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Notes on the Greek New Testament  
Week 233 – 1 John 3:11-4:16a 

 
 

Day 1161: 1 John 3:11-18 

Verse 11 
{Oti au{th ejstiVn hJ ajggeliva h}n hjkouvsate 
ajp· ajrch'", i{na ajgapw'men ajllhvlou":  

"John now introduces the basis for the 
statement which he made in v 10. Mutual love 
is the content of the good news heard from the 
very beginning ... Therefore the true child of 
God must not only renounce sin (3:4–9), but 
also demonstrate his divine origin by obeying 
the command to love."  Smalley. 
ajggelia, a"  f   message, news; 

command 
Some MSS read ejpaggeliva rather than 
ajggeliva (found in NT only here and at 1:5).  
This is clearly the result of careless copying 
with a more common word replacing a less 
familiar one. 
 
hjkouvsate ajp· ajrch'"  i.e. from the start of 
their hearing of the gospel – it has been central 
to the message they heard. 
ajllhlwn, oi", ou"  reciprocal pronoun   one 

another 
Cf. John 13:34-35; 15:12, 17.  This is firstly a 
demand to love within the community of the 
people of God – but it is not to stop there.  
Like the love of God it is to be shown also to 
those not yet drawn to him. 
 
Verse 12 
ouj kaqwV" Kavi>n ejk tou' ponhrou' h\n kaiV 
e[sfaxen toVn ajdelfoVn aujtou': kaiV cavrin 
tivno" e[sfaxen aujtovn; o{ti taV e[rga aujtou' 
ponhraV h\n, taV deV tou' ajdelfou' aujtou' 
divkaia.  

ponhro", a, on   evil, bad, wicked 
'the case is not with us as it was with Cain; he 
was of the evil one...' 
sfazw   slaughter, put to death 
carin  prep with gen  for the sake of, 

because of 
dikaio", a, on   righteous, just 
From the beginning there was enmity between 
those who are children of God (the righteous) 
and those who are of the evil one. 

Smalley comments, "The contrast between 
Cain’s attitude and that of his brother provides 
John with a paradigm, as we discover from the 
passage which follows (vv 13–18). For the 
disobedient hatred of Cain is regarded as 
typical of the world (v 13), while Abel’s 
righteousness (it is suggested) should 
characterize the loving community of the 
Christian Church (v 14). More than that, John 
probably finds in the behavior of the two 
brothers prototypes of the heretical and 
orthodox groups within his own 
congregation." 
 
Verse 13 
ªkaiVº mhV qaumavzete, ajdelfoiv, eij misei' 
uJma'" oJ kovsmo".  

kaiv is omitted by some MSS.  Metzger writes 
concerning the UBS Text, "It is difficult to 
decide whether kai was added by copyists in 
order to provide a closer connection with what 
goes before; or whether, because of the 
preceding word (dikaia), copyists accidentally 
omitted kai.  The majority of the committee 
preferred to retain the word in the text, but to 
enclose it within square brackets in order to 
indicate considerable doubt that it belongs 
there." 
qaumazw      wonder, be amazed 
Cf. John 5:28. 
misew   hate, despise 
Cf. 4:11; 5:9; John 15:18.  Smalley thinks that 
the present tense misei' suggests "that John is 
here describing a present fact, not a future 
possibility." 
 
Verse 14 
hJmei'" oi[damen o{ti metabebhvkamen ejk tou' 
qanavtou eij" thVn zwhvn, o{ti ajgapw'men 
touV" ajdelfouv": oJ mhV ajgapw'n mevnei ejn tw'/ 
qanavtw/.  

The reverse of vv. 12-13 is now expressed. 
oijda  know 
metabebhvkamen   Verb, perf act indic, 1 pl  

metabainw   leave, move, cross over 
qanato", ou   m   death 
zwh, h"  f   life 
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"Death and life are regarded as two spheres in 
which men move."  Westcott.  Smalley writes 
that they, "represent the alternative spiritual 
dominions to which man may give his 
allegiance."  Cf. John 5:24. 
 
Some MSS (Í Vg, et al) add hJmw'n after touV" 
ajdelfouv".  This appears to be a secondary 
expansion. 
Smalley comments, "The present tense of the 
verb ajgapw'men ('we love') indicates that the 
need for brotherly love, as a mark of those 
who belong to God’s family and are his 
children, is constant." 
 
Some texts (C K Y et al) add toVn ajdelfovn to 
mhV ajgapw'n while some include also aujtou' 
after ajdelfon.  These appear to be natural 
expansions. 
 
menei ejn tw/ qanatw/  "It is not said that he 
dies.  Death is his natural state."  Westcott. 
 
Verse 15 
pa'" oJ misw'n toVn ajdelfoVn aujtou' 
ajnqrwpoktovno" ejstivn, kaiV oi[date o{ti pa'" 
ajnqrwpoktovno" oujk e[cei zwhVn aijwvnion ejn 
aujtw'/ mevnousan.  

