Reading New Testament Greek

Week 231: 1 John 1:1-2:11

Notes on the Greek New Testament
Week 231 -1 John 1:1-2:11

Day 1151: Introduction to John's First Epistle

Relationship between the Johannine Writings

Most authors regard the three Johannine Epistles as stemming from a single author, though some
ancient and modern authors have suggested that 2 and 3 John are not from the same hand as the Gospel
and first Epistle. There is no certainty over the chronological ordering of the three letters — their
ordering in the New Testament being by length. Marshall treats 2 and 3 John before 1 John.

Westcott draws attention to the many parallels between 1 John and the Gospel of John, in particular:

1 John 1:2,3 1) Cwn épavepwdn, kal
EWPAKOUEY KOl LopTVPODUEY ... O
EWPAKOUEV Kal Aknkdouev dmayyélhouev

Kol vulv

John 3:11 0 £wpdkouev naptvpoduev

1 John 1:4 tabta ypodgouev fuets Tva 1 xopd
HUOV 1 TETANOWUEVT.

John 16:24 aitelte kal AMjupeobde, Tva 1
Y0 OO VUDV T TETANOWUEVT.

1 John 2:11 6 8¢ wo®v TOV AdeApOV adToD
... €V Tf) oKOTiQ TEPLITOTET, KAl OVK OLdEV
oD vidysl

John 12:35 ¢ mepuot®v €V Tff 0KOoTiQ 0K
oldgv oD vwdyel.

1 John 2:14 6 A6yog 1ol 0goD &v DUtV uével

John 5:38 tOV Adyov avtod ovk Eyete év
VULV uévovta,

1 John 2:17 6 &¢ mwoudv 16 OéAnua 10D Oeod
uéveL eic TOV ai®va.

John 8:35 6 VIOC UéveL £ig TOV aidva.

1 John 3:5 Guaptica év avtd ovk £0TLv.

John 8:46 tig £E€ VU@V EAéyyeL ue meptl
auaptiog;

1 John 3:8 dute dpyfic 6 dudfolog GuoapTdvel.

John 8:44 ¢xetvog dvOpwmokTdVog v dte
apyfic,

1 John 3:13 u1) OavudCete, ddehgol, el uLoet
vube 6 kdouoc.

John 15:18 El 6 kOOnog vudg ULoET,
YIVmOokeTe OTL £ue TEATOV DUDV UeUlONKEV.

1 John 3:14 oidauev &ti uetapeprikauey €k
ol Oavdrtov eig v Cwrjv, 8Tl dyamduev
ToVg Adehpog”

John 5:24 6 TOV AOYOV MOV AKOVW®V ...
uetoBépnkev ¢k tod Bavdatov eig v Cownv.

1 John 3:16 £kelvog VIep MUOV TV Yoy
ovtod E0nkev:

John 10:15 v Yuyrv wov tidnuL vep TV
TPORATWV.

LS

1 John 3:22 0 &dv aitduev Aaupdvouev ...
OTL ... T4 dpeotd vomov avtod woloduey.

John 8:29 ovk dgfikév ue udvov, O1L éyw Ta
GPE0TA AVTD TOLD TAVTOTE.

1 John 3:23 ovtn éotiv 1 évtoAr) avtod, Tvo
... Gyomduev ahhilovg, kabwe Edwkev
EVTOM|V fUlv.

John 13:34 évtoAnv kawviiv didwut Bulv,
Tva dyostdrte dAAihovg” kabwg 1ydmnoo
Vg Tva

1 John 4:6 Muetc ék tod Oeod éouev: O
YLVWOKWV TOV 0gdv drkovel udv, Og ovk
£oTLv €k 10D 0£0D 0K dKoVEL UV,

John 8:47 6 v £k 10D Oeod 0 PrjuaTa Tod
0e0D dkovel dud TodTo Vel ovk drovete,
Ot £k 10D Beol ovk £0TE.

1 John 4:15 g £&v duohoyron 6t "Incot
gotLv O viog 100 080D, O Be0g v AT Uével
Kol ovtog év T Bed.

John 6:56 O TPWYWV OV TNV 0GOKO KOl
vy Hov TO atua év ¢uol uével Kdyw év
ovTR.

1 John 4:16 £yVOKOUEV KOl TTETLOTEVKOUEY

John 6:69 TETLOTEVKAUEY KOl EYVOKAUEY

1 John 4:16 6 pévav €v Tf dydmn v 10 Bed
UEVEL

John 15:10 &dv tdg évtohdc nov TnEYonTe,
uevelte €v T dydmn uov,
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1 John 5:4 adtn éotiv 1 vikn 1 vikjoooo 1ov | John 16:33 Bapoette, £yw veviknka Tov
kOouov, N Totig NUdV. Tig 8¢ oty O VKAV | KOoUOV.

OV KOoUOV

1 John 5:9 1) poptupia tod Ood uelCwv John 5:32 dAhog €0Tiv O LOETVPGOV TTEPL
gotlv, 8tL atitn €otiv ) naptvpta tod Beod, | éuod, kal otda &tL dAndMc fotwv 1

OtL pepoptvpnkev mepl Tod viod avtod. noETVPLo v napTvpet mTepl uod.

1 John 5:20 &£dwkev NIV dudvoro Tvol John 17:3 aitn 6¢ gotiv 1 alwviog Lo, Tva
YWVOOK®UEY TOV AANOLVOV: Kol €Uty v TId | YIVOoKkwoLy 68 TOV uOvov alnbivov Bedv
AMNOLVD, év T® Vid adtod ‘Incod Xpotd. kal Ov dméoterhag Incodv XpLotdv.
o0TdC 0TIy 6 dANOLWVOC BedC Kkal Twn)

alwviog.

Smalley also draws attention particularly to parallels between 1 John and the Farewell Discourse of
John 13-17. Westcott suggests that this close relationship with the Fourth Gospel argues for common
authorship. Westcott says that both were written by the Apostle John.

