Reading The Greek New Testament

Week 221: John 12:9-43

Notes on the Greek New Testament
Week 221 — John 12:9-43

Day 1101: John 12:9-13

Verse 9

"Eyvew ovv [6] 8yhog oS €k TdV
"Tovdaiwv 8t kel otiv, kol ROV 00 dudt
1OV Inoodv udvov dike Tva kal TOvV
AGTopov 1dwoLv OV Tiyelpev €k vekp@v.

gyvw  Verb, aor act indic, 3 s YLVWOK®
oyxhog, ov m crowd, multitude

The reading 6 dyhog molg, with TOAS as
predicative, is highly unusual (given by x; B" L
etc), and is eased through the readings O
&yhog & mohve (P W) and 8yhog Tolig
(™" p”, A B® etc). In D OL syr” cop™ the
sentence is simpler still: &yhog &¢ TOAG £k
@V "Tovdoimv fikovoav. The UBS
committee set the article in brackets as
uncertain.

"Josephus (Bel. VI, 422-5) speaks of a census
held under the orders of Cestius Gallus
(governor of Syria at the time of the outbreak
of the Jewish War), when the number taking
part in the Passover was estimated at
2,700,000. It is difficult to believe that quite
so large a number was accommodated within
the confines (even though enlarged for this
purpose) of the city; but undoubtedly immense
multitudes were present." Barrett.

gkeL  seev.2
{dwowy  Verb, aor act subj, 3 pl Opaw see
gyelpw  see v.l

Verse 10

"The assumption of this verse and the next is
that Jesus was met on the road from Bethany
by pilgrims who had already reached
Jerusalem, and who went out to meet him once
they heard he was approaching. Many of these
pilgrims would have been Galileans who were
familiar with his ministry; many others would
have heard of the raising of Lazarus (cf. 11:55-
57) and eagerly sought opportunity to see
Jesus." Carson.

Verse 13

g¢Bovievoavto &t ol dpyLepelc Tva kal TOV
AGLapov AIToKTELVWOLY,

¢Bovievoovto see 11:53

"Lazarus proves to be a ground of faith in
Jesus and it therefore becomes necessary to
remove him also." Barrett.

Ehopov td Bato TV ovikwy kol ERROOV
elg VIdvInoLv avtd, kol ékpadyalov,
‘Qoavvd: gvhoynuévog 6 ¢pyduevog €v
ovopaty kvpiov, [kai] 6 Baocthevg Tod
Topanh.

Batov, ov n palm branch
@OLWVLE or @OoLVLE, Lkog m palm tree

Verse 11

OtL roAhot dLe avTOV VITfiyov TV
Tovdaiwv kai éxiotevov eig TOv "Inoodv.

vmayw go, depart

here meaning 'left their allegiance'

motevw believe (in), have faith (in)

Verse 12

Tfj émavplov 6 Gyxhog mohig O EABwV eig
v €opTv, drkovoavteg Ot EpyeTal O
"Inoodg eig ‘Tepoodivua,

"It is recorded that when Simon the Maccabee
drove out Gentile forces from the citadel in
Jerusalem 'he made his entry with a chorus of
praise and the waving of palm branches, with
lutes, cymbals and zithers, with hymns and
songs, to celebrate Israel’s final riddance of a
formidable enemy' (1 Macc 13:51)." Beasley-
Murray. Carson adds, "In this instance, it may
well have signalled nationalistic hope that a
messianic liberator was arriving on the scene
(cf. 6:14-15)."

vavtnole, ewg £ meeting (gig U to meet)

¢movplov  the next day

Presumably Sunday of passion week.

Vv. 17f. suggest two crowds, one
accompanying Jesus, the other going out of the
city to meet him.

The MS tradition has similar attempts to ease
the expression 0 Oxhog TOAMG as in v 9.

éMOwv  Verb, aor act ptc, mnom's £0}OWUOLL
goptn, ng f festival, feast

kpavyolw call out, shout

woavvo. hosanna (in Aramaic), an
exclamation of praise literally meaning,
"Save, | pray"

gvloyew speak well of, bless

Ovouo, T0g n name
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Ps 118:25,26. "The cry 'Hosanna' will have
been linked with the palm fronds in the minds
of the people. NIV (hosiah-na) is a
strengthened form of the imperative 'save'! ('do
please save!'), but it came to be a greeting and
even an ascription of praise. Its occurrence in
Ps 118:25 was known to every Jew. In the
feast of Tabernacles the Hallel (see Pss 113—
118) was sung each morning by the temple
choir; when the cry 'Hosanna' was reached in
Ps 118:25 every man and boy in the temple
shook the /ulab (a bunch of willow and myrtle
tied with palm), and the cry was repeated three
times. So deeply was this ingrained in the
minds of the Jews they actually called the
lulabs hosannas. It was therefore entirely
natural for the crowd to repeat the cry of praise
from Psalm 118 as they waved the palm leaves
in welcome of Jesus. The greeting 'Blessed in
the name of the Lord is the coming one'
originally applied to the pilgrims on entering
the temple, but it came to have a particular
application to the Messiah, as may be seen in
the Midrash to Psalm 118 (244a) (see Strack-
Billerbeck 1:150). The messianic application is
reflected in the question of John the Baptist to
Jesus, 'Are you the Coming One, or are we to
look for another?' (Matt 11:3)... The additional
line, 'even the king of Israel' (v 13) makes the
messianic application of Ps 118:26 explicit,
and could be due to reflection on Zech 9:9,
which is cited in v 15."

