Reading The Greek New Testament

Week 223: John 13:26-14:24

Notes on the Greek New Testament
Week 223 — John 13:26-14:24

Day 1111: John 13:26-30

Verse 26

drokpivetol [6] 'Inoodg, "Eketvdg éotwv @
gyw PP 10 Pwuiov kal dwow adTd.
Bapag oDv 1O Ppoulov [haupdver kail
dtdwoLy Tovda Ziuwvog ToKapLmTov.

dmokpivetal  Verb, pres midd/pass dep
indic, 3 s AImOKELYOUAL

Pamtw dip

Ppoutov, ov n piece [of bread]

"PpwuLov, a diminutive of Ywuog, need not
refer to bread; in the synoptic gospels it refers
most naturally to the dipping of the bitter herbs
of the Passover meal into the haroseth sauce."
Barrett. The dipping and handing of such a
morsel was normally a sign of special favour.

haupdvel kal is included in a limited number
of MSs (X* B C L* & Origen etc.). The words
could have been added by copyists in
recollection of the accounts of the Institution
of the Lord’s Supper (‘Jesus fook bread ...,'
Mark 14:22; Matt 26:26; Luke 22:19; 1 Cor
11:23; Mark and Matthew add the additional
words of Jesus, 'Take, this is my body ..."). Or
the words may have been omitted by copyists
as apparently needless.

0wow Verb, fut act indic, 1 s dLdOwUL
Bapog Verb, aor act ptc, mnom s BAsTTW

Again, there are a number of variations in the
name lokaplwtov.

Verse 27

Kol petd tO Ppoulov tote elofilOev eig
gketvov 0 Zatavag. Ayel ovv ovTd O
"Inoodg, O moLelg moinoov TdyLov.

tote then, at that time

elofi\@ev  Verb, aor act indic, 3 s
elogpyouaL

Satovag, o the Adversary, Satan

toywov quickly, at once

Beasley-Murray comments, "Jesus gives to
Judas a sign of friendship, despite knowing the
intention of his heart. His statement, "What you
are about to do, do quickly,' has the effect of
setting Judas in the place of decision: he must
make up his mind either to respond to Jesus’
goodwill, and so repent of his plan to betray
him, or to spurn it and carry out his intentions.
If this be a correct reading of the situation, no
man in all history was more truly 'put on the
spot' than Judas in that moment. But with the
morsel 'Satan entered....' Newbigin
commented, 'The final act of love becomes,
with a terrible immediacy, the decisive
moment of judgment, which has been the
central theme in John’s account of the public
ministry of Jesus.... So the final gesture of
affection precipitates the final surrender of
Judas to the power of darkness'."

The crucifixion, though part of the plan and
purpose of God, is yet instigated by Satan.

Verse 28

toUTO [62] 0VdELS EYVv TOV AVOKELUEVWV
PG Tl elmev adTd"

ovdeLg, ovdeuLa, ovdev  no one, nothing
gyvw Verb, aor act indic, 3 s YLVOOK®
AvokeLuaL  see v.23

Verse 29

TLVES YOO £80KOVYV, el TO YAWOOOKOUOV

elyev "Tovdog, 8tL Myer avtd (6) ‘Incode,

Aybpacov v ypelav Exouev eig TV

£0pTNV, 1) T0lg mTWYOIC Tva TL 8.

dokew think, suppose

émeL  since, because

YAWOOOKOUOV, OU n money box, money
bag

|Ct. 12:6.

elyev  Verb, imperf act indic, 3 s €yw
dyopalw buy, redeem

xoewa, ag f need, want

goptn, ng f festival, feast

Barrett says, "This is consistent with John's
representation of the last supper as taking
place twenty-four hours before the Passover."
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Carson, however, writes, "One might wonder,
on these premises, why Jesus should send
Judas out for purchases for a feast still twenty-
four hours away. The next day would have
left ample time. It is best to think of this as
taking place on the night of the Passover, 15
Nisan. Judas was sent out (so the disciples
thought) to purchase what was needed for the
Feast, i.e. not the feast of Passover, but the
Feast of Unleavened Bread (the hagigah),
which began that night and lasted for seven
days. The next days, still Friday 15 Nisan, was
a high feast day; the following day was
Sabbath. It might seem best to make necessary
purchases (e.g. more unleavened bread)
immediately... Moreover, it was customary to
give alms to the poor on Passover night, the
temple gates being left open from midnight on,
allowing beggars to congregate there... On
any night other than Passover it is hard to
imagine why the disciples might have thought
Jesus was sending Judas out to give something
to the poor: the next day would have done just
as well."

Beasley-Murray comments, "The enigma of
Judas has inspired a multitude of endeavors to
explain the riddle of his behaviour. We may
doubt that the Evangelist would have been
impressed by most of them. He saw in Judas a
fearful example of one who walked with the
Lord but finally obeyed the voice of the
Tempter. While he recognized in the actions of
Judas an unwitting means of fulfilling the
redemptive purpose of God, it may be assumed
that the apologetic purpose was not the
primary motive in recording the scene of
13:21-30: more likely it was the desire to warn
readers to beware of taking a like path as Judas
did. That there were those in the churches
linked with the Evangelist who listened to
voices viewed as of Antichrist is apparent from
the Johannine epistles (cf. esp. 1 John 2:15—
27: 3:4-10; 4:1-6). The story of Judas
epitomizes for the readers of the Gospel the
message of the Pauline dictum: 'Let anyone
who thinks that he stands take heed lest he fall'
(1 Cor 10:12)."

1 or
TTTWY0G, M, OV poor, pitiful
0® Verb, aor act subj, 3 s dLdwUL

Verse 30

Day 1112: John 13:31-38

Verse 31

MaBov oDy 1O Youlov Ekelvog EEALOeV
ev0vg” Nv 8¢ VUE.

MafPwv  Verb, aor act ptc, m nom s Aaufavem
gvbvg adv. immediately, at once
vUgE, vuktog f night

Ote ovv £EANOEV Aéyel ‘Inoodg, Niv
£80EA0ON 6 viog Tol AvOpwIToUv, KAl O
0e0g £00EAG0OT £v avTd"

Normally in Palestine the main meal was taken
in late afternoon, not in the evening, but the
Passover could only be eaten during the night
and only until midnight.