"There are Cain's in the new family."  
Westcott. 
ajnqrwpoktono", ou  m   murderer 
Marshall writes, "John takes up the thought 
implied in Matthew 5:21f. and states quite 
bluntly that hatred is tantamount to murder.  
Hatred is the wish that the other person was 
not there; it is the refusal to recognise his 
rights as a person, the longing that he might be 
dead.  We may not like to put the point quite 
so frankly, but it is good that the real character 
of hatred should be so unambiguously 
displayed, so as to warn us against it.  If I hate 
somebody, I am no different from a murderer 
in my attitude toward him." 
Cf. Jn 8:44 where the word is used of the 
devil. 
aijwnio", on  eternal, everlasting 
 
Verse 16 
ejn touvtw/ ejgnwvkamen thVn ajgavphn, o{ti 
ejkei'no" uJpeVr hJmw'n thVn yuchVn aujtou' 
e[qhken: kaiV hJmei'" ojfeivlomen uJpeVr tw'n 
ajdelfw'n taV" yucaV" qei'nai.  

ejgnwvkamen   Verb, perf act indic, 1 pl  
ginwskw 

The perfect suggests that the reference is to a 
particular historical event. 
ejkeino", h, o   that (one), he, she, it 

yuch, h"  f   self, life, 'soul' 
e[qhken   Verb, aor act indic, 3 s  tiqhmi  

place, set 
'lay down', cf. Jn 10:11,15,17ff.; 13:37ff.; 
15:13. 
ojfeilw   owe, ought, must, be obligated 
The present tense suggests a continuing 
obligation. 
qei'nai   Verb, aor act infin  tiqhmi 
"The cross is an example to copy, and not 
simply a revelation of love to admire."  
Smalley. 
 
Verse 17 
o}" d· a]n e[ch/ toVn bivon tou' kovsmou kaiV 
qewrh'/ toVn ajdelfoVn aujtou' creivan e[conta 
kaiV kleivsh/ taV splavgcna aujtou' ajp· 
aujtou', pw'" hJ ajgavph tou' qeou' mevnei ejn 
aujtw'/;  

The obligation to love is not something vague 
and theoretical but is expressed in practical 
and down-to-earth ways. 
oJ" ajn  whoever 
bio", ou  m   life, living, possessions 
"The phrase includes all the endowments 
which make up our earthly riches, wealth, 
station, intellect."  Westcott. 
qewrew   see, observe, notice 
creia, a"  f   need, want 
kleivsh/   Verb, aor act subj, 3 s  kleiw   

shut, shut up, lock 
splagcnon, ou  n   affections, heart 
Cf. Ps 77:9 (76:10 LXX). 
 
hJ ajgavph tou' qeou'  "It is not certain whether 
John means 'God's love channeled through us,' 
or 'our love for God,' or (as is most probable) 
'the type of love shown by God'."  Marshall. 
 
Verse 18 
Tekniva, mhV ajgapw'men lovgw/ mhdeV th'/ 
glwvssh/ ajllaV ejn e[rgw/ kaiV ajlhqeiva/. 

teknion, ou  n   little child, child 
mhde  negative particle  nor, and not, neither 
glwssa, h"  f   tongue, language, speech 
ajlhqeia, a"  f    truth, reality 
For the contrast between lip-service and action 
in the life of the believer cf. Matt 7:21; Jas 
1:22–25; 2:14–17. 
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Day 1162: 1 John 3:19-24 

Verses 19-24 
Marshall writes, "This passage can be regarded 
as the conclusion to the preceding part of the 
letter and also as a bridge to the remaining 
part.  Its main purpose is to give assurance to 
the readers, on the basis of which they may 
have confidence to approach God in prayer.  
Yet, although John emphasises that our 
assurance ultimately depends on God himself, 
nevertheless he insists that we must continue 
to keep his commands to believe in Jesus and 
to love one another.  When we do this, the 
Spirit inwardly assures us of our spiritual 
position.  The passage is a difficult one to 
follow, since it relates the divine and human 
aspects of assurance in a paradoxical fashion." 
Smalley similarly writes, "The general sense of 
vv 19–24 is clear enough, even if the Greek 
expression occasionally presents problems. Six 
points are made: (a) the practice of love is a 
guarantee of Christian sonship; (b) so is God’s 
knowledge of the believer; (c) a clear 
conscience enables the Christian to enjoy a 
confident spiritual relationship with God; (d) 
faith and love are the summary of God’s 
commands; (e) obedience to those demands is 
the basis for living in God through Christ; (f) 
the gift of the Spirit assures the Christian of 
God’s presence in his daily life." 
 
Verse 19 
ªKaiVº ejn touvtw/ gnwsovmeqa o{ti ejk th'" 
ajlhqeiva" ejsmevn, kaiV e[mprosqen aujtou' 
peivsomen thVn kardivan hJmw'n  

Verses 19 and 20 can be understood properly 
only if they are read together. 
 
The case for inclusion or omission of kai is 
similar to that in v. 13. 
 