Paothevs, ewg m King

| Probably a reference to Zech 9:9, cf. v.15.

Day 1102: John 12:14-19

Verse 14

gvpwv 8¢ 6 'Inoolc dvdpLov ékdbLoev e
0010, Kabwe 0TIV YEYOOUUEVOV,

evpLokw find
ovaplov, ov n (young) donkey
kaBLLw sit down, sit

Sanders says that Jesus here repudiates the
claims of the crowd. Beasley-Murray spells
this out in more detail, writing, "The
enthusiasm of the crowd is uncomfortably
reminiscent of the attempted messianic rising
mentioned in 6:14—15. The Evangelist’s
stating at this point in the narrative that Jesus
procured a donkey on which to ride into
Jerusalem emphasizes the intention of Jesus to
correct a false messianic expectation, for to
enter the city on a donkey instead of on a
horse, which was associated by Jews with war
(cf. Isa 31:1-3; 1 Kings 4:26), was itself a
demonstration of the peaceable nature of the
mission of Jesus, and the relation of the event
to Zech 9:9 makes that motive explicit; for
Zech 9:9-10 describes the joyous coming of
the King-Messiah — he is righteous, gentle,
bringing salvation, riding on a donkey,
proclaiming peace to the nations. Nothing
further from a Zealotic view of the Messiah
could be imagined."

veypauuévov  Verb, perf pass ptc, m acc & n
nom/acc s ypa@w write

Verse 15

M1 gofod, Buydtnp Zwwv: 6ol O
Baoiheig cov Epyetol, Kabuevog i
IOV Gvou.

pofeouat fear, be afraid (of)
Ovyatnp, tpog f daughter
koOnuot  sit, sit down

mwhog, ov m colt, young donkey

John's quotation from Zech 9:9 differs both
from the Hebrew and the LXX. The LXX,
reflecting the Hebrew, begins yaLpe o@odpa.
John's un @opov may reflect Is 40:9 un
poPeLode ... 1dov 6 Beog VUWV.

Verse 16

tadta ovk Eyvwoayv avtod ol uadntol 1o
mpdTov, dike Ot1e £00E400N “Inoolc t1dte
duvriodnoay 8t Tadta qv e adTd
yeypauuéva kol tadta éroinoov avtd.

| On this verse, cf. 2:22.

gyvwoav  Verb, aor act indic, 3 pl yLvwokw

mpwtov adv. first, at first

O1¢ conj when

£€00EAQ00ON  Verb, aor pass indic, 3 s 0Ealw
glorify, exalt

tote then, at that time

guvijobnoav  Verb, aor pass dep indic, 3 pl
wpvnokopatr  remember, call to mind

yeypaupuéva  see v.14
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Barrett says that this account is self-
contradictory. If the crowds know the
meaning of Jesus' entry into Jerusalem, how is
it that the disciples did not? But the crowds
did not properly understand who Jesus was or
the significance of his entry into Jerusalem.
The disciples alone understood this, and then
only after his death and resurrection.

Verse 17

dnoptvpeL oDV O 8yhog 6 MOV pete ovTod
O1e 1OV AdCapov épwvnoev ¢k Tol
uvnuetov kol fyeLpev avtov €k vekpdv.

uaptvpew bear witness, testify

Ote, read by X; A B W etc, is better supported
than 811 (P D K L etc); the latter may be due
to a desire to clarify the account concerning
the event.

pwvew call, call out
uvnuelov, ov n grave, tomb

Verse 18

dud todto [kai] Vvmivinoev avt® 6 Sxhog
611 fikovooy todto avtdv memoLnkéval TO
onuetov.

vmavtow  meet, fight
memolnkéval  Verb, perf act infin moLew
onuelov, ov n sign, miracle

"Cf. v.13. The words suggest a crowd
accompanying Jesus and proclaiming the
miracle, and another crowd coming out from
Jerusalem because they had heard what was
proclaimed." Barrett.

Verse 19

ol oVv PopLoatol ety TEOC Eavtove,
Oewpelte §TL 0VKk M@ereTTE 0VOEV: 1de O
kdouog omiow avtod AmiOev.

govtovg used for dAAnhovg

Bewpew see, observe

meehew gain, profit, achieve, benefit
0VdELG, OVdEULY, OVdEY  no one, nothing
omow prep with gen after, behind, follow

"The Pharisees need mean no more than 'Every
one is on his side'. Yet John is writing his own
characteristic Greek, and implies ironically in
the words he ascribes to the Jews the two
truths (a) that Jesus was sent into the world to
save the world (3:17), (b) that representatives
of the Gentile world were at the moment
approaching (v.20), the forerunners of the
Gentile Church." Barrett.