Fewer scholars today defend a common authorship of the Gospel and Epistles. Marshall, however,
having surveyed the various arguments for disparate authorship concludes, "These considerations show
that there is little reason to attribute the outlook found in 1 John to an author of different outlook from
that of the main body of the Gospel. It is, therefore, possible that both works come from the same
author. In any case, however, the Gospel and Epistles stand so close together in terms of theological
outlook that they must at least have been written by authors who stood very close to each other... On
the whole it is improbable that the author of the Epistles also composed Revelation"

Smalley, on the other hand, writes, "The relationship between the writing of these letters and the
composition of the Fourth Gospel is complex. But it is not unreasonable to suppose that the inspiration
behind the tradition and distinctive theology of the Fourth Gospel came from John the apostle, the
beloved disciple, himself; that some followers of John published the final version of his Gospel at
Ephesus after his death (around A.D. 85); and that these Christians were not directly involved in the
production of 1, 2, and 3 John."

The Situation prompting this Letter

Westcott points out that 1 John is not really a letter: it lacks opening salutation and closing
subscription. He considers it to be more of a pastoral address.

John writes to a church disturbed by false teachers. By the time John writes they seem to have left the
church (2:19) but still have contacts with members causing them to question whether they could truly
regard themselves as Christians. John writes to provide "a careful statement of the apostolic
understanding of Christianity for the benefit of his friends so that they might see where it was distorted
by the seceders and confirm their own understanding of it and their place in the company of God's
people." (Marshall).

The false teachers were forerunners of those who developed the Gnostic sects of the second century,
though it would be anachronistic to call them Gnostics.

"It seems likely that the claims which John denies at the beginning of the Epistle represent those of the
false teachers. They were people who claimed to have fellowship with God and to be sinless (1:6, 8,
10). They said that they knew God (2:4). Very possibly they believed that God was light and said that
they lived in the light (2:9). What lies beyond any doubt is that they held unorthodox views about
Jesus. They did not believe that Jesus was the Christ or the Son of God (2:22; 5:1, 5); they denied that
Jesus had come in the flesh (4:2; cf. 2 Jn. 7)... They did not accept the validity of any commands given
by Jesus (2:4)... [though] there is no evidence that they lived in a conspicuously immoral manner."
(Marshall).

Marshall comments that a "view which no longer finds favour is that two or three different heresies
were being confronted by John." Nevertheless, this is the view held by Smalley who argues that the
church to which the letter was written there were Jews who had, with difficulty, accepted Jesus as
Messiah but who denied his deity and gave an exalted place to the Jewish law. Other Hellenistic
Christians had adopted proto-gnostic views and found it difficult to accept the full humanity of Jesus.
Both groups used elements from the Gospel of John to their own ends. The writer of the epistle treads
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a fine line between the two extremes in asserting the reality of the Incarnation, Jesus God come in the
flesh.

Marshall argues that, "there is considerable difference of opinion regarding the identity of John's
opponents. Links can be found with Paul's opponents at Corinth, with Cerinthus, and with Ignatius's
opponents. It seems most likely that the opponents were Christians who felt that they had moved
beyond the elementary stages of orthodox theology to a new position which called orthodox
affirmations into question. They were like men kicking away the ladder on which they had climbed to
the heights and leaving themselves without any visible means of support. Relying on their belief that
they were inspired by the Spirit and claiming a direct knowledge of God, they thought that they no
longer needed Jesus or his teaching. Under the influence of Docetism they argued against a real
incarnation of the Son of God in Jesus, and probably adopted a view like that of Cerinthus or Basilides,
that the Christ or Son of God inhabited Jesus only for a temporary period."

Emphases of this letter

*  Faith is linked with orthodoxy — particularly a right view of Christ.
*  Faith cannot be separated from love.

»  Faith expresses itself in righteousness, obedience and sinlessness.
*  Faith is linked with assurance.

Smalley writes, "The purpose of 1 John may therefore be summarized as primarily an appeal to the
faithful: to strengthen the faith and resolve of true believers in the Johannine community by
encouraging them to maintain the apostolic gospel. To this end the writer appeals to his readers to
adopt a proper estimate of the person of Jesus, and to act with Christian morality. As believers, that is
to say, John exhorts his readers to live in the light as children of God (the paramount and
complementary themes in the two main divisions of 1 John, 1:5-2:29 and 3:1-5:13). Belief and
behaviour, christology and ethics, are together a consistent concern of the writer; and his insistence on
the practice of Christian love and unity, as derived from the love of God (e.g. 1:3; 4:19), flows directly
from the evident stresses and divisions within the Johannine circle...

"A secondary intention behind the composition of 1 John may be regarded as a refutation and
correction of the inadequate views (both christological and ethical) which were being espoused by
other, heretically disposed members in the Johannine community, of a Jewish or non-Jewish
background. For such adherents, John’s balanced teaching about Christian belief and behaviour was
entirely appropriate, and provided its own appeal. It was no doubt aimed, in particular, at the
prevention of further error and secession, and thus at the preservation of unity in the church."

Marshall concludes, "Such teaching is clearly vital for the church and the world today. despite all the
differences between the first century and ours it may be urged that the fundamental similarities make it
possible to apply Johannine teaching to our situation without much difficulty. The church today needs
to learn the lessons that faith must rest on God's revelation of himself in his Son, Jesus Christ, that faith
and love cannot be separated from one another, that Christians are called to a life of perfect love, and
that they can enjoy assurance and certainty in their knowledge of God."

The Greek of 1 John

Westcott considers that the text of 1 John does not present many difficult problems, having been
"exposed to far fewer disturbing influences than ... the Gospels."

