Reading The Greek New Testament

Week 232: 1 John 2:12-3:10

Notes on the Greek New Testament
Week 232 — 1 John 2:12-3:10

Day 1156: 1 John 2:12-17

Verses 12-17

Some argue that these verses form an isolated
section. Smalley, however, writes, "The
passage 2:12—17 is thus closely connected with
the thought of 2:1-11 by means of the repeated
formula ypd@w Vulv. Furthermore, in vv 12—
14, terms and ideas are used which also serve
to link this passage with the earlier part of 1
John (for v 12 see 1:9 as well as 2:1; for v 13
see 1:1 and 2:3; for v 13c¢ see 2:3; for v 14a, b
see 1:1 and 2:3; for v 14c¢ see 1:8, 10).

"Apart from the literary links between 2:12—17
and the preceding sections of this document,
there exists a unity in terms of general
theological content. Thus the statements in vv
12—14, describing the spiritual condition of
John’s readers, recapitulate the teaching
already given. (They also introduce new ideas
which will be developed later in 1 John; note
the thought of 'conquest' in vv 13—14, and cf.
4:4; 5:4-5.) But in addition these vv, with their
carefully structured and emphatic form, show
that what is true of the orthodox Christian was
not true of the false claimants around John’s
church. The heterodox thought that they were
in the light, whereas in fact they were existing
in darkness (v 11). By contrast, it could be said
of the genuine believers in the Johannine
community that they truly shared God’s
forgiveness, knew God personally, and were
victorious over evil."

311 could mean 'because’ (so Westcott and
Bultmann) or 'that' — a declaritive sense (so
Schnackenburg). Smalley writes, "These two
senses of OtL, the causal and the declarative,
are therefore both relevant to the context of
2:12-14. Furthermore, they are not mutually
exclusive; and §TL may indeed have been used
by John here (once again) with a consciously
double meaning. He is writing to remind his
readers about the nature of their Christian
heritage (declarative). But, more than this, he
is exhorting them to live responsibly in the
light; and he is able to do so because certain
facts are true in their experience (causal). If a
choice between the two meanings of tu has to
be made, we incline to the causal ('because'),
since the declarative by itself (‘that') seems
altogether too 'obvious' at this point in 1 John.
But almost certainly both meanings are
present, with perhaps an emphasis on the
causal interpretation."

agéwvtar  Verb, perf pass indic, 3 pl
dgunue - cancel, forgive

[Cf. 129,

quaptio, og £ sin
OVouo, T0Og n name

Verse 12

I'pdgw vulv, tekvio, §ti dpéwvtal DUty al
auaptiot dud 1o dvoua avtod.

YOuQpw see v.7
TEKVLOV, OV n seev.l

The parallel with 2:1 (cf. 2:7) suggests that
here John is addressing all of his readers rather
than a particular class.

Smalley writes, "From a biblical standpoint
forgiveness of sin is not only (and, indeed, not
primarily) dependent on man’s confession.
God’s grace is fundamental to the covenant
relationship between God and man. In NT
terms forgiveness is explicitly related to the
'name' of Jesus, through whom God’s salvific
work has become actualized (Matt 1:21; Acts
4:12; 10:43; cf. Titus 2:14)."

The 'name' of Jesus sums up all that is known
of him, all of his authority and power. Cf.
Matt 10:22; 24:9; Jn 15:21; Rev 2:3; Acts
4:30; 10:43; 1 Cor 1:10; 1 Jn 3:23; 5:13; Jn
20:31.
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Verse 13

vyodpw VUtvV, ToTéPEs, OTL £yvwKoTe TOV
ame doyfic. yodopw vulv, veaviokor, GTu
VEVIKTKOTE TOV TTOVNEOV.

Of the titles, 'children ... fathers ... young men'
Smalley writes, "The variety of possible
interpretations we have surveyed, combined
with the literary character of this passage,
indicates that we should perhaps avoid making
exclusive decisions about the meaning of the
terms TeEKVLO (TTaLdL), maTéPEg and
veaviokot. Knowing the Johannine mentality
as we do, it is quite possible that our author is
at this point being deliberately ambivalent.
Almost certainly he is referring to his whole
church when he calls his readers 'children,’ but
within that group he is in one sense
recollecting and addressing the young and old
in physical age ...; while in another sense he is
referring to the spiritual privileges of Christian
youth and maturity which should belong to all
believers... In either case he is pointing out the
riches of orthodox faith belonging to the
'fathers' and 'young men' of his church, in stark
contrast to the heresies which were being
propagated by the other two groups within the
Johannine community: those with too high a
view of the nature of Jesus, and those with an
inadequate understanding of his fully divine
person."

The 'fathers' are therfore probably those older
in years, more mature in the faith, and perhaps
those looked to as leaders in the church.

