMOeV ék ToD
tepod.

"That the Jews take up stones to kill him
presupposes that they understand these words
as some kind of blasphemous claim to deity."
Carson.

olpw take, take up

ABog, ov m stone

Balwolv  Verb, aor act subj, 3 pl folhw
throw

gkpVUPN  Verb, aor pass indic, 3 s KOUITTO
hide, conceal

The best attested text ends the sentence with
1gpov. Some MsS, however, add d1eEAOwV dud
uéoov avT@V (taken from Luke 4:30), and yet
others give a further addition, kol mapfiyev
oltwe, so anticipating 9:1. There is no warrant
for these additions.

Barrett thinks that John intends a supernatural
disappearance.

Barrett says "This short chapter expresses
perhaps more vividly and completely than any
other John's conception of the work of Christ.
On the one hand, he is the giver of benefits to
a humanity which apart from him is in a state
of complete hopelessness: it was never heard
that one should open the eyes of one born
blind (v.32). The illumination is not presented
as primarily intellectual (as in some of the
Hermetic tractates) but as the direct bestowal
of life or salvation (and thus it is comparable
with the gift of living water (4:10; 7:37f.) and
of the bread of life (6:27)). On the other hand,
Jesus did not come into a world full of men
aware of their own need. Many have their
own inadequate lights (e.g. the Old Testament,
5:39f.) which they are too proud to relinquish
for the true light which now shines. The effect
of the true light is to blind them, since they
wilfully close their eyes to it. Their sin abides
precisely because they are so confident of their
righteousness."

Of the links between chapters 8, 19 and 10
Carson comments, "Thematically, this chapter
is tied to the Feast of Tabernacles (ch 8)
through the explicit reference to Jesus as the
light of the world (9:5; cf. 8:12). This chapter
portrays what happens when the light shines:
some are made to see, like this man born blind,
while others, who think they see, turn away,
blinded, as it were, by the light (9:39-41). At
the same time, this chapter prepares the way
for ch. 10, where a sharp contrast is drawn
between the good shepherd, who gives his life
for his sheep, and other religious leaders, like
those in ch 9, who are nothing but thieves and
hirelings. The shepherd/sheep theme runs
beyond the first part (10:1-21) to the second
part of the chapter (10:22ff.), which is
unambiguously tied to the feast of Dedication
(10:22), about three months later than the Feast
of Tabernacles. This has the effect of making
it unclear just when the miracle of ch. 9 took
place, though apparently at some point
between the two feasts."

Beasley-Murray suggests that, "the occasion is
shortly after the feast of Tabernacles, in the
vicinity of the temple, prior to Jesus’ return to
Galilee."

Verse 1

Kal mopdywv €1dev vOpmmov Tugrov ¢k
YeVETHic.

Topoyw pass by, pass on
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The man may well have been in the Temple
precincts, a common place for beggars.

€ldev  Verb, aor act indic, 3 s dpow see
TVEAog, M, ov  blind
yvevetn, ng f birth

"Granted the symbolism of the chapter, it is
likely that this detail, in addition to
heightening the effect of the miracle, signals
that human beings are spiritually blind from
birth. Cf. notes on 12:37ff." Carson.

Beasley-Murray comments, "Grammatically
Tva povepwOii could be construed as an
imperative: 'Let the works of God be displayed
in him!' For such a construction cf. Mark 5:23;
Eph 5:33:2 Cor 2:7: possible Johannine
instances are 14:31; 15:25... The chief reason
for hesitating to adopt this rendering is the
comparable thought in 11:4."

Verse 4

Verse 2

Kol owtnooy avtov ol padntal avtod
Myovteg, Pappi, tic fjuaptev, ovtog 1 ol
yovelg avtol, Tva TuehOg YevvnoTi;

Nuag 6¢t ¢pyateobol ta €pya Tod
éupavtog ne fog nuépa eotiv: Epyetat
VUE Ote o0delg duvatal ¢oydleodad.

g¢owtaw ask, request, beg, urge

uabntng, ov m disciple, pupil, follower

fluoptev  Verb, aor act indic, 3 s GUOQTAV®
sin, commit sin

1 or

yovevg, ewg m  parent

The more difficult reading, Nuog ot ...
wePpovtog ue would seem original. The
sevaral variants are attempts to smooth the
expression either by making the pronoun
singular throughout or plural throughout. The
Nuog indicates that the disciples are called to
follow Christ in devoting themselves to the
unceasing work of God.