Of the three Epistles of John Marshall writes, "Their Greek is the easiest to read in the whole of the
New Testament. The total vocabulary of the New Testament is 5437 words; the number of different
words used in 1-3 John is merely 303, and the majority of these are common words. To read a text
with such a small vocabulary is a light undertaking. The general style and syntax of the Epistles is also
simple and straightforward, and there are not many tricky passages to retard the beginner. Students
who have not yet worked their way fully through an elementary Greek grammar can cut their teeth on
these Epistles, and will have the rewarding experience of finding that they can actually read the New
Testament itself without too much difficulty."
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Day 1152: 1 John 1:1-4

"This writing begins without any of the formal
features characteristic of a letter, such as are
found in 2 John and 3 John. Since the
conclusion also lacks any typical features of a
letter, we must conclude that the writing is not
so much a letter as a written sermon or
address." Marshall.

The first four verses form one long and
complex sentence. The delay in coming to the
main verb, 'we proclaim' places the emphasis
on the nature of the object which is proclaimed
rather than the activity of proclaiming it.
Smalley writes, "In our view, the key to
understanding these vv of the preface, and
indeed 1 John in its entirety, lies in the
suggestion that the believers in question were
in danger of succumbing to heterodox
tendencies; they were leaning in the direction
of a christology which was either too strong or
too weak in character."

There is some debate among commentators as
to whether John's subject in this verse is the
person, Jesus Christ, or whether it is the gospel
message. The reference to seeing and
touching suggests the former while
proclaiming suggests the latter. In fact the
echo of John 1:1 points us to the fact that we
do not need to choose between the two. John
is speaking of Revelation which has been
made concrete in, and which now has its focus
in, the person of Jesus Christ. "Our writer here
wants to emphasise that the Christian message
is identical with Jesus; it took personal form in
a person who could be heard, seen, and even

touched." Marshall.
Smalley writes, "In a typically Johannine

manner, the writer speaks of the Christian
revelation as a unique conjunction of the
timeless and the historical."

apym, ng £ beginning
aknkoauev  Verb, perf act indic, 1 pl dkovw

Verse 1

O 7v e dpyfic, O dknkdauev, O
EWPAKaUEY TOlg OpOaAuots Hudv, O
£0eaodueda Kal ai xetpeg UV
gymidgnoav, mepl 10 Adyov Tfig Lwfig -

"It embraces the whole divine preparation for
the Advent provided by the teaching of the
Lawgiver and Prophets (comp. Heb 1:1)
fulfilled at last by Christ." Westcott.

Opow see, observe
Beaoual see, look at, observe

There are close parallels with the beginning of
John's Gospel, cf. John 1:1,9,14. Marshall
comments, "If the readers were familiar with
the Gospel of John and with the book of
Genesis, it is highly likely that they would
recognise the echo of John 1:1, which in its
turn echoes Genesis 1:1. If so, they would
equate 'that which was from the beginning'
with the 'Word' which was with God from the
beginning."

"Generally the first two verbs (heard, seen)
expresses the fact, and the second two (beheld,
handled) the definitive investigation by the
observer." Westcott.

xeLp, xewpog f hand
Ynhagaw touch, feel

Westcott thinks that this refers particularly to
the resurrection appearances (cf. Lk 24:39).
Hence there is both "succession of time in the
sequence of the clauses" and also "a climax of
personal experience."
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Smalley writes, "The use of the first person
plural (‘we') in the verbs which appear in the
middle four clauses of this verse may indicate
the presence of eyewitnesses (cf. Stott, 61-63;
Marshall, 106-107). Equally, here and in the
preface generally, 'we' may be interpreted to
mean the Church in solidarity with
eyewitnesses (so Dodd, 9-16). Without
excluding the possibility that eyewitnesses
were associated with John’s testimony, and
were thus able to support it, the writer is more
likely to be taking the 'mantle of orthodoxy'
(Houlden, 53), and speaking for a/l those,
including members of the Johannine
community, who were champions of the
apostolic gospel. Against the heretics in his
community who were espousing false or
inadequate views of the person of Jesus (he
was not fully God, or he was not really a
human being...), John is recalling his readers
to the fundamentals of the Christian faith (in
terms of christology, Jesus is both divine and
human), and identifying himself with those
who believe as he does (‘'we have really
witnessed the historical origins of the apostolic
message of life in Christ'). Cf. John 21:24."

gpavepwbn  Verb, aor pass indic, 3 s
@avepow make known, reveal

Corresponding to "The Word became flesh' of
John 1.

"The word [@avepow] is used of the
revelation of the Lord at His first coming
(3:5,8; John 1:31; cf. 4:9; John 7:4; 1 Peter
1:20; 1 Tim 3:16; Heb 9:26); of His revelation
after the Resurrection (John 21:14,1; Mark
16:12,14); and of the future revelation (2:28;
cf. 1 Peter 5:4; Col 3:4). In all these ways the
Word Incarnate and glorified is made known
as 'the Life'." Westcott.

uoptupew bear witness, testify, affirm

Cf. John 21:24

amoyyehhw announce, proclaim

"The three verbs give in due sequence the
ideas of personal experience, responsible
affirmation, authoritative announcement,
which are combined in the apostolic message."
Westcott. Smalley goes further in writing that
the verbs, "express in order the three ideas of
experience, attestation and evangelism which
form part of any genuine and lasting response
to the gospel."

Com, ng f life

"Hence the word of life is the whole message
from God to man, which tells of life, or,
perhaps, out of which life springs, which
beginning to be spoken by the prophets, was at
last fully proclaimed by one who was His Son
(Heb 1:1,2)." Westcott. The message is not
just about Jesus, it is Jesus. Marshall writes,
"The "Word of life' can mean the message
which conveys this life to men or which tells
them about it (Acts 5:20; Phil 2:16). The
phrase would then be a description of the
Christian message preached by the writer and
his colleagues. But if we glance back at John
1:4 we find that 'in him [sc. the Word] was
life,' and in John 11:25; 14:6 Jesus says that he
is life. Here, therefore, Jesus himself may be
meant as the Word who is the source and
substance of eternal life. Probably the phrase
is again deliberately ambiguous, although the
writer is perhaps thinking more of the
Christian message."

alwviog, ov eternal, everlasting
ootig, Ntig, 6 1L who, which

Cf. Jn 1:2.