"When he goes out it is into the outer darkness
(Matt 8:12; 22:13; 25:30). It is the hour of the
power of darkness (Luke 22:53). John was of
course aware that the hour was evening (see on
v.2, deumtvov, and cf. 1 Cor 11:23, év 1)
VUKTL); but his remark is far from being
merely historical. In going into the darkness
(see on 1:5 and elsewhere) Judas went to his
own place [Acts 1:25]." Barrett.

"The action of the supper is now completed
and the final discourse begins." Barrett.
Carson similarly argues that the departure of
Judas now marks the beginning of the farewell
discourse.

0t1¢ conj when

"With the departure of Judas all the actors in
the drama, and Jesus in particular, are
committed to their courses of action, which
make the crucifixion virtually accomplished."
Caird.

£€00EAQ0ON  Verb, aor pass indic, 3 s d0Ealw
glorify, exalt
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Verse 32

[el O Be0g €00EGOON €v aT®] Kal O Bedg
S0EdoeL avTOV £V AT, Kal evBvg doEdoEL
avTov.

Verse 34

EVTOA|V Kaviv dtdmut vutv, (va dyastdrte
arilovg: kabwe fydmnoa dudg (va kol
Vuelg dyostdte aAAAOVG.

The words €l 6 Beog £€80Ea001 £v avTw are
supported by A K A W f' but are omitted by
p® x* B W. Their addition could be explained
by dittography, their omission by haplography.
The mss evidence is stronger for omission but
the UBS editors argued that it is easier to
explain subsequent omission. The balance of
evidence is reflected by including the phrase
but enclosing it in square brackets.

évtoAn, ng f command, order, instruction
KOLVOG, 1, OV New

gvOvg see v.30

"It will not be necessary to wait for the
parousia before Christ enters the glory of the
Father. His glory appears at once in the
resurrection, the gift of the Spirit, and his
abiding presence with his own. This fact is
worked out in the next three chapters."
Barrett.

Beasley-Murray similarly comments, "God
glorified the Son of Man in making his self-
offering effective for the race; therein God was
glorified in the perfect obedience and love of
the Son, which was however at the same time
a revelation of the love of God to humankind,;
in virtue of that act God glorifies the Son 'in
himself,' i.e., in (his own) person, and he does
it 'immediately’ — in the death and in the
exaltation."

"The command that men, especially within the
nation of Israel or a group of disciples, should
love one another, was not 'new' in the sense
that it had never previously been promulgated.
Cf. Lev 19:18... Itis new, however, in that it
corresponds to the command that regulates the
relation between Jesus and the Father (10:18;
12:49f.; (14:31); 15:10); the love of the
disciples for one another is not merely
edifying, it reveals the Father and the Son.

See below on 15:12f. The command of Jesus
was new also in that it was delivered in and for
the new age which was inaugurated by his life
and death. Cf. 1 John 2:8." Barrett. So
Beasley-Murray who writes, "Its 'newness'
would appear to consist in its being the Law of
the new order, brought about by the
redemption of God in and through Christ,
intimated in vv 31-32."

dyomow love, show love for

Tva dyastdte is best viewed as imperatival in
force.

AMMAwV, OLg, ovg reciprocal pronoun one
another

Verse 33

Tekvia, €11 ukpov ueds HUMV eiu
Cntrioeté ue, kol kabwg elmov Tolg
"Tovdaiolg OtL Omov ¢yw VITdyw VUELS ov
dUvoobe €AOely, kol DUty Aéyw GTL.

tekviov, ov n little child, child

"This address is used nowhere else in John; it
is frequent in 1 John (7 times; also Gal 4:19...).
John uses madLa at 21:5 (twice in 1 John)."
Barrett.

"It is of the essence of the Christian life that all
who are Christians should love one another,
and in so far as they fail to do so they fail to
reproduce the divine life which should inspire
them and should be shown to the world
through them." Barrett.

Carson comments, "The new command is
simple enough for a toddler to memorise and
appreciate, profound enough that the most
mature believers are repeatedly embarrassed at
how poorly they comprehend it and put it into
practice."”

¢t still, yet
Cntew seek, search for
eimov  Verb, aor act indic, 1s & 3pl Aeyw

Verse 35

|Cf. 7:33; 8:21.

omov adv. where
dvvauor can, be able to
g\Oelv  Verb, aor act infin £pyouat

£V TOUTW YVWoovTaL JTavTeg OTL £uot
uabntal €ote, g0v dydmmy Eynre év
alqlotc.

yvopllw make known, disclose, know
géuol  Pronoun, dats £yw

"The ambiguity is maintained. The disciples
are incapable (as appears in the next verses) of
following Jesus to death; equally they cannot
accompany him at once into the presence of
the Father." Barrett.

"Mutual love is the proof of Christian
discipleship, and its evident token." Barrett.

dptL now, at the present
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Carson comments, "It is not just that the
standard is Christ and his love; more, it is a
command designed to reflect the relationship
of love that exists between the Father and the
Son (cf. 8:29; 10:18; 12:49-50; 14:31; 15:10),
designed to bring about amongst the members
of the nascent messianic community that kind
of unity that characterises Jesus and his Father
(Jn 17). The new command is therefore not
only the obligation of the new covenant
community to respond to the God who has
loved them and redeemed them by the oblation
of his Son, and their response to his gracious
election which constituted them his people, it
is a privilege which, rightly lived out,
proclaims the true God before a watching
world. That is why Jesus ends his injunction
with the words, All men will know that you are
my disciples, if you love one another.
Orthodoxy without principal obedience to this
characteristic command of the new covenant is
merely so much humbug."

votepov adv afterwards, later

Barrett suggests continuing ambiguity — both
death and glory.

Verse 37

AMyel adtd O TTétpog, Kuple, du0 Tl ol
duvauai ool dkolovdfioar GoTL; TV YPuyqv
uov viep 0od Ofow.

Kvpte is omitted by X” 33 565 vg syr* cop™".
The strong and early support for its inclusion
suggests that the omission was accidental, or
that it was thought to be needless after Kupie
inv 36.

dptL now, at the present
Yuyn, ng f self, life
Ofow Verb, aor act subj, 1 s T1OnuL place

For the construction, cf. 10:11, 15 — Peter
echoes Jesus' description of the marks of a
good shepherd. For Peter's boast cf. Mk
14:29.

