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Introduction to Paul's Letter to the Ephesians

Authorship, Intended readership and relationship with Colossians

The majority of contemporary New Testament scholars reject the Pauline authorship of
Ephesians on the grounds that:

i) The letter is written in an impersonal manner, hardly reflecting the relationship Paul
enjoyed with the Christians at Ephesus.

i) The letter is clearly related to that to the Colossians. The author of Ephesians, it is
argued, imitated Paul's letter to the Colossians.

i) Some of the theological emphases in Ephesians are different from those in other
Pauline letters:

e an emphasis upon Christ's exaltation rather than his death;
e an emphasis upon salvation rather than justification;

e adistinctive ecclesiology;

e arealised eschatology.

In addition, it is argued that pseudonymity was common in first century literature®.

All of these points are dealt with in detail by O'Brian in the introduction to his commentary on
this Epistle in which he defends Pauline authorship. It is not my intention to go over the same
ground in my brief introduction to this letter. Suffice it to say that the author of this letter
demonstrates a profound understanding of the gospel and of Pauline theology such that, if the
author were not Paul it would have to be someone else of similar stature. It is difficult to
imagine that such a 'second Paul' would have escaped the notice of the early church which
uniformly attributed this letter to Paul himself.

Why then is the letter so impersonal in style? A clue is perhaps provided in Ehesians 1:1 in
which the phrase &v 'E@eo is omitted from a number of ancient manuscripts and citations
(see notes in situ). This omission has led to the suggestion that the letter may have been
produced originally as a general letter, intended for a number of churches in Asia Minor, the
phrase év 'E@eo@ being later inserted into the copy sent to or retained by that city. Acts 19:10
tells us that as a result of Paul's extended ministry in Ephesus "all the Jews and Greeks who
lived in the province of Asia heard the word of the Lord." It is not unreasonable then to
suppose that Paul, now in prison, wrote to encourage these scattered churches of Asia Minor,
the fruit of his ministry in Ephesus, and that, Ephesus, the epicentre of this ministry was
subsequently considered the primary recipient of the letter.

If 'Ephesians' is a letter written to the churches founded through Paul's Ephesian ministry it is
hardly surprising that the letter to the Colossians is so similar in structure and content. It is
sufficient to note that the church at Colossae was one of the churches formed at this period
and that Paul's letter to this church is therefore a particularised form of the general epistle. In
these notes we take no particular view on the priority of Ephesians or Colossians: whether
Paul first wrote the specific letters to Colossians and Laodiceans before penning the more
general letter we know as Ephesians or vice versa is impossible to determine? and of little
practical relevance. It is our contention, however, that both Ephesians and Colossians were

1 On this issue, see particularly Earle E. Ellis, "Pseudonymity and Canonicity of New Testament

Documents"”, Worship, Theology and Ministry in the Early Church: Essays in Honour of Ralph P.
Martin, ed. M.J.Wilkins and T.Paige, Sheffield, Academic Press, 1992.

See particularly Ernest Best, "Who used Whom?: The Relationship of Ephesians and Colossians",
New Testament Studies, 43, 1997

2

The Greek text used in these notes is that of the of Society of Biblical Literature. See SBLGNT


http://sblgnt.com/

| Reading The Greek New Testament ~ www.misselbrook.org.uk/ Ephesians|

written by the apostle Paul at much the same time during his imprisonment at Rome, in about
61-62 AD, and that they were intended for a similar readership®.

The Message of Ephesians

The central message of Ephesians is that Christ's work involves the reconciliation of all things
to God (Eph 1:9-10). This reconciliation flows from the cross and is displayed in the church
where the barrier between Jew and Gentile has been broken down (Eph 2:14-16). In the
church, God's new-creation has appeared, a new creation which reflects his glory (Eph 1:18-
19; 3:20-21), sharing the exalted glory of the risen Christ (Eph 2:6). The church is "God's
pilot scheme for the reconciled universe of the future” (F.F.Bruce). But not all things are yet
subject to God through Christ. There are still powers both heavenly and earthly which are
opposed to him — powers which still hold men and women captive (Eph 2:4-7). Christ has
won a decisive victory at the cross but these 'powers' continue to wage war against Christians
who are urged to stand firm and resist them (Eph 6:10-20). But that resistance is not merely
passive: God's people are also the means uses of God to wage war on the realm of darkness
and extend the kingdom of God and his Christ (see particularly Eph 6:15, 19-20).

We conclude this brief introduction with an extended quote from O'Brian:

The letter to the Ephesians is one of the most significant documents ever written...

Whether it is because of its magnificent sweep of God's saving purposes from election
before the foundation of the world to his summing up of all things in Christ, the place of
the exalted Christ within those purposes and believers' relationship to him, God's victory in
Christ over the powers, the grand presentation of the church, its language of worship and
prayer, or the scope and depth of its ethical teaching, Ephesians has had a profound
influence on the life of many.

But the letter has not only had a significant impact on the lives of men and women in the
past. It also speaks with great power to our contemporary situation. To a world that seems
to have lost all sense of direction, and a society that for all its achievements is in a mess,
the divine analysis of the human predicament along with God's gracious and
comprehensive salvation, such as is found in Ephesians 2:1-7, ultimately provides the only
hope for a world that stands under divine judgment. Klyne Snodgrass aptly remarks, 'The
understanding of the gospel in Ephesians challenges and redefines the superficial
understanding of the gospel prevalent in our day.'

Works frequently referenced in these notes on Ephesians

Beare, F.W. The Epistle to the Ephesians (Interpreter's Bible), Nashville, Abingdon,
1953

Eadie, John Commentary on the Epistle to the Ephesians, Edinburgh, T&T Clark, 1883

O'Brian, Peter T. The Letter to the Ephesians, Leicester, Apollos, 1999

Stott, John God's New Society (Bible Speaks Today Series), Leicester, IVP, 1979

¥ O'Brian suggests that "Having addressed a specific problem in Colossians, Paul has remodelled his

letter for a more general Christian readership."
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Ephesians 1:1-2

"The repetition of the name of Christ in each
of the three parts of the salutation foreshadows
the manner in which the whole epistle will
bring out the central significance of Christ for
the life of the church in all its aspects. Christ
commissions the apostle; he is the sphere of
faith for the saints; and in unison with the
Father he confers upon believers the divine
gifts of grace and peace." Beare

Ephesians 1:1

IoadAog drdéotorog Xpirotod Incod dut
OeAnuotog 0£od Toig dyioig Toic odotv [&v
‘Epéom] kai miotoig év Xpiotd Incod-

OeAnua, atog n will, wish, desire

Cf. Col 1:1; 2 Cor 1:1. "To speak of himself as
an apostle of Christ Jesus not only signifies
that he belongs to Christ, but also that he is a
messenger who is fully authorised and sent by
him. As an apostle he has the authority to
proclaim the gospel in both oral and written
form, as well as to establish and build up
churches (see on 2:20 and 4:11). He has been
called to this ministry 'through the will of
God', an expression that appears four times in
the space of a few verses (vv. 1,5,9,11...) and
has particularly to do with God's saving plan,
or some aspect of it. Paul's calling to be an
apostle to the Gentiles fits within that gracious
divine plan (cf. 3:1-13). He had not appointed
himself to this position; God chose him.
Hence the words by the will of God have
overtones of God's unmerited grace, and
emphasise that there was no personal merit on
Paul's part either in becoming an apostle or in
continuing as one." O'Brian.

O'Brian sums up the textual evidence
regarding év 'Epeocw saying, "év Eeeoo (in
Ephesus’) is omitted by p*® x B 424° 1739
Basil, Origen, apparently Marcion (who called
the letter 'the epistle to the Laodiceans'), and
Tertullian... p* differs slightly from the others
in that it omits toig ... before ovow... The vast
majority of manuscripts read toig dytoig To1g
ovow év Egeoc@ kot motoig... However, the
combination of p*® (which dates from the
beginning of the third century and is the
earliest manuscript we have of this letter), ,
and B is strong external evidence for the
omission of the place name from the original."
He continues, "This is consistent with the
internal evidence of the letter ... where little in
the contents suggests that it was written to a
church where Paul has ministered for the best
part of three years. There is no mention of
‘individuals or groups among the people
addressed; there are no allusions to features or
problems in the local situation’. The only
personal reference, apart from Paul himself, is
to Tychicus, whom the apostle is sending to
the readers so that he might inform them of his
personal circumstances (6:21-22)... We
conclude that Ephesians was a general epistle
sent to mainly Gentile believers in south-
western Asia Minor, and that it was linked
with Ephesus at an early stage, perhaps
because of its being a strategic church or
because it was one of the several cities to
which the letter was sent.”

motog, N, ov faithful, trustworthy, believing

aywg, a, ov holy, consecrated

The term can mean either faithful, or believing
(see Acts 10:45). Both seem to be implied
here. O'Brian thinks the primary emphasis is
upon them as 'believers.'

to1g ayorg members of the holy community of
God’s people. The term was formerly applied
to Israel (2:19, see also Ex 19:6, Deut 7:6 and
1 Peter 2:9), but is now applied to Christians.
"They are set apart for him and his service; as
the people of his own possession they are the
elect community of the end time whose lives
are to be characterised by godly behaviour.
Paul will expand on the implications of this
term at 1:4, where holiness is the intended
result of God's election, and at 5:26,27, where
it is viewed as the effect of Christ's death on
behalf of his church." O'Brian

gv Xpiote Incov a key expression in this
epistle.

