Reading The Greek New Testament

Week 222: John 12:44-13:25

Notes on the Greek New Testament
Week 222 — John 12:44-13:25

Day 1106: John 12:44-50

Verses 44-50

Barrett considers these verses "not an appeal
but a summary of the results of the ministry,
and of its motives and themes. Almost all the
thoughts, and indeed almost all the words,
which appear in these verses have already
been used in the gospel. They include (a) the
mission of Jesus from the Father; (b) the
revelation of the Father; (c) the light of the
world; (d) judgement; (e) eternal life." Cf. the
note on Dodd below.

Verse 44

"Incolg 8¢ #kpoEev kal elmev, O mOTEVWVY
elg ¢ue oV TLoTeEVEL glg £ue dANA glg TOV
TEUPaVTA UE,

kpalw cry out, call out

The opening clause, "Incodg &¢ €kpoev is
paraphrased by Dodd as, "This is the content
of the kerygma of Jesus." Carson thinks this
an overstatement.

éu¢  Pronoun, acc s £Yw
méupavtd  Verb, aor act ptc, m acc s
meuTw send

"Faith in Jesus is not faith in a particular man,
however holy. It is faith in God directed by a
particular revelation. Otherwise it is not faith
atall." Barrett.

Verse 45

Kal 6 Oewp®dv £ue BewPel TOV TEUPAVTA
UE.

Bewpew see

Cf. 1:18; 14:9. "The expression 'he who sees'
(v 46) is in parallelism with 'he who believes,'
and clearly means 'he who sees with faith.' The
Evangelist is fond of using varied expressions
for believing in Jesus (cf. 6:40, 44, 45, 47, 51,
where 'seeing,’ 'coming,’ 'hearing,' 'believing,’
'eating' are different representations of the one
reality of faith). Seeing with faith above all
enables the believer to see in Jesus the Father
himself (14:9)." Beasley-Murray.

Verse 46

gyw @Og elg TOV KOouov EMilvba, Tva mog
O motevwv elg ¢ue év Tff okotio un ueivy.

PWs, PWTOS n see v.35
géMAvBa Verb, perf act indic, 1 s £pyouat
oKoTwa, ag f seev.35

uevw remain, stay

"The saying harks back to 8:12, but also
echoes the theme in the prologue (1:4, 5, 9),
and to 3:19-21, and to the whole episode of
the healing of the blind man (esp. 9:5, 39—
41)." Beasley-Murray.

Verse 47

kal €4v tig uov dkovon @V PNUdTwy Kol
un QUAGEY, ¢yw 0¥ kpivw avTdV, 0V YO
oV tva kplve TOV kdouov ke (va
oWoW TOV KOOUOV.

onua, atog n word
(PUAMAEN  Verb, aor act subj, 3 s QUAAOOW
keep

| Cf. Matt 7:24-27; Lk 6:47-49.

koo judge, pass judgement on,
condemn

mAOov  Verb, aor act ind, 1s & 3 pl épyouat

owClw save, rescue

Cf. 3:17. Barrett points out that both John and
Paul state that Jesus does not judge and also
that he is/will be the judge. Barrett says that
these writers could not have been unaware of
the apparent contradiction. "The meaning in
both Paul and John is that justification and
condemnation are opposite sides of the same
process; to refuse the love of God in Christ is
to incur judgement."

Verse 48

0 A0eTdV gug Kal un Aaupdvwy o duotd
uov &xeL Tov kplvovta ovtov: 6 Adyog Ov
ENAANOa EKETVOS KELVET AVTOV €V T

oy dtn Nuépg:

abetew reject, set aside, refuse
gKkeLvog, 1, 0 demonstrative adj. that
goatoc, 1, ov adj last, final

In Jewish thought judgement was always
according to the law (cf. 5:45-47). Jesus'
words have the force of a new law.

Verse 49

Ot £yw €€ duavtol ovk ENaAnoa, dlke O
MO pe TOTHE aVTOS HOL EVIOAV
dédwkev Ti elw kol Tl AaAriow.