Carson adds, "At the same time, there is
probably irony within irony. For by the end of
the chapter John will insist that the
overwhelming reaction to Jesus was unbelief
(12:37ft.), so that here, as elsewhere (2:23-25;
6:60; 8:30ff.), the Evangelist does not accord a
very high place to the crowd's response to
Jesus. Thus, both levels of irony point
forward to the dominant themes of the rest of
John 12."

Day 1103: John 12:20-26

Verse 20

"Hoov 8¢ "EAMVEC Tuveg &k TV
avaforvoviwv tva mpookuviomoly €v Ti
£0pTH’

‘EMMv, nvog  m a Greek, non-Jew

Signifies not necessarily one who is Greek by
race but rather one who is non-Jewish by birth
(cf. 7:35; Mk 7:26). Despite the Roman
conquest it remained a Greek world.

dvafolrve go up, come up

[Cf 2:13.

TPEOOKUVEW  worship
¢optn, ng f festival, feast

Verse 21

ovtol ovv TPooHABov DATTW TQ dTd

Bn0ooidd thic Falhaiog, kal qowtwy

avtov Aéyovreg, Kvpte, 0éhouev Tov

"Inoodv idelv.

mpoofildov  Verb, aor act indic, 1 s & 3 pl
TPOOEPYOUOL come or go to, approach

"Bethsaida lay east of the Jordan where the
river flowed into Galilee; it was therefore in
the tetrarchy of Philip, in Gaulonitis; but the
Jews who settled on the shores of the lake
viewed themselves as Galileans, not
Gaulonites, as events in the Jewish-Roman war
showed." Beasley-Murray.

gowtaw ask, request
Behw  wish, will
i6elv  Verb, aor act infin 0paw see

For i8¢V 'to have an interview with' cf. Lk
8:20; 9:9; Acts 28:20.

Sanders suggests that if in John's source the
cleansing of the Temple followed the entry
into Jerusalem, the approach of the Gentiles
may have been the result of this, and due to
their gratitude for his making the court of the
Gentiles a more suitable place for prayer.

http://www.misselbrook.org.uk/

Week 221: Page 3



Reading The Greek New Testament

Week 221: John 12:9-43

Beasley-Murray suggests a similar connection
writing, "The approach of Greeks to see Jesus
was a confirmation of the Pharisees’
exclamation in v 19. The Evangelist will have
viewed these men as the firstfruits of the
Gentile world that was to own Jesus as Lord.
Their interest in Jesus will have been
stimulated by his entry into Jerusalem, and
possibly also by his cleansing of the temple
(the latter will have taken place in the court of
the Gentiles, which was the one part of the
temple area open to them). Their contacting a
disciple rather than Jesus reflects uncertainty
as to whether Jesus would receive Gentiles, an
uncertainty probably shared by Philip; hence
his consultation with Andrew (cf. Matt 10:5—
6)."

Verse 22

Epyetor O OiATTmog Kol AMéyel 1@ Avopiq:
Eoyetal Avoptag kol PiATTITog Kol
Aéyovowv @ “Inoo?D.

Verse 23

6 8¢ "Inoodg dmokpivetal avtolg Aéywv,
"EMAvbev 1) dpa Tva 0Eaobif 6 viog tol
avOpwIov.

"The reply of Jesus indicates that the coming
of the Gentiles heralds the climax of his
ministry; his 'hour' has at last arrived (contrast
7:30; 8:20), and it will witness his
glorification." Beasley-Murray

dmokpivetal  Verb, pres midd/pass dep
indic, 3 s dmokpLvoual answer, reply,
say
"Jesus replies not so much to the particular
statement that certain Greeks wished to see
him as to the situation thereby created. It is his
death about which he speaks ... The
evangelisation of the Gentiles does not belong
to the earthly ministry of Jesus (cf. Matt.
10:5f.); the way to it lies through the
crucifixion and resurrection, and the mission
of the Church. The movement of thought is
comparable with that of Rom. 9-11. Israel as a
whole (a small remnant excepted) first rejects
the Messiah; then by his death and exaltation
those who stood outside the earlier covenant
(the sheep who are not 'of this fold') are
brought near." Barrett.

géMhuBbev  Verb, perf act indic, 3 s €pyopat

mpa, ag f hour, moment

|CF. 2:4; 4:21,23; 7:30; 8:20; 12:27; 13:1; 17:1. |

00E0001} Verb, aor pass subj, 3 s doEalw
praise, honour, glorify, exalt

The death of Jesus means his glorification. Cf.
1:14; 17:1. Beasley-Murray comments, "It is a
remarkable representation of the work of
Christ for humanity, inasmuch as the death of
Jesus on the cross is not regarded as the depth
of shame from which he is raised to glory, but
the death itself is his moment of glory wherein
God is glorified (v 28) and one with his
exaltation to the throne of God." And Carson
writes, "It is not just that the shame of the
cross is inevitably followed by the glory of the
exaltation, but that the glory is already fully
displayed in the shame."