"Some commentators believe that God the
Father, the 'Ancient of Days,' is meant (cf.
Dodd, 38; Stott, 97; Bruce, 58); but most
accept that the reference is probably to the
Word of God, 'brought near to us in the Person
of Christ Jesus' (Westcott, 60; cf, also Brooke,
45; Bultmann, 32). It is true that TOV 4t
apyfic is a theologically accurate description
of both God the Father and the Christ of God;
but the primary allusion is fairly certain to be a
christological one. () The phrase 'who has
existed from the beginning' would have no
particular significance in this context as a
description of God; none of John’s readers,
presumably, doubted the eternity of the Father.
On the other hand, several of his readers were
evidently denying that the pre-existent Logos
of God had become incarnate in Jesus of
Nazareth... (b) Furthermore in v 145, when the
clause OtL éyvokate 1OV & dpyfic (‘because
you have known him who has existed from the
beginning') is used again, it follows an explicit
reference to knowing the Father in v 14a: 'l
have written to you, little children, because
you have known the Father' (011 éyvwkare
OV otéPa). If tov & dpyfig means God
the Father here, then we are left with a
pointless repetition." Smalley.

VEOIVLOKOG, OV m  young man
VIKOw  conguer, overcome

¢yvokate Verb, perf act indic, 2 pl
YIVWOK®
apyn, ng f see 1:1

"The image, based on John 16:33, is
characteristic of the Apocalypse (2:7ff.; 12:11;
21:7) and of this Epistle: v.14; 4:4." Westcott.
Smalley writes, "The idea of conquering evil is
introduced for the first time in 1 John at this
point. Here it leads into an appeal to resist
worldliness (vv 15-17; cf. 5:4-5). But the next
time victory is mentioned in this letter (at 4:4),
the thought of resisting false teaching is
included (kai vevikikate avTovg, 'you have
defeated them'; that is, 'you have successfully
resisted those who were propagating heretical
doctrines"); and it is therefore not unreasonable
to suppose that John was also anticipating this
theme in the present verse. 4/l wrong must be
conquered by the genuine Christian believer,
including wrong thinking and theology!"

Tovneog, o, ov evil, wicked

OV TOVNEOV is replaced in X 95 by the
impersonal 10 TOVNEOV.

"The personal aspect of the Christian conflict
on its spiritual side is naturally brought out
now. Darkness has its prince: John 12:31;
14:30; 16:11." Westcott.
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"The characteristic of 'fathers' is knowledge,
the fruit of experience (8yvwkate): that of
'young men,' victory, the prize of strength. St
John bases his appeal to each class on that
which they have severally gained." Westcott.

Verses 15-17

Verse 14

Eypapa vulv, wawdia, dtL Eyvwkate TOV
motépa. Eypopa Vulv, otépeg, OTL
gyvokate TOV drte dpyfic. Eyoapo vulv,
veaviokot, OtL loyvpol €ote kal 6 Moyog
10D 00D &v DUTV pével kal vevikikate TOV
movnEdv.

Smalley writes, "In vv 12—14 John has been
describing, in very positive terms, the spiritual
character of the true believer, as opposed to
the heretic who falsely claims to have faith in
God through Christ. Now, in vv 15-17, he
turns from the Church to the world, and
directly exhorts all his members to reject
worldliness, as a condition of 'living in the
light'."

Verse 15

The change here to the aorist Westcott
suggests to be a change of perspective, John is
now looking at his letter as if already complete
— an epistolatory aorist. It may reflect a break
in writing the letter followed by later
resumption.

The TR follows some minor witnesses in
reading Ypdgpw.

M1 dyamdte TOV KOOUOV Unde Td €V T@
KOoUW. €4v T dyastd Tov kdouov, ovk
goTLy 1) dydatn oD matpodg £v adTd:

dyoamow love, show love for

In the writings of John, the 'world' generally
signifies the world in its rebellion against God.

unde negative particle nor, and not, neither

mowdLov, ov n  child

T v TQ KOouw = the things which
preoccupy this present age.

Again, addressed to all Christians. Westcott
suggests that tekvio (v.12) suggests kinship
while sowdia subordination. This corresponds
with knowing the Father's love and submitting
to him.

'love of the Father' "expresses primarily the
love of 'the children' of God to God; but this
love answers to and springs out of the love
shewn to them by 'the Father' whom 'they
know' (v.14.)" Westcott.

Westcott suggests that the lack of development
in the way John refers to the 'fathers' is
because "The knowledge of Christ as the
Word, active from the beginning of Creation,
includes all that we need to know."

Love for the world and love for the Father are
mutually exclusive (cf. Matt 6:24; James 4:4).
Who or what is the object of our affections?

Verse 16

loyvpog, o, ov strong, mighty, powerful

B and cop™ omit T00 6g0D from the phrase
Moyog tod Beod

uevow remain, stay, abide

OtL v 10 £v T kdoww, M fmbvuia Tiig
00pk0¢ Kal 1M émbvuio TV dPOoAUdV kol
1N dhaCoveio tod Blov, ovk EotLv €k TOD
atPoOg AMAe €k 10D kdouov £oTiv.

Marshall writes, "Reception of God's word is a
source of spiritual strength which goes beyond
the force of mere teaching. If we are right in
seeing a reference to the Father and the Son in
the two earlier statements in the verse, we may
well be tempted to associate the power of the
Word of God with the Spirit (Eph 6:17) in an
implicit reference to the three Persons of the
Trinity. It is by this personal, subjective
power that the objective victory of Jesus over
the evil one becomes a reality for believers.
Here is the basis for the important command
which is to follow."

é¢mbvua, ag f desire, lust, passion
oapg, copkog £ flesh

1N émbvpia tfic oapkog 'sinful desire' refers
to fallen nature in general.