Cf. Ex 20:5 // Deut 5:9.

vevvnOfi Verb, aor pass subj, 3 s yevvow
see 8:41

It was a common belief in Judaism that an
affliction such as this was divine punishment
for some sin. The rabbinic literature backed
this view with particular Scriptures. Such
thinking was flawed because it was not
sufficiently radical. It failed to do justice to
the enormity and indiscriminate consequences
of Adam's sin. It was because of Adam's sin
that this man was born blind and all are born
spiritually blind.

Carson comments, "On this point, the disciples
have not progressed beyond Job's miserable

™

comforters'.

oeL impersonal verb it is necessary, must

¢oyaCouar work, do, perform

méupavtog  Verb, aor act ptc, m gen s
mewrtw send

¢wg conj until, while

Barrett considers that "the day" refers to the
length of a man's life, but also has reference to
the 'day of salvation' which has arrived with
Christ, see v.5.

vUE, vuktog f night
0t1¢ conj when, at which time
dvvauol can, be able to

Verse 5

Verse 3

Stav év 10 Kéopw O, oS el 10D
KOOUOV.

otov when, whenever, as often as

drtekptOn "Incode, Olite oltog Huoptev
olite ol yovelg avtoD, dlke Tva pavepwoi
1 €pya 10D B0l €v adTd.

Here equivalent to £wg

® Verb, 1s subj eiut
pws, ewtog n light

ovte not, nor (0¥t ... ovte neither ...
nor)

qavepwdf] Verb, aor pass subj, 3 s
govepow make known, reveal, make
evident

Cf. 11:4. Jesus turns the focus from
originating cause to final cause.

Cf. 8:12 "In him only the world has its day in
which men may walk safely (12:35); in his
absence is darkness." Barrett.

Carson comments, "The focus here ... [is on]
the darkness of the period when Jesus is first
taken from his disciples. The association of
the disciples with Jesus' work (‘we must do ...")
refers to the period before Jesus is taken away
by the cross, not to the period when,
empowered by the Spirit, they will work until
he returns."
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Verse 6

tadta eimwv EmTvoey youal kol éroinogv
AoV €k 10D Tonatog, kol EméyoLoev
o0tod TOV ITNAOV £l Tovg OpOaAUoNS

TTvw - spit

Spittle is used also in two Marcan miracles
(Mk 7:33; 8:23).

youol Adverb youot on the ground
nmhog, ov m mud, clay

TTVOWUO, TOG n  spittle, saliva
gmuyoww smear or spread on

énéypLoev is replaced by ééOnkev in B,
Diatessaron, perhaps because the former term
has associations too sacred for use with mud!
Ephraem’s Commentary on the Diatessaron
has an extraordinary reading: 'He made eyes
from his clay,' reflecting a thought, frequent
among Patristic commentators, that a creative
act was here involved, as in Gen 2:7.

Verse 7

kol elmev avtd, “Ymoye viyay eig Tv
kohvupiOpav 100 Tihwdw (O Epunvedetal
Aneotaluévoc). amfitdev ovv kal éviyato,
Kol M0V BAETTV.

vayw go, go one's way, depart

viyar Verb, aor midd imperat, 2’ s VIITTO
wash; midd wash oneself

kolvupnbpa, ag f pool

Beasley-Murray comments, "Jesus sends the
blind man to wash in the pool of Siloam, as
Elisha sent Naaman to wash in the Jordan for
the healing of his leprosy (2 Kings 5:10-14)."
"The pool of Siloam (Isa 8:6 cf. Neh 3:15) was
situated within the city walls, at the southern
extremity of the Tyropoean valley." Barrett.
Sanders suggests that the pool of Siloam
symbolises the water of baptism.