Verse 24

auny dunv Adyw dulv, &ov uny 6 kOKKog
10D oltov meowv eig v yiiv dmwoddvn,
avTOg UOVOg Hével édv ¢ drobavn,
TTOMYV KOPTTOV (PEPEL.

Beasley-Murray writes of vv. 24-26, "These
vv provide an exposition of the law of the
kingdom of God: life is given through death."

g¢ov un unless, except
KOKKOG, oU m seed, grain
OlT0g, OV m grain, wheat

Cf. Mk 4:3-9; 26:9,31f.; Matt 13:24-30; 1 Cor
15:36-38.

weowv  Verb, aor act ptc, m nom s JTLITTW
fall

yn, yng f earth, land

dmobvnokw die, face death, be mortal

uovog, m, ov adj only, alone

uevw remain, stay

TTOAVG, TTOAAN, TTOAV gen JTOAAOV, NG, OV
much, many

kopmog, ov m fruit, grain, harvest

@epw  bring, bear

The 'parable’ explains how the Gentiles will
'see' Jesus.

Verse 25

O @OV TV Yuynv avtod dmolivel
avtiv, Kol O wodv v Yoy adtod év
™® Kdouw ToVTW £ic Conv alwviov
PUAAEEL DTV

Of the shift of focus in this verse Carson
writes, "If the principle modelled by the seed
that death is the necessary condition for the
generation of life — is peculiarly applicable to
Jesus, in a slightly different way it is properly
applied to all of Jesus' followers."

@Liew love
Yuym, ng f self, life, 'soul’
dmorlvut  destroy, kill, lose
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Cf. Mk 8:35; Matt 10:39; Lk 17:33 also Lk
14:26 for this saying. Beasley-Murray
comments, "d7TOAAVEL can = 'lose’ or 'destroy";
the contrast with 'guard' may favour the latter
meaning here."

Verse 27

utoew hate, despise, be indifferent to

NV 1 Yoy wov tetdpaktol. Kol Tl elmw;
[dtep, oOodV pe ék Thg MPog TavTNg;
A S TodTo MABOV eic TV Hpav
TovTNV.

This use of 'hate' is Semitic — see Deut 21:13;
Gen 29:31,33; Luke 14:26 // Matt 10:37. Here
the meaning is 'regard his life as of secondary
desirability and importance'.

Youyn, ng f seev.25
tetdpoktal  Verb, perf pass indic, 3 s
Topaoow trouble, disturb, stir up

Com, ng f life
ailwviog, ov eternal, everlasting
pulooow keep

Verse 26

gdv guot TLg dLakovij, ¢uotl dkolovbeitw,
kol Omov eipl gyw €kel kol 6 dudkovog O
guog EotoL €4V TIg uol SLaKOV TLUoEL
ovToOV O TOTHP.

OlLOKOVEW Sserve
g¢uol Pronoun, dats &yw
dkolovbew follow
omov adv. where

Cf. Mk 14:34, also Ps 42(41) 5,6,11. "Even
for Jesus obedience unto death is costly; but
the cost, being expressed in the language of
the Old Testament, does not lie outside of
God's calculation." Barrett.

Of tetdipaktal Beasley-Murray writes, "The
soul of Jesus 'went into turmoil'; we recall the
wrath and distress of his spirit when
confronted with the havoc of death at the tomb
of Lazarus (11:33-35), his horror over the
triumph of evil in the soul of Judas (13:21),
and the trauma facing his disciples through the
events that lay ahead of them (14:1); the
tapayn of Jesus signifies an agitation, horror,
convulsion, and shock of spirit."

"That is, in life or death, humiliation and
glory. Cf. 14:3; 17:24." Barrett. As Carson
also comments, "The Jesus who says where [
am, my servant also will be is on his way to
the cross and to his Father (cf. 14:3). As Jesus'
crucifixion is the path to his glorification, so
the believer's 'death' is the path to vindication:
My Father will honour the one who serves

"

me.

glmw Verb, aor act subj, 1 s Aeyw

Deliberative subjunctive.

o®odv  Verb, aor act imperat, 2 s 0wlw
save, rescue
opa, ag f seev.23

écel  there, in that place

olakovog, ov m & f servant

gUOC, M, OV 1st pers possessive adj my,
mine

gotor  Verb, fut indic, 2 s €iut

Tiuoer  Verb, aor act subj, 3 s TLUOW
honour

Cf. Mk 10:30.

Day 1104: John 12:27-36

Verses 27-30

"These verses describe the testing of the Son
of Man." Beasley-Murray. They are similar to
the garden scene in the Synoptics. Carson,
however, stresses that this account is not a
mere reworking by John of the agony in
Gethsemane. He cites Dodd who "has
demonstrated the independence of John's
report."”