éuavtov, Ng reflexive pronoun myself
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The word of Jesus will prove to be judge at the
last day because it is not the word of Jesus
alone but equally the word of the Father.
Beasley-Murray comments, "The final
affirmation of the summary of Jesus’
proclamation reiterates his sending by the
Father and the origin of his message in God.
This has been a constant theme of the Gospel
from the prologue on (cf. 1:14-18; 3:31-36;
7:14-17; 8:26-29, and for v 50a see also 3:16;
5:19-29, 39-40; 6:38-40, 68)."

évtohn, ng f command, order, instruction
0¢dwkev  Verb, perfact indic, 3 s dL0muUL
glmw Verb, aor act subj, 1 s Aeyw

haiew speak, talk

There is no real difference between these two
verbs.

Verse 50

kol oida 8t 1) évrol) adtod Twr alwvidg
£0TLV. O 0VV £y AaA®, kobwg elpnkéy pot
6 o, oVTwg AaAd.

Beasley-Murray comments, "There are clear
connections between this representation of the
mission of Jesus and the expectation of the
coming prophet like Moses in Deut 18:18-19.
Moses gave the people the words and
commands of God, and in the light of these
commandments he called on them to choose
between life and death (see esp. Deut 30:15—
20). This acknowledged link should be set
within the larger frame of the hope of the
second Exodus. While Moses was known as
the First Redeemer, Jesus is not simply the
Second but the final, eschatological Redeemer,
who by his living, dying, exaltation, and
sending of the Spirit brings in the kingdom of
God and the new covenant for the renewed
people of God. Hence arises the yet greater
urgency to 'give heed to my words which he
shall speak in my name' (Deut 18:19) and so
receive the life eternal of the saving
sovereignty."

otdo.  know, understand

Com, ng f life
alwviog, ov eternal, everlasting

"For the law of Moses as, in Jewish belief, the
source of life see on 5:39; this view is echoed
in the teaching of Jesus (Luke 10:28; Mark
10:17f.). Here however the command of God
which Jesus bears, and himself executes, takes
the place of the old Law. Jesus himself draws
life from his obedience to God's command
(4:34), and this even though the command is
that he should lay down his life (10:18)."
Barrett.

Day 1107: John 13:1-5

John 13-17

glonkév  Verb, perf act indic, 3 s Aeyw
ovtwg adv. thus, in this way

Beasley-Murray suggests that John has
collected this body of Jesus teaching and
located it in the setting of the Last Supper
because the Passion Narrative, beginning with
the Last Supper, would have been recounted in
the early Christian communities as they met
for the Lord's Supper. He writes, "It is
accordingly not surprising that the instructions
of Jesus at his last meal with his disciples
should have been recounted at celebrations of
the Lord’s Supper, and that related teaching
should have been associated with it.
Schiirmann rightly observed, 'All regulations
for the community have their ground here in
the Eucharist and are ordered to it. For a life of
faith and brotherly love among the disciples of
Jesus is a life in the brotherhood of a
community that celebrates the Lord’s Supper'."
Beasley-Murray suggests that there are
precedents to this farewell discourse or
testament in such Old Testament passages as
the blessings of Jacob on his sons (Gen 49),
Joshua’s address to his people (Josh 22-24),
and David’s to Solomon and the nation (1
Chron 28-29), or even the whole of the book
of Deuteronomy as Moses' farewell discourse.
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John and the Synoptics: There are strong
points of contact between John's account and
the Synoptic account of the Last Supper but
there are also evident differences. Jeremias,
Barrett and Lindars argue that the Synoptics
give a chronological account of the events
whereas John alters the day of the final meal in
order that Jesus' death may coincide with the
death of the Passover lambs. On the other
hand, Brown, Vincent Taylor, Sanders and
France argue that John gives a correct
chronology and that Jesus celebrated a
Passover type meal with his disciples one day
early, knowing that he would not be able to do
so the following day. An attempt has been
made to argue that Jesus did not follow the
official Jewish calendar but the one used also
by the Qumran community, eating the
Passover on the Tuesday evening. Carson
comments "The solution that carries fewest
difficulties argues that his disciples did indeed
eat a Passover meal on Thursday, the
beginning of 15 Nisan. John's Gospel, rightly
interpreted, does not contradict this
chronology in any of the seven verses alleged
to do so (13:1, 27; 18:28; 19:14, 31, 36, 42).
This stance will briefly be defended ... as
these verses come up."

