Reading The Greek New Testament

Week 217: John 9:13-10:6

Notes on the Greek New Testament
Week 217 — John 9:13-10:6

Day 1081: John 9:13-19

Verse 13

Verse 16

AyovoLy avtov PO Tovg PapLoaiovg Tdv

TTOTE TVQPAOV.

moté enclitic particle once, formerly
TVepAog, M, ov  blind

Beasley-Murray comments, "The neighbors
bring the formerly blind man to the Pharisees.
Why? Presumably because the Pharisees were
their religious leaders, and should know about
this extraordinary event; as religious experts
they would doubtless understand what had
taken place. There is no need to assume
hostility on the neighbours’ part. They were
not to know that bringing the healed man to
the Pharisees would result in his undergoing a
trial and expulsion as a sinful man."

Eheyov oDV £k TdV Paploatmv Tivég, Ok
gotLv obtog apd Beod O EvBpwog, Btu
1O 0appatov oV TnEEt. Grhou [8¢] Eleyov,
IIodg divatal AvOpwmog AUoPTWAOSG
toladTor onuela woLetv; kol oyloua fv év
avTolc.

meew keep, observe

Cf. Deut 13:2-6.

dlhog, m, o another, other

dvvouol can, be able to

auaptwhog, ov  sinful, sinner

TOLOVUTOG, OVTT, OUTOV correlative pronoun
and adjective such, of such kind

onuelov, ov n miraculous sign

Verse 14

nv 8¢ odpBatov év ) uéog TOV TINAOV
¢moinoev 6 "Inoodg kol dvéwEev avtod
oV OPOIAUOVS.

Beasley-Murray comments, "The Pharisees
were faced with a dilemma: on the one hand
the miracle shows Jesus as a man accredited by
God, but on the other the breach of the
Sabbath shows him to be a sinner."

oywoua, Tog n division, split

[cf. 5:9.

[CF. 7:43; 10:19.

nmhog, ov m mud, clay
dvéwEev  Verb, aor act indic, 3 s dvolyw
open

Verse 17

Medical treatment on the Sabbath was
forbidden unless life was in danger, also
kneading was forbidden and the making of
clay would have fallen under this prohibition.
The fact that it was on the Sabbath that Jesus
performed this act made what was a source of
amazement into a source of offence.

AMyovowv o0V T® TVQAD Tdhwy, Tt ov
Myerg mepl avtoD, Ot fvEwEEV cov Tovg
dpBoluovg; 6 8¢ elmev &1L Hpogritng
gotiv.

Barrett suggests that 6Tu here has the force,
'with regard to the fact that'.

NvéwEév  cf. v.14

Verse 15

édhv 00V Rowtmv avTOV Kal ol

daprootol TOS AvEBLepey. O 8¢ elmev
ovtolg, IMnhov émébnkév nov i Tovg
opOauove, kai évipduny, kol fAETw.

Cf. the assertion of the Samaritan woman in
4:19. This is no ordinary man. Beasley-
Murray says of the man born blind, "His eyes
were opening wider!"

Verse 18

maAlv - again, once more

I.e. the man is again asked. John gives a brief
account of what must have been a serious
enquiry eliciting a detailed report.

Ovk émiotevoav odv ol "Tovdalot mepl
adtod &1L v TVEROC Kkal dvéRheev, Ewg
dtov Epwvnooy Tovg yovelg avtod tod
avaprépovtog

gowtam ask, request

dvapiemw regain one's sight, be able to
see

gméOnkév  Verb, aor act indic, 3 s érmLtiOnuL
place on, place, put

évipauny  Verb, aor midd indic, 1 s VUITT®
wash; midd wash oneself

PAetw see, be able to see

motevw believe (in), have faith (in)
avopremtow  see v.15

"The dilemma of v.16 was real. A man who
was good enough to perform the miracle
would not have performed it on the Sabbath.
There was a mistake somewhere, probably in
the man's story." Barrett

¢wg conj (and £wg 6Tov) until, while
pwvew call
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YOVEVG, ewg m parent
avafrépovtog  Verb, aor act ptc, m gen s
Avapremw

