Reading The Greek New Testament

Week 228: John 19:4-37

Notes on the Greek New Testament
Week 228 — John 19:4-37

Day 1136: John 19:4-7

Verse 4

Kol ¢EfAOev mdhLy EEw O TThGTog Kol
MyeL avtotg, “18e Gyw vuly avtov EEw,
Tva yv@te OtL ovdeuioy aitiav gvplokw &v
avTd.

oy see 18:40

¢Ew adv. out, outside

yvte Verb, aor pass subj, 2 pl yLvwokw
0VdELS, 0VdEULY, 0VdEV  Nno one, nothing
aitwa, ag f see 18:38

Verse 5

¢EAAOeY oDV 6 "Incolc ¥Ew, QopdV TOV
AkdvOLvov oTépavov kol tO mopgupodv
natov. kal Aéyer avtolg, 160V 6
dvOpwiog.

Qopew wear
dkavlivog, n, ov  of thorns, thorny
OTEPAVOSG, OV m see V.2

"His statement on bringing out Jesus, 'that you
may know that I find no ground of complaint
against him,' and his cry, 'Look, the Man!'
must be to demonstrate the harmlessness of
Jesus. Dressed in his wretched clothes that
made him look more like a clown than a king,
bleeding profusely, in pain and with bruised
face through the additional beatings, Jesus
must have looked a shocking sight, enough to
horrify any who knew him. Yet, as with his
description of the mockery of the soldiers, the
Evangelist will have wished his readers to
recognize that the pathetic figure on whom the
Jews are bidden to gaze is the Man sent from
God, who, in that state of humiliation and woe,
was in the process of bringing the kingdom of
heaven for all humankind, including those
thirsting for his blood and those who were
shedding it." Beasley-Murray.

Bultmann comments, "Clearly the purpose in
this is to make the person of Jesus appear to
the Jews as ridiculous and harmless, so that
they should drop their accusation. Hence Jesus
has to step forth as the caricature of a king,
and Pilate presents him with the words, 'That is
the man! Look at the pitiful figure!' But to the
mind of the Evangelist the entire paradox of
the claim of Jesus is in this way fashioned into
a tremendous picture. In very truth, it is just
such a man who asserts that he is the king of
truth!"

Tom Wright in John for Everyone thinks the
words reflect Johannine irony — 'Behold the
man who is the true image of God'. He writes,
"Here's the man! Here is the true image of the
true God. Here is the one who has brought
God's wisdom into the world. Here is the
living embodyment of God, the one who has
made the invisible God visible... It says, in
particular, that when the living, loving God
comes in person, in the person of his own son,
to live among us rebels, in the world he made
and still loves, the appropriate form for him to
take is not the super-hero, sweeping through
the rebel states with horses and chariots,
defeating the rebellion in a blaze of glory. The
appropriate form for him to take — the form of
living statue which will tell his subjects who
he is, granted their wickedness — is the form
Jesus has now taken. The king of the Jews
crowned with thorns. The innocent king, the
true man, the one who told the truth and was

accused of blasphemy. 'Here's the man!'
"The words hang over the whole of chapter 19

as Jesus goes to the cross. This, John is telling
us, is the reflection of God. This is what it
means that Jesus, the eternal Word, took our
flesh. Look at this man, and you'll see your
living, loving, bruised and bleeding God."

Verse 6

8te o0V €1d0v adTOV ol dpyLepelc kal ol
vIneétal fkpayaooy Aéyoviec,
STo0PWooV 0TAP®OoV. AEYEL avTot O
IMAGTog, AdPete adTdHV VUL Kal
OTOVPWOOTE, &YW YOO OVY eVPLOKW &V
avtd altiov.

Ot¢ conj when

€ldov  Verb, aor act ind, 1s & 3pl dpaw see
VITNEETNG, OV m see 18:3

kpavyalw see 18:40

oTavpow  crucify

Mifete  Verb, aor act imperat, 2 pl Aaufovem

Pilate's words were probably intended as a
taunt. This is something that the Jews could
not do. Carson comments, "It is a sarcastic
taunt: You bring him to me for trial but you
will not accept my judgment."

altwa, og f see 18:38
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Verse 7

dmekpiBnoav avtd ol "Tovdatol, ‘Huelg
vouov xouev, kal Katd TOV vOuov Ogeiiel
dmoBavelv, dtL VoV Beod Eavtov
gmoinoev.

dmokpivopar  answer, reply, say
vouog, ov m law

Used here in the sense of a particular statute —
the law of blasphemy, Lev 24:16.

opethw  ought, must
dmobvnokw die, face death, be mortal
govtog, €avtn, éavtov  him/herself, itself

Jesus blasphemes in claiming for himself
essential equality with God. Carson
comments, "A Roman prefect was not only
responsible for keeping the peace but, within
the constraints of Rome's priorities, he was to
maintain local law as well. So the Jews
expound the point of law they want Pilate to
grasp... Moreover, in the Fourth Gospel the
charge of blasphemy has been a rising theme
(e.g. 5:18; 8:58, 59; 10:33, 36)."

Pilate's fear may simply have arisen from an
awareness of the trap in which he was now
caught, but more probably was caused by
Jesus' claim to supernatural dignity. Beasley-
Murray comments, " The idea that gods could
come down and appear in the likeness of men
was common enough in the pagan society of
his time. (An example is seen in Acts 14:11:
when the inhabitants of Lystra witnessed a
healing by Paul, accompanied by Barnabas,
they cried, 'The gods have come down to us in
human form."...)... Doubtless this fear would
be increased by the thought of the vengeance
that could be taken by a divine being on one
who had maltreated him (Pilate had had Jesus
flogged!)."