“To be “in Christ’ is to be personally and
vitally united to Christ, as branches to the vine
and members to the body and thereby also to
Christ’s people.” John Stott, God’s New
Society

Ephesians 1:2

XOPIS VUV Kol giprvn amod Beod matpog UMV
kai kKupiov ITnood Xpiotod.

ovowv Verb, pres ptc, m & ndat pl iy

yopig, rtog T grace, unmerited favour
eipnvn, ng T peace

Cf. Rom 1:7; 1 Cor 1:3; 2 Cor 1:2; Phil 1:2; 2
Thess 1:2; Philem 3. "Instead of the standard
Hellenistic greeting youpewv, he employs the
similar-sounding but theologically more
profound yopic (‘grace"), together with the
Greek rendering of the Jewish greeting for
‘peace’.” O'Brian
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xap1s ... eipnvn are also key themes of this
epistle: yapig 2:5,7,8; &ipnvn 2:14-17.

natpog Noun, gen's monp, ToTpog m
father

Kot kuplov ‘Incov Xpirotov The absence of a
second duro joins Father and Son together as a
single source of grace and peace.

Ephesians 1:3-14

gv oy Tvevpatiky are the blessings which
are ours in Christ and which are conveyed to
us by the Holy Spirit. "The adjective does not
primarily point to a contrast with what is
material (e.g.. Deut 28:1-14), secular or
worldly. Nor do Paul's words suggest simply
the spiritual gifts listed in 1 Corinthians 12:3-
11." O'Brian

gnovpaviog, ov heavenly

"A magnificent hymn of adoration, recounting
the spiritual blessings which God bestows
upon his people in Christ, culminating in the
introduction of the central theme — the
revelation of God's purpose to 'gather together
in one all things in Christ' (1:10); and pointing
to the progressive realisation of that purpose in
the Jews (1:11-12), who now find their hope of
Messiah fulfilled, and in the Gentiles (1:13-14)
who hear the gospel of salvation and receive
the gift of the Holy Spirit." Beare.

O'Brian says that these verses are a "typical
Old Testament and Jewish style of extended
eulogy or berakah ('‘Blessed be God, who has
..)." It consists of one long sentence (of 202
words), full of relative clauses.

Ephesians 1:3

EdAoyntoc 6 0e0g kol matnp Tod Kupiov MUV
‘Incod Xpiotod, 6 edAOYNGOC NUAS €V ThoT
gvAoYig TvevpaTIKT] &V TO1g Eémovpaviolg &v
Xpotd,

The phrase occurs also in 1:20; 2:6; 3:10; 6:12,
the first two of which shed light on its use
here. Christ is now in the heavenly places and
all of our blessings are to be found in him. As
the Spirit conveys these blessings to us we are
united with Christ and through that union
enjoy the blessings which he has for us. More
than that, the Spirit brings us into a new sphere
of life (the life of the heavenly realm), which is
marked not only by blessing in Christ but also
by spiritual warfare (see the latter references
above). "In the heavenly realms is bound up
with the divine saving events and is to be
understood within a Pauline eschatological
perspective. In line with the Jewish two-age
structure heaven is seen from the perspective
of the age to come, which has now been
inaugurated by the death and resurrection of
the Lord Jesus Christ." O'Brian

Stier suggests a contrast with the OT sphere of
blessing which was 'in Canaan.'

gvloynrog, 1, ov blessed, praised

Ephesians 1:4

As in the LXX, so in the NT, this adjective is
never applied to man. In the NT it is used only
of God. He is pronounced blessed because he
is the source of all blessing. As this verse
makes clear, it is because of the blessing which
he has bestowed upon us that we pronounce
him to be blessed. "Paul's eulogies do not
express a wish; they describe a fact (Blessed is
God"), as he proclaims that God is the source
of all blessing.” O'Brian

kaBag EEeMEEaTo MGG &V adTd PO KATAPOATRG
KOGLLOV, glvat NUAG Gylovg Kol GpdIOVG
KOTEVOTIOV a0ToD &V Aydm),

kobog as, inasmuch as

The sense here is that the blessings given us in
Christ are precisely those which, in eternity
past, God planned for those whom he would
have to be his own.

£€eléEato Verb, aor midd dep indic, 3 s
gxleyopon choose, select

0 Bgog kot ITatnp tov Kupilov ‘Incov Xpiotov
either ‘God who is the Father of our Lord ...
or ‘the God of, and Father of ..." (cf. Jn 20:17).
When God appeared to Moses at the burning
bush he announced himself as "the God of
Abraham, the God of Isaac and the God of
Jacob" (Ex 3:6). He is now pleased to be
known as the '‘God and Father of our Lord
Jesus Christ,’ cf. Heb 1:1-2.

gvloyew speak well of, bless

evroyw, ag T blessing, praise

TIVELLLOTIKOG, 1), OV Spiritual, pertaining to
the spirit

The pervasive use of the phrase év Xpiot@ in
this letter (and elsewhere in Paul) indicates that
all God does for the salvation of his people he
does in Christ. This applies not only to what
has been done for us through Christ’s earthly
life, death and resurrection, but also to the
eternal plans and purposes of God. These also
were plans towards us in Christ in that Christ
is the heart and focus of these plans and the
one to whom they were and are entrusted. We
are chosen in him. "He is the Chosen One par
excellence (Luke 9:35; 23:35." O'Brian

This election is both corporate and personal.

kotoafoAn, ng f beginning, creation
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Cf. 1 Thess 1:4; 2:13, also Rom 8:29; 2 Tim
1:9. Christianity is no afterthought of God, no
ad hoc response to the failure of Judaism.
God’s plans for his people in Christ, plans for
Jew and Gentile, are plans determined before
the foundation of the world and are plans
which shape the entire Bible story — indeed,
the whole of human history.

"To say that election took place before creation
indicates that God's choice was due to his own
free decision and love, which were not
dependent upon temporal circumstances or
human merit. The reasons for his election were
rooted in the depths of his gracious, sovereign
nature. To affirm this is to give Christians the
assurance that God's purposes for them are of
the highest good, and the appropriate response
from those who are chosen in Christ from all
eternity is to praise him who has so richly
blessed us." O'Brian

The proximity of the phrase év dyann to
npoopicag and its distance from é€ele€ato
would seem to favour the second view, though
O'Brian favours the former, saying, "On
balance it is preferable to attach 'in love' to
what precedes so that it is viewed as part of the
goal election is intended to achieve, namely, ‘a
life before God which is holy and blameless

and lived in love'.

Ephesians 1:5

wpoopicac Nudg €ig viobeoiav dud Inood
XproTod €ig avtdv, Koo TV e0doKiav 10D
Oelpatog oo,

npoopilw decide from the beginning,
predestine

givan  Verb, pres infin gim

an infinitive of design, ‘that we should be ...’
Election is the ground of holiness. "Election
does bring privilege, but it also carries with it
responsibility. The divine purpose in our
election was not simply to repair the damage
done by sin but also to fulfil God's original
intention for humankind, namely, to create for
himself a people perfectly conformed to the
likeness of his Son (Rom 8:29-30)." O'Brian

The difference between this and election is that
here the focus is upon the goal, the end which
God had in mind.

"Believers praise God the Father because his
purpose in choosing them was to bring them
into a personal relationship with himself as his
children." O'Brian

vioBeowy, ag f adoption, sonship

duwpoc, ov faultless; without blemish
kotevomwov before, in the presence of

Cf. Col 1:22. "The two adjectives holy and
blameless were used to describe the
unblemished animals set apart for God as Old
Testament sacrifices (Exod 29:37-38; cf. Heb
9:14; 1 Pet 1:19). But already within the Old
Testament this language was employed to
describe ethical purity (e.g., Ps 15[LXX 14]:2;
18:23 [17:24])." O'Brian

v ayamn To what do these words refer? The
answer is linked with the way in which you
punctuate these verses.

The AV and UBS Greek text treat these words
as belonging with the words that precede them
and therefore qualifying God’s act of choosing
his people — his election was motivated by
love. The RSV and NIV understand these
words to belong with what follows in verse 5:
“In love he predestined us to be adopted as his
sons ...”

Adoption "was understood in Graeco-Roman
law, as referring to the adoption as sons of
those who were not so by birth. It signified
entry into a privileged position. Paul applies
this term from the Graeco-Roman world to the
special relationship which believers have with
God. This reference to adoption must also be
understood against the background of Israel's
relationship with the Lord as his 'firstborn son'
(Exod 4:22; Isa 1:2), a relationship which was
established at the Exodus: 'When Israel was a
child I loved him, and out of Egypt I called my
son' (Hos 11:1). Paul asserts that adoption as
sons was one of the particular privileges
belonging to Israel (Rom 9:4). Now it belongs
to Christians (cf. Rom 9:26; 2 Cor 6:18)."
O'Brian. On adoption, see also Romans 8 and
Galatians 4 where it is linked with the idea of
being an 'heir," cf. v.11 below.