The 'in this' looks back to what John has just 
said in vv. 16-18.  "In this, the consciousness 
of active and sincere love of the brethren, 
resting upon and moulded by the love of 
Christ."  Westcott. 
gnwsovmeqa   Verb, fut midd indic, 1 pl  

ginwskw 

The future tense points forward to some future 
time of crisis of confidence or of faith – 'Can I 
be sure I am his?' 
ejmprosqen  prep + gen  before, in front of 
peivsomen   Verb, fut act indic, 1 pl  peiqw  

persuade, convince, assure 

"The many conflicting interpretations of this 
passage spring out of the different translations 
of (i) the verb peisomen, and (ii) the double 
conjunction or relative oJti (oJ ti)."  Westcott.  
Smalley thinks that the second o{ti should be 
regarded as the neuter of the relative pronoun 
o{sti" ('who/which') and directly associated 
with the following ejavn.  The meaning then 
becomes '(in) whatever (matters)' (so 
Westcott), or, as in RSV, NIV, 'whenever'.  
Westcott says that peisomen may be either 
'persuade' or 'assure'.  Smalley favours the 
sense, 'satisfy' or 'set at ease' (cf. Matt 28:14).  
He writes, "John is saying that loving 
behaviour is a means of being reassured in the 
searching presence of God."  
 
Verse 20 
o{ti ejaVn kataginwvskh/ hJmw'n hJ kardiva, o{ti 
meivzwn ejstiVn oJ qeoV" th'" kardiva" hJmw'n 
kaiV ginwvskei pavnta.  

oJti ejan   Westcott understands this to mean 
'wherinsoever,' Smalley as 'whenever.' 
kataginwskw   condemn 
The internal judgment of conscience.  cf. Gal 
2:11. 
 
The exegetical difficulties involved in this 
verse caused the second oJti (read by  אB C K 
L, et al.), to be omitted by A Vg, et al. But 
precisely because of its difficulty the inclusion 
of oJti is obviously original. 
meizwn, on  greater, greatest 
"The meaning of the whole passage will be: 
The sense within us of a sincere love for the 
brethren, which is the sign of God's presence 
with us, will enable us to stay the accusations 
of our conscience, whatever they may be, 
because God, who gives us the love, and so 
blesses us with His fellowship, is greater than 
our heart; and He, having perfect knowledge, 
forgives all on which the heart sadly dwells."  
Westcott.  Cf. Paul's statement in 1 Cor 4:3-5. 
The thought of vv 19-20 will reappear in vv 
22b-24. 
 
Verse 21 
jAgaphtoiv, ejaVn hJ kardiva ªhJmw'nº mhV 
kataginwvskh/, parrhsivan e[comen proV" 
toVn qeovn,  

ajgaphto", h, on  beloved 
The great majority of MSS include hJmw'n after 
kardiva but there are significant omissions (A 
B Y 33 436 et al). 
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"It does not imply a claim to sinlessness, nor 
yet an insensibility to the heinousness of sin, 
but the action of a lively faith which retains a 
real sense of fellowship with God, and this 
carries with it confidence and peace."  
Westcott. 
Marshall writes, "If we can set our hearts at 
rest by remembering that God is greater than 
our hearts and knows everything, then our 
hearts will no longer condemn us, and we shall 
be able to approach God with boldness." 
parrhsia, a"  f   boldness, assurance 
"The thought here is of the boldness with 
which the son appears before the Father, and 
not that with which the accused appears before 
the Judge."  Westcott. 
Smalley comments, "The child of God, who 
walks in the light and obeys the love command 
(cf. 1:7; 2:6, 10), has the privilege of 'bold 
speech' in the presence of God. But he also 
possesses the certainty that God hears and 
answers prayer (v 22)." 
 
Verse 22 
kaiV o} ejaVn aijtw'men lambavnomen ajp· 
aujtou', o{ti taV" ejntolaV" aujtou' throu'men 
kaiV taV ajrestaV ejnwvpion aujtou' poiou'men.  

aijtew   ask, request 
Cf. John 14:14; 16:23, also 15:16. 
ejntolh, h"  f   command, order 
threw   keep, observe 
"The answer to prayer is given not as a reward 
for meritorious action, but because the prayer 
itself rightly understood coincides with God's 
will (comp.  John 8:29; 11:42).  The sole 
object of the believer is to do thoroughly the 
part which has been assigned to him: his 
petitions are directed to this end and so are 
necessarily granted.  Comp John 15:7."  
Westcott. 
ajresto", h, on  pleasing 
Marshall writes, "John's purpose is to 
encourage us to enter fully into the filial 
relationship in which God delights to hear and 
answer the requests of his children.  The more 
fully we enter into that relationship, the more 
will our asking be in accordance with his will."  
Again, cf. John 15:7. 
 

Verse 23 
kaiV au{th ejstiVn hJ ejntolhV aujtou', i{na 
pisteuvswmen tw'/ ojnovmati tou' uiJou' aujtou' 
jIhsou' Cristou' kaiV ajgapw'men ajllhvlou", 
kaqwV" e[dwken ejntolhVn hJmi'n.  