Verse 9

kol elofilOev £ig TO mPOLTWELOV TAALY KOl
Myer 10 “Inood, I160ev et 0v; 6 8¢ "Incolg
ATOKPLOLY OVK EdWKEV AVTH.

Day 1137: John 19:8-16a

Verses 8-12 — Pilate's Second Interrogation

moBev interrog adv. from where
dmokpLolg, ewg f answer, reply
£€dwkev  Verb, aor act indic, 3's  ddwL

"This second questioning of Jesus by Pilate
should be compared with the first (18:33-37),
for similar issues and emphases appear in both
(notably regarding Jesus’ origin and the nature
of his authority), and the reactions of both
Pilate and Jesus in the second interrogation
become more comprehensible in the light of
the first." Beasley-Murray.

Verse 8

"This question (like the question 'Art thou a
King?') is not capable of a simple answer."
Barrett.

Beasley-Murray comments, "The silence of
Jesus in this setting recalls Isa 53:7 (cf. also
Mark 14; 61; 15:5)... The reason for Jesus’
silence is doubtless due to Pilate’s reactions to
Jesus’ revelation in the first interrogation; after
Pilate’s skeptical response to Jesus’ statement
that he had come into the world to bear witness
to the truth, how should Pilate now
comprehend Jesus’ origin?"

Ote ovv fkovoev 6 IMhdtog TodTov TOV
Aoyov, udhhov épofrion,

Verse 10

Ote conj when
uoAliov adv more

Here probably used in an elative sense, 'he was
very much afraid'

Myer oDv avtd 6 TThdtog, "Epol ol
Aakele; ok oldag OTL ¢Eovoiay Exw
amolboai o kai éEovoiav Exw otavpdoal
og;

gofP1ion  Verb, aor pass dep indic, 3 s
gofeoual fear, be afraid (of)

géuol  Pronoun, dats £yw

oida (verb perf in form but with present
meaning) know

¢€ovola, ag f authority, power

dmolvw release, set free

oTavpow  crucify

Jesus' silence disturbs Pilate since he is
looking for a way to release Jesus.
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Verse 11

drtexpiOn [o0T@®] "Inoode, Ovk elyeg
¢Eovotav kate uod ovdeptov el un fv
dedouévov ool GvwOev: dud To0T0 6
0p0d0Vg ué 0oL UetCova Guaptiov ExeL.

dmekpiOn  Verb, aor midd dep indic, 3 s
ATTOKOLVOUOL

elyec  Verb, imperf act indic, 2's &ym

dedouévov  Verb, perf pass ptc, m acc & n
nom/acc s OLOWUL

dvwbev from above

"All human authority is derived from God's
(cf. Rom 13:1). For dvwOev see on 3:3. Itis
implied primarily that in condemning and
crucifying Jesus, Pilate acts with divine
consent — the crucifixion does not contravene
the authority of God but lies within his
purpose." Barrett.

Beasley-Murray, however, writes concerning
Pilate, "He was conscious of possessing
authority from the most powerful man on earth
and representing the most powerful nation on
earth. He therefore reminds Jesus that he has
authority to release him and authority to
destroy him. Jesus, however, was also
conscious of authority, and that of an infinitely
greater power than the emperor of Rome,
namely, the almighty God, who in that very
moment was granting Pilate the authority to
dispose of his life, but in accordance with his
own will, not that of his unwitting instrument
(note the imperfect tenses of the conditional
sentence, indicating the present time in which
the authority is delegated). The authority to
which Jesus refers, accordingly, is specifically
related to the present situation, regarding Jesus
in this trial; he is not speaking in general terms
of the relation of the state to God, in the
manner of Paul in Romans 13."

mopadoVs  Verb, pres act ptc, m nom s
mapaddwur hand over, deliver up

Barrett argues from the singular that the
reference is to Judas, cf. 13:21. Sanders,
Morris and Beasley-Murray think that the
reference is most likely to be to Caiaphas who
was the one who delivered Jesus up to Pilate.
Beasley-Murray comments, "He was the prime
mover in instigating Jesus’ death (11:49-53),
and he was responsible for eliciting and
formulating the charge that Jesus was king of
the Jews and guilty of blasphemy (Mark
14:61-64), of which the Evangelist shows his
awareness. Like Pilate, he was given authority
over Jesus, but he abused it, and for political
expediency handed Jesus over to Pilate on a
trumped-up charge of sedition to secure his
death. For this reason Pilate, though a guilty
man, was not so guilty as the High Priest of
God."

uelLwv, ov greater, greatest
auaptia, og fsin

| Here meaning 'guilt.'

Verse 12

¢k Toutov O IIhdtog £0tel dmmorboat
avtov: ol 8¢ Tovdatol Ekpavyooav
Myovieg, "Edv Todtov dmoliong, ovk €l
pirog 100 Kaioapog: mag 6 faotréa
£0VTOV TOLDV AvTIAEYeL TO Kaloapt.
Cntew  seek, attempt

kpavyoalw call out, shout

gav if

dmolvong  Verb, aor act subj, 2 s dwolvw
@Lhog, ov m and @uin, ng f friend

| Le. 'loyal subject'.