1 émbvpia TV O0@OOAUGYV 'a craving for
what is seen,' that is to say, "every variety of
gratification of which sight is the instrument."
Law.

dlaCovelwa, ag f pride, arrogance
Buog, ov m life, living, possessions

Marshall and Smalley argue that "The first
example of 'worldliness' is a general one; and
... the following two instances ('a craving for
what is seen,' and 'pride in one’s life style') are
to be regarded as further definitions of what is

U1

here described as 'sinful desire'.
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Verse 17

Kal O kOopog mopdyetol kai 1 fmbuuio
ovtod, 6 8¢ modv 1O OéANua ToD Beod
UEVEL ELC TOV al@VaL.

Some witnesses introduce O before
AvTiyELoTog.

mapayw pass by, pass away, disappear

Marshall comments, "Now comes the climax
to John's appeal. It is foolish to desire the
world because the world and its desires are
passing away. John has already reminded his
readers that the era of darkness is coming to an
end (2:8), and Paul also stated that 'this world
in its present form is passing away' (1 Cor
7:31). The coming of the light is the sign of
the new era and the end of the old." Cf. 2 Cor
5:17; Rev 21:4.

Belnua, atog n will, wish, desire

The contrast is between a passing world and
the abiding believer. Cf. Heb 12:27.

Day 1157: 1 John 2:18-23

Verses 18ff

The spiritual warfare between the forces of
Christ and of the prince of darkness is not a
simple warfare between the church and the
world: that warfare is to be found even within
and among those claiming to be the people of
God.

Smalley agues strongly (contra Marshall) that
this section continues the themes of the
preceding section.

Westcott says that they had heard warnings
that the last days would be marked by apostacy
and false teaching (Mk 13:16ff; Matt 24:5,24;
Acts 20:30; 1 Tim 4:1-3) and even that such
false teaching would find its focus in a
particular adversary to Christ (2 Thess 2:3).
The use of the term 'antichrist' without an
article shows it had "become current as a
technical (proper) name."

Smalley comments, "The popular expectation
of antichrist, marking the arrival of the end-
time (fkovoate OTL AvtiyxpLotog EpyeTa,
'you heard that antichrist is to come') has been
realized, in John’s view, by the 'appearance' of
'many antichrists'... Clearly John regards the
heretical secessionists from his community as
‘antichrists'; and he sees the erroneous
christology of these professed believers
(whose character has been in view since 1:5)
as both dangerous for the life and unity of the
church (cf. v 19), and a mark of the arrival of
the end-time."

And Marshall writes, "It seems ... that he
regarded the false teachers of his day as being
possessed by the spirit of the antichrist, whose
coming still lay in the future."

Verse 18

yeyovoowv  Verb, perf act indic, 3 pl
YLVOULOLL

00ev  from where, therefore, for which
reason

Verse 19

Mawdio, éoydn dpa Eotiv, kol kabwg
Hrovoote OTL Avtiyxorotog Epyeta, kal viv
avtiyorotol olhot yeyovaory: 60gv
YWwokouev 8t goydtn Mpa £0Tiv.

¢E UV €EAMOaY, dAde ok ooy €5 UOV"
el yap E fudv noov, nepevikelooy dv
uebs qUAV* diks tva povepwd®doLy OtL 00k
elolv mdvreg €€ Nudv.

ToLOLOV, OV n see v.14

gEfiMOov  Verb, aor act indic, 3 pl £Egpyouait

The relationship implied is that of a fatherly
teacher to pupils who are childlike in their
understanding, and in need of instruction.

"Till the moment of separation they were
undistinguishable from the rest of the Christian
society." Westcott.

goyatog, 1, ov adj last, final
mpa, ac f hour, period of time

The last period of time before the
consummation of the purposes of God in the
perfect establishment of his kingly reign. It is
a period marked by conflict.

Smalley notes, "The eschatological
associations belonging to the term %pa., 'hour',
are familiar to us from John’s Gospel: e.g.
John 2:4; 4:23; 16:2; cf. also Luke 22:53.
Nevertheless, the exact phrase £oydtn Mpa.
occurs in the NT only here."

ueuevrkeloayv Verb, pluperf act indic, 3 pl
UEV®

@avepwBdolv  Verb, aor pass subj, 3 pl
@avepow reveal, make known, make
evident

dvtuyoLotog, ov m  Antichrist (of one who
claims to be Christ or is opposed to Christ)

"For this ellipse see John 1:8; 9:3; 13:18;
14:31; 15:25. The departure of these false
teachers after a temporary sojourn in the
Christian society was brought about that they
might be shewn in their true character, and so
seen to be not of it." Westcott.

Westcott argues that the construction means
that 'they are not at all of us', rather than, 'they
are not all of us'. Smalley favours none of
them belonged to us.'
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Verse 20

Kol Vuelg yotopa £xete Ao tod dyiov, kal
otdarte mavTeC.

anBeva, ag f truth, reality
Pevdog, ovg n lie, untruth, that which is
false/imitation

Note the emphatic contrast, kol Vuelg 'and as
for you..." The force of the kai here is
adversative. John moves from the marks of
the false 'Christians' to the marks of the true
believer (vv. 20-23).