The one command is then described as having 
two facets, but they remain facets of the one 
command. 
pisteuw  believe (in), have faith (in) 
Cf. Jn 6:29.  This is the first occurrence of 
pisteuw in this letter (99 occurrences in John's 
Gospel), though it will now occur again in 4:1, 
16; 5:1, 5, 10, 13. 
For the aorist subjunctive i{na pisteuvswmen 
(B K L, et al), some MSS (e.g. Í A C)  
substitute the present subjunctive, i{na 
pisteuvwmen, which has virtually the same 
meaning. Either reading makes sense in the 
context, but the aorist is perhaps original. 
ojnoma, to"  n   name 
To 'believe in the name' suggests a meaning 
close to oJmologei'n in 2:23 (cf. 4:2-3, 15).  It 
"implies a confession of his character and 
authority … as truly Son of God and Messiah."  
Smalley. 
ajllhlwn, oi", ou"  see v.11 
Cf. 4:7,11,12; 2 Jn 5; Jn 13:34; 15:12,17. 
e[dwken   Verb, aor act indic, 3 s   didwmi 

Smalley concludes, "John has thus provided 
his readers with what Maurice (214) calls two 
'counter-signs,' to distinguish the true child of 
God from the offspring of the devil (cf. v 10): 
right belief (in Jesus as both man and God), 
and right behaviour (expressed in terms of 
obedience; in particular, and following the 
example of Jesus mentioned in v 16, obedience 
to the love command). In this way a distinction 
is clearly drawn yet again between orthodox 
and heterodox members within or around the 
Johannine community." 
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Verse 24 
kaiV oJ thrw'n taV" ejntolaV" aujtou' ejn aujtw'/ 
mevnei kaiV aujtoV" ejn aujtw'/: kaiV ejn touvtw/ 
ginwvskomen o{ti mevnei ejn hJmi'n, ejk tou' 
pneuvmato" ou| hJmi'n e[dwken. 

Cf. Jn 15, also the prophetic promise in Ezek 
37:27 and its ultimate fulfilment in Rev 21:3.  
Smalley comments, "The point which John is 
making in the first part of this verse, that 
obedience and reciprocal indwelling (between 
God and the believer) are inextricably 
associated, has been anticipated to some extent 
in earlier parts of this letter (cf. 2:5, 24, 27–29; 
3:6, 9, 10, 18–19; and, for the notion of 
'obedient reciprocity' with reference to the 
Father-Son relationship, see John 10:37–38; 
12:48–49; 14:10–11)." 
e[dwken   Verb, aor act indic, 3 s   didwmi 

Westcott links the 'in this' to the first half of 
the verse, writing, "The love which the 
Christian feels and which is the spring of his 
obedience, assures him of God's fellowship 
with him.  In other words, God has given him 
of His Spirit." 
Smalley says that this is an unlikely meaning.  
He argues (as does Marshall) that the reference 
here is to the internal witness of the Spirit 
without explaining precisely how that is 
manifest.  Smalley writes, "Like Paul, John 
here regards the witness of the Spirit as a 
source of confidence, when this is required 
(Rom 8:14–16; cf. 1 John 3:19–20)." 
 
 

Day 1163: 1 John 4:1-6 

Verse 1-6 
Having mentioned the Spirit, John now goes 
on to distinguish the Spirit of God from false 
spirits.  This was probably necessary in the 
light of false teachers who claimed spiritual 
inspiration.  Smalley comments, "Evidently 
both groups in the community, orthodox and 
heretical, were ready to claim 'spiritual 
inspiration' in support of their respective 
positions. The writer is therefore anxious to 
establish the means for discriminating between 
the spirit of truth and the spirit of error (cf. v 
6b), a concern no doubt increased by the 
presence of heretical schismatics around his 
church. He does this in 4:1–6 by highlighting 
an essential criterion of faith. Already John has 
mentioned righteousness (2:29; 3:10) and love 
(3:14; cf. 4:8) as moral tests for recognizing 
the genuine believer. Now he applies the 
theological test: a right confession of Jesus (vv 
2–3; cf. 3:23). By this means those who 
claimed to be 'prophets' (v 1) could be 
authenticated, and the faith of any who 
professed allegiance to Christ could be 
established (v 6)." 
 
Verse 1 
jAgaphtoiv, mhV pantiV pneuvmati pisteuvete, 
ajllaV dokimavzete taV pneuvmata eij ejk tou' 
qeou' ejstin, o{ti polloiV yeudoprofh'tai 
ejxelhluvqasin eij" toVn kovsmon.  

ajgaphto", h, on  see 3:2 
"There are many spiritual powers active among 
men ...  All such spirits are partial revelations 
of the one spirit of evil which become (so to 
speak) embodied in men."  Westcott. 
dokimazw  test, examine, prove, discern 
Cf. 1 Cor 12:1-3; 14:29-31; 1 Thess 5:20f.  
The injunction assumes a gift of discernment 
possessed, at least in measure, by all 
Christians. 
yeudoprofhth", ou  m   false prophet 
"through whom false spirits speak, as the Spirit 
speaks through true prophets (2 Peter 1:21; 
2:1)."  Westcott. 
ejxelhluvqasin   Verb, perf act indic, 3 pl  

ejxercomai 

"The words evidently refer to external 
circumstances vividly present to St John's 
mind.  They point, as it appears, to the great 
outbreak of the Gentile pseudo-Christianity 
which is vaguely spoken of as Gnosticism, the 
endeavour to separate the 'ideas' of the Faith 
from the facts of the historic Redemption."  
Westcott.  Cf. 2:18-19. 
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Verse 2 
ejn touvtw/ ginwvskete toV pneu'ma tou' qeou': 
pa'n pneu'ma o} oJmologei' jIhsou'n CristoVn 
ejn sarkiV ejlhluqovta ejk tou' qeou' ejstin,  

