Reading The Greek New Testament

Week 220: John 11:33-12:8

Notes on the Greek New Testament
Week 220 — John 11:33-12:8

Day 1096: John 11:33-37

Verse 33

i6¢ see, behold

Verse 35

"Incodg obv (g €1dev adTiv Khatovoav kal
oV ovveABOvVTOg avTli ‘Tovdatovg
khatovtag, évefoluioato T@ Tveuatt Kol
£tdpokev E0VTOV,

£0dkpvoev O "Incodce.

dakpvw weep

€idev  Verb, aor act indic, 3 s 6pom

khatovoav Verb, pres act ptc, face s kKhoww
see v.31

ovveAOvVTag  Verb, aor act ptc, m acc pl
ovvepyouol come together; come or
go with, accompany

évefpunfoato  Verb, aor midd dep indic, 3 s
gupplnaonar  speak harshly to; ¢. év
mvevpatt be deeply moved

Jesus does not stand apart from the mourners
but fully sympathises with them — is one with
them in their sorrow. Cf. Isa 53:4.

Verse 36

Eleyov ovv ol Tovdalot, "Ide TS égpihel
avTodv.

@uiew love, have deep feeling for, kiss

Verse 37

The verb, according to Barrett, undoubtedly
suggests anger — see its use elsewhere in NT
and in the LXX. Schnackenburg writes, "The
word gufpLudodol ... indicates an outburst of
anger, and any attempt to reinterpret it in terms
of an internal emotional upset caused by grief,
pain, or sympathy is illegitimate." There have
been various attempts to weaken or qualify its
meaning. Barrett suggests that Jesus may have
been angry because a miracle is being forced
upon him which will attract public attention
and lead to his death. This seems inconsistent
with the fact that Jesus is on his way to
Jerusalem specifically to lay down his life. A
second suggestion, considered by Barrett but
rejected by him, is far more likely. It is more
probable that Jesus was stirred with deep
emotion and anger at the concrete fact of death
and its effects evident in the grief of the
mourners. Jesus' anger is stirred up by his
knowledge that sin is both the origin and root
cause of this misery and that he too must
shortly face the terror of death in order to
destroy its power.

TwvEg O¢ €€ avTdV elmav, Ovk 2dUvoTo
ovtog 6 dvotEag Tovg dgdaiuovg Toh
Tvphod moufioan {vo kal obtog un
Admobdvn;

dvvoual can, be able to, be capable of
avolyw open
TVQAOS, M, ov blind

Cf. chap 9.

molfjoor  Verb, aor act infin 7ToLE®

Probably means no more than a hesitant
expression of the same thought as was
expressed by both Martha and Mary — an
expression of hesitant faith rather than
scepticism concerning Jesus' powers.

Day 1097: John 11:38-44

Verse 38

"Incodg oDV ALY EUBELUWUEVOS €V E0VTd
£oyetal elg TO uvnuetov: Nv 6¢ omnhlaLov,
kol ABog émékerto €me adTd.

Topaoow trouble, disturb, stir up
govtog, €avtn, eovtov  him/herself, itself

Verse 34

oMLV again, once more
gupplpoounat  see v.33
OTMAOLOV, OV n cave

kol etmtev, Iod tedeikote avtdv; Aéyovorv
avt®, Kipie, Epyov kal 1oe.

ol interrogative adverb where
1ebeikote  Verb, perfact indic, 2 pl T1OnuL
place

"It is not stated here whether the shaft of the
cave is vertical or horizontal, but the latter is
suggested by archeological evidence and by
many regulations in the Mishnah." Barrett.

This phrase is commonly used of the disposal
of a body, cf. 19:41f; 20:2,13,15; similarly
Matt 27:60; Mk 6:29; 15:46f; 16:6; Lk.
23:53,55; Rev 11:9.