Boaowréo Noun, accs POOLAEVS, EWS m
king
dvtileyw object to, oppose

This would have been a particularly sensitive
charge to bring against Pilate whose position
was rather precarious. Beasley-Murray
comments, " It is the height of irony that the
Jewish leaders, of all people, should succeed
in embarrassing the Roman governor in this
way. "What a grotesque situation!' commented
Blinzler. 'The highest Roman official in Judea
has to endure being accused of lack of loyalty
to the emperor by the representatives of a
nation more passionately seething with hatred
for the Roman yoke than almost any other in
the empire'." Beasley-Murray goes on to quote
again from Blinzler, concerning Pilate, "His
fear of the sinister and suspicious emperor was
even greater than his awe of the mysterious
personality of the Accused; his own safety
appeared to him more important than a passing
triumph over the accusers who were
unsympathetic to him."
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Verse 13

O olv IAGTog dKkoVoog TV AdymV
TovTWV Tfiyayev £Ew tov Incodyv, kol
gxabLoev £l Priuatog eig TOIToV AeyOuevoy
Abdotpwrov, ‘Efpaioti &¢ TapBabda.

fiyayev  Verb, aor act indic, 3 s dyw

¢Ew adv. out, outside

koOlw intrans sit down; trans cause to
sit, set

Barrett says that the transitive may be meant
here, i.e. that Pilate sat Jesus on the fnuo.
This would give dramatic force to his words in
the following verse, 10g O BaoLAEVS VWV
and would explain why Pilate does not here
pass sentence. However, Barrett thinks it more
likely that John meant that Pilate sat on the
Bnua, though he deliberately uses ambiguous
language. "We may suppose that John meant
that Pilate did in fact sit on the fnuo., but that
for those with eyes to see behind this human
scene appeared the Son of man, to whom all
judgement has been committed (5:22), seated
upon his throne."

fnua, Tog n judicial bench, place of
judgement

Used elsewhere of the judgement seat of God
(or of Christ), cf Rom 14:10; 2 Cor 5:10.

Beasley-Murray writes, " It is the sixth hour
(noon) of the Preparation Days; at this hour
three things take place: Jews cease their work,
leaven is gathered out of the houses and
burned, and the slaughtering of the Passover
lambs commences. The Passover festival, for
all practical purposes, now begins... The
Evangelist’s thought is plain: Passover is the
great celebration of Israel’s deliverance from
slavery by God’s almighty power; then it was
that he showed himself as King, and they
became his people. In this celebration the Jews
gathered before Pilate are about to play a
decisive part in the fulfillment of the Passover,
a second Exodus, wherein God would achieve
an emancipation for all nations, not for Israel
alone, giving them life in the promised land of
his eternal kingdom. The crucial hour of

destiny for Jew and Gentile has arrived."
Carson, however, argues that the 'day of

preparation' is a regular way of speaking of
Friday, the day of preparation for the Sabbath.
mapookevn) Tol mwdoyo hence means the
Friday of Passover week. He concludes, "In
this view, John and the Synoptics agree that
the last supper was eaten on a Thursday
evening (i.e. the onset of Friday, by Jewish
reckoning), and was a Passover meal."

Tomog, ov m place
ABootpwtov, oV n pavement
‘Eppaiot, in Hebrew or Aramaic

Here the form of the word Gabbatha shows
clearly that Aramaic is meant. It would seem
to mean 'a raised place'.

Verse 14

nv 8¢ mopaockevn Tod maoKa, HEo fv O
£ktn. koi Aéyel tolg ‘Tovdatorg, “10e O
Baoihevg Budv.

nmapaokewn, ng f day of preparation
(before a sacred day)

maoyo n Passover

wpa, ag £ hour

£KTOG, M, OV Sixth

The UBS committee rejected the poorly
attested 'third hour' as an attempt to harmonise
with Mark.

Barrett says that an earlier time of trial is
necessary to Mark who later, during the
crucifixion, reports 'darkness at noon'. John,
however, wants to stress that Jesus' crucifixion
takes place at the same time as the passover
lambs were sacrificed.

"16e 6 Baotheg VudV Beasley-Murray
comments, "Pilate’s statement to the Jews,
however, was unexpected. They were awaiting
the announcement of a decision, i.e., the death
sentence of Jesus. Instead of announcing the
crime for which Jesus is now to be put to death
(e.g., '"This man made himself king'), Pilate
calls to the crowd, 'Look, your king!"' He
makes the moment of condemnation of Jesus
one of proclamation of his kingship, and that
in a formal yet dramatic way. Unlike the
presentation of Jesus in 19:4-6, this was not
intended to ridicule Jesus. Since that occasion,
Pilate had been moved by Jesus and defeated
in his attempt to rescue him. Now he makes
the moment of kis decision the moment of
decision for the Jews. They have a final and
crucial opportunity of declaring their mind on
Jesus and recanting, if they will, on their
unjust and bitter accusations of him."

Carson adds, "Like Caiphas before him
(11:49-52), Pilate spoke better than he knew.
The long-awaited king of the Jews stood
before them, and they did not recognise him."
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Verse 15

dkpayooav ovv ékelvor, Apov dpov,
oTavPWooV avTdHV. Aéyel avtolg O
IMAGtog, TOv Baoihéa VUMDV OTOVPWOW;
amekplOnoav ol dpylepels, OVK Exousv
Baohéa el un Koioopa.

| Pilate's tactics infuriate the crowd.

dpov  Verb, aor act imperat, 2 s aipw
take, take away
oTavpow  see v.10

| Pilate's irony leads to the Jews' blasphemy.

apyLepeve, ewg m high priest, member of
high priestly family

"Cf. Judges 8:23; 1 Sam 8:7, and many other
passages of the Old Testament, where it is
insisted that the only true king of Israel is God
himself, and that even a Jewish king can be
tolerated only on condition of his obedience to
God and fidelity to the national religion. In
denying all claim to kingship save that of the
Roman Emperor Israel abdicated its own
unique position under the immediate
sovereignty of God." Barrett. Beasley-Murray
similarly writes, "The implications of this
statement are to be weighed. In the context of
the trial of Jesus, of the Man who proclaimed
to the nation the kingdom of God, and
manifested it in his deeds, and called on Israel
to repent and believe, it is nothing less than the
abandonment of the messianic hope of Israel."