Some commentators question why John has
ommitted the 'words of institution' at the Last
Supper. Barrett, Sanders and Beasley-Murray
argue that the words were well known and that
John, by recording Jesus' teaching here,
provides extended explanation of what the
words mean. Lindars argues that John's
Gospel is based on homilies given at the
Eucharist and that the Sacrament was therefore
a present reality which did not need explicit
mention.

Some argue that John means the day before the
Passover, cf. 18:28; 19:14,31,42 — see
argument above. Carson, however, argues that
the phrase I1p0O 8¢ tfig £optfic Tod Moy
locates the foot washing as taking place before
the Passover meal.

eldwg  Verb, perf act ptc, mnom s oida
know

wpa, ag £ hour, moment

uetoffy Verb, aor act subj, 3 s petafaitvew
leave

"The 'hour' of Jesus was that for which he
came into this world (12:27); the hour wherein
God would glorify Jesus and Jesus would
glorify God through a death for the world’s
salvation (12:24-26); the hour of judgment for
the world and defeat of the devil and of the
exaltation of Jesus to exercise the divine
sovereignty (12:31-32); hence the hour of his
'crossing over' from this world to the Father’s
side (17:5). Such is the context wherein he
shows to his own his 'love to the limit"."
Beasley-Murray.

dyomfoag  Verb, aor act ptc, m nom s
dyamaw love

idLog, 0, ov one's own

Tehog, ovg n end, conclusion,
termination

Verses 1-20

Jesus act of washing the disciples' feet is
symbolic of what he is about to do in giving
himself over to death for them. It is by this
means that they are cleansed. As the
foreshadowing of the work of the Suffering
Servant it is also a call to the disciples to
follow the servant example of their Lord, cf.
12:24ff.

"eig 1ehog may in Hellenistic Greek be an
adverbial phrase with the meaning
'completely’, 'utterly'... This would yield a
satisfactory sense here: Jesus' love for his own
was capable of any act of service or suffering.
But it is probable that here (and at Mark 13:13
and parallels, 1 Thess 2:16) telog retains
something of its primary significance of 'end'.
Jesus loved his own up to the last moment of
his life. Moreover tehog recalls the
eschatology of the earlier gospels; the hour' of
Jesus, the hour of his suffering, was an
anticipation of the last events." Barrett.

Verse 2

kol delrrvou yivouévov, tod dtafdrov 1om
BeBAnkdtog eig v kapdiav tva Topadol
avtov Tovdag Zinmwvog TokapLmwtov,

Verse 1

ITpo 8¢ Tiig £optiig Tod mdoya eldwg O
"Incodg &L MBev avtod 1) Hpa (va petoBi
¢k tod kdouov TovTOV TPOS TOV TATEPA,
dyamioag Tovg 16tovg Tovg év Td KOoUW,
el 1éhog fydmnoev avtovs.

goptn, ng f festival, feast
mooye n Passover

OELTTVOV, OV n supper, main meal
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Carson comments, "The manuscript evidence
for the present participle yLvouévov and for
the aorist participle yevouévou is very evenly
divided. The former is often taken to mean
that the meal was 'in progress' (hence 'during
the supper', RSV), but might mean that it 'was
being served' (NIV); the latter is often taken to
mean that the supper was over ('supper being
ended', AV), but could be interpreted to mean
that supper had just been served. Verses 4 and
26 make it impossible to believe that the
supper was over, and for that reason many
prefer the present participle. Conversely, that
makes the aorist participle the harder reading
(especially if it is understood as in the AV),
and for that reason intrinsically more likely to
have been changed by a copyist. It is therefore
attractive to suppose that the aorist is original,
but that it should be understood to mean that
supper had just been served (an instance of
what has traditionally been called the
'ingressive aorist')."

olaporog, ov m the devil

161 adv now, already

Bepinkdtog  Verb, perf act ptc, m gen s
Bariiw

Barrett argues that the heart spoken of here is
that of the devil rather than that of Judas, i.e.
'"The devil had already made up his mind that
Judas should betray...' rather than 'The devil
having already put it into the heart of Judas...'
Beasley-Murray argues that while this is a
grammatical possibility it "is intrinsically
unlikly; the statement anticipates v. 27."

mapodot  Verb, aor act subj, 3 s
mapaddwutl hand over, deliver up

As is generally the case, there are many textual
variants of the name ’TokapLWTOV.