S Incov Xpiotov Jesus is the mediator of
this adoption. He is the Son of God, and it is
only in and through him that we are made
children of God.

€ig avtov for himself: it is God’s purpose to
bring us to himself.

gvdokia, og T good will, pleasure

Adoption was not motivated by some need in
God; he purposed to do this simply because it
pleased him so to do. "... signifies not simply
the purpose of God but also the delight that he
takes in his plans... Consequently, as men and
women break out into praise (vv. 3,6,12,14),
their pleasure in God is a response to his
delight in doing good to them." O'Brian
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Beinuo, atog V.1

Ephesians 1:6

glc Emauvov 86&ng T yéprrog adtod fig
Eyopitmoey NUAG &V T@ NyamnUéVe,

énowvog, ov M praise, commendation

Cf. vv. 12,14. God’s ultimate purpose is to
display the glory of his grace in saving a
people for himself and, as a result, receive the
praise both of those whom he has redeemed
and of those who look on in the spiritual
realms (cf 3:10,11).

"The ‘forgiveness of sins' (lit. 'trespasses'’) does
not occur frequently in Paul's writings.
Normally he refers to 'sin’ in the singular, as a
power which entered the world through
Adam's action (Rom 5:12) and since then has
tyrannised men and women until that power
was broken by Christ's death on the cross
(Rom 8:3, etc). However, 'forgiveness of sins'
is implicit in the great Pauline themes of
justification (cf. Rom 4:5-8) and reconciliation,
so too much should not be made of this
‘omission." O'Brian

yaprtow bestow on freely
Nyomnuéve  Verb, perf pass ptc, m/n dat s
dyoram love, show love for

‘Beloved’ is a frequent title of Christ, see Mt
3:17;17:5; Jn 3:16; 1 Jn 4:9,10,11; Col 1:13.
It was used in the OT of Israel as God's
beloved people, see Deut 33:12; Isa 5:17; Jer
11:15; 12:7.

We are not adopted because God lacked a son
upon whom he could lavish his love. "The
term 'Beloved' here in v.6 shows that God's
election of believers to be his sons and
daughters is intimately related to their being in
Christ the Chosen One (cf. v.5), and that the
bounty which he lavishes on them 'consists in
their being caught up into the love which
subsists between the Father and the Son’
[Caird] (cf. John 3:35; 5:20; 17:23,26)."
O'Brian

koto "The preposition which speaks of the
norm that governs something (= 'in accordance
with') at the same time provides the reason (=
'because’) for that deliverance.” O'Brian. l.e.
the 'riches of his grace’ are the ultimate cause
of our redemption.

mlovtog, ov M & n riches, wealth

Ephesians 1:8

¢ émepiocevosy gic Hudc &v mhon coeiq Kol
@povnoEeL

nepioosvw abound; cause to abound

coqua, ag f wisdom, insight, intelligence

opoviicer Noun, dats @povnoig, ewg f
insight, wisdom, way of thinking

Ephesians 1:7

gv @ &xopev THV GmoAdTpmwoty S ToD aiporog
avToD, TNV GEECLY TOV TUPATTOUATMV, KOTO
70 TAODTOG THiG Y ptTog aToD

armolvtpwotg, eog f redemption,
deliverance, setting free

This word has both a Greek and Jewish
background. Greek prisoners or slaves were
redeemed by means of a payment. In the OT
‘redemption ' has three elements:

i) Deliverance, particularly from the bondage
of Egypt (Deut 7:8; 9:26; 13:5; 1 Chron
17:21 etc.);

ii) The initiative of a Redeemer (goel);

iii) The payment of a price (particularly for
redemption from bond service).

Eadie thinks this final phrase should be joined
with what follows rather than with what
precedes it (as AV and NIV).

Concerning this 'wisdom and understanding’,
many argue that it refers to the wisdom of God
in redemption, but others (including Bengal,
Meyer, Lloyd-Jones, O'Brian) believe it to be a
reference to the wisdom and understanding
given to the Christian to enable him/her to
comprehend what God has done. O'Brian adds
"God's lavish grace has bestowed on us not
only redemption, but along with this all the
necessary wisdom and insight by which we
should live wisely (cf. 5:15), particularly in the
light of his saving plan in Christ (which is
developed in what follows)."

Ephesians 1:9

aipa, atog T blood

ageoig, eog T forgiveness, cancellation (of
sins)

TOPOTTOWO, ToG N Sin, wrongdoing

yYvopicog NUiv 10 puotiplov Tod BeApatog
avTo, kot TV gvdokiay avtod fiv Tpoébeto
&V aOTd

"The apostle places the forgiveness of sins in
apposition with redemption, not as its only
element, but as a blessing immediate,
characteristic and prominent.” Eadie

yvopio make known, disclose

pootplov, ov N secret, mystery (of
something formerly unknown but now
revealed)
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In Paul's usage 'mystery' has nothing to do
with the secret doctrine of the initiated,
common in the mystery religions, but refers to
God's disclosure of his redemptive purposes in
Christ. These previously were only partly
disclosed but now have been made fully
known. O'Brian draws attention to its
eschatological nuance — in Judaism it is used
of an event that will be revealed at the end of
history.

felnua, atocn seev.l

evookua, ag T seev.5

npoébeto  Verb, aor midd dep indic, 3 s
npotBepar plan, purpose, intend; show
openly

'In Him' Eadie argues that this is a reference to
God himself rather than to Christ, but this does
not seem to fit so well into the flow of Paul's
argument. O'Brian quotes Lincoln, "God's
carefully designed strategy to make known the
mystery, like the mystery itself, has always had
its focus in Christ."

Introducing an explanatory infinitive clause.
"The increasing consensus among modern
scholars is that the unusual verb used here
derives from a word meaning the 'main point’,
'sum’, or 'summary' (cf. Acts 22:28; Heb 8:1)
rather than 'head’, and that its basic meaning is
'to bring something to a main point', or 'to sum
up'. In connection with Christ's eschatological
relationship to a multitude of entities
(including personal beings), the text suggests
that God's 'summing up' of these entities in
Christ is his act of 'bringing all things together
in (and under) Christ, i.e. his unifying of them
in some way in Christ' [Turner]... The mystery
which God has graciously made known refers
to the summing up and bringing together of the
fragmented and alienated elements of the
universe (‘all things") in Christ as the focal
point." O'Brian

yn, g f earth

Ephesians 1:10

Cf. Rom 8:21. Carries the thought of the
restoration of the whole of creation through
Christ (see also 1 Cor 15:24; Col 1:16,20).

€ig olkovopiay Tod TANPOUATOG TOV KPRV,
avakepalodcoochal td Tavia &v 1@ Xplotd,
Ta €mi T0ig 0VpavVOig Kal Ta €M THG YG &V
avT@,

Ephesians 1:11

oikovopua, ag T (divine) plan

&v O kol 8kAnpodOnuey mpooplodivieg kaTd
mpobectv Tod TO mhvTa £vePyodVTOG KATAH TV
BouvAnv Tod BeAfaTog avTov,

A word used in the Greek of God's ordering
and administration of the universe. It refers
here to the manner in which God's purpose is
being worked out in human history.

gxnpodnuev  Verb, aor pass indic, 1 pl
KAnpow choose

mAnpoua, Tog N fulness, completeness
Kapog, ov M time (viewed as occasion),
appointed/proper time

An apocalyptic phrase, cf. its use in Gal 4:4.
Beare comments, "The abstract notion of 'time'
as a continuous entity, an 'everflowing stream,’
is scarcely to be found in the NT. We have
instead the idea of a succession of seasons or
world periods, each marked by decisive events
which determine its character, and each
contributing to the succeeding age and to the
final issue. From this point of view the NT
writers represent the Christian Era as the last in
the series of ages, inaugurated by the saving
acts of Christ — incarnation, Passion,
Exaltation — and consummated by his
manifestation in glory."

The verb means "appoint or choose by lot.'

£&v @ éxAnpwOnuev perhaps 'in whom we were
chosen as God's own people.' O'Brian
suggests, 'we were claimed by God as his
portion' cf. Deut 32:8-9.

In context, the reference would seem to be to
Paul and his fellow Jewish believers (so Beare,
O'Brian). Verses 11 and 12 speak of Jewish
believers before the transition to second person
plural in v.13 shifts the focus to the Gentiles.

npoopicBévieg Verb, aor pass ptc, m nom pl
mpoopll® See V.5

npobeoic, emg f purpose, plan, will

évepyeo work, be at work (in)

BouAn, ng f purpose, intention, plan,
decision

Oelpa, atogn seev.l

Ephesians 1:12

avoxeparowoachar Verb, aor midd infin
avakepoAoo® Sum up, bring together

gic 10 etvon Mpdc eic Emovov §6Eng avTod Tovg
TPONATIKOTOG £V TA XPLoTd-

stvar  Verb, pres infin siu
€movog, ov M see v.6

do&a, mg T glory
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"In v.5 the adoption of believers as God's sons
and daughters, which was the purpose of their
predestination, redounds to the praise of his
glorious grace. Here also the praise of his
glory is the object for which those who "first
hoped in Christ' were chosen as the Lord's
portion." O'Brian

nponhmkdtag Verb, perf act ptc, m acc pl
npogAml{mw be the first to hope

Paul speaks of Jewish believers as the first to
hope in Christ — first to hope in the Messiah.