Smalley comments, " In the passage which
begins here (vv 20-28) there is an emphasis on
three leading ideas: yploua (‘consecration'), O
Hrevoate dm dpyfic (‘what you heard from
the beginning') and uévelv ('to abide").
Together these three motifs highlight the
concept of God’s indwelling word, in a context
which deals with the eschatological benefits of
the new covenant. Such a stress has already
been anticipated in the forceful section 2:12—
14."

"The object of the apostle in writing was not to
communicate fresh knowledge, but to bring
into active and decisive use the knowledge
which his readers already possessed."
Westcott.

Verse 22

Tic ¢otiv 6 Pevotng el un 6 dpvovuevog
811 "Inoodg ovk #otiv 6 XpLotde; obTdg
£0TLV O AvtiypLotog, 6 dpvoduevog TOv
TOTEPA KOL TOV VIOV,

Pevotng, ov m liar
dpveouar deny, disown, renounce

¥XPLoua, Tog n anointing

"The readers of the Epistle had the power of
discerning the real character of 'Antichrists.'
'Christians' are themselves in a true sense
'Christs', anointed ones, consecrated to God as
'prophets’, 'priests', and 'kings' (1 Peter 2:5 (9);
Apoc 1:6; 5:10; 20:6); and in virtue of that
consecration endowed with the corresponding
blessings." Westcott.

Smalley comments, "A play on words is
apparent in this passage. Central to the
apostolic preaching is the confession of Jesus
as 'Christ' (xpL01dg, the anointed one). Those
who deny this are his opponents (GvtiypLoTOL,
'antichrists,' v 18); whereas the faithful have
received a divine 'anointing' (yploua)."

ayog, a, ov holy

L.e. they have received the gift of the Holy
Spirit from Christ, the Holy One of God. By
this gift thay have Christ and remain in Christ
(cf. John 14-16).

Cf. 4:2f. "A common 'Gnostic' theory was that
'the acon Christ' descended upon the man Jesus
at His Baptism, and left Him before the
Passion. Those who held such a doctrine
denied that 'Jesus was the Christ'; and in so
denying, denied the union of the divine and the
human in one Person. This heresy then St
John signalises here, the direct contradiction to
the fundamental truth which he proclaimed,
the Word became flesh." Westcott.

Marshall comments, "For John the height of
heresy is to deny that Jesus is the Messiah, the
Son of God and Saviour. To reduce Jesus to
the status of a mere man, or to allow no more
than a temporary indwelling of some divine
power in him is to strike at the root of
Christianity. Modern thinkers may have more
refined ways of stating similar denials of the
reality of the incarnation. It may be doubted
whether they are any more immune to John's
perception that they take the heart out of
Christianity."

oitda know, understand

The meaning of the phrase 6 dpvoVuevog TOV
TOTEPO KoL TOV VIOV is explained in the verse
that follows.

There are variant readings here. avteg (read
by X B P W etc.) means 'you all know',
whereas ovto (read by A C K Byz Lect etc.)
means 'you know all things'. UBS cautiously
favour ovteg. This is followed by Smalley
though Marshall prefers 'all of you know the
truth'.

Verse 23

7t0g 6 APVOUUEVOS TOV VIOV 0VdE TOV
moatépa Exers 6 SuoroyY®dV TOV VIOV Kol TOV
motépa ExeL.

On the theme of knowledge, cf. John 16:13.

Verse 21

ovk &ypapo LUty OtL 0vk oldate TNV
aMOetav, dihe OtL oldate avThv, kol Ot
7oy Peddog €k Thic dAndeiog ovk EoTuLv.

"If the heretics thought that they could 'have'
God without believing in Jesus, they were
completely mistaken. It is only through the
Son that we know that God is Father, and it
only through the Son and his propitiatory
death that we can have access to God as
Father." Marshall.

Ypopw write
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The second half of v 23 (6 6poroy®V TOV
VIOV KOl TOV Tatépa £yeL) appears in the
best MSS (R A, B C, et. al.), but is omitted in
later texts (K L et al.). Such an omission was
presumably the result of homoeoteleuton, as
the scribe’s eye traveled from the first TOvV
motépa €yeL to the second, and left out
everything in between.

Verse 26

Tadta &ypapo VUV TEPL TOV TAAVOVTWV
VubC.

gypapa vutv refers back to vv 18-25.

mlovaw lead astray, mislead, deceive

ouoloyew confess, declare

To confess and know the Son is to know the
Father also (Jn 14:7{f.).

Day 1158: 1 John 2:24-29

Verse 24

vuelg 0 fkovooate drte dpyfic év dulv
UEVETW® £V v DUTv ueivn O dme dpyfic
Hrovoate, kal VUElS év T@ VID Kol év TQ
TOTEL UEVETTE.

Present tense = those actively engaged in
seeking to lead you astray. Smalley, however,
writes, "The present participle TAavovTwV
('leading you astray') is conative in force. The
heretics were infent upon leading others astray;
they were frying to do this. But evidently the
danger is present, continuing and real. Not
only were the heretics attempting to win others
to their heterodox views about Jesus;
obviously (in view of the incipient schism
alluded to in v 19, and given the increasing
disintegration of the Johannine church to
which 2 and 3 John bear witness) they were
being successful in their efforts."