Bonhoeffer in Life Together highlights one of
the hindrances to such love. We create a
romanticised view of what we expect the
Christian community to be and then love that
false image rather than the real people. Our
failure to love like Christ is rooted in a failure
to accept people as they are.

"Every human wish-dream that is injected into
the Christian community is a hindrance to
genuine community and must be banished if
genuine community is to survive. He who
loves his dreams of of community more than
the Christian community itself becomes a
destroyer of the latter, even though his
personal intentions may be ever so honest and
earnest and sacrificial...

"The man who fashions a visionary ideal of
community demands that it be realised by God,
by others, and by himself. He enters the
community of Christians with his demands,
sets up his own law and judges the brethren
and God himself accordingly... When they do
not go his way he calls the effort a failure.
When his ideal picture is destroyed, he sees
the community going to smash. So he
becomes, first an accuser of his brethren, then
an accuser of God, and finally the despairing
accuser of himself."

Verse 38

armokpivetor Incode, Ty Ypuyiv cov vep
guod Orjoelg; dunv auny Aéyw oot, oV ui
drékTwp pwviion Ewg o0 dpviion ue Tolc.

Jesus' repetition of Peter's words underlines
their irony 'Will you really lay down your life
for me?" "Who, after all, is laying his life
down for whom (cf. 10:15; 11:50-52)? Yet in
another sense, Peter spoke better than he
knew. He would not lay down his life for
Jesus then; he would lay it down three decades
later, and thereby glorify God (cf. notes on
21:18-19). In so doing he followed the
example of the Master and displayed his love
for his brothers and sisters in Christ (cf. 12:25-
26; 15:13)." Carson.

dhektwp, opog m cockerel, rooster

£¢wg conj (and ¢wg ov) until

dpvrion  Verb, fut midd dep indic, 2 s
dpveopar deny, disown, renounce

tolg three times

Cf. Mk 14:30f.; Matt 26:34f.; Lk 22:33f.

Verse 36

Day 1113: John 14:1-7

Verse 1

AgyelL a0T® Zipwv Iétpog, Kvple, mod
vrtdyerg; dmekpidn [ovT®d] ‘Incodg, Omov
vtdyw ov dvvacai wor viv dkorovdiicar,
dkohovbnoeig ¢ VOTEPOV.

M1 Tap0o00£00w VUMV 1) Kapdia:
motevete eig TOv 0edv, kol eig éue
TLOTEVETE.

Topooow trouble, disturb

ol interrogative adverb where
drolovBew follow

The verbs in 14:1—4 are pl. since the disciple
group is being addressed; the sing. 1} kapdia
instead of pl. is Semitic.
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gue  Pronoun, acc s £yw

moteveTe could be either indicative or
imperative. Barrett says that the imperative
Top000e00w suggests that the later verbs may
be imperatives also. Sanders adopts the
traditional reading of the first TLOTEVETE as an
indicative and the second as imperative.
Beasley-Murray argues for imperatives
throughout, "The conjunction of the passage
with the previous paragraph increases its
intensity: if Peter’s faith is to collapse to the
point of denying his Master, what will happen
to the rest of the disciples? In the face of such
agitation the caution w1 Topa00é00w would
perhaps be fittingly rendered, 'Stop letting
your hearts be in turmoil.' The following
imperative 'keep on believing in God' is
entirely in place (rather than an indicative
statement); the world may appear to have gone
mad, but the disciples must continue to believe
in God as the sovereign Lord of creation.
'Keep on believing in me' will be much more
difficult; how can the disciples continue to
believe in Jesus as the Messiah, Son of God
and Son of Man, when he is dragged off to the
courts, condemned by the rulers, nailed to a
cross, and mocked by the onlookers? Only the
kind of faith seen in Abraham — 'who against
all hope, in hope believed' (Rom 4:18) — can
prevail in such circumstances, and that is why
they are bidden, 'keep on believing in me.' The
remaining part of the discourse rings the
changes on this call to believe."

"The question is whether a stop should be
placed after DuLv, or the sentence should run
on with OtL (wrongly omitted by © TR it). If
no stop is made we may continue either with a
statement of fact ('...if not, I would have told
you that I go to prepare a place for you'), or
with a question ('if not, would I have told you
that...?"). The former of these does not seem to
make good sense; the latter encounters the
difficulty that, in John's narrative, Jesus has
not yet told the disciples that he is going to
prepare a place for them. It seems best to take
el 8¢ un eimwov &v vuLv as a parenthesis, and
to connect OTL with v.2a: "There will be many
abiding-places (and if it had not been so I
would have told you), for I am going to
prepare a place for you."" Barrett.

TTOPEVOUAL Qo
g¢tolualw prepare, make ready
TOTOG, ov m place

"John is thinking here of the whole process of
the passion and glorification of Jesus as the
means by which believers are admitted to the
heavenly life." Barrett.

Verse 3

kal €0v Topevd®d Kol etoludow Témov
VULV, TAMY EOYOUAL KOl TTOQAAUPOUOL
VuUbg TPOC Euavtov, Tva Omov elul Eyw kol
Vuelc fTe.

Verse 2

év tf) olkia ol TOTPOG WOV wovail Tohhai
elovv el 8¢ wi, elmmov Gv vulv d1L
TOPEVOUAL £TOLUATOL TOTTOV VUTV;

mopevB® Verb, aor pass dep subj, 1 s
TOPEVOUOL

TaAlv - again, once more

mopoijupouat Verb, fut midd dep indic, 1
s mopaioupPave take, receive

éuavtov, ng reflexive pronoun myself

omov adv. where

uovn, ng f room

In Classical Greek this word meant a
'temporary stopping place' or 'station’. This is
certainly not the sense here. As verse 23
shows, John uses the term as a corresponding
noun to the verb pevw which plays an
important part in his theology.

el 8¢ un otherwise
eimov  Verb, aor act indic, 1s & 3pl Aeyw
dv particle indicating contingency