Is it the Holy Spirit who does the sealing or is
it the Holy Spirit who constitutes the seal? On
the former view, sealing is a subjective
experience of some sort, such as assurance
(e.g. Goodwin). The latter seems to fit better
with Paul's theology of the Holy Spirit and
with the following verse. The picture is both of
a mark of ownership and also a protective seal.
"God has made them his inviolable possession,
the pledge of this is the Spirit of God in the
heart." Fitzer.

Ephesians 1:13

Ephesians 1:14

&v @ Koi DpEic dxodoavteg TOV Adyov Tiig
aAnOeiog, TO edayyélov ThHg cwtpiag VPOV,
&v @ Kol meTEvcavVTEC SoppayicOnte T
TVEVLLOTL THiG Emaryyeliog 6 ayiwm,

6 ot appafav tiig KAnpovopiog nudv, €ig
AmOAOTPOOLY TG TEPIMOUCEWMC, €iG EMavOV
g 66ENG avToD.

vueg — the focus shifts to Gentile believers but
the prefixed év ¢ ka1 emphasises that they are
considered not as a separate group but along
with and united with Jewish believers as one
people in Christ.

aAnbewa, ag T truth, reality
gvayyehov, ov N good news, gospel
compw, ac f salvation

"The appositional expression, the gospel of
your salvation (cf. Rom 1:16), with its
emphatic personal pronoun your reminds the
readers of their conversion, and draws
attention to what this powerful message has
accomplished for them." O'Brian

MSS evidence is divided between 6 and og.
Metzger writes concerning the UBS text, "It is
difficult to decide whether copyists altered 6¢
to 6 to make it agree with the gender of
nvevpa, or whether 6 became 6¢ by attraction
to the gender of the following appafaov,
according to a usual idiom. On the basis of
what was taken to be a superior external
attestation, a majority of the Committee
preferred the reading 0."

appapov, @vog m pledge, guarantee (of
what is to come)

motevw believe (in), have faith (in)

Some (e.g. Lloyd-Jones) have argued for a two
stage experience, first the believing and then
later the sealing. But most commentators
(Simpson, Dunn, Bruce, Lincoln, O'Brian)
treat this is a 'coincident aorist participle’, i.e.
the believing led immediately and by way of
consequence to the sealing (see NIV). O'Brian
notes, "The participle does not here express
antecedent action, as though the Gentiles
believed and then subsequently were sealed
with the Holy Spirit. Rather, the believing and
being sealed were two sides of the one event."”

The Holy Spirit is a pledge or down payment
(cf. 2 Cor 1:22). His presence marks the
Christian out as belonging to God. He is also
an eschatological gift imparting something of
the blessings of the age to come (cf. 4:30).

KAnpovopa, og f inheritance, what is
promised

anolvtpwoig, eog f see v.7

nepumomolg, ewg f obtaining, gaining

goppayicOnte Verb, aor pass indic, 2 pl
coppayilo seal, secure with a seal
gnayyeho, ag f promise, what is promised

"When Gentiles received the Spirit the Old
Testament promise was fulfilled, as in
Galatians 3:14 so here the Spirit is to be
understood as the content of the promise. On
the other hand, the expression has been taken
to signify that the Holy Spirit brings the
promise of glory yet to come (cf. Eph 4:30)."
O'Brian

Some think that the reference is to the
inheritance we will gain — a possessing of our
inheritance. But the reference is more probably
to us as God's possession — he has redeemed us
that we may be his. "In the Old Testament
God's people, Israel, are called by Yahweh 'my
own possession from among all peoples' (Exod
19:5; cf. Deut 14:2; 26:18, and especially Mal
3:17, "They will be mine, says the Lord
Almighty, in the day when | make up my
treasured possession'). This term occurs in the
same sense in 1 Peter 2:9, where believers are
called 'a chosen race, a royal priesthood, a holy
nation, a people for [God's own] possession'."
O'Brian

€ig Emauvov Tiig 86Eng avtov "The glory of God
is the final aim of the whole unfolding
salvation." O'Brian. Cf. Is 43:20-21.

aywog, a, ov seev.l
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Ephesians 1:15-23

"At the conclusion of this magnificent eulogy,
Paul includes an introductory thanksgiving
paragraph in which he gives thanks to God for
his readers (vv, 15-16a), and then intercedes
for them (vv 16b-19). In the following verses
(vv. 20-23), which are a continuation of the
same sentence, God is praised for exercising
his mighty power in raising Christ from the
dead and exalting him to be head over all
things for the church.” O'Brian

Either:

i) areceptive spirit, eager for the truth which
God will reveal; or,

ii) reference to the Holy Spirit, the source of
wisdom and revelation in the believer.

The NIV (by its capitalisation) opts for the

latter, which O'Brian also considers the more

likely. On the content of this prayer, cf. vv. 8-

9.

copua, ag T seev.8

Ephesians 1:15

Wisdom has to do with knowledge of God's
will.

At 1010 KAyd, dcovcog TV Ko’ dudg TioTy
&v 1® xupim Inood kol v dydnnv TV &ig
TAvTag TOVG Ayiovg,

anoxaivyig, eog f revelation

l.e. knowledge and understanding of his saving
plan.

dwa tovto links the thanksgiving back to the
eulogy that precedes it, especially vv. 13-14.

gmyvoolg, eog T knowledge

kayo from ko éyo and I, but |, | also
motig, ewg T faith, trust, belief, the
Christian faith

Some significant MSS omit v ayommy (p* x*
A B). Without these words 'faith' would
include the sense 'faithfulness' since it is also
towards 'the saints." However, the longer
reading is probably to be preferred. Metzger
thinks the shorter to be due to an accident in
transcription. Beare however prefers the
shorter reading.

"Knowledge is closely connected with 'the
knowledge of Christ and conformity to his
holiness, which, in turn, is the substance of
God's self-revelation' [Moule]. Paul's use of
this term here (cf. Col 2:2; 3:10) and its
cognate noun (Eph 3:19; cf. Col 2:3) may
stand over against the faulty notions of wisdom
and knowledge circulating in Asia Minor. His
prayer, then, is for the true knowledge of God.
What this means is explained in the rest of the
prayer in vv. 18-19." O'Brian.

aywg, a, ov see v.1l

Ephesians 1:16

Ephesians 1:18

00 TOHOpOL EVYAPLGTAV VIEP DUV pveioy
TOLOVUEVOG &L TV TPOCEVYDY OV,

TEPOTICUEVOVS TOVG 0POoAOVG ThiG Kopdiog
VUGV €lg T0 €idévar LUAg Tig Eotiv 1 EATIG Thg
KAMoemg ovtod, Tig 0 mAoDTog Tiig dOENG TG
KAnpovopioag adtod &v toig dyiotg,

movw Mmidd stop, cease, cease from
evyopotem thank, give thanks
uvewa, ag T remembrance, mention

nepoticuévoug  Verb, perf pass ptc, m acc pl
ootlo give light to, reveal, enlighten

Beare thinks that the phrase pveiov noeteBat
refers particularly to intercession.

Cf. 2 Cor 4:6. Once Paul's readers were
darkened in their understanding, cf. 4:18.

Ephesians 1:17

Tov¢ 0@Oalpovg tiic kapdiag cf. Pss 13:3
[LXX 12:4]; 19:8 [18:9]. A prayer that they
might see with the eyes of the heart.

va 0 Be0c 10D Kupiov MUV Incod Xpiotod, 0
natnp thg 00ENG, 6md1 LUV Tvedua copiag Kol
ATOKAAVWEMG &V EMYVAOOEL ADTOD,

"Petitionary prayer is an essential weapon in
his apostolic armoury." O'Brian.

notnp, matpog M father
do&a, ng T glory

Of the phrase moatnp tng doéng Beare says it
"invites us at once to approach him with the
simple confidence and affection of a child, and
to adore him as the sum and source of all
perfection.” The meaning is both that God is
the ‘glorious Father' and that he is the source of
all true glory.

domn Verb, aorist act opt, 3 s o

eidévar  Verb, perf act infin oida. know,
understand

éamig, 10og T hope, ground of hope, what
is hoped for

KAnoi, ewg T call, calling
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Not 'hope of your calling,' i.e., the 'hope to
which he has called you."' "This hope to which
God has called them is linked with 'the
summing up of all things in Christ', which is
the final purpose of God's saving activity in his
Son (1:10). Hope is what the Gentile readers
did not have before they believed (2:12).
Elsewhere Paul describes the hope to which
God has called believers as that of sharing in
the glory of God (Rom 5:2), the expectation of
appearing with Christ in glory when he is
revealed (Col 3:4)." O'Brian

Ephesians 1:20

fiv évipynkev &v 1@ Xp1otd £yeipog adtov €k
vekpdv, kol kobicag &v de&d avtod &v Toig
€movpoviolg

évepyew work, be at work (in)
gyepw  raise
vekpog, a, ov dead

mAovtog, o M & n riches, wealth
KAnpovouia, og f inheritance, what is
promised

Either or both:
i) The inheritance to which he admits us
among his holy ones; and,
ii) The heritage which God is claiming for
himself among his sanctified people.
O'Brian prefers the latter sense, cf. his
comments on v.11. ""That God should set such
a high value on a community of sinners,
rescued from perdition and still bearing too
many traces of their former state, might well
seem incredible were it not made clear that he
sees them in Christ, as from the beginning he
chose them in Christ' [Bruce]. As a
consequence, then, Paul prays that his readers
might appreciate the extraordinary value God
places on them." O'Brian