MBog, ov m stone
émékerto  Verb, imperf midd/pass dep indic,
3's émkelpar  lie upon
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Verse 39

Méyel 6 "Inoodg, Apate TOV Mbov. Aéyel
avTd M AdeAgn 10D TETEAEVTNKATOC
Mdpba, Kvpte, 1i0m 8Cet, tetoptotog yap
goTLV.

dpote  Verb, aor act imperat, 2 pl aipw
take, take up, take away, raise

TETENEVTNKOTOS  Verb, perf act ptc, m nom s
tehevtow die

19N adv now, already

O0Cw give off an odour, stink

TETOPTOLOG, o, ov happening on the
fourth day (t. éotwv he has been dead
for four days)

Barrett quotes Dalman who, on the basis of
Rabinnic sources says, "A state of death
beyond the third day meant, from the popular
Jewish point of view, an absolute dissolution
of life. At this time the face cannot be
recognised with certainty; the body bursts; and
the soul, which until then hovered over the
body, parts from it."

Verse 40

This probably does not refer to a particular
previous moment (though Beasley-Murray,
followed by Carson, think it suggests that
Jesus had already prayed concerning Lazarus).
The aorist 1jkovoag expresses the absolute
confidence of Jesus that his prayer will be
granted. R. H. Fuller comments concerning
this prayer: "Jesus lives in constant prayer and
communication with his Father. When he
engages in vocal prayer, he is not entering, as
we do, from a state of non-praying into prayer.
He is only giving overt expression to what is
the ground and base of his life all along. He
emerges from non-vocal to vocal prayer here
in order to show that the power he needs for
his ministry — and here specifically for the
raising of Lazarus — depends on the gift of
God. It is through that prayer and communion
and constant obedience to his Father’s will that
he is the channel of the Father’s saving action.
That is why the prayer is thanksgiving rather
than petition."

M Wilcox drew attention to the striking
parallel with Ps 118:21.

Myer avtfi 6 "Inoode, Ovk elmdv oot dtu
g0y motevong OYm v 06Eav 100 Bgod;

Verse 42

motevong  Verb, aor act subj, 2 s TLOTEV®

Oyn  Verb, fut midd dep indic, 2 s dpaw
see

00Ea, ng f seev.4

o

gyw 6t fdeLy OTL TAVTOTE wov dkovelg:
AMAGL S TOV Byhov TOV TTEPLETTDTO.
elrov, Tva motevowoty 8tL ov e
ATéoTeLAaC.

"Jesus’ reminder that Martha would see the
glory of God if she believed must relate to vv
23, 25-26, but its echo of v 4 causes the whole
narrative to be set within the framework of a
revelation of the glory of God in Christ."
Beasley-Murray.

Verse 41

fdewv  Verb, pluperf act indic, 1 s oida

mavtote always

oxhog, ov m crowd, multitude

mepleot®To  Verb, perf act ptc, m acc s
meptiotnu  stand around

améotethag  Verb, aor act indic, 2 s
dmootelw send

noav odv TOv AtBov. 6 8¢ Incodg Rpev
ToVg 0@Oaluovg dvw kal ey, TIdtep,
g0 aELOT® ool OTL TiKovodg wov.

noev  Verb, aor act indic, 3 s aipw
dvw adv above; up, upwards
gvyapLotew thank, give thanks

"The purpose of the prayer is to show that it is
... because the Father has sent him and given
him authority that he quickens the dead. See
5:19-30, a discourse which, with its two
themes, that Jesus can do nothing of himself
and that he does whatever things he sees the
Father doing, is a most important commentary
on the present story." Barrett. Carson
comments, "The prayer seeks to draw his
hearers into the intimacy of Jesus' own
relationship with the Father."

Verse 43

kol Tadto elmwv Qwvii ueydin
gcpavyaoev, AGCape, dedpo EEw.

ueyag, ueyoAn, ueyo large, great
kpovyalw call out, shout
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Someone has commented that had Jesus not
called Lazarus by name, all of those buried in
that place would have come from their tombs.
Beasley-Murray comments, "We are reminded
of 5:25, 28-29; the raising of Lazarus is a sign
authenticating the truth of those utterances and
of the revelation given in vv 24-25."

oevpo adv. come, come here

An adverb commonly used with the force of an
interjection.