oJmologew   confess, declare 
"The test of the presence of the Divine Spirit is 
the confession of the Incarnation, or, more 
exactly, of the Incarnate Saviour...  The 
Incarnate Saviour is the pledge of the complete 
redemption and perfection of man, of the 
restoration of 'the body' to its proper place as 
the perfect organ of the spirit.  Hence the 
Divine Spirit must bear witness to Him."  
Westcott.  Cf. 2 John 7, also 1 Jn 5:6. 
sarx, sarko" f     flesh, human nature 
ejlhluqovta   Perfect active participle, m acc s  

ejrcomai 

"The construction of these words is not quite 
clear.  Three ways of taking them are possible.  
(i) The direct object may be  jIhsoun and  
criston ejn s. ejl. a secondary predicate: 
'confesseth Jesus as Christ and a Christ come 
in the flesh';  (ii) The direct object may be  
jIhsoun Criston  and  ejn s. ejl. a secondary 
predicate: 'confesseth Jesus Christ, Him who is 
known by this full name, as come in the flesh.'  
(iii) The whole phrase may form a compound 
direct object: 'confesseth Him, whose nature 
and work is described by the phrase, 'Jesus 
Christ come in the flesh'.'  The coresponding 
clause in v.3  jIhsoun which gives the person 
and not any statement about the person as the 
object of confession is in favour of the last 
view."  Westcott. 
 
Smalley writes, "Here is the heart of the 
orthodox acknowledgment about Jesus (cf. 
2:23); and by setting out this test John guards 
against two possible heretical opinions about 
Jesus: that he was only divine or merely 
human. The author also shows that the truly 
Christian confession is one which ultimately 
involves a person (faith in Jesus, the incarnate 
Christ), and not a doctrine concerning that 
person (faith in the Incarnation)." 

And Marshall comments, "John's test is not an 
infallible one.  Jesus himself had to protest 
against people who called him 'Lord' and yet 
did not do what he said (Mt 7:21-23; Lk 6:46).  
Mere confession with the mouth is not 
necessarily a guide to belief of the heart.  
John's test is accordingly relevant to a 
particular situation in which it was possible to 
regard certain people as inspired by the spirit 
of evil because of their faulty confession.  In 
other circumstances a different form of words 
may be the test point.  Ultimately, however, 
the whole of the Epistle furnishes the 
characteristics of genuine Christianity: faith, 
love, and righteousness are all relevant to the 
question, and concentration on any of them to 
the exclusion of the others is bound to be 
misleading." 
 
Verse 3 
kaiV pa'n pneu'ma o} mhV oJmologei' toVn 
jIhsou'n ejk tou' qeou' oujk e[stin: kaiV tou'tov 
ejstin toV tou' ajnticrivstou, o} ajkhkovate 
o{ti e[rcetai, kaiV nu'n ejn tw'/ kovsmw/ ejstiVn 
h[dh.  

In place of mhV oJmologei' a few MSS have the 
interesting reading luvei, meaning in context 
'annul Jesus.'  Marshall comments, "While this 
rendering has not found its way into the 
English versions of the New Testament ... it 
has found favour among commentators.  
Nevertheless, it is probably due to a gloss or 
marginal comment by a scribe who was trying 
to bring out the precise way in which Jesus 
was denied." 
 
"The substance of the confession which has 
been given in detail in the former verse is 
gathered up in the single human name of the 
Lord.  To 'confess Jesus,' which in the 
connexion can only mean to confess 'Jesus is 
Lord' (1 Cor 12:3; Rom 10:9), is to recognise 
divine sovereignty in One Who is truly man, 
or, in other words, to recognise the union of 
the divine and human in one Person, a truth 
which finds its only adequate expression in the 
fact of the Incarnation."  Westcott. 
ajnticristo", ou  m   see 2:18 
Cf. 2:18-19, 22.  John is "condemning those 
heretical beliefs, within and beyond his 
community, which amount to a determined and 
antichristian rebellion against God (v 3b)."  
Smalley. 
ajkhkovate   Verb, perf act indic, 2 pl  ajkouw 
hjdh  adv   now, already 
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Verse 4 
uJmei'" ejk tou' qeou' ejste, tekniva, kaiV 
nenikhvkate aujtouv", o{ti meivzwn ejstiVn oJ 
ejn uJmi'n h] oJ ejn tw'/ kovsmw/.  

teknion, ou  n   see 3:18 
nikaw   conquer, overcome 
Cf. 2:13.  Smalley comments, "The perfect 
tense, nenikhvkate, suggests not only a 
decisive victory already accomplished, but also 
one which has continuing effects in the 
present."  These believers are on the winning 
side. 
meizwn, on   greater, greatest 
hj  or, than  
The Christian possesses the Spirit of the 
Living God and this possession is the 
guarantee of victory.  God himself shall have 
the last word.  Indeed, in a definitive sense that 
victory has already been accomplished in 
Christ and it is this reality of which the Spirit 
is the seal. 
 