"Before proceeding with the narrative ... John
ensures that his readers will grasp just how
strongly this episode attests the loving
character of Jesus. The disciples whose feet
he was about to wash include Judas Iscariot,
son of Simon ... whose treacherous plot had
already been conceived." Carson.

Verse 3

eldwg OTL mdvta £dwkev ovT® O TOTNP Elg
Tag xElpog kol OTL dmd Oeod EEAMOeV kal
P0G TOV OedV VmayeL,

£dwkev  Verb, aor act indic, 3 s dLdwuL

A timeless aorist.

xewp, xewoog f hand, power

"Jesus washes their feet in full knowledge that
he is the Son of God and the heavenly Man."
Barrett. Carson comments on £dwg OTL
avta Edwkev avtd O TaTnp eig TAg
¥€elpag, "With such power and status at his
disposal, we might have expected him to
defeat the devil in an immediate and flashy
confrontation, and to devastate Judas with an
unstoppable blast of divine wrath. Instead, he
washes his disciples' feet, including the feet of
the betrayer."

vmayw go, depart

"Cf. v.1; the hour of departure was at hand,
and in fact Jesus was going to his eternal glory
with the Father through the humiliation of the
cross, of which the humiliation of the foot-
washing was an intended prefigurement."
Barrett.

Sanders thinks that this act may also have been
intended to silence the squabble about
precedence mentioned in Lk 22:24-27 in
response to which Jesus speaks of himself as
one who serves.

Verse 4

gyetpetar €k Tod detmvov kal tiOnowv T
ndti, kal Aapwv Aéviiov dLECwoev
£0VTOV.

gyelpw  raise
TOnuL place, set, put

"dmotiBevalr would have been a more natural
word. Cf. the use of TLOevaL (with Yuynv) at
10:11,15,17f,; 13:37f. When Jesus lays aside
his garments in preparation for his act of
humility and cleansing he foreshadows the
laying down of his life. Cf. 19:23." Barrett.

ipatiov, ov n garment, clothing, robe
Mfwv  Verb, aor act ptc, mnom s Aoufove
Aevtiov, ov n towel

| Used in the NT only here and at v.5.

dLECwoev  Verb, aor act indic, 3 s
oLafwvvovul  wrap around, put on
(clothes)

Verse 5

elta BAMAeL VOWP elc TOV vitthipa kol
fio€ato vimrewy tovg mddag TOV nabntdv
kol ékpdooery T Aeviip O fv
dLeCwOoUEVOC.

eito. adv. then, and then
VOWP, VdaTOg n water
VLITTNE, NEOg m washbasin

| Occurs here only in the New Testament.

dpyw midd begin
vittw  wash
mddag  Noun, acc pl 7ovg, wodog m  foot
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uabntng, ov m disciple, pupil, follower

gkuooow  wipe, dry

dLeCwouévog  Verb, perf pass ptc, m nom s
dtawvvuul

Day 1108: John 13:6-11

Verse 6

"The washing of the master's feet was a menial
task which was not required of the Jewish
slave (in distinction from slaves of other
nationalities ...). The degrading character of
the task should not however be exaggerated.
Wives washed the feet of their husbands, and
children of their parents. Disciples were
expected to perform acts of personal service
for their rabbis... The point in the present
passage is that the natural relationship is
reversed in an act of unnecessary and striking
(as Peter's objection, vv. 6,8, shows) humility.
In John's understanding the act is at once
exemplary, revelatory, and salutary. The
disciples must in turn wash each other's feet
(vv. 14f.); the act of loving condescension
reveals the love of Jesus for his own (v.1), just
as the mutual love of the disciples will reveal
their relationship with Christ (v.35); and the
feet-washing represented a real act of
cleansing which did not need to be repeated
(vv.8,10)." Barrett.