Verse 3

0 twpdkouev Kai dknkdouev
amayyéhhouev kol vulv, Tva Kol Duelg
kouwvwvioy Exnte pueds qudv. kali 1
Kouwvmvio 8¢ 1 UeTépa ettt Tod matpdg
kol petd ol viod avtod ‘Inood Xprotod.

kowwvia, ag f fellowship, sharing in,
participation

Verse 2

Kol 1 Con dpavepwdn, kol EmPakoUeY Kol
nopTVpoDueV Kol Aoy yéAAOUEY DUV TV
Comv v atoviov ftig fv Tpdg TOv
sotépa kol Epavepmdn fuly -

this verse parenthetical (so UBS punctuation,
Westcott, Marshall, Smalley etc.), verse 3
taking up the themes of verse 1.

Smalley writes, " 'Fellowship' (kowvwvia) is a
richly significant theological term. The Gr.
word literally means 'joint ownership,' or
"partnership.’ In the NT this 'mutual sharing'
may refer to participation in either material
goods, as when Christians in Macedonia and
Achaia 'raised a common fund' (kolvwviov
Tva mourjoacbat) for the poor among the
saints in Jerusalem (Rom 15:26); or in spiritual
benefits, as when Paul speaks of 'sharing'
(being ovykoLvwvdg) in the blessings of the
gospel (1 Cor 9:23), or enjoying — in the words
of 'the Grace' — the 'fellowship of the Spirit' (2
Cor 13:14; cf. also Rom 15:27)." On the
meaning of this term, see also, Peter J.
Leithart, Against Christianity, pp 25-27.
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Life is manifested in fellowship: the life of
God in the fellowship of the Trinity, the life of
the people of God in their fellowship with each
other (cf. Acts 2:42) and with God himself.
This fellowship is shared life. Smalley
comments, "The particular 'sharing' of
Christians, who relate to each other as
branches to the true Vine (John 15:1-6),
derives from a common faith in Jesus: 'we are
in him who is true, even in his Son Jesus
Christ' (1 John 5:20). Christian fellowship is
not the sentimental and superficial attachment
of a random collection of individuals, but the
profoundly mutual relationship of those who
remain 'in Christ,' and therefore belong to each
other (cf. 3:23-24)." Cf. Jn. 17:21.

NUETEPOG, O, OV  our

Verse 4

kal tadto yodpouev Nuelg tva M xaod
HUAV 7 TETANOWUEVT.

tolita probably refers to the letter as a whole.

Cf. John 15:11. Marshall writes, "He has the
heart of a pastor which cannot be completely
happy so long as some of those for whom he
feels responsible are not experiencing the full
blessing of the gospel."

Smalley adds, "An eschatological dimension
may also belong to the desire for 'complete’ joy
mentioned in this... 'Fullness of joy' is a
familiar idea in the Johannine literature (cf.
John 3:29; 4:36; 15:11; 16:24; 17:13; see also
2 John 12), where it is regularly associated
with the notion of fellowship with God or with
other believers. And since 'perfect' fellowship
is impossible outside heaven (as perhaps the
'resolved' perfect passive TETANOWUEVT,
literally, 'completed,' indicates; cf. John
16:24), the thought in this verse probably
looks beyond this life to the 'eternal life' (v 2)
of heaven, when 'consummated fellowship will
bring completed joy' (Stott, 66). In this case
John’s preface has, in four verses, brought us
from eternity (v 1) to eternity (v 4)."

yoopw write

"The plural (Ypa@ouev) which belongs to the
form of the apostolic message stands in
contrast with the personal address (Ypoagw)
which immediately follows in 2:1." Westcott.

Postscript

Instead of fjuelc (read by x A" B, et al.), some
MSS (including A° C K)have Oulv. This
variation may be discounted, since it probably
represents a subsequent desire on the part of a
scribe to supply a missing personal object for
the verb ypdpouev. As it stands, however, the
phrase taDta ypdgouev fuels is deliberately
emphatic.

xapa, ac f joy, gladness, cause of joy

"Some witnesses (AC> " K, et al.) read Du®dV
(‘your [joy]) instead of Hu®v (‘our [joy]"),
which is the version of X B W, et al. The
variant (OU®V) is well-attested, and versions
of this variation occur in other texts of 1 John
(cf. 2:25). The reading 1 o Vu®v (‘your
joy') may also have been influenced by the Gr.
of John 15:11 and 16:24. The words Nu®v and
VUMV are written almost identically in the
original, and it is easy to see how the
confusion may have arisen. Both readings
make sense in the context ... but the writer’s
indentification with his readers in terms of
'fellowship' suggests that a mutual 'joy' (1)
Y0 UV, 'our joy') is in view at this point
also." Smalley.

These verses present us with a Biblical model
of spirituality which contrasts both with
mysticism and rationalism — it is rooted in the
historical reality of God's self-disclosure in
Jesus Christ.

Marshall comments, "John's prologue
highlights two dangers which still confront the
church. The one is the assumption that
Christian fellowship is possible other than on
the basis of common belief in Christ... The
other danger is the assumption that it is
possible to have a true relationship with God
while rejecting Jesus Christ as the way, the
truth, and the life."