Verse 5 
aujtoiV ejk tou' kovsmou eijsivn: diaV tou'to ejk 
tou' kovsmou lalou'sin kaiV oJ kovsmo" 
aujtw'n ajkouvei.  

lalew  speak, talk 
The character of their speech and the character 
of their hearers are determined by their own 
character.  Cf. John 15:19a and contrast 7:7; 
15;18. 
 
Verse 6 
hJmei'" ejk tou' qeou' ejsmen: oJ ginwvskwn toVn 
qeoVn ajkouvei hJmw'n, o}" oujk e[stin ejk tou' 
qeou' oujk ajkouvei hJmw'n. ejk touvtou 
ginwvskomen toV pneu'ma th'" ajlhqeiva" kaiV 
toV pneu'ma th'" plavnh". 

Westcott says that the transition from  uJmei" to  
hJmei" indicates that this verse is not speaking 
of the Christian generally but of "those whose 
work it is to unfold the divine message."  He 
continues, "The world listens to those who 
express its own thoughts; the Christian listens 
to those who teach him more of God." 
Smalley, however, thinks that the hJmei'" is 
simply John's way of referring to himself and 
his readers. 
Cf. John 10:4, 16, 27; also 8:47a; 18:37b. 
 
Westcott suggests that the present participle 
ginwskwn  "describes a knowledge 
apprehended as progressive and not complete." 
ajlhqeia, a"  f    truth, reality 
planh, h"  f   error, deceit, deception 

In context, the bold assertion with which this 
verse concludes refers to the apostolic 
testimony: if a person possesses the Spirit of 
truth they show a readiness to listen to the 
apostolic teaching (cf. Acts 2:42).  The same is 
demonstrated today by an eagerness to submit 
to and learn from the word of God.  Marshall 
comments, "Hence it is by their response to the 
preaching of the the church that it is possible 
to discern those who are directed by the Spirit 
of truth, i.e. the Holy Spirit, and the spirit of 
error." 
 
 

Day 1164: 1 John 4:7-12 

Verse 4:7-5:4 
Smalley divides this section as follows: 
vv 7-10, The source of love; 
vv 11-16, The inspiration of love; 
vv 17-20, The practice of love; 
4:21-5:4, The command of love. 
 
Verse 7 
jAgaphtoiv, ajgapw'men ajllhvlou", o{ti hJ 
ajgavph ejk tou' qeou' ejstin, kaiV pa'" oJ 
ajgapw'n ejk tou' qeou' gegevnnhtai kaiV 
ginwvskei toVn qeovn.  

ajgaphto", h, on  see 3:2 
The form of address, ahgaphtoiv, reflects the 
subject. 
"John begins his appeal for love, as a demand 
which is laid upon every believer who seeks to 
live as a true child of God, by reminding his 
readers of the dominical command to 'love one 
another' (see John 13:34–35; 15:12, 17)."  
Smalley. 
ajllhlwn, oi", ou"   one another 
hJ ajgavph ejk tou' qeou' ejstin  "Love comes 
from God.  It has its origin in God and belongs 
to the divine sphere."  Marshall. 
gegevnnhtai   Verb, perf pass indic, 3 s  

gennaw   bear;  pass  be born 
"He that loveth derives his spiritual being from 
God, and of necessity therefore is in sympathy 
with Him, and knows Him, that is, recognises 
every revelation which shews more of Him 
(v.6)."  Westcott. 
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Marshall adds, "To be sure, the statement is 
open to misunderstanding.  One might 
conclude that anybody who shows love is a 
child of God, regardless of whether he actually 
believes in Jesus Christ as the Son of God.  
This misunderstanding can only arise, 
however, if we take this statement and wrench 
it out of its context in the letter.  John makes it 
plain enough elsewhere that the true child of 
God both believes and loves (3:23)." 
 
Verse 8 
oJ mhV ajgapw'n oujk e[gnw toVn qeovn, o{ti oJ 
qeoV" ajgavph ejstivn.  

e[gnw   Verb, aor act indic, 3 s  ginwskw 

Westcott suggests that the aorist means that 
this person did not know God "when he made 
profession of knowing Him.  His 
acknowledgement of God (as at Baptism) was 
based on no true recognition of His nature."   
 
qeoV" ajgavph ejstivn  The claim is that all that 
God does he does out of love – he is 
completely loving. 
Smalley comments, "To assert 
comprehensively that 'God is love' does not 
ignore or exclude the other attributes of his 
being to which the Bible as a whole bears 
witness; notably his justice and his truth (cf. Ps 
89:14; Deut 32:4; Rom 3:21–26; John 17:17). 
God’s judgment (his wrath), for example, is 
just as much a reality as his love (cf. Isa 54:8; 
Rev 6:12–17). But theologically these cannot 
be opposed to each other. Such characteristics 
of God as his justice and his truth must 
ultimately be related to his essential nature as 
love, and may in the end be perceived in terms 
of his loving nature (see further, Stott, 160–
61). Such teaching belongs, indeed, to 1 John 
itself, where we read of God’s holiness (1:5), 
justice (1:9) and truth (5:20)." 
'Love' does not define God: God defines love. 
 