The supreme manifestation of the power of
God is seen in the resurrection of the Lord
Jesus Christ. His exultation is the guarantee
that his people shall be exalted in and with
him, cf. 1 Cor 6:14; 15:43; Phil 3:21.
Fitzmeyer remarks that this resurrection
power, "emanates from the Father, raises Jesus
from the dead at the resurrection, endows him
with new vitality, and finally proceeds from
him as the life-giving, vitalising force of the
‘new creation' and of the new life that
Christians in union with Christ experience and
live."

kabilw sit down; trans cause to sit, set
dekrog, a, ov right, de&wo right hand

Ephesians 1:19

Kol T 10 VepPdAlov péyebog tig duvapemg
avToD €ig NUAG TOVG TLETELOVTOG KOTO TNV
gvépyelav 10D Kpatovg TG ioyvog adTod

Cf. Ps 110:1, and note Jesus own use of this
Psalm when brought before the Sanhedrin,
Matt 26:64; Mk 12:36; Lk 20:41-44. "To be at
someone right hand is to be in the position of
special honour and privilege (1 Kings 2:19).
In the Old Testament the Lord's right hand is
the position of favour (Ps 80:18; Jer 22:24),
victory (Ps 20:6; 44:3; 1sa 41:10), and power
(Exod 15:6; Ps 89:13; Isa 48:13). For Christ,
then, to be seated at God's right hand meant
sharing the Father's throne (Rev 3:21)."
O'Brian

VmepPforl® surpass
peyebog, ovg N greatness
motevw believe (in), have faith (in)

gmovpaviog, ov heavenly, celestial

Ephesians 1:21

We must not lose sight of the fact that Paul is
praying that they may understand the greatness
of God's power at work in them. Paul's words
may have been directed particularly to the
needs of a people in western Asia Minor who
may have been converted out of a background
of magic, the Artemis cult and astrological
beliefs and who were still engaged in a
struggle with spiritual powers.

VIEPAVO TAOT G ApYTic Kai éEovaiag kol
duvapemg Kol KuptdTTog Kol TOVTOG OVOUTOG
ovopalopuévoy ol Hovov &V T® aidVL TOVT®
GALG Kol €V T@ pHEAAOVTL:

omepave prep with gen far above; above
apyn, ng f beginning, power,
é€ovoia, og T authority, power

évepyewa, ag f (supernatural) working, power
Kpatog, ovg N might, strength, power
ioyvg, vog f strength

The words expressing power are piled up one
after another to underline the surpassing
greatness of God's power.

Cf. mention of é€ovoiog kai duvapeng in 3:10
and 6:12 and also Col 1:16, 2:10, 15. For more
on these terms, see O'Brian, "Principalities and
Powers: Opponents of the Church" in Biblical
Interpretation and the Church, Ed DA Carson,
Paternoster, Exeter, 1984 pp. 110-150.
O'Brian rejects the reductionist approach of
Wink who thinks the powers are to be
demythologised or collapsed into human rulers
or political structures which oppress people.

kuplotng, ntog T (angelic) power (believed
to have some control over human fate);
authority

ovopo, To¢ N name, title
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ovopalm nhame, call; pass be known

Paul seems here to be referring to supernatural
powers (cf. 2:2; 3:10). The Gnostics and some
Jewish groups had developed an elaborate
categorisation of spiritual beings. Beare thinks
that Paul's words 'every name that is named'
contain an element of mockery of such
schemes, as if he were saying "whatever else
anyone likes to call them". O'Brian thinks "the
context suggests that the powers were given
their names by God, thus pointing to their
inferiority to him." Note also the comment on
possible background on v.19 above.

"The term 'head' expresses his ruling
authority." O'Brian

gkxnoua, og f congregation, church

povov adv only, alone

aiwv, aiovog m age, world order

pedo (before an infin) be going; (ptc.
without infin) coming, future

"Christ's rule is supreme over every name of
renown whether belonging to the present age
or the one to come, whether in the present or in
the future. The distinction between 'this age'
and 'the coming age' is drawn from Jewish
apocalyptic. With the first coming of the Lord
Jesus the new age has already broken in upon
the present, so that the two ages now overlap.
The age to come has now been inaugurated but
not yet consummated, and it is in this future
sense that Paul refers to it here." O'Brian

O'Brian follows Banks (Paul's Idea of
Community) in understanding such references
to 'the church' not as references to some
‘universal church' but "metaphorically of a
heavenly gathering around Christ in which
believers already participate (cf. Heb 12:22-
24)." But he emphasises that "the dimension of
the local congregation is also in view ... local
congregations, as well as house-groups that
meet in particular homes, are concrete, visible
expressions of that new relationship which
believers have with the Lord Jesus ... [and]
earthly manifestations of that heavenly
gathering around the risen Christ (cf. Heb
10:25)."

Ephesians 1:23

1115 €oTiv 10 ode a0TOD, TO TAPOU TOD TO
TavTa £V TAGY TANPOVUEVOD.

ooTtig, ftig, 6 11 Who, which
ocmua, To¢ N body

Ephesians 1:22

Kol TavTo Vétagey VIO TOLG TOdAG adTOD, Kol
aVTOV E3MKEV KEQUATV VTEP TAVTA TH)
EkkAnoig,

vrotacom Subordinate, put in subjection
nddag Noun, acc pl movg, Todog m  foot

Cf. Ps 8:6. "The Psalmist recalls the language
of Genesis 1:26-28 as he wonders in adoration
at the honour which the Creator has bestowed
on human beings by giving them dominion
over the works of his hands. In the New
Testament the words of the Psalm are applied
to Christ as the last Adam (1 Cor 15:27; Heb
2:6-9). The 'everything' of the psalm, which
refers to that part of creation below humankind
in the hierarchy, now designates the whole
universe, heaven and earth (cf. 1:10,23), and
especially the spiritual powers which are
subject to Christ. Although the complete
fulfilment of these words will occur only when
death is destroyed and God is all in all (1 Cor
15:27; Heb 2:8), Christ's present enthronement
at God's right hand is 'assurance enough that
this blessed consummation will come without
fail' [Bruce]." O'Brian

"It is probably best to understand this
coordination of head and body as a natural
development from Paul's earlier letters, where
the body terminology and its constituent parts
refer to the mutual relations and obligations of
church members (Rom 12:4-5; 1 Cor 12:12-
27). In Colossians and Ephesians there is an
advance in the line of thought so that the
relationship which the church, as the body of
Christ, bears to Christ as head of the body is
treated. The Pauline concept of the 'body of
Christ' may have come from Paul's encounter
with the exalted Christ on the Damascus road,
where the risen Christ identified himself with
his followers: 'Saul, Saul, why do you
persecute me?' (Acts 9:4; 22:7; 26:14). Further,
the idea of the body of Christ can partly be
explained in terms of the Old Testament
concept of corporate personality where the
movement between the one and the many can
be expressed by the one term and yet have
overtones of solidarity. For Paul, Christ as the
Last Adam and second man is representative of
the new humanity (Rom 5:12-21; 1 Cor 15:22,
45-49), so that one is either 'in Adam' or 'in
Christ." O'Brian

mnpopa, tog N fulness, completeness

Is MAnpwpa active or passive, something that
fills or something that is full?

gdwkev Verb, aor act indic, 3s ddmpt

‘given' is probably a Semitism reflecting the
Hebrew jn1 which can also mean "appoint'.

kepain, ng f head
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Robinson and Beare argue that it is to be taken
in an active sense, i.e. that the church fills
Christ and completes his person in some way
(see Col 1:24). But the thought of Christ filling
the church is much more common in the NT.
In Col 1, Christ is filled with God (he is the
fulness of the divine Glory, cf. Ezek 44:4; Is
6:1; Jer 23:24; Hag 2:7) and in Col 2:10 we are
to be filled with him. It is probably best
therefore to understand minpopa passively (so
O'Brian).

minpoow fill, make full

"Christ pervades all things with his sovereign
rule, directing all things to their appointed end
(cf. Heb 1:3), and this entails his functioning
as the powerful ruler over against the
principalities (1:21) and giving grace and
strength to his people, the church (4:13, 15-
16)." O'Brian

Ephesians 2:1

Kot vpdic vrag vekpong To1g mopuntdacty
Kol Todg apaptiong VUGV,

"The contrast of your (vv.1-2) with we all (v.3)
again refers to the distinction between Jews
and Gentiles, only to nullify it. Both are shown
to have been alike guilty and equally in need of
God's mercy."” Beare

vekpog, o, ov dead

Their previous condition outside of Christ was
one of spiritual death even as he alone is the
source of spiritual life.