Verse 19

Verse 22

kol qowtnoav avtovg Aéyoviec, OUTOHC
£oTLv O VIO VUMV, OV Vuelg Aéyete b1
TVQPAOC EyevviiOn; TS ovv PAEmeL GOTL;

todta glmoy ol yovelg antod dtu
g¢gpopolivto Tovg "Tovdaiovg, HoN Yoo
ovvetéBervto ol “Tovdatol Tva €dv Tig
avTov oporoyron XpLotov,
ATOOVVAYWYOS YEVNTOL.

goPeouat fear, be afraid (of)

gowtam see v.15

¢yevviiOn  Verb, aor pass indic, 3s yevvow
be father of, give birth to; pass be born

PAeTw seev.15

aptL now, at the present

toVg Tovdaiovg here means the Jewish
authorities — the parents were themselves Jews.

This one question contains several: 'Is this
your son?'; "Was he really born blind and was
never able to see?'; 'If these things are so, how
is it that he is now able to see?'

Day 1082: John 9:20-25

Verse 20

drtekptOnoav obv ol yovelg ovtod kal
gtay, Otdauev T oUTdg 0TIV O VIOG
NUOV kol Ot TVEAOG Eyevvion:

YOVEVG, EmWS m  see v.17
olda know
gyevvijOn see v.19

Verse 21

g &8¢ viv PAEmeL ovk otdauey, 1 Tig
fvolEev avtod Tovg d@holuovg Nuelg OVK
otdauev: avTov ¢pwtioote, Hikiov e,
0o0TOg TePl £avtod AaAnoEL.

nwg  how(?)
PAeTw seev.15
1 or

avolryw see v.14

gowTrioate  Verb, aor act imperat, 2 pl
gowtaw ask

Nk, ag f age, span of life, years

"AkLav €xel is often followed by an
infinitive expressing what the person in
question is of fit age to do. Here the infinitive
is to be supplied: either 'to respond rationally
to inquiry' or 'to make legal response'. If the
latter is meant, the age in Jewish law is at least
thirteen." Barrett.

govtog, avtn, éovtov  him/her/itself

161 adv now, already

ovvetéBelvio  Verb, pluperf midd indic, 3 pl
ovvtibeuol agree, arrange

ouohoyew confess, declare

ATOoVVOYWYOS, OV excommunicated or
banished from the synagogue

vévntal  Verb, aor subj, 3 s yLvoual
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Barrett says that this is an anachronism: "That
the synagogue had already at that time applied
a test of Christian heresy is unthinkable."
Beasley-Murray comments, "J. L. Martyn has
urged that the expression, 'The Jews had
already agreed...' shows that the expulsion
from the synagogues was the result of a formal
decision of an authoritative Jewish body; that
is likely to have been the one taken by the
Pharisees at Jamnia, during their reformulation
of Judaism under the leadership of Rabban
Gamaliel. According to Ber. 28D it was in
response to an appeal by Gamaliel that Samuel
the Small composed the twelfth benediction;
Martyn sets that somewhere in the period A.D.
80-115, 'with an inclination toward the earlier
part of that period." But Sanders says that this
does not here mean formal excommunication
but merely the determination to silence Jesus'
supporters. And Beasley-Murray responds to
Barrett and Martyn writing, "That the narrative
has been composed with the contemporary
church in mind is not to be doubted, but the
interpretation sketched in the foregoing lines
does not sufficiently take into account the
complexity of the circumstances. On the one
hand, we must remember that the followers of
Jesus suffered much in the manner of the blind
man from the time of Jesus on. And, contrary
to Barrett, we must not forget that Jesus
himself enunciated the crucial test of
discipleship as confession of him before men
as Son of Man (Luke 12:8-9 = Matt 10:32-33;
cf. John 9:35); the emphasis in Mark 8:37 on
not being ashamed to confess Jesus doubtless
expresses the concern in Mark’s church of the
danger of denial in face of external pressures.
Equally significant is the last beatitude in Matt
5:11-12, coming from the later period of
Jesus’ ministry, the parallel to which in Luke
6:22-23 is remarkably close to John 9:
'Blessed are you when men hate you, and when
they exclude you and insult you and cast out
your name as evil, because of the Son of Man.'
Paul knew what it was to be thrown out of
synagogues on mission (Acts 13:50), and he
was not alone in that experience... Nor can
we be certain that the benediction in question
had been formulated in Jamnia and made
known through the Jewish dispersion by the
time the Gospel was written. The decision of
the Pharisees in 9:22 should be viewed as
typical of what took place in varied localities
prior to Jamnia’s promulgation of the twelfth
benediction."