Beasley-Murray comments, "It is evident that,
as in his account of the ministry of Jesus, the
Evangelist has been very selective in his story
of the death of Jesus. As he made choice of
seven signs, and made much of their
significance, so he has concentrated on a few
features in the tradition that he received of
Jesus’ death which appeared to him most
significant. The controlling motif in his
account is that which dominated his narration
of the arrest and trial of Jesus, namely, the
kingship of Jesus. The anticipations in the
Gospel of Jesus being 'lifted up' are here
fulfilled, so that the crucifixion is seen as the
enthronement of Jesus."

Verse 16b

Hopéhapov ovv tOv Incodv:

mopéhapov  Verb, aor act ind, 1s & 3pl
maporoupfave take

Those who took him were the Jewish leaders
and the Roman soldiers who would carry out
the crucifixion. Carson and Beasley-Murray
say that the reference is to the soldiers who
formed the execution squad.

Verse 17

Kal BaoTdCwv £avTd TOV 0TaVPOV EE{ADEY
elg 1OV Aeyouevov Kpaviov Témov, O
Myetar “EBpoioti T'okyoOo,

Verse 16a

14TE 0DV TOPEdWKEV AVTOV aTolC Tva
oTaVPWOT).

tote then
mopodLdwuL see v.11

I.e. Pilate handed Jesus over to the fate the
Jews had determined for him.

faotalw carry, bear
0TOVPOS, OV m  Cross

otavpwbf] Verb, aor pass subj, 3 s
OTOVPOW

Day 1138: John 19:16b-22

Verses 16b-30

Carson comments, "In main outline, John's
account of Jesus' death parallels that of Mark
rather closely. Nevertheless, he omits some
details, and introduces several features not
reported elsewhere, including the controversy
caused by the inscription on the cross (vv. 19-
22), several fulfilment quotations (vv. 24, 28-
29, 36-37), the care of Jesus for his mother
(vv. 25-27) and the last cry before his death (v.
30)." Added to the above is the piercing of
Jesus' side (vv. 31-36).

"It was customary for a criminal not to bear the
whole cross but the cross-beam." Barrett.
Beasley-Murray comments, "The usual
procedure was for the condemned person to
have his outstretched arms nailed to the cross-
beam as he lay on the ground; it was then
lifted up with his body on it and affixed to the
vertical post which was already in the ground;
at Golgotha such posts will presumably have
been standing permanently."

Beasley-Murray also adds, "The significance
of Isaac carrying the wood for his sacrifice
was much in the minds of the Church Fathers,
and not alone in theirs but in the minds of the
rabbis also... It was ... said that Isaac carried
the wood 'as one bears the cross on one’s
shoulder' (Gen. Rab. 56.4, on Gen 22:6). It
would be no wonder if our Evangelist
paralleled Jesus setting out for Golgotha and
Isaac setting out for the mount with his Father.
Christians have also very understandably
linked Jesus bearing his cross to Golgotha with
his call to take up the cross and follow him
(note esp. the closeness of Luke’s language in
Luke 14:27 with John 19:17)."
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kpoviov, ov n skull
Tomog, ov m place
‘Eppaiott seev.13

Beasley-Murray comments, "Luke 23:33 does
not cite the Semitic name but simply reads,
'they came to the place that is called Skull.'
John 19:17 could be translated in the same
way, the gen. then being regarded as one of
apposition. Presumably the name was given by
reason of the shape of the ground (hence the
tradition that it was a hill...). The hillock
behind the bus station in Jerusalem, Gordon’s
Calvary, is undoubtedly reminiscent of a skull
in shape, but the traditional site of Golgotha in
the Church of the Holy Sepulchre is favoured
by recent archaeologists."

veypouuévov Verb, perf pass ptc, m acc & n
nom/acc s YPOQPW

NaCwparog, ov m inhabitant of
Nazareth, Nazarene

Verse 20

todTOoV 0VV TOV TiTAOV TOALOL dvEyvmoay
1OV "Tovdaiwv, dtL ¢yyvg fv 6 TémTOC Thig
Torewe Emov Eotavpwdn 6 "Inocode’ kai fv
veyoauuévov ‘ERpaioti, Pouaioti,
EAAVLOTL.

Verse 18

Omov avTov fotavpwoay, Kol uete avtod
dAhovg dvo €viedOev kal éviedbev, uéoov
8¢ tov ‘Inoolv.

avéyvwoav  Verb, aor act indic, 3 pl
avoywvwokw read

¢yyvg adv near

TOTTOG, OV m see v.17

moAlg, ewg f  city, town

‘EBpaiott  see v.13

‘Pwwaiott in the Latin language

‘EMviott  adv in the Greek language

O6mov adv. where
0TOVPOW  crucify

"One element in John’s account, shared
incidentally by the three synoptic Gospels, is
the brevity of his description of the actual
crucifixion: it is contained in a sub-clause
consisting of three words (v 18: &ov avTOV
g¢otavpwoay, 'where they crucified him'). This
is in marked contrast to the tendency of
Christian devotion through the ages to
meditate on the sufferings of Jesus on the
cross." Beasley-Murray.