The primary reference is to the Second
Coming of Christ. "But the ensuing discourse,
in which the theme of 'going and coming' is
constantly repeated, shows clearly that John's
thought of the advent is by no means
exhausted in the older synoptic notion of the
parousia. The communion of Jesus with his
disciples, their mutual indwelling (wovn —
uevewy) is not deferred till the last day, or even
to the day of a disciple's death." Barrett.
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Beasley-Murray and Carson argue forcefully
that verses 2-3 refer to the second coming of
Christ and not to his post-resurrection presence
with the disciples by the Spirit. Beasley-
Murray writes, "The relation of the 'coming' of
Christ in vv 2-3 to the 'coming' in vv 18-20
and that in vv 22-23 will become clear as we
proceed; suffice it to say at this point that the
picture of being with the Lord in the Father’s
house is different from that of being in the
Father and in the Son, consequent on the death
and resurrection of Jesus (vv 18-20), just as
the Easter revelation is distinguishable from
the Parousia glory, though it is the one Christ
who 'comes' in both events. It is accordingly a
mistake to try to interpret v 3 as a description
of the post Easter relation of the Lord to his
disciples (as Lindars, 471, and at great length
Fischer, 93—-105, 305-334). It entails unnatural
interpretations of some very clear language,
and in the end it leads either to a denial of any
real eschatology in the Fourth Gospel
(expressions to the contrary being due to
redactors) or to its reduction to such secondary
importance that it plays no role in the
Evangelist’s theology."

Verse 4

kal Owov [Eyw] Vdyw otdate Thv 000V.

vTayw go, go one's way, depart

No distinction is intended here between the
verbs Umayw and the earlier TopgvouaL.

0d0g, ov f way, path, road, journey

The shorter reading above is supported by X B
W and several versions. The longer reading
otdate kat Ty 6dov oidate, though
supported by the majority of mss, would
appear to be an attempt to ameliorate the
harshness of the shorter reading, unpacking the
sense and improving the grammar.

Verse 5

AéyeL adTd Ouudg, Kvple, ovk otdauey
7100 Vrtdyeg: Tdg duvaueda v 68OV
eldgva;

ol interrogative adverb where
ovvauol can, be able to
gldévar  Verb, perf act infin oida

Thomas' question echoes that of Peter in
13:36.

Verse 6

Myer avtd [0] “Inoods, "Eyw elut 1 680g
kol 1 dAj0eLa kai M Conjr ovdeilg Epyetol
EOC TOV Tatépa i ur dte ¢uod.

Jesus is the way by which people come to
God. "The expression also calls to mind the
description of the Christian faith and life as 1)
080¢ (Acts 9:2; 22:4; 24:14)." Barrett.

anbeva, ag f truth, reality

|Cf. 1:14.

com, ng f life

Cf. 1:4; 3:15; 11:25

"Both words are inserted here as explanatory
of 680¢. Because Jesus is the means of access
to God who is the source of all truth and life
he is himself the truth and the life for men (cf.
vv.7,9)." Barrett. Beasley-Murray adds, "To
say this is not to denigrate the importance of
the second and third terms, for they explain
how it is that Jesus is the Way: he is the Way
because he is the truth, i.e., the revelation of
God, and because the life of God resides in
him (in the context of the Gospel that includes
life in creation and life in the new creation,
1:4, 12—-13; 5:26). Insofar as the saying is
related to vv 23 it signifies that Jesus leads
his own to the Father’s house, revealing the
truth about the goal of existence and how it
may be reached, and making its attainment
possible by granting entrance on to life in the
Father’s house."

ovdeLg, oVdeULa, ovdev  No one, nothing

All other philosophies and religions are
ineffective. Schnackenburg says of this
saying, "It forms a classical summary of the
Johannine doctrine of salvation that is based
entirely on Jesus Christ."

Verse 7

el &yvokate ue, Kol TOV ToTépa Lov
yvwoeobe: Kal ATt GOTL YIVWOKETE AUTOV
kol fwpdkate avtdv.

gyvwkoté  Verb, pluperf act indic, 2 pl
YLVOOKW

yvwoeoBe  Verb, fut midd dep indic, 2 pl
YLVOOKW

There are a variety of readings here with
different forms of the verb yivwokw. The
form adopted by UBS above, and by Barrett, is
supported by X D ef al. and is to be read 'If you
have come to know me, as you have done, you
shall know my Father also.' Beasley-Murray
argues that the future tense is logical rather
than temporal, as is evident from the following
clause.

dptL now, at the present
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"Refers to the moment when Jesus having
completed the revelation of the Father departs
in glory. The last discourses as a whole
represent this 'moment' of completion (cf. also
19:30, tetedeoton)." Barrett.
Beasley-Murray argues that ¢te dptu should
here be read dtapti ‘assuredly'.

Cf. 1:18. "All search for God must look to the
decisive revelation in Jesus." Barrett.

Calvin comments that those who are not
satisfied with Christ alone are carried away
into unending speculation and progress badly
in the Gospel.

gwpdkate Verb, perf act indic, 2 pl 6pow
see

Day 1114: John 14:8-14

Verse 8

Verse 10

oV moTevELS OTL Eyw év T TATEL KAl O
ot €v éuot £oTLv; Té Orjuarta A £yw
AMyw DUty drte duovtod o Aodd: 6 6t
ot €v éuol uévav moLel Td £pyo avtod.

AMyer avtd Pilutog, Kipie, detEov Nuiv
TOV TOTEP, Kol GPKEL NuTv.

OelEov  Verb, aor act imperat, 2 s dLKVUUL
show, point out, reveal
dpkew  be enough, be sufficient

"Philip expresses the universal longing of the
religious man" Barrett. It is the longing for
immediate vision of God.

Beasley-Murray comments, "We recall the
desire of Moses on Mount Sinai: 'Show me
your glory,' and the reply of God, '"You cannot
see my face, for no one may see me and live';
Moses was nevertheless allowed to glimpse
God’s back as his glory passed by him (Exod
33:18-23). Philip had failed to grasp that in
Jesus the glory, grace, and truth of God, whom
none has seen or can see, stands unveiled
(John 1:18). For one whose spiritual sight is
clear, the revelation is indeed 'enough'."