"There is no instance in either Jewish or
Greco-Roman sources of a superior washing
the feet of an inferior... The one who was 'in
very nature God ... made himself nothing' and
took 'the very nature of a servant' (Phil. 2:6-7).
Indeed, he 'became obedient to death — even
death on a cross!' (Phil 2:8). The matchless
self-emptying of the eternal Son, the eternal
Word, reaches its climax in the cross. This
does not mean that the Word exchanges the
form of God for the form of a servant; it
means, rather, that he so dons our flesh and
goes open-eyed to the cross that his deity is
revealed in our flesh, supremely at the moment
of greatest weakness, greatest service."
Carson.

Eoyetor olv mEoe Stpwva Métpov. Aéyel
avt®, Kvpte, 00 pnov vimtelg tovg mddog;

Note the way in which the two pronouns ov
uov placed together to bring out the contrast
and emphasis. Beasley-Murray comments,
"The opening words in Peter’s statement
produce an extraordinary sequence: KUpLE, OV
Uov ..., 'Master, you —my ... !" The
impression is given of Peter spluttering in
astonishment and incomprehension! It is
strangely akin, however, to his objection to
Jesus’ announcement of his impending
rejection, sufferings, and death through the
Jewish leaders (Mark 8:32-33); both occasions
manifest a real concern for the Master but a
total lack of understanding of his actions."

Verse 7

datepiOn ‘Inoodg kal eimev avtd, O ¢yw
old ov ovK otdag dETL, Yvwor 8¢ UeTd
todto.

dptL now, at the present
yvwon Verb, fut midd dep indic, 2 s
YLVOUOLL

"Only by the Spirit can men understand Jesus
at all; and his disciples no less than the Jewish
opposition are included here." Barrett.

Verse 8

Myer autd TIétpog, OV un viyng wov Tovg
mddag £ig TOV aldva. dmekpidn Incodg
avt®, "Eav un viyw og, ok €xelg uEpog
uete éuod.

Jeremias has pointed out that 00 u1j in the
Gospels commonly occurs in oath-like
assurances (cf. Mark 14:25, 31; Matt 16:22;
John 20:25) and is so intended here
(Eucharistic Words of Jesus, 209-10).

viyng Verb, aor act subj, 2's vViTT®

€yeLg is a present with a future meaning, cf.
12:8, 48; 16:33.

alwv, alwvog m age, eternity

Cf. 11:26.

o¢ Pronoun, acc s oV
UEPOS, ovg n part

"Peter for all his apparent devotion to Jesus is
in danger of taking the wrong side. His
objection to receiving Jesus' love and service
is in fact Satanic pride." Barrett.
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Barrett suggests from the words of Jesus'
response that there is a link between the
symbolism of this foot-washing and baptism
but that the link should not be exaggerated.
Carson comments on Jesus' words, "Unless the
Lamb of God has taken away a person's sin,
has washed that person, he or she can have no
part with him." And Beasley-Murray points
out, "uépog is used among Jews of having a
part in an inheritance, notably in the promised
land, and then eschatologically in the kingdom
of God (cf. Luke 15:12; Matt 24:51; Rev 20:6;
and for the thought here, Luke 22:29-30). The
concept of 'a part with me' is developed in
14:3; 17:24."

Verse 9

Myer avtd Zinwv Métpog, Kvple, ) tovg
TOHOC POV UOVOV AAA Kol TG XETPOS Kol
TV KEQOAV.

uovog, m, ov adj only, alone
XELD, XEWog f seev.3.
keqpaAn, ng f head

Peter's unrestrained exuberance outstrips his
understanding.

Verse 10

Ayer avt®d 6 ‘Inoolc, O Aehovuévog ok
EyeL yoetav €l un Tovg mddag vipoobal,
A EoTLy KaBopOg OMOg Kal Vuelg
kaBapol £ote, AMhe VYL TAVTES.

Aehovuévog  Verb, perf pass ptc, m nom s
Aovw wash, bathe
xpewa, ac f need, want

The words €t un tovg modag though
supported in the majority of mss, are omitted
from X and the vg together with some old
Latin texts and Origen. Metzger suggests that
these words are original but were omitted from
some mss either by accident or because it was
not understood how they could fit with the first
part of the verse. However, Bultmann,
Hoskyns, Lindars, Barrett, Brow, Dunn and
Beasley-Murray consider the shorter reading to
be original. Barrett says that Aovelv and
virtTeLy are synonyms. This was
misunderstood and the text expanded in
accordance with the social custom of bathing
before going out to dine and having the feet
washed later when arriving at the place of
dining.