Day 1153: 1 John 1:5-10

Verse 5

Kal oty avtn 1 dyyehia v dknkdausv
agte avtol kol dvoryyéhhouev vutv, 6t 6
0e0g g £0TLV KOl oKOTiO £V AVTY 0VK
£0TLV ovdeuiaL.

dyyeha, ag £ message, news

This word occurs elsewhere in the NT only at
3:11. The uncommon noun has led to a few
MSS reading £mayyelia, which is clearly
secondary.

aknkoauey  Verb, perf act indic, 1 pl dkovw

I Verb, pres subj, 3s el
menAnowuévn  Verb, perf pass ptc, fnom s
sinpow fill, make full

dknkoauev drte avtod underlines the reality
of the Incarnation. Jesus has revealed the
character of God.

avayyehhw tell, report, proclaim, preach

http://www.misselbrook.org.uk/

Week 231: Page 6




Reading New Testament Greek

Week 231: 1 John 1:1-2:11

Means to bring a message to someone, cf. 1
Peter 1:12. The verb here echoes the earlier
use of dmayyé houev in vv. 2 and 3.

meputatew walk, live

g, pwtog n light

Compare 'God is spirit' John 4:24, and 'God is
love' 4:8,16. God is light in himself and his
self-revelation in Christ is light to humankind
or to the world, cf. John 1:4f.,9, 8:12; 9:5, see
also Matt 5:14.

Smalley writes, "In the OT 'light' is used in an
intellectual sense to symbolize truth (where
'darkness' is error), and in a moral sense to
represent righteousness (where 'darkness' is
evil). So, for example, Ps 119:130; Isa 5:20;
Mic 7:8b; see also Ps 27:1. (In the NT cf. Rom
13:11-14; 2 Pet 1:19.) ... See further the
association between Jesus and light in the
Fourth Gospel (he is the carrier of divine
illumination), and the contrast between 'light'
(symbolizing life) and 'darkness' which
characterizes its teaching (John 1:4; 8:12; 9:5;
12:35-36 and 11:9-10; in the last text a moral
element emerges, while in the other passages
the stress is on light as the revelation of truth).
"The declaration, 'God is light' (6 865 Q&g
£0TLV), is a penetrating description of the
being and nature of God: it means that he is
absolute in his glory (the physical connotation
of light), in his truth (the intellectual) and in
his holiness (the moral)."

"The compatibility of indifference to moral
action with the possession of true faith has
been maintained by enthusiasts in all times of
religious excitement." Westcott.

'Walking', used of the general pattern of life
and conduct, is common in Paul and John.

Pevoouar lie, speak untruth
alndelo, ag f truth, reality

"Truth is not only in thought and word, but
also in action." Westcott. Smalley similarly
writes, "There is a strong emphasis in 1 John
on 'lying," as the opposite of 'doing the truth'
(cf. 2:4; 4:20)."

Verse 7

g0V O &V TQ QWTL TEPLITATOUEY 1S 0VTOG
£0TLV &V TQ QWTL, KoLvwviow £XoUey UeTe
MOV kol TO atpa “Inood tod viod
avtod kabapiCel ubg dmd mdong
auaptiog.

"The present tense of the verb, epumoatduev
(literally, 'we are walking'), denotes a
continuous attitude of mind (for the verb and
its use here cf. the comment on 'living in
darkness,' v 6). 'Living in the light' thus
implies a 'conscious and sustained endeavour
to live a life in conformity with the revelation
of God." (Brooke, 15)." Smalley.

okotwa, ag f darkness
ovdeLg, ovdeuta, ovdev  no one, nothing

ANV, oLg, ovg reciprocal pronoun one
another

Kol oKoTia év avTd ovK 0TIV 0VdEULa
"Living in darkness is incompatible with
fellowship with God." Marshall.

Marshall thinks that this now becomes the
foundation for John's response to slogans used
by the false teachers:

1. We have fellowship with him, v. 6.

2. We are without sin, v. 8.

3. We have not sinned, v. 10.

"In each case, the writer's reply is to compare
the statement with the actual way of life of
persons who made it and hence to show that
the claims were false. Then he goes on to
indicate in each case how people who wished
to have fellowship with God could really have
it."

Some MSS, including A*, read pets ovTol
rather than puete AAMGAWYV.

Smalley comments, "Perhaps the secessionists
had claimed to have a relationship with God
while at the same time neglecting to love their
fellow-Christians."

aipo, atog f blood
koBaplllw cleanse, make clean, purify
quaptio, og £ sin

Verse 6

Edv elmouev Ot kowvwviay £ouev nete
ovtod kal v Td okoTEL TEPLTOTAUEY,
Pevdouedo kol oV mworoduev v dAfidsLov:

glmwuev  Verb, aor act subj, 1 pl Aeyw

| John unites himself with those he addresses.

kowvwvia, og f see v.3.

"'Walking in the light' brings two main results
in regard to our relation to men and to God.
We realise fellowship with one another, and in
the vision of God's holiness we become
conscious of our own sin. That fellowship is
the pledge of a divine fellowship: that
consciousness calls out the application of the
virtue of Christ's life given for us and to us."
Westcott.

Smalley comments, "The term oty ('blood') is
a symbol for the crucifixion of Christ, and its
background is to be located in Jewish
sacrifice... above all against the specific
background of the cultic observances on the
Day of Atonement (Lev 16; but cf. also the
Passover story and ritual, Exod 12)."

http://www.misselbrook.org.uk/

Week 231: Page 7




Reading New Testament Greek

Week 231: 1 John 1:1-2:11

Verse 8

g0y elmouev OtL Guoptiav ovk Exousy,
£0VTOVG TAAVOUEV Kol 1) dMiOeLa ok
gotLv &v Mulv.

John's opponents probably claimed that they
did not need cleansing from sin since they
were sinless.

govtog, avtn, eovtov  him/herself, itself
mhavaw lead astray, mislead, deceive

To walk in the light is not the same as being
sinless.

Verse 9

g0V OUOAOYDUEV TAS AUOETLAC UV,
motdg 0TIV Kal dikarog Tva dgf Nuiv T0g
auaptiag kai kabapion Nuag 4o maong
adikiog.

As in verse 7, John now presents the balancing
remedy to the condition he has just outlined.

ouoloyew confess, declare

Though having the form of a conditional
statement, the force is that of a command (so
Marshall, Smalley).