"It is possible to punctuate either with a full
stop [after Tovtng] (so WH; the prayer is then
a real petition, though instantly reconsidered),
or with a question mark (the petition is
considered only to be dismissed). The
deliberation of T el7tw perhaps suggests the
latter, but little difference is made." Barrett.
On the other hand, Beasley-Murray argues,
"The sentence, 'Father, save me from this
hour,' should not be weakened through reading
it as a question, as though Jesus refused to
pray it (contrary to the UBS Greek Testament,
RSV, JB, GNB, NIV); rather it should be read
with a pause, and understood as expressing
what Jesus really wanted to pray; hence it is a
genuine prayer utterance (so WH, NEB). Jesus,
in turmoil of spirit, shrinks from the fearful
experience before him, and in his address to
God seeks avoidance of it; yet he
acknowledges that to endure it is the reason for
his mission from God; in an act therefore of
total obedience to the Father’s will his spirit
rises in unreserved affirmation, 'Father, glorify
your name.' Hoskyns observed, 'This
obedience is the glorification of the Father’s
name, and constitutes the foundation of the
Christian religion (Heb 5:7-10)"."

nA\Oov  Verb, aor act ind, 1s & 3 pl épyouat
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See particularly Mk 10:42-45 which concludes
with Jesus' words, "The Son of Man did not
come to be served, but to serve, and to give his
life as a ransom for many."

Verse 28

ndtep, §6Ea0dv cov TO Evoua. HAOEV 0DV
pov ¢k tol ovpavod, Kai £éd6Eaoca kal
TAALY B0EGOW.

Barrett says that it is hard to see how a voice
could be said to come for the sake of people
(v.30) who did not understand it and did not
even know who was speaking. But clearly the
disciples heard and understood the voice, for it
is recorded here. Barrett acknowledges this
possibility.

Verses 31f.

00E0odv  Verb, aor act imperat, 2 s d0E0Lw
see v.23

"God is glorified in the complete obedience of
his servant, and the servant who does not his
own will but the will of him who sent him
desires only the glory of God." Barrett.

"In these verses John brings to a head the
teaching that has been given about the passion.
It signifies (a) the judgement of the world, (b)
the overthrow of evil, (¢) the simultaneous
death and glorification of Jesus, and (d) the
drawing together of all men to him." Barrett.

OVouO, TOS n hame, person

For 10 &vopo L X ' £ etc read tOv vidvy,
clearly through the influence of 17:1. D goes
farther in this direction by adding after o T
$voua the clause év Tf] dGEN 1) elyov mopd
ool Po Tod kOoouv yevéoBal, which is
from 17:5.

Verse 31

viiv kplolg éotiv tol kdopov TovTov, viv
O Gpywv tod kdouov TovTov EkfANONOETOL
£Ew-

kplolg, ewg f judgement

Carson comments that with this last petition,
"the prayer transcends mere acquiescence; it
betrays acquiescence that is subsumed under
the passionate desire to bring glory to God, in
much the same way that the petition 'hallowed
by your name' in the Lord's model prayer
presupposes the active obedience of the one
who is praying."

ovpavog, ov m heaven
TaAlv - again, once more

The Father has been glorified through the
signs performed by the Son (e.g. 11:40) and
would be glorified again in the death and
exaltation of Jesus.

Verse 29

6 olv Eyhoc 6 éotmg kal dkovoag Eleyev
Boovv yeyovévar: dilol Eleyov, Ayyehog
ovTd hehdhnkev.

"As in ch.9 the Jews passed judgement on
themselves by casting out the man born blind,
so the world by crucifying Jesus passed
judgement on itself." Barrett.

Beasley-Murray comments, "The declaration
of v 31 must be taken at face value... the
judgment of this world, both negatively and
positively, takes place in the crucifixion-
exaltation of the Son of Man-Jesus... The
sentence of judgment passed on this world is
endured by the One whom this world murders.
This turns the awful news of judgment on sin
at the cross into the good news of deliverance
from condemnation through the cross. It is an
eschatological event in the fullest sense of the
term: God acting in sovereign power to declare
judgment, both negatively and positively, and
to bring salvation through the Son of Man
crucified and exalted to heaven."

apywv, ovtog m ruler

oylog, ov m crowd, multitude

£0twg  Verb, perf act ptc, mnom s 1oTnuL
stand

Bpovin, ng f thunder

veyovéval  Verb, perfact infin yuvouou

d\og, n, o another, other

Verse 30

Le. Satan: cf. 14:30; 16:11 also Eph 2:2; 6:12;
2 Cor 4:4; Matt 4:8f. = Lk 4:6f.

drtekptOn "Incode kal elmev, OV Sie &ut 1
PV aUTn YEyovev dARA SLe VUdC.