The order of languages, 'Hebrew, Latin, Greek'

has strong attestation (x* B L N X it® 2 syr™

cop*™®™ arm eth etc) and indicates the national
language, the official language, and the
common language. Many later MsS (including
most minuscules and MSS of the Lat. tradition)
read 'Hebrew, Greek, Latin,' viewing the
languages as spoken in order from East to

West (Metzger).

Verse 21

d\og, n, o another, other
ovo gen & acc dvo dat dvolv two
évtevOev  from here, on this side

Eheyov odv 1) TIAdTw ol dpyLepetc TdOV
Tovdaiwv, M1 yodge, O Baothevg TV
"Tovdaiwv, dhke 8tu ékelvog elmey,
BoowheVg eiul tdV Tovdatwv.

The construction €vtedBev kol évielifev
meaning 'one on this side and one on that'
suggests a Semitic mind.

gkeLvog, 1, o demonstrative adj. that (one),
he

uecocg, m, ov middle

| 'and Jesus as the middle one'

Verse 19

Eypapev 0t kol Tithov O IIhGTog Kol
gomkev émi 100 otavpod: v 8¢
veypouuévov, ‘Incodg 6 Natwpalog 6
Baoihevg TOV Tovdaiwv.

"The Jews' objection to the fifulus was natural.
In the first place, they had just declared that
they had no king but Caesar, and the titulus, if
they accepted it, was tantamount to an
admission of sedition; and in the second place,
to suggest that a powerless, condemned and
dying outcast was the king of their nation was
a studied insult." Barrett.

Yoo write

TITAOC, OV m nhotice, inscription

g0mkev  Verb, aor act indic, 3 s t1OnuL
place, set

"It was customary for one doomed to be
crucified to have a tablet or placard stating the
cause for his execution hung about him, or
carried by another before him, and then affixed
to his cross." Beasley-Murray.
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Beasley-Murray adds, "For the Evangelist the
action of Pilate was the climax of the whole
series of events that culminated in the
crucifixion of Jesus: Pilate, the judge and
representative of the dominion that ruled the
world, hereby declares that Jesus on his cross
is King of his people. It was written in Hebrew
that the Jews might understand it; in Latin that
the Romans might know it; in Greek, the
lingua franca of the world, that all nations
might learn of it. "Thus did Pilate tell it out
among the nations that the Lord is king' wrote
Hoskyns, in the words of Ps 96:10. Here the
irony of John reaches its apex: the two men
who were most responsible for the death of
Jesus became the unwitting prophets of the
death of Jesus: the one declaring it as the
means of redemption for Israel and the nations
(11:49-50) the other proclaiming it the
occasion of his exaltation to be King of Israel
and Lord of all."

dpagog, ov seamless

dvwbev from above

VPAvVTOg, 1, ov woven (¢k Twv dvwbev V.
d1 6Aov woven in one piece
throughout)

olog, M, ov whole, all, complete

A detail peculiar to John. Josephus describes
the tunic of the high priest in similar terms.

Verse 24

elmav oV PO dAMAoVS, MY oytompev
avtov, AL Mywuev mepl adTod Tivog
gotar Tva 1 Yoo mAnowbii [ Aéyovoal,
ALEUEPIOAVTO T LWATLE WOV £0VTOLS KO
£l TOV Lpatioudy pwov Efarov khfjpov. Ot
UEv ovv oTpaTIdTOL TOdTO émoinoay.

Verse 22

dmekpiOn 6 Ihdtog, O yéypaga,
vEypopa.

dmekpiOn  Verb, aor midd dep indic, 3 s
dmokpLvoual  answer, reply
véypago Verb, perf act indic, 1 s ypogw

"Pilate, no doubt anxious to avenge himself
upon the Jews who had forced him to act
against his will, refused to alter what he had
written. Accordingly Jesus went to his death
under a title unintentionally but profoundly
true." Barrett.

ANV, oLg, ovg reciprocal pronoun one
another

oylowuev Verb, aor act subj, 1 pl oyllw
split, tear, separate, disunite

Mayowuev  Verb, aor act subj, 1 pl Aayyovem
receive; fall to one's lot; cast lots

gotar  Verb, fut indic, 2's giut

voaon, ng f writing, Scripture

TAnpwOfi Verb, aor pass subj, 3 s TANPOW
fill, fulfill

diepeploavto  Verb, aor midd indic, 3 pl
dwaueplllw divide, distribute

govtog, £avtn, Eavtov  him/herself, itself

kAnpog, ov m lot (of something thrown or
drawn to reach a decision)

The quotation follows exactly the LXX of Ps
22(21):18.

Day 1139: John 19:23-27

Verse 23

Verse 25

Ol olv otpati®dtal dte dotavpwoay TOV
‘Inoodv Ehapov Ta tudtia avtod Kai
grmoinoav téooapa uépn, EKGotw
OTPOTLOTY WEEOC, KOl TOV XLTOVO. BV &8 O
YLTOV Gpaqog, £k TV dvmbey Veavtog ot
Ohov.

eloTrikeloav 8¢ mapd 1M otavp®d 10
"Inoo? 1) witne avtod kal M ddehgn Tiig
unteog avtod, Mapia 1 tod Khomd kol
Moapia 1| Maydoinvi.

glotikewoav  Verb, pluperfect act indic, 3 pl
totnut stand

OTOVPOS, OV m see v.17

adehgn, ng f sister

Maydainvn, ng f woman of Magdala

OTPOTLWTING, OV m soldier

Ote conj when

ipotiov, ov n garment, clothing

TEOOOOES neut TECOOPO gen TECOUPWYV
four

WEPOS, ovg n part

£K00TOC, 1, ov each, every

"The clothes of an executed criminal were a
recognised perquisite of the executioners."
Barrett.