Verse 9 
ejn touvtw/ ejfanerwvqh hJ ajgavph tou' qeou' 
ejn hJmi'n, o{ti toVn uiJoVn aujtou' toVn 
monogenh' ajpevstalken oJ qeoV" eij" toVn 
kovsmon i{na zhvswmen di· aujtou'.  

ejfanerwvqh   Verb, aor pass indic, 3 s  
fanerow reveal, make known, make 
evident 

"In the retrospect of His completed work on 
earth the Lord says: ejfanerwsa sou to 
ojnoma (John 17:6), that is 'the Father's name,' 
the revelation of love."  Westcott.   
 

"in us: not simply 'towards us' as the objects to 
whom the love was directed, but 'in us,' in us 
believers, as the medium in which it was 
revealed and in which it was effective... The 
Christian shares the life of Christ, and so 
becomes himself a secondary sign of God's 
love...  The manifestation of the love of God to 
man becomes a living power as a manifestation 
of His love in man."  Westcott.  Smalley 
similarly writes, "The sense of ejn hJmi'n, in 
part, is thus that the love of God disclosed by 
Jesus indwells the Church, and creates the 
basis for a mutual and ongoing relationship of 
love between the Godhead and the Christian." 
monogenh", e"   only, unique 
Cf. Jn 3:16. 
ajpevstalken   Verb, perf act indic, 3 s  

ajpostellw   send 
zaw  live 
di· aujtou'  he is the cause and source of our 
life.  The verb zhvswmen 'that we might live' 
stresses the activity, and not solely the status. 
 
Verse 10 
ejn touvtw/ ejstiVn hJ ajgavph, oujc o{ti hJmei'" 
hjgaphvkamen toVn qeovn, ajll· o{ti aujtoV" 
hjgavphsen hJma'" kaiV ajpevsteilen toVn uiJoVn 
aujtou' iJlasmoVn periV tw'n aJmartiw'n hJmw'n.  

ejn touvtw/ ejstiVn hJ ajgavph  "There can be no 
explanation or definition of true love which 
does not start from God's love."  Marshall. 
hjgaphvkamen   Verb, perf act indic, 1 pl  

ajgapaw 

Smalley writes, "In place of hjgaphvkamen ('we 
have loved'), which is read by B, most 
witnesses have the verb in the aorist: 
hjgaphvsamen ('we loved'). The difference in 
form and meaning is slight; but, despite the 
weight of evidence on the other side, the 
reading of B is probably correct and certainly 
appropriate to the context. John is saying in v 
10 that love is primarily known through God’s 
historical act of revelation in Christ (he “sent” 
his Son, hjgavphsen, aorist), rather than 
through man’s continuing love (hjgaphvkamen, 
perfect) for God." 
iJlasmo", ou  m   means by which sins are 

forgiven 
Cf. 2:2. 
aJmartia, a"  f    sin 
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Some find it difficult to reconcile the picture of 
a loving God with that the demand for 
propitiation.  James Denny (The Death of 
Christ) writes, "So far from finding any kind 
of contrast between love and propitiation, the 
apostle can convey no idea of love to anyone 
except by pointing to the propitiation – love is 
what is manifested there: and he can give no 
account of the propitiation but by saying, 
'Behold what manner of love.'  For him, to say 
'God is love' is exactly the same as to say, 'God 
has in his Son made atonement for the sin of 
the world.'  If the propitiatory death of Jesus is 
eliminated from the love of God, it might be 
unfair to say that the love of God is robbed of 
all meaning, but it is certainly robbed of its 
apostolic meaning.  It has no longer that 
meaning which goes deeper than sin, sorrow, 
and death, and which recreates life in the 
adoring joy, wonder, and purity of the first 
Epistle of John." 
 
Verse 11 
jAgaphtoiv, eij ou{tw" oJ qeoV" hjgavphsen 
hJma'", kaiV hJmei'" ojfeivlomen ajllhvlou" 
ajgapa'n.  

ouJtw"   thus, in this way 
Cf. the use of ou{tw" in John 3:16. 
ojfeilw   see 3:16 
"The love which God has not only shewn but 
given to us (v.1) becomes a constraining 
motive for action."  Westcott. 
 
Verse 12 
qeoVn oujdeiV" pwvpote teqevatai: ejaVn 
ajgapw'men ajllhvlou", oJ qeoV" ejn hJmi'n 
mevnei kaiV hJ ajgavph aujtou' ejn hJmi'n 
teteleiwmevnh ejstin. 

oujdei", oujdemia, oujden    no one, nothing 
pwpote  adv   ever, at any time 
teqevatai   Verb, perf midd/pass dep indic, 3 

s  qeaomai   see 
Cf. Jn 1:18.  John may be writing against the 
background of false teachers who claimed to 
have had a direct vision of God. 
menw   remain, stay, abide 
teteleiwmevnh   Verb, perf pass ptc, f nom s  

teleiow   make perfect, complete 
"It is through man that 'the love of God' finds 
its fulfilment on earth."  Westcott. 
Marshall understands this phrase to mean, 
"When we love others, God's love for us has 
reached its full effect in creating the same kind 
of love as his in us." 
 