¢€w adv. out, outside

Verse 44

£EMADEY O TeBvnKmg dedeuévog Tovg TOdAG
Kal Tag xetpag kepiong, kol 1 dPig avtod
00vdapiw TEPLEdEdETO. AéyEL ADTOTG O
"Inoodg, Avoate avtdv kol dgete adTOV
VITAyELV.

tefvnkwg  Verb, perfact ptc, m nom s
Ovnokw die; perf be dead

otw bind, tie

m6d0g  Noun, ace pl wovg, modog m  foot

xevp, xewpog f hand, power

kewoia, ag f strip of cloth (used to wrap the
dead)

oyig, emg f face

oovdaplov, ov n handkerchief, facecloth
(used for the dead)

mepLedEdeTo  Verb, pluperf pass indic, 3 s
mepldew  wrap, bind

Carson comments, "Readers cannot help but
compare the resurrection of Jesus, after which
the linen strips were still present and the
soudarion was neatly 'folded up by itself,
separated from the linen' (20:7). The
differences are of a piece with the general New
Testament witness to the uniqueness of Jesus'
resurrection. Lazarus was called to a
restoration of mortal life. Small wonder he
groped blindly for the exit, and needed to be
released from the graveclothes that bound him.
Jesus rose with what Paul calls 'a spiritual
body' (1 Cor 15), leaving the graveclothes
behind, materialising in closed rooms. Though
his resurrected body bore the marks of his five
wounds and was capable of eating and being
touched, it was raised with the power of
endless life, the firstfruits of the resurrection at
the end. Those who hear Jesus' shout at the
last day will participate in his resurrection; the
resurrection of Lazarus, occurring before that
of Jesus, could only be a pale anticipation of
what was yet to come. It was, in fact, a 'sign’
(cf. notes on 2:11), rightly the climactic sign."

Day 1098: John 11:45-50

Verse 45

Hoskins (following an ancient suggestion by
Basil) suggests that we may have here a
miracle within a miracle since it is difficult to
imagine how Lazarus could have walked out
thus bound. Sanders, however, writes, "The
corpse would have been placed on a strip of
linen, wide and long enough to envelop it
completely. The feet would be placed at one
end, and the cloth would then be drawn over
the head to the feet, the feet would be bound at
the ankles, and the arms secured to the body
with linen bandages, and the face bound round
with another cloth to keep the jaw in place ...
So bound up, a man could not possibly walk.
Hence Jesus’ final command, when Lazarus
struggled out of the tomb. But he could at least
have shuffled to the entrance, and it is absurd
to imagine that a subsidiary miracle was
necessary to waft him from the tomb."

[ToAhol oDV €k TV "Tovdatwv, ol ¢A0GvTeC
POS TV Mapudp kal Beaoduevol o
gmoinoev, éxiotevoav eig avtdv:

éM0OVTES  Verb, aor act ptc, m nom pl
£o(OuUaLL

0 émoinoev, read by P*, P X A" K L W etc,
is unexpected, inasmuch as the context
concerns a single deed of Jesus and its effect
on the witnesses (Ogaoduevol G ...). The
singular O émoinoev accordingly is read by
P4 A° B C” D etc That the latter may be due
to accommodating the statement to the context
is indicated by C* which reads O émoinoev
onuelov (cf. the interesting alternative in P*
800 émoinoev). The pl. reading suggests that
the raising of Lazarus was the culminating
sign that led the Jews in question to believe in
Jesus.

Mw loose, untie, release, set free
aguur leave, let go
vITayw go, go one's way

Oeaoduevol  Verb, aor midd dep ptc, m nom
pl Beocouolr see
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Verse 46

Tiveg 8¢ €€ avTdVv dmfilbov Tpdg Tovg
dapLooiovg kal elmmov avtole o émoinoev
"Inoodg.