"It is possible that only two women are
referred to (Jesus' mother = Mary the daughter
(or sister) of Clopas, and her sister, Mary
Magdalene), or three (Jesus' mother, her sister
= Mary the daughter (or sister, or wife) of
Clopas, and Mary Magdalene); but more
probable that John intended his readers to
think of four. Identifications are easy to
conjecture but impossible to ascertain... It is
possible that this Clopas should be identified
with the Kheomag of Luke 24:18." Barrett.

xrtwv, ovog m tunic, shirt (generally of
garment worn next to the skin)
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Beasley-Murray, having argued that the
reference is best understood of four women,
continues, "The relationship of the women
mentioned by the Fourth Evangelist to those in
the synoptics is more difficult to determine.
Traditionally it has been assumed that the
same persons appear in John as in Mark and
Matthew. The mother of Jesus is excepted,
since she is in John’s list only. Mary
Magdalene appears in all the lists. So that
leaves two mentioned by John to be accounted
for. The easiest solution is to identify Mary
(wife?) of Clopas with Mary mother of James
and Joses (Joseph). The unnamed sister of
Jesus’ mother could be Salome, mentioned by
Mark alone; she could also be the unnamed
mother of the sons of Zebedee, who is
included in Matt 27:56. This last suggestion
greatly attracts a number of expositors, since it
makes James and John, the sons of Zebedee,
the cousins of Jesus. The traditional
identification of John the son of Zebedee with
the Beloved Disciple helps to explain his close
relationship with Jesus in the ministry.
Moreover, it makes more comprehensible the
immediately following scene, in which Jesus
commits his mother to the Beloved Disciple."

Verse 27

eito Aéyer T® nadntf, "18¢e 1) wjtne cov.
kol dgte ékeivng thic dpag Ehafev O
uaontng avtny eig T idua.

gito adv. then

ékeLvog, 1, 0 demonstrative adj. that
wpa, ac f hour, moment

ghapev  Verb, aor act indic, 3 s Aaufavw
idLog, o, ov one's own; ta idto. home

It is quite unnecessary to seek allegorical
meanings for what is narrated here. In the
agony of his death, Jesus' concerns are not for
himself but for his family and for his disciples.

Day 1140: John 19:28-37

Verse 28

Metd o010 eldwe 6 'Inoodc dtu 1o
TAVTA TETENEOTAL, Tva TEAELWOT 1) Yoo,
Aéver, AP,

eldwg  Verb, perf act ptc, mnom s oida
know

In The Easter Enigma, Appendix I, pp 129-
131, John Wenham provides detailed argument
for believing that (contra Barrett and 1. H.
Marshall) Mary Magdalene (of Luke 8) is to
be identified with the sinner of Luke 7. This
sinner, he argues (see the summary given at
the beginning of John 12) is the same as Mary
the sister of Martha. On this argument Mary
Magdalene is sister to Martha and Lazarus.

"From first to last in this passion narrative
Jesus is in control of all that takes place. The
whole train of events is set in motion by him,
and at the appropriate moment he will
terminate it." Barrett.

161 adv now, already

tetéheotal  Verb, perf pass indic, 3 s Tehew
complete, finish, fulfill

teheLwBTy Verb, aor pass subj, 3 s teheLOW®
complete, accomplish

yoaon, ng f writing, Scripture

owpaw be thirsty, thirst

Verse 26

"Incodg obv Wdwv TV untépa Kol TOv
ooV mapeotdTo OV 1fydma, Aéyel T
untpi, Tovar, 1de 6 vidg cov.

1dwv  Verb, aor act ptc, mnom's OP0LW
see, observe

uabntng, ov m disciple

mapeot®Ta  Verb, perf act ptc, f nom s
maplotnul stand by/beside

yOvor  Noun, voc s yuvn, alkog f woman

Beasley-Murray comments, "His brief words
to his mother and the disciple are not just a
commendation or suggestion; they are more
like a testamentary disposition, in language
reminiscent of adoption."

Ps 69(68):21. See also Mk 15:36; Matt 27:48
and Lk 23:36. Beasley-Murray comments,
"The saying is part of the lengthy description
of the desolation, isolation, and scorn
experienced by the Righteous Sufferer, and in
the psalm the giving of the drink appears to be
part of the torment inflicted upon the sufferer.
If Mark cites the event as linked with the cry
of desolation from the cross (Ps 22:11), John
underscores the reality of the desolation by his
specific citation of the scripture, for the
thought of Ps 69 is closely parallel to that of Ps
22. Dodd indeed thought that the cry 'l thirst'
was a symbolical equivalent of the cry of
desolation."

Verse 29

okedog Ekelto BEoVg ueoTOV: OmdyYoV vV
ueotov tol 6Eovg Vooww TEPLOEVTES
TEOoHVEYKAY 0VTOD TQ 0TOUATL.