Carson similarly comments on the word
'already’: "Both John and his readers know of
drastic expulsions that forced many Christians
out of the synagogues at various points after
the resurrection, but his point is that already,
during the life of Jesus, the first threats of
expulsion, at local levels, were taking place.
That is not unlikely, granted the degree of
hostility that Jesus evoked during the later
stages of his public ministry (he was, after all,

crucified!)."
Nevertheless, both Carson and Beasley-

Murray recognise that John writes with a view
to the situation facing those for whom the
Gospel is written. Carson writes, "If the
setting of this book is as proposed in this
commentary — written toward the end of the
first century with the primary aim of
evangelising Jews and Jewish proselytes —
then John's readers, if they are becoming
sympathetic to Jesus at all, must now identify
themselves either with the parents, whose faith
was not strong enough to act with courage, or
with the healed man, who comes to a growing
understanding of who Jesus is. His eyes were
opened, physically and spiritually, and the
frank confession of his new faith, even in the
face of distinguished opposition, provides a
model for a new generation of Jews and
Jewish proselytes who are coming to faith."
And Beasley-Murray comments, "The
Evangelist wishes to inspire the readers of the
Gospel to a courageous confession like that of
the healed blind man."

Verse 23

duwi Todto ol yovelg oo elmov dtt
HAktav £xel, a0TOV £MEPWTHONTE.

Verse 24

"E@wvnoov ovv tov dvOpmiov £k
devtépov B NV TVPAOS kal el VT,
AOG dGEav 1) Bed" Nuets otdauev OTL
ovtog 6 dvOpwITog GPaPTWAOS E0TLY.

pwvew call

devtepog, o, ov  second; £k 6. a second
time

d0¢g  Verb, aor act imperat, 2 s OLOWUL

00&a, ng f glory; praise, honour

305 060V T Oe®d ='Admit the truth', or
even 'confess the sin you have committed' cf.
Josh 7:19; Acts 12:13.

auaptwhog, ov  sinful, sinner

ovtog 6 &vOpwoc 'this man' is a
contemptuous reference to Jesus.
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Verse 25

drtekptOn ovv ékelvoe, El duoptmidc
£0TLY OVK 01d0" £V 0tda, OTL TVPAOG DV
dptL fAénw.

"The formerly blind man obliges: he gives
glory to God — not by denial, but by fearlessly
reiterating the truth that he knows and has
experienced." Beasley-Murray.

dmekpiOn  Verb, aor midd dep indic, 3 s
ATTOKOLVOUOL

¢KeLvog, M, o demonstrative adj. that (one)

elg, wa, €v gen €vog, UG, £Vog one

dptL now, at the present

Day 1083: John 9:26-34

Verse 26

Barrett says, "John uses the term to bring out
the opposition, already revealed in the Sabbath
healing, between Jesus and the Law. Men
must now ally themselves with either the new
Moses or the old." But we need to be careful
to observe that the opposition is not between
Moses and Jesus but between Jesus and the
Jews' understanding of Moses. Jesus seems
often to have healed on the Sabbath, and this,
far from breaking the Sabbath, fits perfectly
with its true purpose as an anticipatory
entrance into God's rest, cf. Beasley-Murray
below.

Verse 29

Nuelg otdauev &t Mwioet heddinkev 6
0edc, todTov 8¢ ok otdauev mdbev £oTiv.

eimov ovv avt®, Tl émoinoév oou; TS
fvolEév oov tovg dpbaiuoic;

oida know
moBev  interrog adv. from where

elmov  Verb, aor act indic, 1s & 3pl Aeyw
NvolEEV  Verb, aor act indic (variant form), 3
s dvolyw open

Perhaps hoping the man would contradict
himself and so discredit his testimony.