TopATTOUN, T0G N Sin, wrongdoing
apopto, ag o sin

Ephesians 2:2

&v aic TOTE MEPIEMATACUTE KATA TOV 0iGVA TOD
KOGLOL TOVTOV, KOTA TOV dpYovTa THG
€€ovaiag Tod aépog, Tod TVELLLOTOG TOD VOV
gvepyolvtog v 1oig vioig tiig anebeiog:

noté once, formerly, at one time

| Draws a contrast with what they are now.

nepumoze Walk, walk about, live

The ethical use of nepitatem is a Hebrewism
common to Paul and John.

aiwv, oiovo¢ m  age, world order

Paul is drawing a contrast between the marks
of the old age (‘the age of this world' cf. Gal
1:4 'the present evil age'), and those of the age
to come which has broken into history in
Christ.

apymv, ovtog m ruler, official, authority
é€ovoa, ag T authority, power
anp, epog M air, space

‘Ruler of the power of the air' does not mean
that Satan has special control of the
atmosphere about our planet. Paul uses this
metaphor to indicate the pervading influence
or surroundings in which an individual
breathes and moves.

évepyem See 1:20

"Although the ruler of this world has been
defeated by Christ at the cross (Col 2:14-15;
cf. Heb 2:14-15; Eph 1:20-22), he does not
surrender without a struggle and he continues
to make his powerful influence felt. He is
effectively at work in those who have not
personally benefitted from God's deliverance
in Christ, while he still poses a threat to
believers (Rom 8:38-39; Eph 4:27), who must
steadfastly resist him by God's power (Eph
6:10-20; cf. 1 Pet 5:8-9)." O'Brian

anesio, ag f disobedience

0101¢ ¢ dmedgiag is a Hebrewism. "That of
which they are sons is the source and spring of
their lives, not merely an accidental quality
belonging to them." Alford.

"The readers' former lifestyle, which
characterises all who are outside of Christ, was
not true freedom but evidence of a fearful
bondage to forces over which they had no
control." O'Brian

Ephesians 2:3

8v olg kol UG TAVTEG AVESTPAENUEY TTOTE &V
Taig Embupioug tfig copkog NUAV, ToloDVTEG TO
el pata tiig copkog Kol TdV dtavoldv, Kol
fueba Tékva euoet dpyiig G Kal oi Aouroi-

navteg Adjective, m nom pl mog

"Paul's point is similar to the argument of
Romans 1:18-3:20, where it is clear that Jews
were no better off than Gentiles. Both alike
were ‘under sin' (3:9)." O'Brian

aveotphonuév  Verb, 2 aor pass indic, 1 pl
avootpepo pass live, conduct oneself

moté See v.2

¢mbowa, ac f desire, lust, passion

| Not simply sexual, cf. Gal 5:20.

ocapé, capkog f  flesh, human nature

Used here and elsewhere in Paul of the whole
moral temperament as predisposed to evil and
hostile to the Spirit of God (cf. Gal 5:16-24;
Rom 8:5-13) — fallen, self-centred human
nature.

0einpa, atog n will, wish, desire
dwavore  mind, thought, understanding

Paul utterly rejects the Greek notion that evil is
rooted only in the lower passions and that
moral excellence flows from the exercise of
reason.
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tekvov, ov h child; pl descendants
@vogr Noun, dat s guoig, eog f nature,
natural condition

ovlwomoiew make alive together with

As members of a fallen race.

opyn, ng f wrath, anger

"Paul and his fellow Jews were deserving of
and liable to wrath just as much as the Gentiles
were. This dreadful predicament has been
inherited, according to Paul, from the one man
through whom 'sin came into the world ... and
so death spread to all because all sinned' (Rom
5:12)... like the rest signifies that the whole of
humanity outside of Christ lies in this sinful
condition with its consequences (cf. Rom 1:18-
20)." O'Brian

"The first of three verbs compounded with the
preposition 'with' which point to the union
between Christ and his followers (cf. 1:20)...
Paul's readers have come to life with Christ,
who was dead and rose again; their new life
then, is a sharing in the new life which he
received when he rose from the dead.” O'Brian

oeocpouévor Verb, perf pass ptc, m nom pl
ocnlw save

lowoc, 1, ov rest, remaining, other

Ephesians 2:4-7

yépii éote oeoopévor "This joyful
acclamation, in effect provides a summary of
what God has already done in making them
alive together with Christ, raising them up with
him, and making them sit with him in heavenly
places." O'Brian. Grace is a key theme in
Ephesians.

"What prompted God to act so freely and
mercifully on our behalf? Using four groups
of words, the apostle shows that the origins of
God's saving initiative are to be found in his
mercy (v.4), his great love (v.4), his rich grace
(vv. 5,7, and 8), and his kindness to us in
Christ Jesus (v.7). The whole paragraph
emphasises that he acted on our behalf simply
because of his own gracious and merciful
character.” O'Brian

Ephesians 2:4

0 0¢ Bed¢c TAoVG10G DV &v EAEeL, 1L TNV TOAAV
ayammv avtod fjv Nydancey Muag,

movolog, o, ov  rich
€AE0C, OVG N Mercy, compassion

Cf. Ex 34:6; Ps 103:8; Jonah 4:2.

TOAVLG, TOAAN, TOAVL gEN TOAAOV, NG, OV
much, many

Just as Paul cannot speak of God's mercy
without qualifying it (‘rich in mercy') so he
cannot speak of God's love without
emphasising its greatness.

oecpopévor "In Paul's letters the 'salvation'
word group is used only in connection with
humankind's relations with God. The terms
often have an eschatological orientation, so
that negatively they refer to a deliverance from
God's wrath at the final judgment (Rom 5:9-
10; 1 Cor 3:15; 5:5; 1 Thess 1:10; 5:9) and
positively to that reinstatement in that glory of
God which was lost through sin (Rom 8:18-30;
2 Thess 2:13-14). Here in Ephesians 2:5 (cf.
v.8), however, salvation has already been
accomplished and experienced. The verb to
'save' includes God's acts of making us alive,
raising us up, and seating us with Christ. It
describes a rescue from death, wrath, bondage
and a transfer into the new dominion with its
manifold blessings. The periphrastic perfect
construction draws attention to the resulting
state of salvation... Elsewhere in Paul salvation
has a present dimension to it as well as a past.”
O'Brian

Ephesians 2:6

ayoram love, show love for

Ephesians 2:5

Kai cuVIyEpeY Kol cuvekdbicey &v Tolg
gmovpoaviolg &v Xpiotd Incod,

Kol Hvtog NUAG VEKPOUG TOTG TOPUTTOUACTY
ovvelmomoinoev @ Xpiotd — yaptti éote
CECOOUEVOL —

ocuviyelpev  Verb, aor act indic, 3 s
ouvveyelpo raise together with

ovykafilw intrans sit together with; trans
seat with

A second participial clause contrasting with
the one concerning God in the previous verse.

VEKPOG, 0, oV See v.1
TOPOTTOMO, TOG N see V.1

Paul picks us the thought of verse 1, but the
subject now is 'we' not 'you'.

On the stream of verbs compounded with cvv
Simpson writes, "The apostle is not merely
framing an analogy between the experiences of
the heirs of salvation and their Redeemer, but
asserting a sublime fellowship in process of
consummation.” O'Brian writes, "What God
did for Christ he did at the same time for
believers."

Compare Ezekiel's vision of the valley of dry
bones. Only the Spirit of God is able to give
life to the dead.

€movpaviog, ov  see 1:20

The Greek text used in these notes is that of the of Society of Biblical Literature. See SBLGNT



http://sblgnt.com/

Reading The Greek New Testament ~ www.misselbrook.org.uk/

Ephesians

Cf. Colossians 3:1-3, where believers are said
to share Christ's risen life in the heavenly
realm and on [that] basis ... are expected to
seek the things above." O'Brian. Since they
share in Christ's victory and reign they do not
have to succumb to the evil one's designs. Cf.
also Is 57:15.

Ephesians 2:9

ovk &€ Epyav, iva pun Tig KavynonTaL

gpyov, ov n work, deed

Ephesians 2:7

Paul uses the expression 'works' rather than
‘works of the law' because he is writing to
predominantly Gentile readers; "'works' now
stand for human effort in general.” O'Brian

kavyoopor boast, boast about

tva évdei&ntat &v 1oig aidov Tolg
Emepyopévolg 10 vIepPAAlov TAODTOG THG
xGp1Tog avTol v ¥pNoTOTNTL €0 UG &V
Xp1otd Incod.

Rather quaintly, Gurnall comments, "When
thou hast thy best suit on, Christian, remember
who paid for it."

évoeiEnton  Verb, aor midd subj, 3 s
évdeucvopar  show, give indication of

aiov, aiovog m  age, eternity

gmepyopnor come, come about

Ephesians 2:10

Some understand this as a reference to the
Christian centuries yet to come, but it is better
to understand it of eternity (so Bruce, O'Brian).

avtod Yap €opev moinpo, KTiobévteg &v
Xpio1d Incod éxi Epyorg dryadoic oig
mponroipacey 6 Bedg tva &v avtoig
TEPUTATIICWLEV.

vrepPforie See 1:19
mAovtog, o M & n riches, wealth

[Cfv.a.

ypnototg, ntog f kindness, goodness,
mercy

Ephesians 2:8

T Yap xapiti €01€ 6E0OOUEVOL S0 TOTEMG®
Kai ToUto ovk €& L@V, Be0d 10 ddpoV:

The definite article has the force, 'by this grace
you are saved ..." It is the ‘article of renewed
mention,' pointing back to the grace spoken of
invv5and?7.