"As usual, the effect of the miracle is to divide
the beholders into two groups. [Cf. e.g., 6:14-
15, 24-33, 66-69; 7:10-13, 30-32, 40-44, 45-
52.] The report of the miracle to the Pharisees
forms a decisive point in the unfolding of the
Johannine story." Barrett.

amfiAbov  Verb, aor act ind, 1s & 3pl
ATTEQYOUAL

Verse 47

ovviyayov oDv ol dpyLepels Kol ol
daprootor ovuvedplov, kal faeyov, Ti
notoduev, &1L ovtog 6 EvOPWITOS TOM
TTOLEL ONUETQL;

ovviiyayov  Verb, aor act indic, 1 s & 3 pl
ovvayw gather together, assemble

ovvedplov, ov n  Sanhedrin (the highest
Jewish council in religious and civil
matters)

OonNueELOv, oV n sign, miracle

Barrett reads this not as 'What are we to do?'
but 'What are we now doing?' l.e. we are not
doing anything about this man who is ...

Verse 48

g0V dpduev avtdV oUTwS, TAVTES
TLOTEVOOVOLY £iC aVTOV, Kal EhevoovTal ol
Poualot kol dpodoLy qudV kol TOV TOTOV
kail 10 £€0vog.

dgpduev  Verb, aor act subj, 1 pl dgunut
allow, tolerate; leave

outwg adv. thus, in this way

éhevoovtol  Verb, fut midd dep indic, 3 pl
£0(OUaL

dpodovv  Verb, fut act indic, 3 pl aipw
take, take away

TOTOG, OV m place

L.e. the Temple, or perhaps more generally,
Jerusalem.

£¢0vog, ovg n nation, people

"A striking example of Johannine irony. The
Jews did not leave Jesus alone, but crucified
him; and the consequence was precisely that
which they desired to avoid. When this gospel
was written, throughout the world men were
coming to Jesus by faith (12:32, wavteg
¢éMcvow) and the Romans had destroyed the
Temple and subjugated the Jews." Barrett.

But Beasley-Murray writes, "Observe,
however, what it was that they feared (v 49):
not that 'the Romans will come and destroy
both our holy place and our nation' (so RSV,
NEB, JB, GNB, and among expositors, Bernard,
403; Bultmann, 410; Barrett, 406; Sanders,
278; Schnackenburg, 2:346—48); rather it was
that 'the Romans will come and take away
from us both the place and the nation' (so
Hoskyns, 410; Haenchen, 422; Becker, 367—
68). Bammel states, 'It would be the deposition
of the priests that is envisaged by these words.
And indeed nothing is said of the destruction
of the temple' ... The concern of the rulers,
accordingly, was primarily for their own

position, not for the temple and the people."”
These words also seem to suggest that Jesus

will be the kind of Messiah, or at least
revolutionary leader, who will be a threat to
Rome.

Verse 49

elc 8¢ 11g €€ atdv Kaidgog, doylepene
Ov 10D éviavtod ékelvov, elmev adrolc,
“Yuele ovk otdate ovdEv,

€lg, W, €v gen €vog, ULAG, EVOS one
£VLOUTOg, OV m year

ékeLvog, 1, o demonstrative adj. that

Caiaphas was high priest from 18 AD to 36
AD. The high priesthood was not an annual
office. John probably means no more than that
Caiaphas was high priest in the memorable
year of Jesus' death.

oido. know, understand
ovdév  Adjective, n nom & acc s 0VELG,
ovdeuta, ovdev  no one, nothing

Verse 50

000¢ hoviTeoBe &L ovugépel Vulv Tva gic
GvBpwiog dmobdvy viep tod haod kol un
Ohov 10 £0vog dmdAnTaL.

MoyiCouar reckon; consider, think

'nor do you take into account that ...

ovupepw usually impersonal it is better, it
is profitable, it is useful

bulv is read by P* P B D L etc, and is more
in keeping with the arrogance of Caiaphas,
expressed in the preceding clause, than fulv,
read by A K W A TheodGreek IT y etc. (In &
and some Coptic MSS neither pronoun appears,
possibly because of the influence of 18:14.)

dmobvnokw die

Aaog, ov m people, a people

olog, M, ov whole, all, entire

AmoAnToL  Verb, aor midd subj dstolhvut
destroy; midd be lost, perish
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"It is better that this man be put to death than
that the community should be punished on his
account. Johannine irony scarcely reaches a
higher point. Jesus was put to death; and
(politically) the people perished. Yet he died
VIteP TOV Aov and those of the nation who
believed in him did not perish (koL un ...
dmoAntal) but received eternal life (3:16)."
Barrett.