Verse 27

drtekptOn adtote, Elmov tuiv fidn kol ovk
Nkovoote: Tt wdhy Oéhete droverv; w kol
vuelg 0éhete avtod uadntol yevéobou;

dmekplOn  see v.25

191 adv now, already

ALV again, once more

Oehw  wish, will

uabntng, ov m disciple, follower

un here introducing an ironical question:
"What? Don't tell me that you also wish ...'
The man born blind "begins to deploy a quite

marvellous gift for sardonic repartee." Carson.

Verse 28

kol ghouddpnoav adToOV Kol gltov, 2V
noOnTg et ékeivov, Nuels 8¢ 10D
Mowiioéwg ¢ougv nadnrai-

Beasley-Murray, "Here we have the heart of
the opposition of Judaism to Christianity:
Moses and the Law are set over against Jesus
and his teaching; the authority of Moses is
indisputable, the authority of Jesus is
spurious... But the reader of this Gospel
knows the flaw in this argument: Moses is not
an opponent of Jesus but a witness to him, and
therefore a witness against the Jews who reject
Moses’ testimony to Jesus in the Law (cf.
5:45-46). Ignorance as to the origin of Jesus is
the fount of their misguided opposition to
Jesus; he comes from God with a revelation
from God, and so with God-given authority
(cf. 7:14-16; 8:23-29 and 3:31-34)." And
Carson comments, "What is at stake, then, is a
profoundly hermeneutical question: how is the
antecedent revelation to be understood with
reference to the new revelation in the person
and teaching of Jesus the Messiah? The same
question permeates all the Gospels (e.g. Mt.
5:17ff)). John himself happily concedes that
'the law was given through Moses' (1:17), but
he insists that the fulness of divine revelation
came exclusively through Jesus Christ (cf.
notes on 1:17-18)."

AoLdopew curse, speak evil of, insult
éKewvog, m, o demonstrative adj. that (one)

Verse 30

¢

daekplOn 6 EvOpwmog kol elmev avTolc,
"Ev o0t Yap 1O Bovpaotov oty OtL
VuUelg ovk otdate mdOev £oTiv, Kal fvolEey
uov Tovg d@holuovs.

Bavuootog, n, ov  marvellous;
astonishing
fivolEév  see v.26

He ridicules the ignorance of the 'experts'. The
'amazing thing' here is not faith but unbelief!
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Verse 31

otdauev 8t AuapTwAdv 6 00 oK
dkoveL, dAle £4v Tig Beooefng N Kol TO
Béhnua avtod motfj Toutov dkovet.

ddookw teach
gxpailw throw out, expel, cast out
¢€w adv. out, outside, away

auaptwhog, ov  sinful, sinner

Cf. 16:23-7; 1 Jn 3:21f.; Is. 1:15; Ps 66:18;
109:7; Prov 15:29; Job 27:9; 35:13.

gov if
Beooefng, e devout, pious, God-fearing

"Occurs nowhere else in the New Testament
(Beooefra at 1 Tim 2:10). It is common (with
the meaning 'pious’) in Hellenistic religious
literature ... and perhaps was especially applied
to Jews... The juxtaposition in John of the two
phrases, the Hellenistic 6eooefing and the
Jewish 10 Behnua avdtov mouy, is striking ...
and very characteristic of John's theological
and linguistic workmanship." Barrett.

I Verb, pres subj, 3s el
Behnuoa, atog n will, wish, desire

Verse 32

A fulfilment of the action threatened in v.22.
Beasley-Murray comments, "The outraged
Pharisees refuse the instruction of the healed
man in words which, without realizing it,
condemn their stratagem to deny the miracle:
"You were born in utter sin!' Then the man was
born blind! And Jesus did open his eyes! But
they reject the man, and the miracle, and the
One through whom God wrought it. In so
doing they reject the shining of the Light upon
them, and plunge further into their darkness.
They illustrate the perpetual truth of 1:3—4 and
the contemporary truth of 3:19-21."