Cf. 17:21. "The relation between the Father
and the Son is not completely reciprocal, yet
each can (in slightly different senses) be said
to be in the other. The Father abiding in the
Son does his works; the Son rests from, and to,
eternity in the Father's being." Barrett.
Beasley-Murray comments, "The reality is
greater than human language can express, but
that to which it points is sufficiently clear: in
the depths of the being of God there exists a
koinonia, a 'fellowship,' between the Father
and the Son that is beyond all compare, a unity
whereby the speech and action of the Son are
that of the Father in him, and the Father’s
speech and action come to finality in him."

onua, atog n word, thing

éuavtov, Ng reflexive pronoun myself
Aodew speak, talk

éuol  Pronoun, dats £yw

uevw remain, stay, abide

Verse 9

AMyer avtd 6 "Inoolsg, Tocovtw xPOVW
ueds Vudv elut kol ovk Eyvokdc ue,
®ihtme; O fwpakme Eue EWPAKEV TOV
motépar TOS oV Aéyelg, AgLEov Nuiv TOV
TATEPAL;

Cf. 12:49. "John is able to pass readily from
the words to the works of Jesus since both
alike are revelatory and both are full of
power." Barrett.

Verse 11

TOOOVUTOG, QLUTN, OUTOV / OVUTO correlative
adj so much, so great, so large
¥xpovog, ov m time, period of time

LOTEVETE wot OTL &yw €v TO TaTElL Koi O
sotne €v éuots el 8¢ wi, dud T fpyo ot
TLOTEVETE.

"The accusative (which commonly expresses
duration of time) is the easier reading and that
of X D [the dative] should be preferred. The
dative suggests (if we may suppose John to
have been handling his cases with care) that
the whole period of the ministry is regarded as
a unity, a point of time." Barrett.

JLOTEVETE UOL here means not 'believe in me'
but 'accept the following statement as true'.
Note the transition to the plural.

"Throughout this gospel the £¢pya or onueLa
are presented as events which ought to and
sometimes do elicit faith (e.g. 2:11)." Barrett.

#yvokdg  Verb, perf act indic, 2's YIVwOK®

"Jesus' question ... is tinged with sadness."
Carson.

gwpokwsg Verb, perf act ptc, mnom's Opaw
see
éu¢ Pronoun, acc s £yw
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Beasley-Murray comments, "The major part of
this Gospel is taken up with the narration of
the signs performed by him and expositions of
their meaning. They who penetrate the
significance of Jesus turning water into wine,
of his healing miracles, of the feeding of the
multitude in the wilderness and the walking on
the water, and of the raising of Lazarus, will
perceive in Jesus the saving sovereignty of
God in action and his utterances as 'words of
eternal life' (6:68). In the words and works of
Jesus the eschatological purpose of God is
both declared and fulfilled."

The majority of MSS add pou at the end of the
sentence in imitation of its beginning; 'the
temptation is resisted (Metzger, 244) by some
of our earliest witnesses, including P*° P” x D
LW itc,d,e,rl Vg Syrc,pal,p COpmSS.

Verse 12

auny aunv Aéym vulv, 6 motedwv eig fus
T Epya 0 éyw Toud Kdkelvog ToLjoet, kol
ueiCova tovtmv moujoet, 8t éyw TPOg TOV
TATEPO TTOPEVOUOL®

K&KkeLvog, 1, 0  contraction of koL €keLvog
and that one, he also
uelCwv, ov greater

Note that £¢pya is not repeated after uetCova.
The words could be translated "greater things",
pointing to greater signs of a different kind
from the miraculous works of Jesus — none
would raise the dead as Jesus had raised
Lazarus.

Calvin comments, "It perplexes many that he
said that the apostles would do greater works
than he had done... First, we have to
understand what Christ means. The power by
which he proves himself the Son of God is so
far from being bound to his bodily presence
that it must shine forth in more and greater
examples when he is absent. Now Christ's
ascension was soon followed by the wonderful
conversion of the world, in which his divinity
was displayed more powerfully than when he
lived among men. Thus we see that the proof
of his divinity was not confined to the person
of Christ but was diffused through the whole
body of the church."

Barrett, while not discounting the miraculous,
thinks that John refers primarily to "acts in
which the power and character of God are
made known; cf. 13:15, 35. The greater works
therefore are the gathering of many converts
into the Church through the activity of the
disciples (cf. 17:20; 20:29)." These works are
dependent upon Jesus 'going' to the Father and
sending the Spirit.

Hoskyns & Davey write, "The Evangelist has
not in mind here such miracles as were
foretold in Mk 16:18, or recorded in Acts 5:15;
19:12. The contrast is rather between the few
disciples of Jesus and the vast number of those
converted through the preaching of his
apostles; between the mission of Jesus to the
Jews and the mission of his disciples to the
world. The diffusion of Christianity in the
world (4:35-38), symbolised by the 153 fishes
(21:1-14), the conversion of the Greeks whom
the Lord refused even to see (12:20ff.), the
union of both Jews and Greeks in one church
(10:16; 11:52), these are the greater works,
these converts are the much fruit (15:8, cf.
15:2), and for them many mansions must be

prepared in heaven (v.2)."
Beasley-Murray stresses that vv. 12-14 are a

single sentence. He argues that, "the point in
view ... [is] the conveying to people of the
spiritual realities of which the works of Jesus
are 'signs'? All the works of Jesus are
significant of the saving sovereignty of God at
work among humankind through the
eschatological Redeemer. The main reality to
which they point, and which makes their
testimony a set of variations on a single theme,
is the life eternal of the kingdom of God
through Jesus its mediator. This is confirmed
by the striking parallel to v 12 in 5:20 and its
following exposition: the Father shows the Son
all (i.e., the works) that he himself does, 'and
greater works than these he will show him, that
you may be amazed.' The context reveals that
the 'greater works' that the Father is to 'show’
the Son, greater than those given him to do
thus far, are manifestations of resurrection and
judgment, but with emphasis on the former (as
5:24-26 in relation to v 17 shows). Thus the
'greater works' that the disciples are to do after
Easter are the actualization of the realities to
which the works of Jesus point, the bestowal
of the blessings and powers of the kingdom of
God upon men and women which the death
and resurrection of Jesus are to let loose in the
world."
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Verse 13

kal & TL dv aitionte v 1d dvopati wov

10070 TOLToW, Tva d0Ea0Of O maTnE &v T@®
e N

vig:

Commenting on the connection between vv
12¢ and 13a, Beasley-Murray writes, "The
fundamental ground by which the greater
works are made possible is the 'going' of Jesus
to the Father, i.e., his death and resurrection to
sovereignty which releases the powers of the
kingdom of God in the world; the second
ground is the prayer of the disciples in the
name of Jesus, i.e., prayer with appeal to his
name, in response to which the risen Lord
himself will do what is asked. The continuity
of thought demands that the prayer that is
made is in relation to the disciples’ ministry,
and the Lord on high will through his disciples
perform the greater works. The contrast
accordingly is not between Jesus and his
disciples in their respective ministries, but
between Jesus with his disciples in the limited
circumstances of his earthly ministry and the
risen Christ with his disciples in the post-
Easter situation."