dmekpiOn  Verb, aor midd dep indic, 3 s
dmokpLvoual  answer, reply, say
gue  Pronoun, acc s £yw

gkpAnOrosTar  Verb, fut pass indic, 3 s
gkparlw throw out, expel, cast out
¢€w adv. out, outside, away
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"Though Jesus appears to have been cast out
this is in fact not so.." Barrett. The language
is apocalyptic, cf. Lk 10:18; Rev 12. Beasley-
Murray adds, " For the Evangelist, the
utterance of Jesus employs a well-understood
picture to show the change of situation for the
world when Jesus was 'lifted up' to heaven via
the cross: Satan was dethroned and the Son of
Man enthroned over the world for which he
died." Cf. Rev 12:10, 'Now have come the
salvation and the power and the sovereignty of
our God and the authority of his Christ, and
the accuser of our brothers has been thrown
down.'

Verse 32

Kdyw £av VPwod ¢k Thg yhig, TavTag
EAKVOW TTPOG EUAVTOV.

kdyw acompound word = kal £yw

gov if

VPwO® Verb, aor pass subj, 1 s Mpow
exalt, lift up, raise

Cf. 3:14. John's use of Mpow is deliberately
ambiguous, signifying both the physical
character of crucifixion and also the exalting
of Jesus — including resurrection and
ascension. Cf. Isa 52:13.

yn, yng f earth, land

Instead of méivtag (x* A B KL W x etc)
strong support is given to évta (P X" DOL
vg goth geo' etc). The use of neuter for
persons is not unknown in the Fourth Gospel
(cf. 6:39—40 and 17:24, where neuter and
masculine occur together), and the thought of
cosmic redemption may have influenced the
reading (cf. Col 1:16—17); the context and
content of v 32 however do not favor the latter
concept, and it is better to retain dvrag.

éhkVow Verb, fut act indic, 1 s §Akw
draw, attract
guautov, ng reflexive pronoun myself

Hence this discourse is Jesus' response to the
Greeks who were waiting to see him.

Verse 33

\u

toUTO O EAeyev onualvwv Tolw BovaTty
fuelhev dmobvijokeLy.

onuowve indicate, make known

7ToLog, o, OV interrog pro. what, of what
kind

Bavatog, ov m death

fluehev  Verb, imperf act indic, 3 s uehhw
(before an infin) be going, be about

dmobvnokw die

Verse 34

datepitOn odv ot 6 8yhog, ‘Huelg
fkovoouev ¢k Tod véuov dtL 6 XPLoTog
UEVEL £iC TOV aldva, kol Tdg Aéyerg o OTL
del VPpwOfivol TOV Viov 10D dvBpwmov; Tig
gotwv ovtog 6 Viog Tod dvOpwIOov;

vouog, ov m law

'Law’ is used here in its broadest sense,
meaning the whole of the (OT) Scriptures.
The reference may be to such passages as Ps
72:17; 89:36-37; 110:4; Isa 9:6-7; Dan 7:14.

uevw remain, stay

alwv, aiwvog m  age, eternity

deL impersonal verb it is necessary
MpwOfival  Verb, aor pass infin Dpow

The crowd has acclaimed Jesus as King and
Messiah. They believe that the Messiah's
reign is everlasting. Hence they are puzzled
when Jesus refers to himself as the Son of man
and says that he must be lifted up — which they
understand to be a reference to death, or at
least that Jesus will be taken from them. They
therefore wish to know how the Messiah and
Son of man are related and to understand who
Jesus is.

Verse 35

elrev oDV avtolg 6 ‘Inoode, “ETuL pkpodv
XEOVOV TO @A £V DUV €0TLV. TTEPLITOTELTE
0g TO POC Eyete, Tvo un okotia VUG
KaTtoAdpn” kal O TePLTaTdV €V Tf OKOTig
ovk 01dev oD VrTdyet.

¢t still, yet
xpovog, ov m time, period of time

[Cf. 16:16-19.

Qws, pwtog n light

[Cf. 1:14.

meputatew walk, walk about, live

"This command then is to be regarded as a last
appeal (v.36b) to the Jews who had witnessed
his ministry. The appeal can be cast in this
form not because John thought it impossible to
believe in Jesus after his death and
resurrection — such belief was that with which
he himself was most immediately concerned
(17:20; 20:29,31) — but (a) because it suits the
historical perspective of a gospel, and (b)
because the gospel narrative as a whole is
regarded as a paradigm of the presentation of
Christ to the world, and the urgency of that
presentation is expressed by the limited
duration of the ministry." Barrett.

okotia, ag f darkness
Katahapn Verb, aor act subj, 3 s
KoToAoupovw  seize

[Cf 1:5.
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ol interrogative adverb where
vITayw  go

"Only the man born of the Spirit has the light,
and knows whence he comes and whither he
goes." Barrett.