VueLg ‘as for you...'

Cfalso 1 Tim 6:3; 2 Tim 1:13; 4:3f.; Tit 1:9; 2
Pet 3:2; Jude 17,20 for similar emphasis on
holding to the apostolic message.

Westcott writes, "The Gospel is described both
as a medium in which the believer lives (John
8:31), and as a quickening spirit which dwells
in him (Col 3:16; 2 John 2)."

Again, there are echos of 1:1-4. The word of
life, which became flesh in Christ, now
animates the Christian.

Verse 27

kol Vuelg 1O yptoua O éNapete dme avtod
uéver &v vulv, kal ov ypelov &xete Tva Tig
dLdGokn Vubg: dAke g TO avtod yplona
dLddokeL VUAG TTEPL TAVTWY, Kol AANOég
£oTLv kal ovk ot Peddog, kal kadwg
£0100Eev VUbg, uévete év ovTd.

kol Vuels 'but as for you,' again in contrast
with the false teachers.

Verse 25

XOLoOUQ, Tog n see v.20
éNGPete  Verb, aor act indic, 2 pl Aoufovw

kal oty €otiv 1 émaryyehio fiv ovtog
gmmyyeihato Nuiv, Tv Conv v alwviov.

gmayyehio, ag f promise

Nv avtog 'which He himself'

gnnyyethato Verb, aor midd dep indic, 3 s
gmoryyeAlopol promise

Some MSS (including B) read Uutv in place of
Nuiv.

Com, ng f life
alwviog, ov eternal, everlasting

Marshall comments, "There is something to be
said for the view that John is explaining that
the experience of remaining in the Son and the
Father is, precisely, eternal life — available
here and now. This would fit in with the
teaching of the Gospel where eternal life is a
blessing which commences to be enjoyed in
this present life (Jn 3:36; 6:40, 47); it also fits
in with the definition of eternal life in John
17:3 as knowing the Father and the Son.
Naturally the future dimension (cf. 2:17) is not
lacking on this interpretation."

Cf. v. 20 for ypwopo. Smalley writes, "Word
and Spirit complement each other. The
proclamation of the gospel is an objective
exercise (cf. 1:1-3, 5); whereas the
'consecration' of the Spirit is received directly
from him, 'from the holy one' (vv 20, 27). Such
a balance, between the objective truth of the
preached gospel and its subjective
interpretation in the Spirit, must be maintained
in any attempt to 'keep the faith.' Cf. the
similar balance in 2:7 and 14 between 'hearing
the message' (0 MOyog Ov rikovoate, 'the
message which you heard') and God’s word
'dwelling' in the believer (0 Mdyog T10D Beod
gv Vulv uévet, 'God’s word dwells in you')."

¥pewa, ag f need

"The outpouring of the Spirit, the
characteristic of the last days (Jer 31:34; Joel
2:28; Heb 8:11; Acts 2:17ff.), gave to each one
who received it a sure criterion of truth.
Christians needed not fresh teaching even from
the apostles, still less from those who
professed to guide them into new 'depths'."
Westcott.
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oLdaokw teach

Verse 28

The statement is to be understood corporately
— not that each individual Christian is self-
sufficient, but that the Christian community
possesses sufficient resource in Word and
Spirit.

Smalley comments, "As many commentators
point out, this absolute declaration about the
dispensability of earthly teachers appears in
the course of a document which is heavily
didactic! ... Teaching was obviously an
important spiritual gift and form of ministry in
the early Church (cf. Acts 5:28; Rom 12:7; 1
Cor 12:28-29; Eph 4:11). Yet the teachers
themselves needed to be taught by the chrism
of the Spirit, and their teaching had to be
'tested' for its truth (cf. 4:1, 5; 2 John 9-10...).
The claim that the true Christian has no need
of any further teaching may include a
deliberately antignostic thrust.... It may be
aimed precisely at those within the Johannine
church whose gnostic inclinations had led
them to suppose that they knew the truth about
everything (cf. v 27b). In answer to this John
may be saying that, on the contrary, it is the
'consecrated' Christian (the genuine initiate!)
who has no need of (basic?) spiritual
instruction. He is already 'set apart' for God’s
truth."

Kai viv, tekvia, uévete €v avtd, tva édv
pavepwdf] oxduev TopENotav Kol ut
aloyuveduev dute avtod év tf mapovaia
avtod.

tekviov, ov n little child, child

év avTw = in Christ

@ovepwBf) Verb, aor pass subj, 3 s
QaveEPOW see v.19

oy®uev  Verb, aor act subj, 1 pl £xw

moppnola, og f boldness, assurance

Cf. 3:21; 4:17; 5:14 also Heb 3:6; 10:19;
Philemon 8. Cf. the lines from Charles
Wesley, Bold I approach the eternal throne,
and claim the crown through Christ my own.

aioyvvbduev  Verb, aor pass subj, 1 pl
aloyvvouar be (made) ashamed

Cf. Mark 8:38 // Luke 9:26.

It is possible to understand the subject of these
verbs to be John and the other apostles, cf. 1
Thess 2:19f; Phil 4:1. But it is more natural to
understand that John simply identifies himself
with believers generally, cf. 2 Thess 1:7-9.

mopovola, ag f coming, arrival, presence

amOng, ec  true, truthful, honest, genuine

The Spirit bestowed is the Spirit of truth (Jn
14:17).