Beasley-Murray comments that the name,
derived from the Hebrew paticiple of the verb
to send, Shiloh, "so denotes in this context a
discharge of waters. The Evangelist, as
Chrysostom observed, sees Jesus the Sent One
as 'the spiritual Siloam' (Hom. in loan. 9.6.7);
the blind man gains his sight as he washes in
the pool of Siloam, but he actually received it
through the power of the Sent One. This
identification of Jesus with Siloam, i.e.,
Shiloh, may well have been suggested through
the messianic interpretation of Gen 49:10, 'The
sceptre shall not depart from Judah until
Shiloh comes'." See also Isaiah 8:6 where the
Jews reject the water of Shiloh. Carson adds,
"Further, the water for the water-pouring rites
at the Feast of Tabernacles (cf. notes on 7:37-
39) was drawn from the pool of Siloam. All of
these associations prompt Grigsby to see in the
washing in the pool a symbol of the believer's
salvific 'bath’, an implicit and 'universal
command to all unbelievers to wash in the
fountain of cleansing waters at Calvary'."
Carson tentatively agrees with Grigsby but
says that attempts to see this washing as an
elaboration of baptism "are far less
convincing." In this regard he agrees with
Beasley-Murray who writes, "The Evangelist's
profound use of symbolism in his delineation
of the word and works of Jesus should not be
extended to an allegorising of details of which
the Evangelist himself provides no hint."

évipato Verb, aor midd indic, 3 s viITTW
fremw see, look, be able to see

"The man's obedience was complete and so
was his cure." Barrett.

gmponvevw interpret, explain; pass mean,
be translated

dmeotoluévog  Verb, perf pass ptc, m nom s
dmooteAhw send

Day 1080: John 9:8-12

Verse 8

Ol ovv yeltovee kal ol Bewpodvieg aDTOV
10 TEdTEPOV BTL TPOTALTNG v EAeyOV,
Ovy oUTdC 2oty O Kaduevog kal
TOEOCULTOV;

veltwv, ovog m & f neighbour
Bewpew see, observe, notice
spotepov and to . adv before,

previously, formerly
TEOOOLTNG, OV m beggar
koOnuot  sit, sit down
mTpooaltew beg
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Verse 9

dihor Ereyov 8t OOTOC dotrv: dAhoL
Eleyov, Ovyl, dALG Suolog ovTd £0TLV.
ékelvog Eheyev OtL "Eyw eiut.

d\og, 1, o another, other

oyl (emphatic form of 0¥) not, no
ouotog, a, ov like

This simple use of éyw el as an affirmation
warns the reader against assuming that it was
necessarily a religious formula for John.

Verse 10

Eheyov o0V a0t®, TIOS [0Dv] fvedyOnody

0oV ol 0galuot;

fvedyONodv  Verb, aor pass indic, 3 pl
dvolyw open

Verse 11

dmekpiOn gketvog, O GvBpwTog O

heyduevog ‘Incolc mmiov émoinoev Kai

¢méyoLoév Lov Tovg OEOUAUOVS Kol elTéy

wot 6t “Ymaye eig OV SIhwau Kol vy

ameldov oDV Kol vipauevog GvéBrea.

mMhog, OV m see v.6

gLl  see v.6

vayw go, go one's way, depart

viyar see v.7

vipauevog  Verb, aor midd ptc, m nom s
VUITTW

avofiew regain one's sight, be able to
see

Properly implies a restoration of sight, but was
commonly in connection with the cure of
blindness and hence its use here.

Verse 12

kol elmav adt®, Tod éotv ékelvog; Aéyel,
Ovk otda.

ol interrogative adverb where

oida know, understand

Carson comments, "That the friends ask,
Where is this man?, does not betray a desire to
check their neighbour's story, but a natural
desire to meet the man who had performed
such an astonishing miracle. But not even the
healed man could answer the question."
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