OKEVOG, OUS n Object, vessel
kelpal lie, be laid; be, exist
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0Eog, OVC n sour wine

ueotog, m, ov full

OTOYYOS, OV m Sponge

VOoWTog, ov m & f hyssop (a small bush
with aromatic leaves used for ritual
purification)

Two minuscules, 476* and 1242, read Vo0W,
'a javelin'. Hyssop would not be suitable to
offer up a sponge to a crucified man (cf Mk
15:36 which has kaAouw, 'a rod'). Some, such
as Dodd, think that a primitive error may have
occurred and that the original was V00 (so
also Moffatt, Goodspeed, Phillips, Rieu,
Williams, NEB). Barrett and Sanders suggest
that John mentions hyssop because of its use in
the Passover celebration (cf. Ex. 12:13).

On the other hand, "although a branch of
hyssop would not support a sodden sponge, a
stalk of hyssop could. Indeed, the branches of
the hyssop at the end of a stalk could form a
little 'nest' to cradle the sponge. Roman
crosses were not very high; the soldiers needed
to raise the sponge barely above their own
heads." Carson.

His work is complete. Beasley-Murray
comments, "The rendering, 'It is finished!"
conveys only half the meaning. For the verb
tehéw fundamentally denotes 'to carry out' the
will of somebody, whether of oneself or
another, and so to fulfill obligations or carry
out religious acts. 'It is accomplished!' renders
that aspect of the word. Doubtless both
meanings of the term, the temporal and the
theological, are intended here. 'So the last
word of Jesus interprets his suffering and
dying as the crowning conclusion and high
point of the work that he has performed in
obedience — the obedience of the Son finds
here its most radical expression — and enables
the believing eye to see the glorifying of the
Son through the Father' (Dauer)."

Kkhvo lay, bow
keqpaAn, ng f head
mapaddwul hand over, deliver up

meplBévreg  Verb, aor act ptc, m nom pl
mepttiOnue - put around, put on

mpoonfveykay  Verb, aor act indic, 3 pl
mpoogepw  oOffer, present

otoud, Tog n mouth

Cf. Mk 15:37; Lk 23:46; Matt 27:50. "The
term maPEdwkKeV, however, is stronger than
the verbs used in the synoptic Gospels, and it
is possible that it reflects the thought in 10:18,
'l have authority to lay down (my life)...." The
death of Jesus is then 'a conscious act ... a
self-offering to the Father' (Schnackenburg)"
Beasley-Murray.

Beasley-Murray comments, "The action was
certainly unusual for a member of a Roman
execution squad on behalf of a crucified Jew
he was guarding, not least in view of the
treatment meted out to Jesus by his group —
and he may well have been one of them who
engaged in the sport! Not surprisingly, some
have wondered whether there is a link here
with the synoptic account of the centurion who
confessed Jesus as VIO 0£00, 'Son of God,' in
Mark 15:39."

Verse 31

Ol ovv ‘Tovdalol, émel apaockevn fv, (vo
un ueivn €mi ol otovpod Td cwuato év
) oafpaTw, v Yoo weydin 1 fuéoa
gkeivov 100 coppdTov, fowtnooay TOv
ITAGTOV (va koTEAYDOLY a0TOV TO OKEAN
Kol ApOdoLv.

émeL  since, because
mapaockevn, ng f day of preparation
(before a sacred day)

Verse 30

Here clearly meaning a day of preparation for
the Sabbath (cf. Mk 15:42), cf. v. 14.

8te ovv EhaBev 10 BEog [6] "Inoodg elmev,
Tetéheotor: Kob KAVOg TNV KEQAATY
ToPEdWKEY TO mveduaL.

uevw remain, stay
owua, T0g n  body

Ote conj when
g\ofev  Verb, aor act indic, 3 s Aaupoavem
TeTéheoTAL  see V.28

"Jewish law laid it down that one that is
hanged (usually after execution) should not
remain on a gibbet overnight, since a hanged
man is accursed in God’s sight and pollutes the
land (Deut 21:22, 23)." Beasley-Murray.

ueyas, ueyoAn, ueyo large, great

Le. not just a Sabbath but also part of a special
festival.

ékeLvog, 1, o demonstrative adj. that

gowtaw ask, request

kateoy®dolv  Verb, aor pass subj, 3 pl
kotayvou  break

okéhn Noun, nom/acc pl 0kehog, OVUG n

leg
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"Romans left crucified men to linger till their
death, sometimes for several days, and then the
vultures finished them off. If there was any
reason for hastening the death of crucified
men, their legs were smashed with an iron
mallet, so causing great loss of blood and
asphyxia... It is of interest that the bones of a
man crucified in this period, discovered in the
area north of Jerusalem, had been broken; one
leg was simply fractured, the other was
smashed to pieces" Beasley-Murray.

a4pbdoLv  Verb, aor pass subj, 3 pl aipw
take, take away

Verse 32

nABov oDV ol otpaTi®ToL, Kol ToD uév
TOWTOV KATEoEAY TO okEAN kol ToD dAlov
100 ovoTavpwBEVTOg AVTH

Most commentators (Dodd, Lindars, Barrett,
Sanders) look for a 'spiritual' meaning in this
passage and link it with earlier teaching by
John on eternal life, water, Spirit and blood.
Barrett, for instance, says, "It is highly
probable then that in the effusion of blood and
water from the pierced side of Christ John saw
a symbol of the fact that from the Crucified
there proceed those living streams by which
men are quickened and the Church lives. Nor
can it be accidental that water signifies
baptism and regeneration, and the blood the
eucharistic cup."

It is safer, rather, to see this as evidence of the
real humanity of Jesus and of the reality of his
death.