"God's salvation has already been described in
terms of a resurrection from the dead, a
liberation from slavery, and a rescue from
condemnation. Now it is spoken of as a new
creation, and a further reason (for; cf. v.8) is
given why this salvation is not of human origin
and therefore cannot be the basis of human
boasting. It is God's workmanship from first to
last; believers have been created in Christ
Jesus for good works. These ‘good works'
cannot be the ground of our salvation or the
subject of our boasting since they are the goal
of the new creation. They are the fruit of
salvation, not its basis or cause.” O'Brian

mowua, Tog N what is created or made

oecmoEvol See V.5

A term often used in the LXX to denote
creation as God's work, e.g., Ps 91:4; 142:5.

Note the force of the perfect tense — here a
periphrastic perfect, cf. v.5.

ktio0évieg Verb, aor pass ptc, m nom pl
kti{w create, make

motig, ewg T faith, trust, belief

Faith saves "not by its own merit but by virtue
of the peerless object it enclasps and holds."
Simpson

"Christ Jesus is the 'sphere’ of God's new
creation, just as divine election (1:4) is in
him." O'Brian

ayabog, , ov good, useful, fitting

tovto “some have taken this to refer
specifically to 'faith’, which immediately
precedes (Augustine, C. Hodge and E. K.
Simpson). The point being made, then, is that
the response of faith does not come from any
human source but is God's gift. The
interpretation is grammatically possible,
assuming that the term denotes 'faith' and not
Christ's 'faithfulness', and is consistent with
Pauline teaching elsewhere (cf. Phil 1:29).
However, the context demands that this be
understood of salvation by grace as a whole,
including the faith (or faithfulness) through
which it is received." O'Brian

Cf. Col 1:10; Titus 3:8. "It is God's will that
those who belong to the new creation should
be characterised by a lifestyle which ultimately
reflects his own character and action." O'Brian

npogtoyalw prepare beforehand
nepuate walk, walk about, live

Cf. the previous walk in trespasses and sins
(v.2).

Ephesians 2:11-22

Salvation is described in terms of
reconciliation — in both vertical and horizontal
terms.

dwpov, ov n gift, offering
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e vv. 11-13 describe the pre-Christian past of
Paul's Gentile readers in relation to Israel
and their privileged position now in Jesus
the Christ.

e vv 14-18 explain how this coming near was
made possible through Christ's reconciling
death.

e vv. 19-22 apply the truths of vv 14-18 to
the readers' new privileged position in
Christ

Beare considers that the remainder of the verse
is an exposition of what it means to be yopig
Xpiotov. O'Brian, however, sees the main
thrust of Paul's argument to be that the
Gentiles were outside the bounds of God's
covenant blessings which belonged to Israel.
To be 'without Christ' in these terms means to
have no part in the hope of the coming
Messiah.

Ephesians 2:11

A0 pvnpovevete 6tL mote DUETG Ta £V &v
capki, ol Aeyopevol axpofvotio VIO Tiig
Aeyopévng mepitopiig v capKi YELPOTOLTOV,

ammMotpiopévor  Verb, perf pass dep ptc, m
nom pl draAilotproopar be a stranger
to, have no connection with

nolrtewy, og T citizenship, state, people

O'Brian thinks the term here signifies
‘commonwealth.'

do therefore, for this reason

pvnuovevo remember, keep in mind

mote enclitic particle once, fomerly, at one
time

£€0vn  Noun, nom & acc pl £6vog, ovg n
nation, people; o é. Gentiles

ocapé, copkogf  flesh, human nature

axpopvotia, ag T uncircumcision, non-Jews

nmeprropn, ng T circumcision, those
circumcised, Jews

&evog, M, ov Strange, foreign
dwbnkn, ng covenant, will, testament
gmayyeho, ag T promise, what is promised

"For Jews circumcision, which had been given
by God to Abraham (Gen 17), was the physical
sign of their covenant with the Lord, the God
of all the earth. It pointed to the particular and
exclusive relationship which Israel had with
the God of the covenant. The uncircumcision
of Gentiles was evidence of their estrangement
from God, which in Jewish eyes could only be
dealt with if a Gentile became a proselyte to
the Jewish faith.” O'Brian

"Here the plural covenants suggests a series of
covenants with Abraham (Gen 15:7-21; 17:1-
21), Isaac (Gen 26:2-5), Jacob (Gen 28:13-15),
Israel (Exod 24:1-8), and David (2 Sam 7),
while the genitive 'of the promise' probably
refers to the foundation promise made by God
to Abraham. The Gentiles' exclusion from the
community of God's people meant that they
had no share in the covenants which promised
the messianic salvation (note especially Rom
9:4)." O'Brian

éamig, wog f hope, ground of

'Hope' is used here in an objective sense — they
were outside the sphere of God's promises,
they did not share the hope of Israel.

a0goc, ov  without God

xepomomtog, ov. made by human hands

l.e. it was a human act, in contrast with
salvation which is the work of God. Paul's
phraseology here implies that real circumcision
is a matter of the heart (cf Rom 2:29; Gal 5:6;
Col 2:11; Phil 3:3 — see also Deut 10:16; 30:6
and Jer. 4:4).

This was a charge made against Christians
because they did not have any idols and, so it
seemed, had no gods. Paul turns the accusation
back against the Greek and Roman world —
they lacked the living God, the God of
Abraham, Isaac and Jacob. They were God-
forsaken.

Ephesians 2:12

Ephesians 2:13

ST TTE T Kapd Eksive yopic Xptotod,
amnAlotplopévor Tiig moitteiog 100 Topani
kol EEvol TV SabnK®V Ti|g Emayyeiiag, EATida
un €xovieg Kol d0got v 1@ KOGU®.

vovi 6¢ év Xp1ot® Incod vueic of mote dvieg
pakpav £yevinte £yyvg &v 1® aipatt Tod
Xpiotod.

Kopog, ov M time
gkewog, 1, o demonstrative adj. that
xopig without, apart from

vowvt (originally an emphatic form of vov)
now
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"The words in Christ Jesus are not to be
interpreted predictively, meaning '[But now]
you are in Christ Jesus'. Instead, they are
connected with 'you have come near'. It was
not that the readers were in Christ prior to their
approach; rather, their being in Christ was the
immediate consequence of this coming near.
They were brought near to God in him, and the
means by which this approach occurred is
spelled out in the concluding phrase — it was
through Christ's sacrificial death. And, as
noted above, Gentiles who had no part in
'Christ', the Messiah through whom God's
saving purposes were being worked out, had
come to know Christ Jesus. The Christ in
whom they had been incorporated was none
other than the historic person, Jesus." O'Brian

pokpav far, far off, at some distance

Cf. 1s 57:19, also v.17 below.

gyyvg adv near

"The term 'peace’ in both Old and New
Testaments came to denote well-being in the
widest sense, including salvation, the source
and giver of which is God alone. 'Peace’ was
used for harmony among people (Acts 7:26;
Gal 5:22; Eph 4:3; Jas 3:18) and especially for
the messianic salvation (Luke 1:79; 2:14;
19:42). The term could describe the content
and goal of all Christian preaching, the
message itself being called 'the gospel of
peace' (Eph 6:15; cf. Acts 10:36; Eph 2:17).
The biblical concept of peace has to do with
wholeness, particularly with reference to
personal relationships. Peace describes an
order established by the God of peace (1 Cor
14:33; cf. Rom 15:33; 16:20; Phil 4:9). Christ
himself is the mediator of that peace (Rom 5:1;
Col 1:20). He gives peace to believers (2 Thess
3:16); indeed, he himself is that peace."”
O'Brian.

&yevnOnte €yyvg The aorist suggests the final
decisive act of admission to the divine
presence. "The ideal redemption ... once for
all accomplished by Christ's victorious
passion.” Westcott

aipa, atog T blood

O'Brian suggests that Paul deliberately echoes
the language concerning the acceptance of
proselytes into Judaism who were spoken of as
being 'brought near.' But that with Paul "this
language undergoes a transformation. First, it
is applied to Gentiles, not simply to proselytes
coming into Jerusalem. Secondly, they do not
become members of the commonwealth of
Israel, but of a newly created community
which transcends Israel and its privileges and
where Gentiles, along with Jews, are on an
equal footing. They are 'in Christ Jesus' and
members together of his one body (cf. 2:19-22;
3:6). Further, their coming near means access
to God himself, and this reconciliation has
been brought about through Christ's sacrificial
death (see on 1:7). There are no prerequisites
such as fulfilling the Torah for entry into this
privileged relationship."

He is more than the author of our peace, he is
our peace.