Marsh, Bruce and Tasker, accepting the longer
reading, suggest that Jesus' words are a rebuke
to Peter because he has mistaken the symbol
for the reality. Hence Jesus' words do refer to
social custom while at the same time
underlining the symbolic nature of the act that
he is performing.

Beasley-Murray refers to this as "a cause
célebre of NT textual criticism."

viypoobor  Verb, aor midd infin vt
koBapog, o, ov pure, clean, innocent
o0)\og, 1, ov whole, complete, entire
oUyL (emphatic form of o¥) not, no

Verse 11

10eL yap TOV e podLddvVTa avTdV: dLd
tolto elmmev OtL OvylL mwhvteg kabopol
gote.

110eL  Verb, pluperf act indic, 3 s oida
mopadlddvTa  Verb, pres act ptc, m acc s
TTaPOOLOWUL see v.2

Carson comments, "Doubtless when Jesus
washed the disciples' feet he included the feet
of Judas Iscariot. If this proves anything
beyond the unfathomable love and
forebearance of the Master, it is that no rite,
even if performed by Jesus himself, ensures
spiritual cleansing. Washed Judas may have
been; cleansed he was not (cf. 6:63-64). The
only other place in the Fourth Gospel where
Jesus tells his disciples (minus Judas) that they
are clean is 15:3: "You are already clean
because of the word I have spoken to you.'
Real cleansing is effected both through Jesus'
revelatory word and through the atoning
sacrifice to which the footwashing pointed."

Day 1109: John 13:12-17

Verse 12

Ote 00V Evipev Tovg TOdC adTAV [Kail]
£hapev T0 tudtia avtod kal dvémeoev
éhvv, ey ovtole, Tivomokete Tt
semoinka Vulv;

O1¢ conj when

géhapev  Verb, aor act indic, 3 s Aaufavw

LUOTLOV, OV n see v.4

avémeoev  Verb, aor act indic, 3 s
dvomutto  sit, sit at table

|CF. 6:10.

ALV again, once more
memoinka  Verb, perf act indic, 1 s moLem
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"The interpretation of the act of Jesus seems
now to change. In the preceding verses it was
a symbolical action (like those of the Old
Testament prophets), indicative of the
purification effected by Jesus in man's hearts.
Here it becomes an example of humility. The
two interpretations do not however exclude but
rather imply each other. The purity which
Jesus effects consists in an active and
serviceable humility. Those who have been
cleansed by him do in fact love and serve one
another, and there is no other test of their
having been cleansed than this (v.35; cf. 1
John 3:16f.,23; 4:11 et al). The death of
Christ is at once the means by which men are
cleansed from sin, and the example of the new
life which they must henceforth follow."
Barrett.

Verse 17

et tadta otdate, nakdprol ote E0v molfite
avTd.

uokaplog, o, ov blessed, fortunate,
happy

Cf. 12:47-48. for similar emphasis on the
necessity of doing as well as hearing the word
of Jesus. Also Matt. 7:21-23, 24-27.

Day 1110: John 13:18-25

Verse 18

oV TPl TAVTOV DUAV AMéym® éyw olda
tivag ¢EeheEdunv: dAke Tva 1 ypapn
mAnpwbij, O Tpwywv wov TOV dpTov
gnfipev €me gue v répvav adTod.

Verse 13

gEeheEqunv  Verb, aor midd indic, 1 s
ékheyonar choose, select

Vel @ovelté ue O duddokarog kai O
KUPLOG, Kol Koh®g Aéyete, elul ydp.

pwvew call
ddaokahog, ov m teacher

Articular nominatives used for the vocative.

Verse 14

el o0V &yw Evipa Dudv tovg mddag 6
KVPLOG Kol O OLdAoKAAOG, Kol VUELS
opeihete dAMAwY vimtrery Tovg mddag:

ogelhw owe, ought, must
dAMNAwvV, olg, ovg reciprocal pronoun one
another

Verse 15

"The bearing of these words and their
connection with the following sentence are not
clear. They may mean (a) I know whom I
have really chosen, and of course I have not
really chosen Judas; or (b) I know (the
characters of) those whom I have chosen, and
therefore know that Judas, though I have
chosen him, will betray me. The interrogative
TG suggests (a) rather than (b), but
correspondence with 6:70 suggests (b), and
probably outweighs the grammatical
argument." Barrett.

vyoagn, ng f writing, Scripture
TAnpwbf] Verb, aor pass subj, 3 s TANPOW
fill, fulfill

VITOSELYOL YOO Edwko DUV Tva kKaBwg Eyw
érmoinoa vulv kal Vuelg molfte.