Verse 36

Mg TO YOS EYeTe, TLOTEVETE €lg TO YOG,
{va viol potog yévnobe. Tabdto éhdinoev
"Inoode, kol dmrelbwv ¢k dmte adTdV.

motevw believe (in), have faith (in)
vévnobe  Verb, aor midd depo subj, 2 pl
YLVOUOLL

Cf. Eph 5:8. The expression 'sons of the light'
is Semitic, meaning those who display the
ethical qualities of 'the light." Selwyn believes
this to have been an element in the primitive
Christian catechetical instruction (see his
commentary on 1 Peter, pp. 375-382).

haoiew speak, talk
gkpVUPN  Verb, aor pass indic, 3 s KOUTTO
hide, conceal

"The light shines, giving men one last chance
to believe and to 'walk’; then is hidden. The
public ministry of Jesus is now ended."
Barrett.

Day 1105: John 12:37-43

Verses 37-43

Dodd considers that John has seen Jesus'
ministry so far in terms of the rejection of light
and life either through blindness or through
fear. John, in common with the Synoptics,
quotes Isa 6 as a biblical grounding for such
rejection — proof of the hardening of Israel.
Beasley-Murray similarly, writing of v.37
says, "This opening sentence summarizes the
paragraph of vv 37-43: the response to the
ministry of Jesus by his people was persistent
unbelief. It climaxed the rejection of the Logos
throughout Israel’s history (1:11), including
the word through the prophets, and specifically
fulfilled words written in the Book of Isaiah."
From this point, "Jesus devotes himself to his
own disciples. The great majority of the Jews
are excluded, shut out by their unbelief."
Carson.

Verse 37

Tooadta 8¢ avtod onuela memoinkdTog
EumpooBev avT®V 0vk £mioTeEVoV €l
avTdv,

TOOOVUTOGC, CLUTN, OUTOV / OUTO correlative
adj so much, so great; pl so many
onuelov, ov n sign, miracle

Refers back to all that has previously been
narrated.

memownkdtog  Verb, perf act ptc, m gen s
TOLEW
éumpooBev prep with gen before, in front of

Verse 38

Tva 6 Adyog "Hodtov tod mpogitou

TANewOf Ov elmtev, Kupte, tic émiotevoey

Th akof] Mudv; kol O Ppaytwv Kvpiov Tivi

Artekohgon;

TAnpwOfi Verb, aor pass subj, 3 s TANPOW
fill, fulfill

| The hardening of Israel was intended by God.

akom, ng f report, news

Ppaylwv, ovog m arm

dmekaAv@On  Verb, aor pass indic, 3 s
dmokalvmtw reveal, disclose

Is. 53:1. "The question in Isaiah 53:1 is the
prophet's report of the astonishment of the
nations concerning the Servant of the Lord,
who was rejected by people and exalted by
God himself (the question immediately follows
52:13-15). If the supreme Servant of the Lord
is Jesus the Messiah, the applicability of the
passage is obvious. In John's context, our
message focuses on the teaching of Jesus,
while the arm of the Lord refers primarily to
the miraculous signs." Carson.

Verse 39

1 tolito ovk HdVvVavTO mLoTEVELY, OTL

éhwv eimev "Hoatog,

NdVvavto  Verb, imperf midd dep indic, 3 pl
ovvaual be able to, be capable of

ALV - again, once more
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Beasley-Murray writes helpfully, "The
statement sounds like naked predestinarianism,
even irresistible reprobation, but it was neither
so intended nor would it have been so
understood. The language used has a long
history in biblical thought. In Exodus it is
frequently said that God hardened Pharaoh’s
heart (e.g., Exod 4:21), and as frequently that
Pharaoh hardened his own heart (e.g., 8:15,
32); the relation between the two actions is
never explained. Deut 29:2—4 laments that
God has not given Israel a mind to understand,
or eyes to see, or ears to hear, but appeal is
made that the people 'be careful to do the
words of this covenant' (v 9). Isa 6:9-13
represents the Lord as commanding the
prophet to make the people obdurate, blind,
and deaf by his proclamation, lest they see and
understand and turn, and that the process
continue until the judgment of God
overwhelms the cities and their people. There
is bitter irony here, reflecting the prophet’s
experience of rejection of his message and
declaration of the judgment that the rejection
must bring; further, it affirms the prophet’s
call to bring to pass by his fruitless ministry
the 'strange work' that God has in view (cf. Isa
28:21f.), which relates to the fulfillment of
God’s ultimate purpose. Von Rad rightly
perceived, 'We must learn to read the saying
about the hardening of the heart with reference
to the saving history' (The Message of the
Prophets [London, 1969] 126). The same
applies to the use of the saying by Jesus. Mark
4:11-12 relates to the whole ministry of Jesus
(‘all things' = word and action of Jesus); it all
takes place 'in parables' = 'riddles," 'in order
that they may look and look and not see ... lest
they should turn and be forgiven.' The guilt of
the people in their repudiation of the ministry
of Jesus matched the predestination of God,
their rejection of his message matched the
concealment of the secret of the kingdom, the
judgment on their blindness entailed the divine
rejection of the rejectors. But as in Isaiah’s day
the hardening of the nation was qualified by
the creation of an obedient remnant, so the
blindness of Israel in Jesus’ day was qualified
by the calling of a remnant of believers, with
the prospect of a redemption that includes all
peoples, a day when the hidden shall be
revealed (Mark 4:22) and the rule of God shall
be universally manifested. Such is the
conclusion of Paul in his discussion of the
problem (Romans, chaps. 911, esp. 11:28—
31)."