Carson adds, "So convinced are they that Jesus
is at best a charlatan, at worst a dangerous
sinner, that they do not remember the ancient
promises that one of the signs of the dawning
of the messianic age is the restoration of sight
to the blind (Is 29:18; 35:5; 42:7)."

¢k oD ai®dvog ovk fkovodn OTL véwEey
TG OPOAAUOVS TVPAOD YeEYEVVNUEVOL®

alwv, alwvog m age, eternity

|Cf. 1s 64:4.

Day 1084: John 9:35-41

Verse 35

NvEéwEdv  see v.14
veyevvnuévov  Verb, perf pass ptc, m & n
gens yevvow seev.19

Verse 33

7 9 ~ er b ’ 9 \
Hkovoev 'Inoolg 011 €EERaiov aUTOV
€Ew, kal eVpwV aVTOV ElTTEY, SV TLOTEVELS
glg TOV VoV tod dvOpwmov;

gvpLokw find
motevw believe (in), have faith (in)

el u v ovtog apd Beod, ovk HdVVaATO
TTOLETY OVOEV.

el un unless, except

NdVvato  Verb, imperf midd/pass indic, 3 s
dvvaual can, be able to

oudeLg, ovdeuta, ovdev  no one, nothing

Cf. 3:2. Beasley-Murray sums up the man's
argument writing, "This unprecedented act
therefore shows that God is with Jesus in an
unprecedented way." He quotes Hoskyns, "If
once it be assumed that a miracle proclaims the
presence of a prophet, a miracle without
parallel since the world began proclaims the
presence of the Christ."

Note the emphatic use of the pronoun ov. The
implicit contrast is with the Jewish authorities
who, in rejecting this man and his testimony,
have rejected Jesus.

Carson adds that "The Evangelist is driving
home some important lessons for readers who
are on the verge of conversion: opposition
from the Jewish authorities is to be expected —
it has always been that way; such opposition is
best met with courage, and with transparent
openness to the revelation of Jesus Christ."

Verse 34

dmexpiOnoav kal eimav adt®, 'Ev
auaptiorg o £yevviOng dhog, kol ol
duddokelg ubc; kol EEERalov avTOV FEw.

"ToVv Viov Tov AvOpwTov (X B D sin) is to be
preferred to TOV viov TOov Beov (O Q it vg); it
is most improbable that the latter should have
been changed into the former. Nowhere else
™

in John is mmotevely used with 'Son of man'.
Barrett.

auaptia, og £ sin
gyevviiOng Verb, aor pass indic, 2 s yevvaw
o\og, M, ov whole, all, complete, entire

Used here adverbially to mean 'altogether’,
'wholly'
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Carson suggests that the term 'Son of Man' is
connected with the theme of judgment in John
(cf. 5:27). "It is no accident, then, that the
present paragraph culminates in vv. 39-41: 'For
judgment I have come into the world...'
Because John 9 also deals with the importance
of public confession of Jesus, one is also
tempted to think of Luke 12:8: ' tell you,
whoever acknowledges me before men, the
Son of Man will also acknowledge him before
the angels of God."

Verse 39

kol etmev 6 "Inoode, Eic kptpa éym eic tov
kdopov tobtov RABov, Tva ol un
Brémovieg PAémwoLy kal ol PAETOVTES
TVPAOL YEVWOVTOL.

kpolua, Tog n judgement, verdict

"koLat occurs here only in John, though the
verb kpLvely and the noun KPLOLS are common
(see 3:17)." Barrett.

Verse 36

mAOov  Verb, aor act ind, 1s & 3 pl épyouat

drtekptOn kelvoc kal eimev, Kal tic éotuy,
KVPLE, TV TTLOTEVOW £iC AVTOV;

dmekplOn  see v.25
gKELVOC, 1, O see v.28

"The words [Kot TLg £0TLV] may be taken in
two ways. (i) I do not know what Son of man
means. Who is this person? What are his
functions, etc.? (ii) I know sufficiently what
Son of man means. But who among men is the
Son of man? How can he be identified? The
reply suggests (ii); but cf. 12:34." Barrett.