V 14 is omitted by various Mss (X f' 565 etc it”
vg™ syr”* P arm geo Diatessaron™). A" omits
also the last seven words of v 13 (through
homoioteleuton, passing from toLiow v 13 to
mtoujow v 14). The same phenomenon can
have caused v 14 to be omitted (passing from
£0v v 14 to é4v v 15). Was a scribe troubled
that it appeared to contradict 16:23? That
motive could have caused the omission of e,

which has strong support (P® x B W D 0 etc).

Day 1115: John 14:15-24

Verse 15

"Eav dyamaté ue, Tog EvIolig Ttig dudic
onoete:

6 1L dv whatever
oitew ask, request
OvVoud, T0g n name

See 1 John 5:14,15 which is an exposition of
this verse. There the phrase kota To Oehnuo
oVToV is used in a parallel fashion to T
ovouatt wov here. To ask in Jesus' name is
not a form of magical invocation but is to ask
in accordance with his character, mind and
will.

Carson comments, "Two links tie this verse to
what precedes. (1) The prospect of doing
'greater things' anticipates the need for
enabling power, the manifestation of God
himself by his Spirit. This verse is moving the
discussion toward vv. 16-17. (2) The
obedience theme is of a piece with asking
things in Jesus' name (vv. 13-14). None of the
promised fruitfulness will come to those who
think they can manipulate the exalted Christ,
or use him for their own ends."

dyoamow love, show love for

If you love me "controls the grammar of the
next two verses (15-17a), and the thought of
the next six (15-21)." Barrett.

00E0001) Verb, aor pass subj, 3 s doEalw
glorify

évtoAn, ng f command
€U0G, M, oV 1st pers possessive adj my
meew keep, observe

"The Father is glorified in the Son's activity,
both in himself and through his followers,
since in all things the Son seeks (and achieves)
his Father's glory; 5:41; 7:18; 8:50,54."
Barrett.

The future indicative TnE10€TE is to be
preferred to the aorist imparative, TnO100TE,
so Metzger, Carson.

Verse 14

gdv TL altionté ue év T@® OVOUOTt uov éyw
TOLToW.

altjonté  Verb, aor act subj, 2 pl aitew

"The important additional feature in v 14 is its
reference to prayer to Jesus: 'If you ask me
anything in my name I will do it'." Beasley-
Murray.

Cf. vv.21,33 and 1 John 5:3.

"John never permits love to devolve into a
sentiment or emotion. Its expression is always
moral and is revealed in obedience. This is
true even of the love of the Son for the Father;
cf. 15:10." Barrett.

Beasley-Murray comments, "The interchange
of 'my commands' with 'my word' and 'my
words' in vv 21, 23, 24 suggests that they
include the full range of the revelation from
the Father, not simply ethical instructions (cf.
8:31-32; 12:47-49; 17:6); the lover of Jesus
will live in the light of their guidance and their
power (for a similar usage see Rev 1:3; 22:7)."
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Verse 16

kdyw pwtriow TOV Tatépa kai dAlov
TopdKANTOV dwoeL VULV Tva peds Hudv eig
OV aldva 1,

k&yw acompound word = KoL £yw
gowtam ask, request
d\og, 1, o another, other

Cf. 1 Jn 2:1. Jesus has been a Paraclete and
will, after his departure, send another. This is
another like himself — dALOg not £1€p0C.

mapakintog, ov m Helper, Intercessor

This is the first of five Paraclete sayings, cf.
14:26; 15:26; 16:7-11, 12-15. The primary
meaning of TapakAntog is 'legal assistant' or
'advocate', but this would not seem to be John's
use here (though cf. 1 Jn 2:1). John's meaning
is best understood from a consideration of the
use of the verb wapakaiew and its other
cognates in the New Testament.

1) mopakoAiew and TOPAKANOLS are both
used of prophetic Christian preaching e.g.
Acts 2:40; 1 Cor 14:3. This corresponds to
a normal Greek usage in which
Tapakohew means 'to alert'.

ii) Both words also mean to console and are
used particularly of the consolation
expected in the messianic age. The usage
is common in the Old Testament (e.g. Is.
40:1) and is reflected in the New (e.g. Matt
5:4; Lk 2:25).

Barrett sums up the evidence thus: "The two

usages... though distinct, are closely combined:

the main burden of the wapakAnoig (prophetic
exhortation) is that men should enter, or

accept, the mopakAnolg (messianic salvation),
which has been brought into being through the

work of Jesus; cf. 1 Cor 14:24,31.

"Comparison with the verses in John 14-16

which speak of the Paraclete shows that his

functions correspond closely with the points
that have just been expressed. He witnesses
about Christ; he takes 'the things of Christ' and
declares them (15:26; 16:14; for the meaning
of this declaration cf. 2:22; 12:26). He also
declares ta épyyoueva (16:13); he realises the
future eschatological judgement and thus
reproves or exposes (EAeyyeL, 16:8-11) the
unbelieving world. He does so by the same
means as the Christian preachers: he
announces the departure of Christ to the Father

(and for John this includes his death,

resurrection and ascension), the judgement of

Satan and the necessity of faith. The Paraclete

is the Spirit of Christian paraclesis."