Verse 40

TeTOEAWKEY 0VTOV TOVS OPOAAUOVS Kol
EMWOWOoeV oVTOV TNV Koediav, Tvo un
1dwoLv tolg debaiuols kol voriowolv Ti
Kapdig Kol 0Tpag®doLy, Kol [GoouaL
avTovg.

John's quotation here of Is 6:10 is nearer the
Hebrew than the LXX.

TeTOpAwkev  Verb, perf act indic, 3 s
Tvphow blind, make blind

nwpow make stubborn, make hard,
make insensitive

For étmpwoev (A B' L X O etc) épmoey is
read by p® p”° x K W II etc The two verbs are
similar in meaning as well as form, and the
latter is found elsewhere as a variant to the
former. TwPOw = 'harden, petrify,’ and with
kapdta, which in Jewish thought indicates the
mind, it means 'make dull or obtuse, to blind";
medw = 'maim' or 'mutilate,' but with kapdia
it ="blind' (BGD, 656); the meaning
accordingly is the same for either verb.

1dwolv  Verb, aor act subj, 3 pl 6paw see,
observe, perceive

voew understand, discern, consider

oTPAPOOLY  Verb, aor act subj, 3 pl otpepw
turn, change, return

idoouar  Verb, aor midd dep subj, 1 s
loopar heal, cure, restore

"The importance in the New Testament of the
quotation from Is 6 can hardly be exaggerated.
It is used or alluded to at Mark 4:11f. (and the
parallels) 8:17f.; Acts 28:26f. Not once only,
in the ministry of Jesus, but again and again
throughout its history, Israel had been
confronted with the necessity of birth from
above, only to reject the message and the Spirit
of God. This recurring pattern, detected by the
first Christians in the Old Testament, was
brought out with unique clearness in the
ministry and death of Jesus. There was in the
divine Word something which necessarily
offended the natural man." Barrett.

Verse 41

tobta eiev "Hoolag, 8tu eldev v db6Eav
avtod, koi éNainoev mepl avtod.

The attestation for 3t (P* P x ABL X
TheodGreek etc) is superior to that for Ote (D
K A II etc) as for £mel (W); as the more
difficult reading Gt is to be accepted.

€ldev  Verb, aor act indic, 3 s dpow

00&a, ng f glory
hadew speak, talk
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It was the vision of Isaiah 6 that initiated
Isaiah's speech and ministry. "To John as to
most of the New Testament writers all the Old
Testament spoke of Christ." Barrett. Carson
suggests that John may be saying that Jesus is
God's glory. He also suggests that the phrase
kol éNaAnoev mepl avtod may refer not to
Isa 6 but 53 which was cited earlier: "The
linkages [between Isa 6 and 53] just outlined
suggest it; what makes it very likely is the
dozen or so overtones of Isaiah 52:13-53:12
found within John 12 that show the Evangelist
had the Servant Song in mind when he
composed this chapter."

Verse 42

Suwg uévrtol kai gk TV dpydvtwyv oilol
gntotevoav eig avtdv, AAAA Ll Tovg
®apLooiovg oy MUOAGYOUV Tval ur
ATOOVVAYWYOL YEVWVTOL®

"Just as the sweeping indictment of 1:10, 11 is
followed by the exceptions of 1:12, 13, so the
indictment of 12:37-41 is followed by these
two verses." Carson.

ouwc nevertheless
uevtolr but, nevertheless, however

kot has the force here of 'even', 'even from
among the rulers...'

apywv, oviog m ruler, official

E.g. Nicodemus (3:18; 7:50f.; 19:39) and
Joseph of Arimethea (19:38ff.). See also Acts
6:7 which speaks of many priests believing.

ouoloyew confess, declare
ATOOVVOYWYOS, OV excommunicated or
banished from the synagogue

Cf. 9:22.

vévovtal  Verb, aor pass dep subj, 3 pl
YLVOUOLL

"The statement is likely to reflect the situation
of many in the synagogues of the Evangelist’s
day, and it makes a silent appeal that they too
should count honour in the sight of God of
greater consequence than honour in the sight
of men, and so be bold enough to confess
Jesus as the Christ." Beasley-Murray.

Verse 43

Hydmmooy Yoo v d6Eav TdV dvlpwmwv
ueAlov Timep v 00Eav toD Beod.

dyamaw love, show love for

00Ea with the genitive means glory (praise)
which comes from men or God.

uoiiov adv more; rather, instead
fep than (strengthened form of 1)

| Occurs here only in the New Testament.
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