Carson adds, "In this sentence, Jews are
referred to both as a nation (¥0vog) and as a
people (Aaog), and both terms are later taken
over by Christians and applied to the church."
Cf. 1 Peter 2:8.

Barrett suggests that there is an eschatological
dimension to these words, "Jesus collects those
who belong to him within and without
Judaism, and lays down his life for them. The
unity of the Church thus constituted on earth is
to be fully consummated in heaven; John
retains this eschatological hope."

Verse 53

date ékebvne oDV Thg uépog EBOVAEVOOVTO
{va datoktelvwoLy avtov.

Day 1099: John 11:51-57

Verse 51

g¢Bovievioavto Verb, aor midd indic, 3 pl
fovievouatr plan, decide
amoktewvw  kill, put to death

10070 8¢ Qe £avTod 0VK €lmev, GAAYL
apyLepevg v 100 éviavtod ékeivou
gmpogritevoev Ot fuehiev Inocodg
dmodviokery Vitep tol £0voug,

Their desire to kill Jesus has been repeatedly
mentioned. Now it becomes a definite plan.
"In short, Jeus is not to be arrested in order to
be tried; he is to be tried because he has
already been found guilty (as Mk 14:1-2
presupposes)." Carson.

Verse 54

£vVLavTog, ov m see v.49

mpoenTevw  prophesy

uehw (before an infin) be going, be
about, be destined

dmobvnokw see v.50

£0vog, ovg n see v.48

O odv 'Inoodg ovkétL Tappnoiq
TEPLETTATEL €V TOTg "Tovdaiolg, AN
AmfiMOev ékelbev eig TNV ywpav &yyvg Thg
gonjuov, eic "Eqpaip heyoudvny mohuy,
KAkeD EUELVEV UETA TOV UaONTOV.

"While Caiaphas is thinking at the purely
political level, John invites his readers to think
in terms of the Lamb of God who takes away
the sin of the world (1:29, 34)." Carson.

ovkett adv no longer, no more
moppnoia, oc f openness

Dative used abverbially, 'openly’, cf. 7:4.

meputatew walk, walk about

Verse 52

Kal ovy viep 100 £0vovg wdvov arhe (va
kal T Tékva ToD Beod Td dLeokopmLoUéva
ouvaydyn elg €v.

uovov adv only, alone

Tekvov, ov n child

dieokopmiopévo.  Verb, perf pass ptc, n
nom/acc pl diaokopmifw scatter

ovvaydyn Verb, aor act subj, 3 s cuvayw
gather together

elg, wa, €v gen €vog, ULag, £Vog one

Beasley-Murray comments, "Apart from the
final week in Jerusalem his public ministry
was over. It was no intention of his to allow
the Sanhedrin to take him unawares; e
determined the time of his departure, not they
(10:17-18). Since he had been sent to
accomplish a second and greater Exodus, it
was fitting that that should be achieved in the
celebration of the first one; this time the
redemption would be on behalf of a/l nations,
that all who would be free might enter into the
'‘promised land' of the kingdom of God."

"In a Jewish work this would naturally mean
the gathering together of the dispersed
Israelites to their own land in the messianic
age. Cf.Is. 43:5; Jer 23:2f.; Ezek 34:12;
37:21... The New Testament writers were not
slow to appropriate the language of the
dispersed Judaism for their own use (e.g.
James 1:1; 1 Peter 1:1)... [using it of] the
gathering of men into the church, the one body
of Christ (cf. 17:21, iva Tavieg €v ooLy)."
Barrett. See also 10:16.