Pevdog, ovg n see v.21

Of mopovoio Marshall writes, "This word was
used for the visit of a ruler to some part of his
dominions, an occasion for celebrating and
rejoicing... It is this kind of atmosphere which
is conveyed by this word. It conceives of the
return of Jesus to this world in visible
splendour, like a monarch."

The implication of the false teachers was that
the Gospel message preached by the apostles
was a lie. Though Smalley interprets Kol
anOéc £oTLv kal ovk EotLy Peddog as 'and
it is real, not an illusion' — of the anointing
they have as the genuine article as opposed to
the pretended knowledge of the 'gnostics'.

Verse 29

g0v eldfite OTL dlkaldg E0TLY, YIVWOKETE
Ot kol wdeg O oMV TV dLkoLoouvny €€
avtod yeyévvnrol.

Smalley writes, "The invitation to 'abide’ in
Jesus clearly harks back to the farewell
discourse of John’s Gospel (John 15:4-7); and
the very words petvate €v éuol (‘remain in
me') may well have been used as a catchword
by heretical as well as orthodox adherents
around and within the Johannine community
(see the comment on 2:6). It would thus be
natural for the writer to remind his readers of
the true implications of this command. To
'abide' or 'dwell' in Jesus, as he instructed his
disciples, is only possible when there is a
genuine relationship with God through Christ
(cf. vv 22-24); and this is guaranteed and
confirmed by the indwelling knowledge of the
truth imparted through the anointing Spirit."

Verse 29 is transitional: it "looks backward to
vv 18-28 as well as forward to 3:1-4:6."
Smalley. The theme of new birth introduced
here features prominently in the rest of the
epistle, cf. 3:9; 4:7; 5:1, 4, 18; cf. John 1:12-
13; 3:3-8.

eldfite  Verb, perf/pres act subj, 2 pl oida
dLkaLog, o, ov righteous, just

dikaudg the thought moves from judgment (v.
28) to the character of the judge — and from
abiding in him to its outward evidence.

O moLwvV — present continuous, "who realises
in action little by little the righteousness which
corresponds with the Divine Nature."
Westcott.

dkatoovvn, ng f righteousness
veyévvnrol  Verb, perf pass indic, 3 s
vevvaw bear; pass be born
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Is the reference in this verse to God (the
Father) or to Christ? Continuity with v.28
(and the parallel with v.1) would suggest that
it is Christ who is spoken of as the righteous
one, but it seems strange to refer to believers
as being born of Christ. It may be best to
understand the thought to move from Christ to
God. "When St John thinks of God in relation
to men he never thinks of Him apart from
Christ (comp 5:20). Again he never thinks of
Christ in his human nature without adding the
thought of His divine nature. Thus a rapid
transition is possible from the one aspect of the
Lord's divine-human Person to the other. Here
the passage is from 'Christ' to 'God"."
(Westcott). Hence the thought is that those
who do what is righteous are born of God and
are like his Son.

"The presence of righteous action is the sure
sign of the reality of the divine birth... It must
be further observed that righteousness is not
the condition but the consequence of Sonship."
Westcott.

d¢dwkev  Verb, perfact indic, 3 s dLdmuL

Smalley writes, "The phrase dydmnv dédwkev
(unique in the NT) suggests — in combination
with oty - the extent of God’s love,
which has graciously been 'showered' on

rn

believers as their 'inalienable possession'.

kAnBouev  Verb, aor pass subj, 1 pl kalew

kot ¢éopuev = 'and such we are.' Several later
witnesses, including TR and followed by AV,
omit these words.

gyvw  Verb, aor act indic, 3 s YLVOOK®

The world does not comprehend the Christian
because it does not know God.

Verse 2

Avyamnrot, vOv tékva 0eol ouev, kKol
olmtw Epavepwdn ti ¢o6ueda. oldauev Gt
g0V Qavepw0ij Suotor avtd £oduebda, dtL
oPoueda avtdv kadwe £oTLv.

dyomnrtog, 1, ov beloved

Day 1159: 1 John 3:1-6

1 John 3:1 ff.

Smalley writes, "The second major division of
1 John begins at this point... In the second
division of this document (3:1-5:13) John
concentrates on the developing spiritual life of
his followers, rather than sustaining his attack
on the heretics, some of whom have already
seceded from his church (2:19). The latter,
however, are still in view (cf. 3:4, 7; 4:1-6)."

"The Christian has now, even in the present
life, that which carries with it potentially
infinite blessings, but the manifestation of his
sonship is hindered by the circumstances in
which he is placed. He will not be anything
essentially different hereafter, but he will be
what he is now essentially more completely,
though in ways wholly beyond our power of
imagination." Westcott.

ovmw not yet
gpavepwdn  Verb, aor pass indic, 3 s
@avepow see 2:19

¢oouebo. Verb, fut indic, 1 pl &iut

Verse 1

1dete motomnv dydmny d€dwkev Nulv O
ot tva tékva 00D kKnbduev: kal
gougv. dud 10010 O KOOUOG OV YLVWOKEL
Nudg 8L ovk Eyvew adTdv.