"Revelation is directed in the first instance to
making clear the position of man towards God.
Such an office St Paul assigns to the Law
particularly. And generally all the
communications of God to men presuppose
that the normal relations between earth and
heaven have been interrupted. To deny this is
not only to question God's truth in one
particular point, but to question it altogether;
to say not only 'He lieth' in the specific
declaration, but 'He is a liar' in His whole
dealing with mankind. Comp 5:10." Westcott.
Smalley similarly writes, "The claim to be
without sin suggests falsehood on God’s part;
it 'makes him out to be a liar.' The universality
of human sin is a common biblical doctrine
(cf. Ps 14:3; Isa 53:6; John 2:24-25; Rom
3:22-24); and so also is the theme of the
mercy of God, who forgives the sinner (Jer
31:34; Eph 4:32...). Thus, to deny the fact of
sin in one’s own life is to deny the holy and
forgiving nature of God; it is to impute
falsehood to him, and to challenge his own
verdict on man’s guilt as a sinner (see John
16:8-9; Rom 8:1f...)."

motog, m, ov faithful, trustworthy

We can be certain of God's response — he is
not fickle and unpredictable. He will be
faithful to his promises to forgive, e.g. Mic
7:18-20.

The phrase kal 6 Adyog adtod ovk oTLv €v
Nulv may be deliberately ambiguous, alluding
(cf. 1:1) to The Adyoc.

oLkoLog, o, ov  righteous, just

Cf. Rom 3:26.

adgfi  Verb, aor act subj, 3 s dguLnul

cancel, forgive
kaBapion Verb, aor act subj, 3 s koOapLLw
adika, og f wrongdoing, evil, sin

Day 1154: 1 John 2:1-6

Verse 1

"The blessing connected with the confession
of sins is twofold. It includes (i) the remission
of sins, the remission of the consequences
which they entail, and (ii) the cleansing of the
sinner from the moral imperfection which
separates him from God: 1 Cor 6:9; Luke
13:27." Westcott.

Tekvia wov, todta yodgpw dutv Tva um
audptnte. kol £av Tig GudpTn,
TOPGKANTOV ExoueV TPOS TOV TOTEPQ,
"Incodv XpLotov dikatov:

tekviov, ov n little child, child

A tender form of address.

Verse 10

g0y elmmmuey OTL 0VY NUAPTHKAUEY,
Pevotnv otoduev avtov kol 6 Adyog
ovtod ok E0TLY €V NuUiv.

Nuoptikauev  Verb, perf act indic, 1 pl
auaptavw  sin, commit sin
Yevotng, ov m liar

yoagpw write
Gudptnte  Verb, aor act subj, 2 pl
AUAOTAV®
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Smalley writes, "John’s teaching in the
preceding vv (1:6—10), with its emphasis on
purification and forgiveness, may have been
interpreted as an encouragement to be sinful:
both by the secessionists, who regarded sin as
unimportant anyway (cf. vv 8, 10), and even
by some orthodox members of the Johannine
community (cf. Rom 6:1). So the writer seizes
this chance to call upon all his followers to
repudiate sin entirely. John is not suggesting
by this the possibility of a completely sinless
existence; rather, he is pleading for a
renunciation of the disposition toward
sinfulness which issues in specific acts of
wrongdoing. The use of the aorist subjunctive,
{vo un GudptnTe, 'in order that you may not
sin,' supports this interpretation, since it refers
to 'definite acts of sin rather than the habitual
state' (Brooke, 23). In other words, John
wishes his readers to recognize the fact and
seriousness of sin, and also to 'walk in the
light' by living, so far as is possible,
blamelessly."

The term, however, is used in the OT in
connection with sacrifices, hence the NIV
'atoning sacrifice'. Smalley writes, "The
setting of this language is sacrificial; and to
that extent the appearance of thaoudg in this v
recapitulates and expands the reference to the
'blood' (0inar) of Jesus, which purifies us from

every sin, referred to in 1:75."
On the meaning, see particularly the two

chapters on 'Propitiation’ (chs 5 & 6) in Leon
Morris's The Apostolic Preaching of the Cross.

auaptio, og £ sin

NUETEPOS, O, OV Oour

uovov adv only, alone

0)\og, 1, ov whole, all, complete, entire

The focus here is not on universal atonement
but on the largeness of God's saving purpose.
Cf. Jn 3:16-17; 4:42.

Verse 3

Kal £v ToUte yivookouev 6Tl £YVOKAUEY
avTov, €0V Tag vtohdg avtod Tnoduev.

mopokAntog, ov m Helper, Intercessor

Cf. John 14:16,26; 15:26; 16:7.

One aspect of the Advocate's office was
foreshadowed by the entrance of the High
Priest into the Holy of Holies on the Day of
Atonement (Heb 9:11f.,24; 7:25).

On the intercession of Christ cf. Isa 53:12;
Matt 10:32; Lk 22:32; 23:34; Jn 17:11; Rom
8:34. Marshall writes, "We have nothing that
we can plead before God to gain forgiveness
for our sins, but Jesus acts as our advocate and
enters his plea for us."

The phrase 'in this' is characteristic of 1 John,
cf. 2:5;3:24; 4:13; 5:2; 3:16; 3:19; 4:2.

yivwokouev Here is a test which
distinguishes true knowledge of Christ from
empty words. Here is how we can be sure of
knowing him.

gyvokauev  Verb, perf act indic, 1 pl
YLVOOKW

olkaLog focusses on Christ's perfect humanity
which gives efficacy to his advocacy. Cf. 1
Peter 3:18.

Verse 2

Note the perfect = 'we have come to know him'
"Knowledge of a person involves sympathy
(3:1); and in this particular case involves
striving after conformity with Him who is
known." Westcott.

" 'Knowledge' of God in the biblical sense is
not intellectual and speculative, but
experimental and dynamic." Smalley.

Kol a0TOC LAAOUOS £0TLY TTEPL TV
AuapTLdV UMV, oV JTEPL TOV NUETEPWV OE
udvov alAd kal epl Ohov 10D kdoUov.