ékelbev  from there

ywpa, ag f country, region, land
¢yyvg adv near

gonuog, ov f deserted place, desert
moAlg, ewg f  city, town

Ephraim is probably to be identified with OT
Ephron (2 Ch 13:19) and is most likely the
modern Et-Taiyibeh, 4 miles NE of Bethel.

kdker (kau éker) and there

guewvev  Verb, aor act indic, 3 s pevw
remain, stay

uobning, ov m disciple, pupil, follower
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Verses 55-57

Verse 57

"11:55-57 forms a bridge passage from the
Lazarus narrative to the events of chap. 12, but
it belongs essentially to the latter; it tells of the
approach of the final Passover of Jesus’
ministry, and so provides the setting for the
acts and discourses of chap. 12, which are
concerned with the approaching death of
Jesus." Beasley-Murray.

dedwkeLoav 6t ol dPyLEPELS Kol ol
dapLoatol Evtohig tva £4v Tig yvd mod
£0TLV UNvooT, O6mwg mAowoLy adTov.

Verse 55

"Hv 8¢ &yyVg 10 mdoyo TV "Tovdaiwv, kol
avépnoav molhoi eig Tepoodhuvua gk thig
Ywpog PO 10D Thoya Tva ayviowory
£0VTOVG.

mooye n Passover

This Passover is the third mentioned by John
(2:13,23; 6:4).

dvofolve go up, come up
adyviowowv  Verb, aor act subj, 3 pl ayviCw
purify, cleanse

dedwkewoav  Verb, pluperf act indic, 3 pl
OLdWUL

évtoAn, ng f command, order, instruction

yv® Verb, aor act subj, 3 s YLVWOK®

ol interrogative adverb where

unvoon Verb, aor act subj, 3 s unvevw
make known, inform, report

omwg (or Omwg dv) that, in order that

mdowowv  Verb, aor act subj, 3 pl malw
seize, arrest

Day 1100: John 12:1-8

Verses 1-8

"The need for ceremonial purification before
Passover is stipulated in Numbers 9:6ff. for
those who had contracted ceremonial
defilement of some sort (e.g. by touching a
corpse), and was still operative in Jesus' day...
The appropriate purificatory rites occupied one
week before Passover. Jesus himself felt no
need to cleanse himself in this way: his
movements are reported in 12:1ff." Carson.

Verse 56

¢0fitovv olv 1OV Inoodv kol EAeyov pete
ARV év 1D tepd eotnkdTeg, Ti dokel
VuUly; OtL o0 un ENOY eig TV £opTriv;

Cntew seek, search for, look for

dAnlwv, olg, ovg one another

tepov, ov n temple, temple precincts

£0TNkOTES  Verb, perf act ptc, m nom pl
totnut stand

dokew think, suppose

'What do you think?'

goptn, ng f festival, feast

"The seeking for Jesus and questioning
whether he would dare to come to the festival
recalls 7:11 (at Tabernacles), and reflects the
known hostility of the Jewish leaders to Jesus
(cf. 7:25, 32; 8:59; 10:31, 39. The decision of
the Sanhedrin in 11:47-53, 57, is assumed not
yet to be known; cf. the secrecy implied in
Mark 14:1-2, as in John 18:1-3). By contrast
there is no hint of hostility to Jesus among the
people who so spoke of him; they will have
been among the crowd that went out to meet
Jesus (12:12-13)." Beasley-Murray.

Having examined the accounts of the
anointings of Jesus in Luke 7:36-50 and here,
John Wenham draws the following
conclusions:

1) There were two anointings. The incident
related by Luke is different from that
recorded by John (also recorded in Mark
14:3-9 and Matt 26:6-13). "Luke's
anointing was in Galilee during the
Galilean ministry, the other was in Bethany
just before the passion. Luke's woman was
a sinner, the other (according to John) was
the devout sister of Lazarus, Luke's central
motif is the woman's penitence and tears,
the other sees the act as a preparation for
Jesus' burial."

i1) The same woman did both anointings.
John's words in John 11:2 imply that there
was only one woman known to the church
who fitted this description. His use of the
aorist may also refer back to the previous
anointing.