Others, such as Beasley-Murray, argue that the
legal model is part of the meaning here: the
Spirit is sent as an adovocate or helper. He
concludes, "The implication of v 16 is that
Jesus has performed the role of a Paraclete
during his earthly ministry, and after his
departure he will ask the Father to send
another Paraclete to perform a like ministry for
his disciples. This holds good whether the
Paraclete function is thought of in general
terms as that of helping, or specifically as that
of acting on behalf of the disciples before a
hostile world (cf. 17:12)." Jesus continues his
advocacy on their behalf in heaven, cf. 1 John
2:1.

owoeL Verb, fut act indic, 3 s OLOWUL

alwv, oalwvog m age, world order,
eternity

N Verb, pres subj, 3s eiut

Verse 17

10 mvedua tfic dAndeiog, O 6 kdouog ov
duvatal Aapetv, 8tL o0 Oewpel avTd 0VdE
YWVWOKEL DUELS YLvwokeTe avtd, OTL Taps
VULV pével kol év vulv €otal.

anBeva, ag T truth, reality

Cf. 14:17; 15:26; 16:13. The Spirit
communicates truth, particularly the truth
about God's salvation in Christ.

Mafelv  Verb, aor act infin Aappavw

John speaks of the 'world' as the moral order in
rebellion against God. The world qua world
cannot receive the Spirit of truth. "If it were to
do so it would cease to be the world."
Bultmann.

Bewpew see
uevw remain, stay
gotar  Verb, fut indic, 2's giuL

UBS prefer the future tense on internal
grounds. Barrett and Sanders prefer to read
the present tense. Barrett thinks that o DuLv
suggests the presence of the Spirit in the
Church while év Ouuv his indwelling the
individual Christian. If the future tense is read
then the contrast is between the Spirit's
presence among them now in Jesus' own
presence with them, and his presence in them
after Jesus has returned to glory. Beasley-
Murray, however, argues that "The sense is
best understood in reading the future tense for
the last two verbs and yLvwOKeTE as a present
with future meaning (see BDF § 33)."
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Verse 18

Ovk dgrow Vudic dpgpavovg, Epyouat
TPOC VUGS,

agriow  Verb, fut act indic, 1 s dgunut
leave, forsake
opwavog, n, ov orphaned; alone

Barrett thinks that their reference is to the
resurrection appearances of Christ (so also
Carson), but these would be only temporary
and would hardly correspond to the promise of
not leaving the disciples as orphans. In
context, the reference is best understood as
reference to the gift of the Spirit by whom
Jesus is with his disciples for ever, cf. vv 20,
21, 23. Jesus' resurrection appearances,
however, are not to be excluded. It is through
such appearances that he first comes back to
them. But his resurrection is also the source of
a new life which they are to share by the
power of the Spirit (v.19c). By the Spirit,
Christ remains with them and continues to
come to/be with future disciples so that
they/we are never orphans but are embraced
into the family of the Father himself (v. 20).

Verse 19

£TL KPOV Kal O kKOOUOG Ue OVKETL OEWPETL,
Vuelg 8¢ Oewpelté pe, OTL Eyw TO kol Vuelg
Uoete.

¢t still, yet
ovketl adv no longer, no more
Bewpew see, observe

This promise applies both to the resurrection
appearances of Jesus and to his continuing
presence with his people by his Spirit.

Caw live, be alive

"Even though Jesus dies the disciples will see
him because he will be alive, risen from the
dead, and they too will be spiritually alive and
capable of seeing him." Barrett.

Sanders adds, "Thereby they will be assured of
their own resurrection."

Beasley-Murray comments, "Clearly this
points to Easter, with its manifestations of the
risen Lord in mind, as the expansion of this
passage in 16:16-30 confirms beyond cavil
(note esp. 16:20, 22-23 and their link with
14:13-14). When Jesus so appears to his
disciples they will 'see' him with eyes of faith
quickened into new perception. This they will
do because Jesus 'lives' — after his execution —
and they will live in a new dimension by virtue
of the resurrection life of their Lord (it is the
same concept of life as that in 11:26 — 'he who
lives and believes in me shall never die'). 'On
that day' the relation of Jesus to the Father ('1
am in my Father"), which Jesus sought to make
plain in vv 7-11, will become luminously
clear; moreover they will then understand that
a new union with their risen Lord has become
possible, reflecting that of the Son with the

Father ('you in me and I in you,' v 20).
"Naturally this renewal of spiritual life and

perception is not confined to the Easter Day
experiences. Easter initiates a new era or, in
biblical language, the new age, which is that of
the saving sovereignty of God, and which
Jesus called the kingdom of God. That is why
the passage is replete with eschatological
terminology ('l come,' in relation to the
resurrection, is as truly eschatological as 'l
come' of the Parousia, v 3; 'yet a little while' in
v 19 echoes Isa 26:20 and Hab 2:33-34, cited
in Heb 10:27-28 with reference to the end of
the age; 'in that day,' v 21), commonly refers in
the Bible to the last day, cf., e.g., Isa 2:11;
4:12; Mark 13:32). The resurrection of Jesus,
along with the death from which it is
inseparable, is the eschatological event which
brings to a climax the eschatological ministry
of 'signs' of the kingdom into the world. Hence
Jesus may say at the beginning of this
paragraph, 'l will not leave you orphans'; he
comes at Easter to be reunited with his
disciples and to lift to a new plane his
relationship with them, for which that in the
ministry could be only a preparation. How that
will come about is more fully explained in vv
21-24."

Verse 20

év ¢kelvn T quépg yvwoeode vuetg Ot Eyw
&v T® matpl wov kai Vel év uol kdyw £v
VUTv.

gKeLvog, 1, 0 demonstrative adj. that

Again primarily the day of Jesus' resurrection
"but the thought is extended (see especially
v.20b) to the permanent presence of Christ
with his own." Barrett.
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yvwoeobe  Verb, fut midd dep indic, 2 pl
YLVOOK®

guol Pronoun, dats &yw

kdyw acompound word = kal £yw

"The unity of the Father and the Son could not
be perceived except on the basis of unity
between Jesus and the disciples; cf. v.19b.
The resurrection of Jesus and his presence
with his own points unmistakably to the
continuity of the divine life which flows from
the Father, through the Son, and in the
Church." Barrett.

Verse 21

O Exwv T Evtohdg pov kal TNE®V avTdcg
gkelvog gotLy O dyamdv ue: 6 8¢ dyomdv
ue dyamnOroetor VO 100 TATEOS Hov,
K&yw Ayomiow avtov Kol Eupoviow ovtd
EUOVTOV.