John now describes the basis for his advocacy.

thaouog, ov m means by which sins are
forgiven

Smalley comments, "The term IAo.oWOg occurs
in the NT only here and at 4:10; although
cognate words are used elsewhere:
iMdokeabal 'to propitiate’ or 'to forgive' (cf.
Luke 18:13; Heb 2:17); ihaoTtiipLov
'propitiation' or 'expiation' (Rom 3:25; Heb
9:5); and TAewg, 'propitious' or 'forgiving'
(Matt 16:22; Heb 8:12). Exact translation in
the case of each of these terms is difficult
because of the theological and attendant
semantic problems involved."
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John presents an answer to the gnostic
tendencies of the false teachers. Smalley
writes, "Apparently the majority of the
secessionists had been attracted by
gnosticizing tendencies in some form (see on
1:6). The background to this group, like that of
Gnosticism itself, may have been either Greek
or Jewish (cf. Col 2:8, 16). But the
predominant character of Christians who
would have been drawn to such speculative
religious thinking in first century Asia Minor
is likely to have been Hellenistic, and therefore
(in this case) docetic. The error of these people
was twofold. Theologically they were pursuing
intellectual 'knowledge' for its own sake; and
ethically they regarded sin as unimportant.
(Gnosticism in any form is seldom concerned
with moral behavior; redemption for the
gnostic involves a release from ignorance, not
sin.) In both respects, the theological and the
ethical, John’s teaching provides an orthodox
counter."

évtohn, ng f command, order, instruction
mpew keep, observe, maintain

The present tense suggests habitual obedience.
Obedience is not the condition of knowing
God but is rather characteristic of the
knowledge of God. Cf. 2 John 4-6.

Verse 4

O Mywv dtL "Eyvoka avtdv, Kol Tdg
gvtohdg avtol un tmedv, Pevotng Eotiv,
Kal €v TovTw 1 dAbela ovk oty

This is the first of three claims John examines,
cf. vv. 6, 9. Each claim is linked with a test.
On this verse, cf. John 17:3 and Matt 7:21.

gyvoko  Verb, perfactind, 1 s yLvwokw
Pevong, ov m see 1:10
dAnbsia, ag f truth, reality

"The truth is said to be in a man as an active
principle within him regulating his thoughts
and judgements (1:8; John 8:44; comp John
8:32); and again a man is said to be in the
truth, as a sphere in which he moves (2 John 4;
3 John 3,4; John 8:44; comp John 17:17)."
Westcott.

Verse 5

0g &+ Gv mpfi avtod tOv Aoyov, Alnddg &v
ToVTW 1 dydsmn tol 00D TeTelelwTAL. £V
TOVTW YLvwokouev Tl év adtd fouev:

"The phrase, which occurs in the Epistle first
here and henceforth throughout it, is
ambiguous and may mean, according as the
genitive is taken subj. or obyj., either (i) the
love which God shews [the undoubted
meaning in 4:9], or (ii) the love of which God
is the object [the probable meaning in 2:15 and
5:3]. It may also mean more generally (iii) the
love which is characteristic of God whether it
is shewn by God of by man through His help.
Generally the genitive after dcyostn in the NT
is subj., and defines those who feel or shew
love...

"It appears therefore most probable that the
fundamental idea of 'the love of God' in St
John is 'the love which God has made known,
and which answers to his nature'. This love
communicated to man is effective in him
towards the brethren and towards God
Himself. But however it may be manifested
the essential conception that it is a love divine
in its origin and character is not lost. Comp.
John 15:9f." Westcott.

Marshall argues that in the context of
obedience the primary thought is love for God.
Love for God finds its proper end in glad
obedience.

Smalley thinks that a sharp distinction should
not be drawn between the objective and
subjective senses. He writes, " 'Love' in John
defines the nature and activity of God (4:8-9;
cf. John 3:16), describes the way in which men
turn to him (4:16; cf. John 14:21), and — being
grounded in God’s own love — should
determine the (loving) relationship of believers
to each other (4:21; cf. John 13:34). The verb
telewdw (literally, 'to perfect’) here (1) drydrn
to0 Oe0l tetelelwral, 'God’s love has really
reached fulfillment') may have been selected
by John deliberately, to balance speculative
gnostic claims to 'perfection' with a reference
to Christian certainties. The perfect passive
tetelelwtol (‘has reached fulfillment') has the
force of a present tense: in other words, the
process of fulfillment has already begun. For
the use of TehelOw in John, to mean (ongoing)
fulfillment rather than (static) termination, see
4:12, 17-18 (note the adjective TéLELOG,
'complete,' in 4:18; also John 4:34; 5:36; 17:4;
23 (19:30). Cf. further Matt 5:48 (using
TéheL0g)."

dMbwg adv truly, in truth

tetedelwtol  Verb, perf pass indic, 3 s
tehew complete, finish, fulfill
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Verse 6

O Mywv v avtd uévery ogeilel kabwg
£kelvog TTEPLETATNOEY KOl avTOg [0VTmS]
TTEPLITATELV.

"The sign of union with God is found in the
imitation of Christ." Westcott.

uevew remain, stay, abide

Cf. John 15:4ff. The verb "presupposes an
intimate and committed relationship with him
[God], through Jesus, which is both permanent
and continuous." Smalley.

opethw  owe, ought, must, be obligated
gkewvog, 1, o demonstrative adj. that (one)

| 'even as he', i.e. Christ.

neputotew walk, walk about, live

[Cf. 1:6.

ovtwg thus, in this way

Some MSS (including C) include oVtwg.
Because of its resemblance to a016¢ the word
may have been dropped (as by A B Vg, et al);
but the probability is that it was introduced
later, perhaps to balance kaOwg.

"The pattern of Christ, as set before us in the
New Testament, is in every case a pattern of
humiliation, suffering, sacrifice. Comp Matt
11:29; John 13:15; Rom 15:2f.; Eph 5:1{f,;
Phil 2:5ff.; 1 Pet 2:21; Heb 12:2." Westcott.
Marshall comments, "John can assume that his
readers were familiar with the picture of one
who 'went about doing good' (Acts 10:38),
although he gives no concrete description of
the life of Jesus in his Epistle."