iii) The second anointing can be explained as
a re-enactment and completion of the first.
An act of profound thankfulness and love
at the recollection of that wonderful day
when Jesus brought her back into the fold.
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iv) So to relate the two anointings enables us
to trace the outline of a coherent story of
Mary's past. Mary's home town was
Bethany but she had left home and had
somehow become a notorious 'sinner' in
one of the towns of Galilee. Probably not a
street prostitute, but as a person of poise
and charm, one whose favours were sought
by the upper ranks of society. There she
had met Jesus and her life had been
transformed. She had also been restored to
her home and family. A woman of means,
she and her family were key supporters of
Jesus and his work.

The contrast between Mary and Martha is

therefore not simply one of temperament, it is

also a contrast between the older, domestic
sister and the younger wayward sister who left
home and lived the life of a 'prodigal' before
being restored by Christ. Mary is one who
loved much because she had been forgiven
much.

Wenham further identifies this Mary with

Mary of Magdala (Mary Magdalene) from

whom seven demons had been cast out (Luke

8:1-3).

For the details of Wenham's argument see, 7he

Easter Enigma, pp 22-33 and Appendix 2, pp.

129-131.

Verse 2

¢moinoav odv oVt delmvov ¢kel, kol 1
Mdpbo dinkdver, 6 ¢ AGLapog eig N €k
TOV AVOKELUEVOV OVV ODTR.

OeLTVOV, OV n supper, main meal
ékeL  there, in that place
dlokovew  serve, wait on
Advokelual  be seated at table

Verse 3

1) ovv Mapwdu Aapodoa Atpav udpou
vapdov mLoTLkfg olTiLOV HAELPEY TOVS
t6dag tod "Inood kal ¢E€uatev Tt OpLELY
avthig Tovg édag avtod: 1N &¢ oikia
gmAnpwbn gk tfig doufic Tod uvpov.

Mafotioa  Verb, aor act ptc, f nom s
haupave

Mtpa, og f pound (of the Roman pound
weighing 11.5 oz)

uvpov, ov n ointment, perfume, oil

vapdog, ov f oil of nard (an aromatic plant)

TLOTLKOG, M, OV perhaps pure, genuine

Verse 1

This word occurs only in the passages
concerning the anointing of Jesus. The
meaning is uncertain. Liddel and Scott derive
it from muverv and so render it 'liquid'. But it
is more likely to derive from 7L0TOG and to
mean 'genuine' or 'pure’. Sanders thinks it is
'nard of pistachio' but Beasley-Murray says
this is unlikely.

O ovv 'Incodg med £€ fuepdv 10D Tdoya
nAOev eic BnOaviav, dmov v AdLopog, dv
fyepev €k vekpdv Inoolc.

¢E  six

Barrett thinks this to be the Saturday before
the Passover. Sanders argues that Jesus would
not have travelled on the Sabbath. He
calculates the six days inclusively and reckons
that Jesus travelled on the first day of the
week, on Sunday. Carson argues that John
would have understood Passover to have
begun on the Thursday and that Jesus therefore
travelled on the Friday. The meal described in
the subsequent verses took place on the
following day, the Saturday evening at the end
of the Sabbath, while the Triumphal entry
occurred on the Sunday.

TTOAMVTLHOG, OV expensive; of great value
dketgw anoint

tddag  Noun, acc pl 7ToVG, Todog m  foot
ékuaoow  wipe, dry

0pLE, tpLyog f hair

Barrett thinks that John was aware of and has
combined both the narrative from Mark and
that from Luke with consequent confusion.
But see the note above from Wenham and
particularly his point that this was a deliberate
repetition by Mary of her previous act of
anointing.

oikia, og f house, home
sinpow fill, make full
ooun, ng f fragrance

Verse 4

omov adv. where

AGCopog, without addition, is read by X B L
W, MSS of the Syr., Coptic and Ethiopic
versions; O TeBvnikmg follows the name in p*
A D K etc. — an early scribal addition?