Marshall comments, "From the thought of the
new birth ... John's thought moves to the great
love shown by God, as a result of which we
have become his children. The train of
thought has an interesting parallel with John 3
where the conversation with Nicodemus about
the new birth from above through which alone
men can enter the kingdom of God is followed
by the magnificent declaration of the divine
love which sent God's only Son so that we
might have eternal life."

{dete  Verb, aor act imperat, 2 pl Opaw see

| The word introduces a sense of excitement.

motamog, m, ov of what sort, what kind

| Here, 'how lavish'.

olda know, understand
@ovepwBf) see 2:28

When he appears in all the glory of his risen
and reigning power.

ouorog, a, ov like, of the same kind as

|Cf. Phil 3:20,21.

oYoueda  Verb, fut midd dep indic, 1 pl
Opow see

Cf. 2 Cor 3:18.

Smalley comments, "The thought which is
voiced here with such vividness and simplicity
has deeply influenced the tradition, and
especially the mystical tradition, of the
Christian Church (see further Underhill,
Mystic Way, 257). As Dodd (71) says, John’s
'serene certainty that we shall see our Lord and
be like Him, is the model for all our thinking
about the life to come.' But, as the next verse
immediately reminds us, such a vision of
heaven cannot be detached from Christian
experience and responsibility here on earth."
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Verse 3

Kol 1t6g O Exwv v EATida TovTnV e
avT® Gyviler £0vtov kabwg ketvog ayvdg
b

goTLV.

Verse 5

kal otdate §ti ékelvog epavepwdn Tva Tog
Guaptiag don, kal duoaptio &v avtd ovk
"

gotuiv.

7dg O €qwv lays stress on the personal
responsibility of every believer who is a true
child of God.

ékewvog, 1, o that (one), he, she, it
gpavepwdn see 2:28; 3:2

éhig, bog f hope, ground of hope

g71* a0T® could mean 'in himself' or 'in God'

Some MSS (e.g. X CK L Vg, followed by
NIV) add udv after 10g duaptiog. The
addition appears to be secondary.

ayviCw purify, cleanse

govtog, avtn, eovtov  him/herself, itself
gkeLvog, 1, o that (one), he, she, it
ayvog, M, ov  pure, holy

dpn Verb, aor act subj, 3 s aipw take,
take away

"He who looks forward to becoming like God
hereafter must strive after His likeness now:
Matt 5:8; Gal 5:5." Westcott.

Verses 4-9

Cf. John 1:29; Heb 10:4. "As Westcott (103)
says, the thought is not simply that of the self-
sacrifice of Jesus, but of the opposition to sin
which he expressed on the cross. He came to
'abolish’ sins, and not only to 'bear' them (cf. 1
Pet 2:24)." Smalley. Cf. the parallel phrase in
v.8. Sin opposes Christ's work and his person.

Smalley comments, "John now pursues the
connection between Christ and the Christian,
as the means for living properly within God’s
family, by dwelling first on the need to
renounce sin (vv 4-9; cf. the reference to
'purity' in v 3). There is 'nothing sinful' in
Jesus (v 5), and we are to avoid the constant
practice of sin (vv 6, 9). We can do this
because he 'appeared in order to abolish sins,’
and to 'destroy the devil’s works' (vv 5, 8). On
the positive side, the Christian is to "practice
righteousness' in a way that echoes the activity
of God in Christ (v 7). Both the renunciation
of sin and right conduct are marks of divine
sonship."

Verse 6

70g O v avTd uévwv oy GuoPTaveL: oG
O AUaPTAVWVY 0y EWPKEY 0VTOV 0VOE
gyvokev avTtov.

auaptovw  sin, commit sin

Verse 4

I1ag 6 moldv TV duaptiov kol v
dvoutav ToLet, kol 1) Guoptia oTiv 1
dvouta.

auaptia, og fsin
dvowa, ag f wickedness, lawlessness,
sin

"Sin and lawlessness are convertible terms.
Sin is not an arbitrary conception. It is the
assertion of a selfish will against a paramount
authority." Westcott.

The believers to whom John is writing were
being told that sin could be regarded as a
matter of indifference. John tells them that it
is rebellion against God.

For 'lawlessness' cf. 2 Thess 2:3,7. To
commit sin is to place oneself on the side of
the devil and the antichrist and to stand in
opposition to Christ.

Cf. 1:6. "It describes a character, 'a prevailing
habit' and not primarily an act." Westcott. Cf.
Tit 3:11; Heb 10:26. Most commentators
understand the present tense as continuous in
force, i.e. 'does not make a habit of sinning'
(NIV, 'does not keep on sinning'). Marshall,
however, prefers to understand the phrase as
both an expression of what the Christian is
called to be, shall be and therefore now ought
to be: he argues that the language is
eschatological. John, like Paul, is calling
Christians to 'be what they are.'
Schnackenburg adds to this discussion a useful
reminder that the eschatological tension
between the 'is now' and the mot yet,' typical of
John’s theology of salvation, is probably
relevant at this point.

It may also be added that the intensity of
John's language is shaped by the false claims
of his opponents. Smalley expresses this view
as follows, "Those who belong to God do
right, and do not sin; while those who are
children of the devil act wrongly (cf. vv 7-38,
10). The polarity is understandably
exaggerated in such a context.”