Verse 35

nAOov Verb, aor act ind, 1s & 3 pl 2pyoua

OTPATLOTNG, OV m soldier

mpwtog, M, ov first

katéoEav  Verb, aor act indic, 3 pl
KOTOYVUUL

d\og, n, o another, other

ovotovpwbévtog  Verb, aor pass ptc, m gen
s ovotavpoouor be crucified together
(with someone else)

Verse 33

Kol O £WPOKME UERAPTVONKEY, KAl GANOLVT
adtod oty 1| naptvpla, kal éketvog oldev
OtL AMNOf Aéyer, Tvo kol Vel
motev[o]nte.

£wpakwg  Verb, perf act ptc, mnom's 6paw
uopTupew bear witness, testify

¢mi 8¢ 1OV "Inocodv éNBdvTeS, (g 1oV 1iom
ovTOV TEOVNKOTA, 0V KATEOENV avTod Td
okéhn,

These two words are characteristic of John, cf.
1:34; 3:11. "It is generally inferred, probably
rightly, that this witness is the beloved disciple
(vv. 25-27), responsible for the Fourth Gospel
as a whole." Carson.

€ldov  Verb, aor act ind, Is & 3pl 6paw see

Non see v.28

te0vnkdTo.  Verb, perf act ptc, m acc s
Ovnokw die; pf be dead

aAnbuvog, m, ov real, genuine, true

uaptvpla, og f testimony

gkeLvog, 1, o demonstrative adj. that (one),
he

Probably Jesus, or the Father.

"So speedy a death was unusual. Victims of
crucifixion sometimes lingered for days. Cf.
Mark 15:44, ¢0avpooev €l 10m t1eOvnkey."
Barrett.

oida know, understand

alnong, eg  true, genuine

motevonte  Verb, aor act subj, 2 pl
motevw believe (in), have faith (in)

Verse 34

ke €l TOV oTpaTIWTOV AdYYM adTod TV
mhevpdv Evugev, kal ¢EAMOeV g0V alpa
kol Vdwp.

elg, wa, €v gen €vog, ULag, £Vog one

royym, ng f spear

mhevpa, ag f side (of the body)

gvvEev  Verb, aor act indic, 3 s VUOOW
prick, stab

gvbug adv. straightway, immediately

olpa, atog f blood

VOwp, Véatog n water

"This clause is only loosely constructed with
the sentence, as will appear if an attempt is
made to take it closely with GAnOuvn £€0TuLv,
oidev, or Aeyet. It indicates the general aim of
the veracious testimony of the witness. 'You'
(the readers of the gospel) 'are not merely to
believe that blood and water did in fact issue
from the side of the Crucified, but to believe in
the full Christian sense' (cf. 20:31 for the aim
of the gospel as a whole)." Barrett.

Verse 36

gyéveto yap tadta tva 1 ypagn Tinowbi,
Ootodv ov cvvtpiproetol avtod.

¢yéveto  Verb, aor midd dep indic, 3 s
YLVOULOLL

TAnpwOf] Verb, aor pass subj, 3 s wAnpow
fill, fulfill

ooteov, ov and OGTOVV, OV n bone
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ovvipipioetar  Verb, fut pass indic, 3 s
ovvtplpw break in pieces, shatter

"It is difficult to give the source of this
quotation. Three or four Old Testament
passages come under consideration: Ex 12:10
(cf. v.46), Num 9:12; Ps 34(33):20. The
Pentateuchal passages refer to the passover
sacrifice, of which no bone may be broken;
that in the Psalter refers to God's care of the
faithful (kvpLog BvAOOCEL TAVTO TOL 00T
ovTwv)." Barrett. Lindars thinks the
Evangelist had both typologies in mind.
Carson thinks the Pentateuchal references
more likely.

Verse 37

Kal wdAy £tépa yoopn Aéyel, Opovtal gig
Ov £Eekévinoav.

ALY again

£tep0cg, a, ov other, another, different

Spovtor  Verb, fut midd dep indic, 3 pl
Opaw see

gKKEVIE®W  pierce

Carson adds, "But if there is uncertainty in the
referent of They, and debate as to when all will
see the one they have pierced, there is little
doubt about John's Christological purpose.
John's first readers, familiar with their Bibles,
would remember the references in Zechariah
to God's promised shepherd, and remember
that Jesus said, 'T am the good shepherd. The
good shepherd lays down his life for the sheep'
(10:11). They might also remember that the
next chapter of Zechariah begins with the
words, 'On that day a fountain will be opened
to the house of David and the inhabitants of
Jerusalem, to cleanse them from sin and
impurity." And it would be hard for them not
to reflect on the flow of blood and water from
Jesus' side, the promise of the Spirit (7:37-39)
and the cleansing and life that issue from these
new covenant promises."

Accurately follows the Hebrew of Zech 12:10.
Beasley-Murray comments, "Zech 12:10 was
an important testimony in the primitive
Church, as its use in Matt 24:30; Rev 1:7, and
this passage shows... In Matthew and
Revelation the lamentation takes place at the
coming of the Son of Man, and it is unclear
whether it is through remorse or in repentance.
The application in John 19:37 is not to be
restricted to the end of the age; in statements in
the Gospel concerning 'seeing' the Son of Man
lifted up, the primary emphasis is on salvation.
The link between this citation and that
concerning the Lamb who brings deliverance
at the second Exodus (or the Righteous Man
whose sufferings bring salvation) suggests that
the salvation aspect is to the fore here also.
Naturally the obverse of judgment for those
who persist in looking on the Redeemer in
unbelief is not excluded."
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