VITOdELYUX, TOG n example

Cf. 9:3 for this construction. The quotation is
from Ps 41(40):9 and is closer to the Hebrew
than the LXX.

Cf. Heb 4:11; 8:5; 9:25; James 5:10; 2 Peter
2:6. It means both pattern and example.

ToWYw eat
dptog, ov m bread, food

g€dwka  Verb, aor act indic, 1 s dtdwpit

Verse 16

uov is less well supported (by B ¢ L etc) than
uete épod (in P x D K W etc); but the latter
could be due to the influence of the LXX
(which reads pete ¢uo?d) and to Mark 14:18.

auny dunv Aéywm vulv, ovk oty dodhog
ueitwv 100 kvptov avtod ovde drtdotolog
uelwv 100 méuwpoavrog avtdv.

émalpw  raise, lift up
mtepva, NG f heel (of a foot)

doviog, ov m slave, servant
uelLwv, ov (comp of ueyog) greater
meuntw send

Cf. Matt 10:24; John 15:20. "The disciples are
not to expect better treatment than their Lord
received, nor are they to think themselves too
important to perform acts of service which he
performed." Barrett.

The phrase suggests the sudden kick of a horse
or one who "shakes the dust off his feet"
against another. Beasley-Murray comments,
"In Eastern culture, where sharing bread and
salt bound people together in covenant
support, such betrayal signified the depth of
depravity."
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Verse 19

ame dptL Aéyw dulv pd t0d yevéobol, Tva
motevonte dtov yévnrol Ot éyw eiut.

dptL now, at the present

& 4T here simply means 'now'. Beasley-
Murray argues, "d5t 4Tt normally = 'from
now on'; but in several passages of the NT it
should probably be read as dmwapTi,
'assuredly,’ 'definitely,’ and is comparable to
Jesus’ use of 'amen' at the beginning of a
sentence (cf. especially Rev 14:13; Debrunner
would add Matt 23:39; 26:29, 64; John 14:7. ..
The reading dmapTi is recommended in BDF
§ 12, 3. Otherwise we must assume that &7t

rn

aptL = viv, 'now'.

motevonte  Verb, aor act subj, 2 pl
TLOTEVW

6tav when

vévntal Verb, aor subj, 3 s yLvouoL

Another T am' saying; cf. Is 41:4; 43:10. Jesus
predicts what will happen so that when it
happens they will realise who he is.

Verse 20

auny aunv Aéyw vutv, 6 Aaupdvov dv
Tva éuo gue haufBavel, 6 8¢ éut
haupdvav Aappdver oV Téupavtd ue.

O0¢ dv whoever

TEUTTW see v.16

méupovtd  Verb, aor act ptc, m acc s
TEUTW

Cf. v.16 and Matt 10:40. "As at 12:45,50, the
effect is to give the mission of Jesus and the
mission of the Church an absolute theological
significance; in both the world is confronted
by God himself." Barrett.

Beasley-Murray comments, "The saying
fittingly concludes the pericope, for it harks
back to the introductory sentences that place
the footwashing on the background of the
mission of Jesus, who came from God and
goes back to God."

Verse 21

Tobta eimwv [0] ‘Inoodg Etapdydn 1d
TVEVUOTL Kol éuapTopnoey kal eimey,

Aunyv dunv Aéyw dutv 8t €ic €€ Yudv
TTOPUOWOEL LE.