Both this verse and John 1:18 indicate how 
God makes himself known.  No-one has ever 
seen God, but God has revealed himself in his 
Son (Jn 1:18, cf. Jn 1:14).  Here John's 
argument is taken a step further.  No-one has 
ever seen God, but his character is revealed in 
the love his children have one for another (cf. 
v.9 above).  Smalley comments, "Jesus, by his 
love, reveals the Father’s love; and in the same 
way the members of the Johannine community, 
by their mutual love, manifest to others the 
love of the God who dwells within them." 
 
 

Day 1165: 1 John 4:13-16a 

Verses 13-16 
Smalley writes, "John has already appealed for 
right belief (4:1–6) and mutual loving (vv 7–
12) from his readers. In vv 13–16 the ideas of 
faith and love are related to the life of the 
Christian in terms of affirmation, rather than 
exhortation. We can know that we live in God, 
and God in us, as we share in the gift of the 
Spirit (v 13), acknowledge the work of God in 
Jesus Christ (vv 14–15), and dwell in love (v 
16). Here are the grounds (not the conditions) 
of spiritual assurance." 
 
Verse 13 
jEn touvtw/ ginwvskomen o{ti ejn aujtw'/ 
mevnomen kaiV aujtoV" ejn hJmi'n, o{ti ejk tou' 
pneuvmato" aujtou' devdwken hJmi'n.  

Cf. 3:24. 
devdwken   Verb, perf act indic, 3 s  didwmi 

Smalley comments, "The genitive ejk tou' 
pneuvmato" aujtou' (literally, 'out of his Spirit') 
is partitive (cf. Matt 25:28; John 1:16; 6:11; 
and contrast 3:24b). This is to say, Christians 
receive from God a share (only) in the Spirit 
who fills the whole Church… The presence of 
the Spirit is demonstrated by the confession of 
true belief (vv. 14,15).  But ejn touvto/ can also 
look back to vv 7–12, and especially v 12. 'We 
know that God lives in us, and we in him, 
because we possess the spirit of love which 
flows from him'…  As we live in God through 
the Spirit (cf. John 3:5, 8), and he in us, we are 
called and enabled to love (vv 12, 16) and to 
believe (v 15)." 
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Verse 14 
kaiV hJmei'" teqeavmeqa kaiV marturou'men 
o{ti oJ pathVr ajpevstalken toVn uiJoVn 
swth'ra tou' kovsmou.  

Stott notes that in vv 13 and 14, taken together, 
there is a reference to all three persons of the 
Trinity. The Father has sent his Son into the 
world as Saviour, and we can bear witness to 
this fact (v 14). But God has also sent the 
Spirit to be with the Church as a witness to the 
truth of the Father’s love and indwelling (v 
13). 
teqeavmeqa   Verb, perf midd/pass dep indic, 

1 pl  qeaomai   see 
marturew  bear witness, testify 
Cf. 1:2.  Westcott suggests that this affirmation 
is not exclusive to the apostles but that this 
"vision and witness remains an abiding 
endowment of the living Body", i.e. the 
church.  Marshall also takes this view. 
ajpevstalken   Verb, perf act indic, 3 s  

ajpostellw   send 
"The testimony is borne not simply to the 
historical fact (v.10, ajpesteilen), but (as in 
v.9) to the permanence of Christ's mission.  Of 
this believers have direct knowledge."  
Westcott. 
swthr, hro"  m   saviour 
Cf. John 4:42. 
 
Verse 15 
o}" ejaVn oJmologhvsh/ o{ti jIhsou'" ejstin oJ 
uiJoV" tou' qeou', oJ qeoV" ejn aujtw'/ mevnei kaiV 
aujtoV" ejn tw'/ qew'/.  

oJ" ejan   whoever 
oJmologew   confess, declare 
Cf. 2:23.  "The fact that the writer returns in 
this v to the thought of orthodox 'confession' 
(see 4:2–3), suggests that he still has in mind 
the need to resist the heterodox members of his 
community."  Smalley. 
 
Verse 16a 
kaiV hJmei'" ejgnwvkamen kaiV pepisteuvkamen 
thVn ajgavphn h}n e[cei oJ qeoV" ejn hJmi'n.  

ejgnwvkamen   Verb, perf act indic, 1 pl  
ginwskw 

pisteuw  believe (in), have faith (in) 

Smalley writes, "The verbs 'know' and 'trust' 
(ejgnwvkamen kaiV pepisteuvkamen), the second 
of which reinforces the first, are both in the 
perfect tense, denoting an action in the past 
which has continuing effects in the present. 
John asserts that true believers can be sure of 
the reality of God’s love, and rely on it, 
because they have personally experienced it." 
 
ejn hJmin  "It is clear from the context that the 
love here spoken of is the love which God has 
and shews towards man.  But St John adds a 
second thought to that of God's love towards 
man (eij" hJma").  The love of God becomes a 
power in the Christian Body (ejn hJmin).  
Believers are the sphere in which it operates 
and makes itself felt in the world (2 Cor. 
4:10f.).  Comp. v.9."  Westcott (so, similarly, 
Marshall and Smalley). 
 

 