Day 1155: 1 John 2:7-11

Verse 7

Avyamnrot, ovk EVIOMV koLviy Yodpw
VULV, dAke évtolny malald fiv elyete doee
apyfic: M évroin 1 mohard oty 6 hdyog
Ov fkovoorte.

dyamnrog, 1, ov beloved

Some MSS, followed by TR, read ddehgoi
rather than dyammrtot. Smalley comments,
"The address dyoamntol arises naturally from
the context here; and it is characteristic of
John’s style (he uses ddehqol only at 3:13)."
He adds, "The fact that Paul also uses this
expression (cf. Rom 12:19; 2 Cor 7:1)
indicates that it was apparently a common
form of homiletical address in early
Christianity."

évtohn, ng f see v3
KOLVOG, 1, OV New

|Cf. Jn 13:34. The commandment to love.

yoapw write

moloog, o, ov old, former

elxete  Verb, imperf act indic, 2 pl €yw
apym, ng f see1:1

Westcott thinks that 'old' here means a
commandment that these believers have heard
from the beginning — from their first hearing of
the gospel. He sums up the contrast with the
following verse thus: "The commandment,
which is the rule of the Christian Life, is as old
as the first message of the Gospel and yet as
new as the latest realisation of its power. It
lies included in what we first hear, and is
illuminated by the growing experience of life."
However, it may be better to understand it of a
command of God which has been there from
the beginning of his revelation but which is
now revealed in a new way in Christ. The
thought is then similar to that in the opening
verses of the letter.

After jikoV00te a number of MSS add dit
apyfic, clearly in imitation of the phrase earlier
in the verse.

Verse 8

ALY EVTOMV KaLviy Yodopw dulv, &
£0TLv AANOEg v avTd Kkal v dulv, OTL 1
okotio mapdyetal Kal O edg TO AANOLVOV
1on qaivel.

JTOALV - again, once more
andng, e true, truthful, genuine

O éoTLy AAnOLg — 'this is realised'. That
commandment has been realised or made
concrete in the life of Christ himself and is
being realized in the life of the Christians to
whom John wrote. Marshall comments, "It
remains new in that it remains true and is
continually being realised and actualised in the
life of Jesus and his followers in the new age."

Some few MSS read év Mulv in place of £v
VUlv.

okotia, ag f darkness

Tapayw pass by, pass on; pass. (and
sometimes active) pass away, disappear

Qwg, pwtog n light

aAnbuvog, m, ov real, genuine, true

161 adv now, already

@oww  shine, give light
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Cf. Jn 1:5,9; 8:12; 12:35-36. "Before the
Incarnation 'the Word,' 'the true Light' was
ever 'coming into the world." Now by the
mission of the Holy Spirit, sent in His name,
He was shining with a steady beam. The
darkness had not eclipsed it. In the Christian
Society, seen in the midst of the world, there
was an evident manifestation of the light
defining the lines of Christian conduct."
Westcott.

Marshall comments, "The newness of the
commandment lies in the fact that it is being
fulfilled in a way that had not happened
previously. To put it differently, the darknes
of the old age, in which men did not love in
this sort of way, is disappearing, and the light
of the new age, in which Christian love is
shown, is already shining." This is 10
dAnOLvOV — the real thing.

Verse 9

O Myov &v 10 @i eivol kal OV ddelgpov
avtod wodv év tf okotia £otiv Ewg GpTL.

Smalley comments, "The believer who 'exists
(elvau, 'to be,' constantly) in the light' shares
the life of God in Christ; he must also meet the
daily challenge, as well as the opportunity, to
develop in Christian character and (loving)
conduct (cf. v 10; also John 11:9-10, and the
description of the believer as 'the light of the
world' in Matt 5:14; note further Eph 5:8; Phil
2:15)."

utoew hate, despise, be indifferent to

The sense here is 'fails to love'. John leaves no
room for middle ground.

adehpov = fellow Christian — "those who are
united together in Christ to God as their Father
(Jn 20:17; 21:23)." Westcott.

¢wg conj until, while
dptL now, at the present

Verse 10

O Gyoamdv 1OV ddeh@dV avTod v 10 QwTti
UEVEL, kal okdvdahov v avtd ok EoTLv:

dyamaw love, show love for
uevw remain, stay, abide

Not a momentary state but a general and
continuing mode of life.

okovdarlov, ov n that which causes sin/
offence, obstacle

Westcott says, "It is at first sight doubtful
whether the occasion of stumbling is that
which may be in the way of others or in the
way of the believer himself. A man may cause
others to fall through want of love or he may
by the same defect create difficulties in his
own path." Westcott suggests that the
ambiguity is deliberate and that both senses
may be included. Smalley also thinks that
both meaning may be encompassed in John's
words.

Marshall thinks the sense is that nothing will
make him (the one loving his brother) to
stumble. "The person who loves his brother is
not going to succumb to temptation because he
has his principles right and will not be
deflected from them by the attractions of a
self-centred existence; he recognises
temptation for what it is and says No' to it."
Thus the last phrase is parallel to remaining in
the light — he sees clearly where he is going,
cf. John 11:9.

Verse 11

0 6t Wodv TOV AdeApov avtod v Ti
OKOTLQ €0TLV Kal év Tf] okoTiQ mepLTaTet,
Kol ovk otdev oD VrTdyer, Ot 1) okotia
£T0Qlwoev Tovg d@Baluovg avToD.
meputatew walk, walk about, live

| "Lack of love implies lack of God." Smalley. |
oida. know, understand

| Such a person has lost his way. |

ol interrogative adverb where

VITAyw go

"On the other hand that which was true of
Christ (John 8:12; 13:3) is true also of the
believer (comp. John 14:4,5). He knows what
is the end of life." Westcott.

Tvphow blind, make blind
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