Myer 8¢ “Tovdag 6 “Tokapuwtng €ig [#k]
TOV noOnT®dV adtod, 6 uEAWY avToOV
ToPAdLOOVAL,

gyelow  raise
VEKPOG, 0, ov dead

Judas’ name in a number of MSS (A K A © 11
W etc.) is set after €ig [¢k] TOV noONTOV
avtoD and then followed by Zipwvog 'son of
Simon' in imitation of 6:71.

Cf. Mk 14:3.

"In Mark 14:4 the complaint is made by TLVeg;
in Matt 26:8 by ol pobnrtoL." Barrett.
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uehow see 11:51
mopadLddvaL  Verb, pres act infin
mapaddwutl hand over, deliver up

Verse 5

Al Tt ToDT0 TO npov ok £mrpddn
TOLOKOGTWV dnvapiwy kal £800m mTwyolc;

€1p30n  Verb, aor pass indic, 3 s TLITPACK®
sell

TOLOKOOLOL, oL, oo three hundred

omvopLov, ov n denarius

Beasley-Murray comments, "The reading in
the koine text (omitting {va and supplying the
perfect Tetionkev, so A T A p® f! % etc) is
clearly an attempt to remove the difficulty, but
approximates to the meaning of the text." He
continues, "Tva ... TNETjON relates to the
action already performed by Mary, not to one
that she might wish to take later; she had kept
the perfume (as a family treasure?) to embalm
the body of Jesus, and by her action had
actually achieved it in advance of his death."

L.e. about a year's wages of a day labourer.

£0001  Verb, aor pass indic, 3 s d1dwuL
TTWYOG, M, OV poor, pitiful

Verse 6

Verse 8

TOVE TTWYOVS YOO TavToTe Exete uebe
E0VTOV, Eue 8¢ OV TAVTOTE EYETE.

mavrote always

elmev 8¢ TodTo OVY BTL TEPL TAOV TTWYDV
Buehev avt® dhde OTL kKAEmTng v kol 1O
yAwoodkouov Exmv td forhdouevo
épGotalev.

Cf. Deut 15:11.

¢u¢  Pronoun, acc s €yw

guelev  Verb, imperf act indic, 3 s (impers)
ueher impersonal verb it is of concern,
it matters

| For this construction cf. 10:13. CF. als013:29.

khemtng, ov m thief
YAWOOOKOUOV, OV n  money box, money
bag

| L.e. the common purse, cf. Acts 2:44f.

Pariw throw, place
Paotalw carry, bear

Here the sense would seem to be 'carry off' or
'pilfer'.

V 8 corresponds exactly in wording (other
than the position of TAvtote) with Mark
14:7//Matt 26:11; it is omitted by D it syr®,
and Brown considers the omission correct
(449). On the other hand p”" omits pede
E0VTAV, gue 8¢ 0V TAvTOTE EYeTE, clearly by
accident (through the twofold occurrence of
¢yete), and 0250 omits both v 7 and v 8 for a
similar reason (going from eimev ovv, v 7, to
gyvw ovv, v 9). in view of the all-but-
universal inclusion of v 8 in the textual
tradition it is unlikely that D’s omission is
original.

Verse 7

elmev ovv O "Inoode, Ageg adtiv, Tva eig
v Nuépav 1od évtagpraouod wov mpron
ovTod*

dpunue  leave, let go

Cf. Mk 4:6,8 'leave the woman in peace’'

Carson comments, "Mark 14:10, 11 makes it
clear that it is this episode, including Jesus'
sharp rebuke, that finally prompts Judas to
approach the religious authorities with the
proposal of betrayal. Though John makes no
such connection explicit, when the betrayal
begins to unfold he makes it clear that the
devil's prompting of Judas antedates the last
supper itself (cf. notes on 13:2)."

gvVTaQLaouog, ov m preparation for
burial, burial
mpew keep

The verse is difficult. Barrett considers
several ways of construing it but can decide on
none of them. Sanders suggests that she had
kept the perfume for the day of Jesus' burial
but that this is anticipated by her action now.
Hence Jesus' words answer the question, "'Why
was this not sold...
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