Opow see
gyvokev  Verb, perf act indic, 3 s YLVOOK®
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Verse 7

Verse 9

Tekvia, undeig mhovdtw YUbg: 6 ToLdv
™V dtkaroovvny dikadg €otLy, kabwg
gkelvog dikaldg ¢otuv:

I16.c 6 yeyevvnuévog ¢k tod Oeol Guoptiav
0¥ moLel, OTL omépua avTod év avTd
uéver: kail ov dvvatar Guaptdvery, OtL ¢k
oD Be0D yeyévvnral.

tekviov, ov n little child, child
undeig, undeuta, undev no one, nothing
mhovaw lead astray, mislead, deceive

John underlines and repeats the point. His
comment 'let no one deceive you' is obviously
directed against the heretical secessionists who
were causing division in the church (cf. 2:19).

owkatoovvn, ng f righteousness
olkaLog, o, ov righteous

"Righteousness is the sign of divine sonship
(2:29). The 'doing righteousness' reveals the
character and does not create it. The man who
is righteous is recognised by his actions."
Westcott. Cf. Matt 7:16 // Luke 6:44.

"John concludes this section by reminding his
readers that the true child of God is (like the
Father himself) opposed to sin. Whereas the
determined sinner (the heretic in John’s
church, perhaps, as opposed to the orthodox
Christian) belongs to the devil (v 8), the
spiritually reborn believer, being a member of
God’s family, cannot as a settled policy act
lawlessly (cf. v 4). In other words, we
reproduce in our lives a 'family' likeness,
depending upon our spiritual parentage; and
those who are 'born of God' do not sin (cf. vv
7,8, 10)." Smalley.

yeyevvnuévog Verb, perf pass ptc, m nom s
yvevvaw bear; pass be born

Verse 8

O woldV TV auoptiav ék Tod dtafdhov
gotiv, 8tL dae dpyfic 6 dudPforog
auaptdver. eig todto épavepmwdn 6 viog
100 Be0D, Tva Mon & Epya Tol drafdrov.

"The exact form is important. The perfect (0
yeyevvnuevog) marks not only the single act
(aor. gyevvnOnoov John 1:13; 5:18) but the
continuous presence of its efficacy." Westcott.

oTEPUN, TOS n seed

oLaporog, ov m the devil

|Cf. 2:16; Jn 8:44

dpym, ng f beginning

"The force of the argument lies in the
recognition of the state of things at the first
dawn of human history. From the very
beginning we see a power in action hostile to
God. Between these two, as between light and
darkness, there can be no middle term. He
who does not belong to one belongs to the
other... It will be noticed that as St Paul traces
back sin to the act of the typical representative
of mankind, Adam (Rom 5:14; 1 Cor 15:22),
so St John traces it back yet further to a
spiritual origin." Westcott.

"The principle of life which He has given
continues to be the ruling principle of the
believer's growth. God gives, as it were, of
Himself to the Christian. He does not only
work upon him and leave him...

"The instrument by which this vital element is
conveyed is the 'word': James 1:18; 1 Peter
1:23; Luke 8:12,15." Westcott.

Marshall and Smalley argue that the 'seed' is
both the word and the Spirit.

duvvauol can, be able to, be capable of

Moon Verb, aor act subj, 3s Avw loose,
untie, set aside

"'The works of the devil' are represented as
having a certain consistency, and coherence.
They shew a kind of solid front. But Christ by
His comng has revealed them in their complete
unsubstantiality. He has 'undone' the seeming
bonds by which they were held together."
Westcott.

Marshall thinks that the term also alludes to
the devil's enslavement of mankind.

The presence of God and the presence of sin
are incompatible. Smalley cites the new
covenant promises of Jer 31:33-34 and Ezek
36:25-27 and concludes, "Against such a
background, with which John would have been
familiar, we may now understand omépua to
mean the word of God which is received in
faith by the Christian, and which (through the
inward activity of the Spirit) leads to rebirth,
and the experience of increasing holiness by
living in Jesus."

veyévvntol Verb, perf pass indic, 3 s
YEVVOLW

Verse 10

Smalley argues that v. 10 forms the beginning
of a new section (3:10-24 — though he
acknowledges it as a bridge verse) whereas
Marshall thinks the verse concludes the
present section.
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Verse 10

&v ToVTW ovepd £0TLv T Tékva 10D BeoD
kol T Tékva Tod Stofdrov: mhg O un
oLV dtkatoovnv ovk oty €k ToD Oeod,
Kol O un ayostdv tov ddehgpov ovtod.

Qovepog, d, ov known, evident, plain,
visible

It is possible to determine who are the children
of God and the children of the devil by how
they live. John writes to encourage the faithful
and make clear to them the parentage of the
false teachers.

dyamow love, show love for

"Righteousness involves the fulfilment of all
law, of relations to God and to man, both
personally and socially. The love of Christian
for Christian, resting on the sense of a divine
fellowship (1:3) carries forward to its loftiest
embodiment the righteousness which man can
reach." Westcott.

Smalley writes, "The last phrase in this v
clarifies what has been said in v 10a (and,
indeed, in the last section), as well as leading
into the theme of obedience (= love) which
dominates the present passage. The connecting
particle kot thus carries the sense of 'that is,' or

™"

'namely’.
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