"The assertion 'l came ...' reminds of related
statements in the synoptic Gospels that speak
of the purpose of Jesus’ mission (e.g., Mark
2:17; Matt 5:17; Luke 12:49), and links up
with sayings which speak of Jesus as Son of
Man (cf. Mark 10:45; Luke 19:10...)."
Beasley-Murray.

frew see, be able to see

TVQAOS, M, ov  blind

yévwvtol  Verb, aor pass dep subj, 3 pl
YLVOUOLL

Kvpte here has the force of 'Sir.’

Verse 37

elmev avt® 6 'Inoodg, Kal tmpakag avtov
Kol 6 MaA®dV petdt 0ol £kelvog EoTuv.

gwpakag Verb, perf act indic, 2 s Opaw
see

Cf. 4:26.

Verse 38

\ o

6 8¢ Epn, ITotevw, KVpLe: Kol
TPOOEKVVNOEV AVT(D.

gpn  Verb, imperf act ind, 3s gnui say
npookvvew fall down and worship, fall at
another's feet

"Cf. the reaction of men to the theophanies in
the Old Testament; e.g. Ex 3:6." Barrett.
Carson comments, "It is likely that the healed
man is offering obeissance to Jesus as the
redeemer from God, the revealer of God. That
is already a great step forward from his earlier
references to Jesus (vv. 11, 17, 33). But the
Evangelist, who knows that the Christological
confessions in his Gospel will climax with
20:28 (cf. 1:1, 18), doubtless understands that
the healed man is 'worshipping' better than he
knew."

"To receive Jesus is to receive the light of the
world; to reject him is to reject the light, to
close one's eyes, and to become blind. Cf.
Mark 4:11f., where also reference is made to
Isa. 6:10; and John 12:40, where the Isaiah
passage is quoted." Barrett.

Beasley-Murray comments, "The two features
of revelation and judgment develop side by
side, and so compel recognition that the event
does not simply set forth Jesus as the Light of
the world, but rather exemplifies what happens
when the Light shines in the world: the saving
power of the divine sovereignty becomes
active through its representative and agent,
bringing the light of life to any responsive to
him. At the same time it exposes and judges
the sin of those who reject the revelation and
the redemption brought by the Redeemer. The
Light by its shining accordingly creates
judgment; in the very act of bringing salvation
into the world, it divides the world."

Verse 40

"Hrovoav gk Tdv Paploaiwv Ttodta ol
uete avtod dvieg, kol elmwov avtd, M1 Kai
Nuelc Tvgloi ¢ouev;

Verse 41

Some early MSS (p” & W it® cop™") omit v 38
and the opening clause of v 39 (kal elmev O
"Incotic). The omission is "likely due to a
textual accident" Beasley-Murray.

elrev avtolc 6 "Inoode, Ei Tuglol nte,
ovk v elyete Guaptiov: viv 8¢ Aéyete OtL
BAémopev: 1 duaptio Yu®dv uévet.

dv particle indicating contingency
elxete  Verb, imperf act indic, 2 pl €xw
auaptio, og £ sin

uevw remain, stay, abide
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"Those who are blind may be willing to obey
the directions of Jesus (vv. 6f.) and so receive
sight. Those however who enjoy the light of
the Law are unwilling to leave it for more
perfect illumination, and so become blind,
losing the light they have. Cf. 15:22." Barrett.

Day 1085: John 10:1-6

Chapter 10

Beasley-Murray writes, "The chapter consists
primarily of a discourse on the Shepherd and
his Flock, vv 1-18, and a dialogue between
Jesus and the Jews during the Festival of the
Dedication, vv 22-39. The former is followed
by a note on a division among the Jews
occasioned by Jesus’ teaching, vv 19-21, and
the latter by a report of Jesus withdrawing to
the other side of the Jordan, vv 40-42. Since
vv 19-21 make mention of the healing of the
blind man, it is often thought that the passage
should immediately follow 9:39-41; and as vv
2629 develop the theme of the Shepherd and
his Flock, it is also proposed that vv 22-29
should immediately follow 19-21. The effect
of this is to set the entire narrative of chap. 10
within the Festival of the Dedication." As
Beasley-Murray goes on to remark, most
recent commentators see the current ordering
as the work of the writer of this Gospel who
includes the picture of the Shepherd and his
flock here as a comment on the events of the
previous chapter. The Pharisees, like hireling
shepherds, have cast out the man who was
born blind, but Jesus, the good shepherd,
searches until he finds him. It is the man who
was born blind who hears Jesus' voice and
follows him.