¢xw here means 'grasp firmly with the mind.' |

Beasley-Murray writes similarly, "The term
gupavilw is used in Exod 33:13, 18, where
Moses prays, 'Show yourself to me'
(uwpdviodv pot ogavtdv), and Yahweh
answers his prayer. In the NT the verb and its
cognates are (along with other meanings) used
of resurrection appearances; in Matt 27:53 of
appearances of risen saints; Acts 10:40, in
Peter’s proclamation, God raised up Jesus and
'gave him to become manifest' (Edwkev 00TOV
gugoavi] yevéobal); Mark 16:9, Jesus appeared
(¢@dvn) to Mary Magdalene. Following the
sayings on the Easter appearances and the era
they initiated in vv 18-20, it is evident that
what is here promised is a counterpart in the
believer’s life to the Easter appearances of the
risen Lord to the disciples."

euavtov, ng reflexive pronoun myself

Verse 22

évton, ng f seev.15

dyamow see v.15

dyammOiostolr  Verb, fut pass indic, 3 s
AyaTTow

Barrett says that John does not mean that
God's love is conditional upon human
obedience (cf. 3:16; 13:34; 15:9,12; 17:23);
his thought focusses on the mutuality of the
relationship between Father, Son and
believers. Those who obey Christ display the
presence of Christ and share in the Father's
love for the Son. "As Christians they represent
even more than an extension of the
incarnation; they are an extension of the social
personality of the Godhead."

Agyer a0T® "Tovdag, oy 6 "lokaplwing,
Kvpte, [kai] Tt yéyovev Ot Uiy wédlelg
EUQOViCety oeaUTOV Kal oYL TG KOOUW;

|CF. Lk 6:16; Acts 1:13.

yéyovev Verb, perf act indic, 3s yLvouot

NuLv is placed first for emphasis and in
contrast with T koouw at the end of the
sentence.

uehlw be going, be about, intend
oeavtov, ng reflexive pronoun yourself
oVUyL (emphatic form of o¥) not

dyoamow  Verb, fut act indic, 1's dyasmom
gugpavilw make known, reveal

"Might refer to a resurrection appearance, or to
a spiritual revelation of Christ; and it would
not be inappropriate to the appearance of
Christ in glory at the last day." Barrett.

Carson comments, "Judas hears these
distinctions between what the world will see or
be given, and what the disciples will enjoy,
and in his mind he cannot square the
distinction with his belief that the kingdom
must arrive in undeniable and irresistible
splendour. If Jesus is the messianic king, then
he must startle the world with apocalyptic self-
disclosure. Indeed, a select reading of some
Old Testament passages (e.g. Is 11; Dn 7; Hab
3:3-15; Zc 9), without compensating reflection
on passages speaking of suffering and
atonement, might be taken to sanction just
such a stance."

Verse 23

datepiOn ‘Incodg kal elmev avtd, "Edv Tig
Adyad pe TOV AOyov uov tnenfoet, kol 6
Ot LoV AyostioeL ovTOV, Kal TPOC
avTOV EAEVOOUEDN Kb LOVT|V TTO* ODTR
tonooueda.

dmekpiBn  Verb, aor midd dep indic, 3 s
dokpLvouol answer, reply, say
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The word (tov Aoyov singular) of Jesus is the
whole of the saving message which he brings
(cf. 5:24).

éhevodueda  Verb, fut midd dep indic, 1 pl
£0(OUOL
uovn, ng f room; wovnv molw live

The Old Testament is primarily concerned
with the dwelling of God with man (e.g. Is
57:15; Ezek 27:26f.; Zech 2:10). The promise
of the Old Testament is fulfilled through Christ
and the gift of the Spirit and will be
consummated at Christ's return (see especially
Rev 21:3).

Beasley-Murray comments, "The connection
with vv 2-3 is immediately apparent: Jesus
goes in death to prepare in the Father’s house a
'dwelling,' a 'home' (Lovn) for those who, like
the disciples, keep his word, and he will come
again to take them with him to the prepared
home; in v 23 the Father and the Son come to
the believer in his earthly existence and make
their home with him %ere. Whereas not a few
exegetes see in v 23 the climax of the
reinterpretation of the Parousia hope in terms
of the indwelling of the believer by the Father
and the Son (through the Spirit?), it would
seem that the Evangelist would teach us to
distinguish these realities. We have already
seen that the 'coming' of Jesus to his disciples
in v 18 relates to the Easter appearances of the
risen Lord and the era they initiated. The
promise in v 21 extends the Easter experience
to the believer in the post-Easter era: Jesus will
'manifest' himself to any who respond to the
gospel proclamation. In reply to the question
of Judas, that essentially eschatological reality
is represented under a different eschatological
image, namely that of the 'coming' of the
Father and Son to the believer to dwell with
him (cf. Ezek 37:26-27; Zech 2:10; Rev 21:3).
As in v 21 the Easter experience is post-dated,
so in v 23 the Parousia is anticipated, but
neither the resurrection nor the Parousia of
Jesus is thereby brought into question. That
Jesus in the Upper Room looks forward to the
goal of redemption beyond this world is seen
in 17:24, in the prayer that his followers 'may
be with me, where I am, that they may see my
glory which you gave me' (cf. 12:25-26); the
approximation of the language to 14:3 (‘that
where I am, you also may be') indicates that
that goal is in the Father’s 'house,' and the
event that completes the reunion is the
Parousia."

And Carson comments, "However conceived,
this is an anticipation, an inauguration, of the
final, consummating experience of God after
the parousia, when the words of the
Apocalypse will be fulfilled: 'Now the
dwelling of God is with men, and he will live
with them. They will be his people, and God
himself will be with them and be their God...
I did not see a temple in the city, because the
Lord God Almighty and the Lamb are its
temple' (Rev 21:3, 22; cf. 1 Ki 8:27; Ezk
37:26-27; Zc 2:10)."

Verse 24

O U1 ayomdv pe Tovg Adyovg wov ov

EET: Kal 6 Aoyog Ov dkoveTe ovk £0TLV

EuOg GANG ToD EMPavTOg ue TatPds.

€Uu0G, M, OV 1st pers possessive adj my,
mine

méupavtog  Verb, aor act ptc, m gen s
mewrtw send

[Cf. 5:19.
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