£10pdyOn  Verb, aor pass indic, 3 s
Tapaoow trouble, disturb, stir up

Cf. 12:27; 11:33. Beasley-Murray comments,
"A vague announcement of the impending
betrayal of Jesus has already been made in vv
18-19. Jesus now makes a clear and emphatic
statement (he 'bore witness'), impelled by an
overwhelming horror and agitation of spirit as
he contemplated what was to take place (on
£tapdydn T@® mvevuatt see Comment on
12:27, the 'Johannine Gethsemane'). The
earlier passage showed that the intentions of
Judas were known to Jesus; here the betrayer
is exposed, and confronted in such a manner as
to precipitate a decision either to renounce his
deadly purpose or to proceed with it without
delay."

uopTupew bear witness, testify

elg, W, €V gen €vog, ULAG, EVOS one

mopadwoel  Verb, fut act indic, 3 s
mapoddwul hand over, deliver up

[Cf. MKk 14:18

Verse 22

gphemov el AAMilovg ol nadntal

ATTOPOVUEVOL TTEPL TIVOC AEYEL.

frew see, look, be able to see, beware
of

AMAnlwv, oig, ovg see v.14.

dmopew act & midd be at a loss

Sanders says that it is difficult to reconcile the
striken silence reported in John with the
questions reported in the Synoptics, cf. Mk
14:19. But this is rather a wooden reading of
the text. The puzzled uncertainty of the
disciples prompted their questions, including
that of the beloved disciple at the instigation of
Peter. The account here is written from the
perspective of that same disciple.

Verse 23

nv dvakeipevog elg ¢k TOV podnTdv adTod
&v 10 koA 100 "InooDd, Ov fjydma 6
"Inoodg:

avokelual  be seated at table

KoAtog, ov m bosom, chest

"Persons taking part in a meal reclined on the
left side; the left arm was used to support the
body, the right was free for use. The disciple
to the right of Jesus would thus find his head
immediately in front of Jesus and might
accordingly be said to lie in his bosom.
Evidently he would be in a position to speak
intimately with Jesus, but his was not the place
of greatest honour; this was to the left of the
host. The place occupied by the beloved
disciple was nevertheless the place of a trusted
friend." Barrett.
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Carson comments that the phrase "calls to
mind 1:18, where the Word of God, the unique
one, himself God, is said to be in the bosom of
the Father. The verse before us may therefore
suggest that the beloved disciple was in a
relationship with Jesus analagous to the
relationship Jesus enjoyed with the heavenly
Father. The centrality of such analogical
relationships has already been hinted at by v.
20."

otnbog, ovg n chest, breast

L.e. he leaned back to speak more intimately
with Jesus. Beasley-Murray comments, "If the
Beloved Disciple, who will have been on his
right, leaned back to speak to Jesus he would
literally have had his head at his breast."

dyamow love

This is the first mention of the beloved
disciple'. Mk 14:17 states that only the twelve
were present at the Last Supper, hence the
beloved disciple is one of the twelve.

Carson comments, "If we wonder why the
beloved disciple chooses this form of
anonymity, two answers are suggested by the
emphases of the Fourth Gospel. Just as 'the
beloved disciple', if a self-designation, implies
not arrogance (as if to say 'l am more loved
than others') but a profound sense of
indebtedness to grace ("What a wonder — that I
should be loved by the incarnate Word!'...), so
the silence as to the identity of the beloved
disciple may be a quiet way of refusing to give
even the impression of sharing a platform with
Jesus. 'Like the other John at the very
beginning of the Gospel, the first witness to
Jesus, he is only a voice. The identity of the
speaker does not matter: what matters is the
witness that he gives' (Newbigin...). At the
same time, the author thus serves as a model
for his readers: becoming a Christian means a
transforming relationship with Jesus Christ,
such that he receives the glory."

Verse 24

veveL 00V ToVTe Sipmv ITétpog muoéodol
tig Gv €ln mepl oV Aéyel.

vevw motion, nod

uBéobaL  Verb, aor midd dep infin
muvBavouol inquire, ask, question

gln  Verb, pres optative, 3 s giut

Beasley-Murray writes, "tig O €in is the only
occurrence of an optative in our Gospel, but it
is well supported here P®® A D K W etc), and
the various attempts to replace it with simpler
language confirm its originality."

Verse 25

dvomeowv oDV éketvog olitwe ¢l 1o
otfifog 100 "Incol Aéyer avt®d, Kupte, Tig
g0TLV;

dvameowv  Verb, aor act ptc, m nom s
dvomuttew  sit at table, lean
gkeLvog, 1, o demonstrative adj. that
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