Beasley-Murray concludes, " Accepting then
the present order of text, we propose that 10:1—
21 is set in close association with the narrative
of the healing of the blind man in the period
following the Festival of Tabernacles, while
10:22-39 falls within the Festival of
Dedication, shortly after the preceding events.
We are evidently intended to assume that Jesus
spent the time between the two festivals in the
area of Jerusalem. The Dedication festival,
with its celebration of the deliverance from the
tyrant Antiochus Epiphanes and the
rededication of the profaned temple, forms a
suitable background for 'the Jews' to question
Jesus whether he is the Messiah, and for the
discussion it provoked."

Verse 1

Auny auny Aéym vutv, 6 w1 elogpyouevog
Ll thig BVpag elg TV AV TOV
mpofdTwv AAAG dvafaivov dilayo0ev
gketvog kAEmng £0Tiv kol Anotrig:

|F0r aunv dunv Aéyw dulv cf. notes on 1:5.

glogpyouat enter, go in, come in
Bvpa, ag f door, gate
avkn, ng f courtyard, fold (for sheep)

Barrett thinks the enclosed courtyard of a
house used as a fold for sheep.

mpofatov, ov n sheep
avafalve go up, come up
aMhayoBev by another way

L.e. climbs the wall instead of coming through
the door and thus comes from another
direction.

KAemTng, ov m thief
Anong, ov m robber, insurrectionist

The reference is either to Messianic pretenders
or to the Jewish leaders. Sanders thinks that
the parable was originally directed against the
former but that it is here used by John as part
of his polemic against the latter. In context the
description looks back to 9:40-41.
Beasley-Murray comments, "Of the many
relevant OT passages the polemical discourse
in Ezekiel 34 is outstanding; Israel’s leaders
are condemned for neglecting the sheep, for
slaughtering them and leaving them as prey to
the wild beasts; the Lord declares that he will
be their Shepherd, that he will gather his
scattered sheep and pasture them on the
mountains of Israel, and set over them as
shepherd 'my servant David,' i.e., the
Messiah."
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Carson also draws out many parallels between
Ezekiel 34 and this section of John 10. He
then comments, "The same themes — God's
servant David ruling over his people in the
constraints of a new covenant, 'a covenant of
peace' and 'an everlasting covenant', and
serving as their shepherd — recur in Ezekiel 37
as the climactic explanation of the miracle of
revivification in the valley of dry bones. This
in turn follows hard on the promise of
cleansing water and transforming spirit (Ezk.
3625-27), already picked up in John 3 (cf.
notes on 3:5). Other Old Testament passages
castigate the shepherds of Israel for their
dereliction of duty (e.g. Is 56:9-12; Je 23:1-4;
25:32-38; Zech 11), or portray God as the
ultimate shepherd of Israel (Ps 80:1; Is 40:11;
cf. Ps 23:1). The mingling of the foci — the
promised shepherd is the LORD, or the
promised shepherd is the LORD's servant
David — is peculiarly appropriate in a book
where the Word is God, and the Word is God's
emmisary, distinguishable from him."

Verse 2

The picture Jesus uses reflects commonplace
practice in the Middle East. In his nineteenth
century book, Historical Geography of the
Holy Land, G. A Smith comments, "On the
boundless Eastern pasture ... the shepherd is
indispensable. With us sheep are often left to
themselves; I do not remember to have seen in
the East a flock without a shepherd. In such a
landscape as Judea, where a day’s pasture is
thinly scattered over an unfenced tract,
covered with delusive paths, still frequented by
wild beasts, and rolling into the desert, the man
and his character is indispensable....
Sometimes we enjoyed our noonday rest
beside one of those Judean wells, to which
three or four shepherds come down with their
flocks. The flocks mixed with each other, and
we wondered how each shepherd would get
his own again. But after the watering and the
playing were over the shepherds one by one
went up different sides of the valley, and each
called out his peculiar call; and the sheep of
each drew out of the crowd to their own
shepherd and the flocks passed as orderly as
they came."

0 8¢ elogpyouevog dua Thig OVpag Tourv
£0TLY TOV TPORATWV.

mowunv, evog m shepherd

Verse 3

TOUT® O BVPWEOS Avolyel, kol T¢ TPdBata
the pwviig adtod dkover, kal td (dLa
mpopata pwvel kate dvouo kai EEQYEL
aVTd.

Cf. Num 27:17. The picture here may include
that of Jesus leading his sheep out of Judaism
to create a new community of the people of
God, distinguished not by race or descent but
by their relationship to him: they are his sheep
whom he knows by name and who, in turn,
know his voice and follow him.

Verse 4

Bvpwpog, ov m & f door keeper
avolyw open

idLog, o, ov one's own

ewvew call, call out

OvVoud, T0S n name

dtav 1a 1dva wavta €kfdn, Eumpoodev
avTdV ToPLVETAL, KOl T TTEOLITO 0DTD
Aakohovdel, dtL otdaoLy TV pwviv avToD"

He calls his own sheep by name i.e.
individually. There are other sheep in this fold
who are not his. It would have been common
for several flocks to share the same overnight
fold.

"Cf. v.16, where it appears that the shepherd
has other sheep which are not of the original
fold. This, then, is the fold of Judaism, which
contained the first disciples and also the
unbelieving Jews, of whom the former were to
be joined by Gentile believers." Barrett.

otav when
gkforhw throw out

Here used in the weaker sense of bring out
(though there may be a deliberate echo of
9:22,34).

éumpoobev prep + gen before, in front of
mopgvoual go, proceed, travel
dkohovBew follow, accompany

oida. know

¢€ayw lead or bring out

Beasley-Murray comments, "As is customary
in Palestine, the sheep follow the shepherd (it
is the butcher who drives them!); following the
shepherd makes the picture peculiarly apt to
Christian discipleship."
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Verse 5

dANoTPiw 8¢ 0V Ut dkohovBrioovoLy AL
peVEovTal drte avtod, 4Tl oVK otdaoLY TAV
AAOTOLWV TV PV,

dAlotplog, o, ov belonging to another;
another, stranger

dkolovBrioovaly  Verb, aor act subj, 3 pl
dxolovBew

@eVEovtal  Verb, fut midd dep indic, 3 pl
gevyw flee, run away from

Not indifference but positive aversion and
avoidance.

Verse 6

TavTny TV Topotptoy ey adTolg O
"Inoodg’ ékelvol 8¢ ovk Eyvwoav Tiva v o
gLdheL avTolC.

mapowuta, og f parable, figure of speech,
proverb

"Occurs again in 16:25, 29, but nowhere in the
synoptic gospels; nor does wopafoAN, which
is common there, occur in John. In biblical
usage there is little or no distinction between
the two terms. In the LXX, tapafioln is the
usual rendering of 5w (mashal), and
translates no other word. TapOLULAL S
occasionally used for 5w (mashal), and
seems to have increased in popularity in the
later VSS... What special flavour wopotuo
may have had in biblical usage is accounted
for in its use in Prov 1:1: one of the meanings
of Swn (mashal) is 'proverb', and this

meaning stopoLuLo naturally acquired (cf. 2
Peter 2:22, the only other use of the word in
the New Testament). But it is impossible
simply to translate 'proverb' here. In 16:25,29
speech £V TOPOLULALS is contrasted with
speech (£v) TOPENOLO,; TTAOOLULY. must
therefore mean some kind of veiled or
symbolic utterance." Barrett.

gyvwoov  Verb, aor act indic, 3 pl yLvwokw
halew speak, talk

L.e. the Jews of Ch. 9. "John's comment in this
verse is ... simultaneously a theological
indictment and a step toward the further
explanations in the next verses.
Misunderstanding is frequently followed by
explication in this Gospel." Carson.
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