The affirmation 'he is our peace' forms a title
to the section. It is followed by a series of three
participles describing what he has done:
'made’, v.14; 'destroyed', v.14; "abolished',
v.15. This is followed by purpose clauses: 'to
create', v.15; 'to reconcile’, v. 16. Vv 18-19
describe the Gospel proceeding from Christ,
effecting what he accomplished — making
peace.

appotepot, at, o both, all
€lg, (o, €V gen €vog, pag, Evog one

The primary focus here is not on peace with
God but on the relation between Jew and
Gentile.

pesotoyov, ov n dividing wall

Ephesians 2:14

a0TOG Yap 0TIV 1) ElpNVN NUDV, O TOMOOS TA
apeodTepa &V Kol T0 HEGOTOLYOV TOD PPAYLLOD
Moag, v &xBpav &v tij capki adTod,

Josephus uses the separate words 6 pecog
totyog for the inner wall of the Temple. The
allusion here seems to be to the barrier placed
in the Temple which separated the court of the
Gentiles from the inner courts. O'Brian,
however, questions whether Gentiles in Asia
Minor would have picked up this allusion. He
considers the real barrier to have been the
Mosaic law, of which the barrier in the Temple
was a symbol.

epaypog, oo m fence, wall, hedge

Note the empharic avtog 'he himself'.

A genitive of apposition, 'dividing wall that
constituted a fence.' The law was considered a
fence around Judaism.

gipnvn, g f peace

Mo loose, set aside
£x0pa, ag T enmity, hostility, hatred
oap€, capkogf  see v.11

Cf. Gal 4:4; Heb 2:14. copé is here shorthand
for the human life of Jesus and for his death,
cf. Col 1:22.
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Ephesians 2:15

TOV VOLOV T®V EVTOADV €V dOYHaGY
KOTopynoos, iva tovg d0o ktion &v avutd &ig
&va Kovov avBpomov Toldv gipnvny,

Ephesians 2:16

vopog, ov m law
évtoin, g f command, order
doyua, tog N rule, law, decree

Kot ATOKOTOAAGET TOVG AUEOTEPOVG &V EVL
ocopatt @ 0ed St 10D oTOVPODd dmoKTEIvVaS
v &xBpav &v auTd-

The Mosaic ordinances, viewed as statutory
code. The source or cause of the &yfpa (vv.
14,16). "The 'law' that had been 'abolished' is
the Mosaic law, the Torah. The genitive 'of the
commandments' indicates the contents of the
law, while the phrase 'in ordinances, decrees'
suggests the essential form in which the
commands are given. The three nouns convey
‘a sense of the oppressiveness of all the law's
commandments' (Lincoln)." O'Brian. O'Brian
argues that it is the law as such which has been
abolished, not just the ceremonial law.
Quoting D.J.Moo he writes "the text suggests
that it is the law itself which Christ has
nullified. It has been ‘rendered powerless', and
thus 'ceases to stand as an immediate authority
for God's people."" That is not to say it is of no
relevance, O'Brian continues, "Perhaps it may
help to say that what is abolished is the 'law-
covenant', that is, the law as a whole conceived
as a covenant. It is then replaced by a new
covenant for Jews and Gentiles. The
relationship between the stipulations of the old
covenant and those of the new covenant still
need to be worked out. But because the old
Torah as such, that is, the law-covenant, has
gone, it can no longer serve as the great barrier
between Jew and Gentile."

"In the preceding verses Paul's focus has been
on the horizontal dimension, namely, Christ's
removal of the enmity between Jew and
Gentile. Now the vertical dimension is
explicitly coupled with this, as the issue of
reconciliation with God is introduced. By his
death Christ has done away with the law, in
order not only to make Jew and Gentile into
‘one new person' (v.15h), but also to reconcile
them both in one body to God." O'Brian

anoxotoAlaEn Verb, aor act subj, 3s
dmoxotoAlaccw reconcile

Cf. Col 1:20,22 for this uniquely Pauline
compound of the verb with éamo

aupeotepot, at, o both, all
ocmua, To¢ N body

The reference here is to the church as the new
humanity, one body in Christ.

TOVG AUPOTEPOLG ... TG Bed suggests that Jews
also, along with Gentiles, were alienated from
God (cf. the transition from you to we in vv.1-3
of this chapter).

OTOVPOG, OV M CroSS

aroxteivag Verb, aor act ptc, m nom pl
amoxtewvew and dmoktevvm, -vwoo  Kill,
put to death

&x0pa, ag T v. 14

kotapyew render ineffective, cancel, do
away with

dvo gen & acc dvo dat dvowv two

ktion Verb, aor act subj, 3s xtulw create,
make

eig, o, &v v.14

Kovog, m, ov. New

évo, kawvov avOpwmov is first Christ himself in
the newness of his resurrection life and then
the church — Jew and Gentile — which is in
him, his body (v.16, cf. Gal 6:15; 2 Cor 5:17;
Col 3:10). This is the 'new creation' (cf. 2:10).
"Nothing less than a new creation, an entirely
new entity, was needed to transcend the deep
rift between the two. It was effected through
Christ's death, and the result is not an amalgam
of the best elements of the two, but a 'new
person' who transcends them both. The new
humanity is not achieved by transforming
Gentiles into Jews, or vice versa. And by this
new creation Christ truly 'makes peace'."
O'Brian

The enmity was not merely between Jew and
Gentile, more seriously it was between God
and man. O'Brian argues that the aorist
participle here expresses coincidental action
with the aorist subjunctive earlier. "It was in
his reconciliation of Jew and Gentile in one
body to God that Christ killed the enmity. The
same event is described from two perspectives,
first in positive terms (reconciliation), then in
negative categories (removal of the enmity).
Paul is speaking of a twofold alienation, the
rift between Jews and Gentiles and the hostility
between both of them and God, that has been
removed... This does not mean, however, that
the whole human race has been united and
reconciled. There is a further stage in Christ's
work which the apostle now mentions."

Ephesians 2:17

kol A0V edmyyeAdicato eiprvny ULV TOlg
pakpav Kol gipnvny toig &yyog:

Cf. I1s 57:19; 52:7.

gipnv, g f v.14
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kai EMwv the reference would seem to be to
the proclamation of the exalted Christ speaking
by his Spirit in his messengers (cf. Acts 1:1).
"Christ himself is the evangelist, the herald of
good tidings from Isaiah, and his
announcement, which is based on his death on
the cross, is a royal proclamation that
hostilities are at an end." O'Brian

evayyeMlm act. and midd proclaim the
good news

pakpov  see v.13

gyyvg see v.13

| l.e. Gentiles and Jews.

Ephesians 2:18

411 01" adToD EYopEev TNV TPOSAYWYNV Ol
apEoTEPOL €V EVI TVEDUATL TTPOG TOV TATEPAL.
npooaywyn, ng f freedom or right to enter

Cf. Rom 5:1-2. "The word with its cultic
associations pointed to a free entry into the
sanctuary as the place of God's presence [cf.
Lev 1:3; 3:3; 4:14]." O'Brian

apeotepot, oL, o V.16

Implies, 'we both alike' or 'we both together.' |

év évi mvevpott "The unity of the Body is a
living unity, created and sustained by the one
Spirit." Thornton

matnp, Ttotpog M father

Note the involvement of each member of the
Trinity in salvation and in prayer.

Ephesians 2:19

BipoL vV OVKETL £0TE EEVOL K0T TAPOKOT, GAAG
€0T¢ cupumoATTaL T®V aylmv Kol oikelot ToD
0eov,

ovkett adv no longer, no more

&evog, 1, ov V.12

TaPOKog, ov M stranger, exile

To the Jew, mapoucoc might suggest a
proselyte from among the Gentiles. Paul's
point is that Gentiles are made members on
equal terms.

ocvumoltng, ov m fellow-citizen
ayog, o, ov holy; ot ayior God's people
oikglog, o M member of the household

A more intimate picture — children together in
God's family. "The household terminology
which appears in the Pauline corpus sheds light
on the relations which God's people have with
one another and with their heavenly Father. In
the Pastorals the notion of the household is
applied to the church in order to encourage
appropriate and responsible behaviour (1 Tim
3:15; 2 Tim 2:20, 21). Here in Ephesians 2
Paul makes a slightly different point. In the
Roman world of the day to be a ‘member of a
household meant refuge and protection, at least
as much as the master was able to provide. It
also meant identity and gave the security that
comes with a sense of belonging' (Towner). It
is this assurance that the apostle wishes to
engender among Gentile readers here in v.19
when he tells them that they are members of
God's household (cf. Gal 6:10)." O'Brian

Ephesians 2:20

€motkcodoun0évteg €mi 1@ BepedMm TV
GmOCTOA®V Kol TPOPNTAOV, HVTOG
axpoyoviaiov avtod Xpiotod Incod,

Paul now alters the imagery to that of a new
temple. It is a natural transition from the
picture of a household to a temple as the 'house
of God.'

gmowodoundévteg Verb, aor pass ptc, m nom
pl érowodopew build on, build up

Bepelioc, oo m  (also Bepeiiov, ov n)
foundation, foundation stone

TpoeNTNG, 0L M prophet

Cf 4:11; 1 Cor 12:28. These are New
Testament prophets, not Old Testament
prophets. "Together with the apostles, prophets
were the first authoritative recipients and
proclaimers of God's revelation in Christ. If the
single article before the two nouns ‘apostles’
and 'prophets’ does not indicate an identity,
then it may focus on a certain unity. 'The
apostles and Christian prophets are both seen
as those to whom God made known the
revelation of the gospel' (K.O.Sandnes) and
who were the first proclaimers of it. To assert,
then, that these Gentile believers are built upon
the apostles and prophets is to state that their
membership in God's people rests on the
normative teaching that arises from divine
revelation. They have the right foundation.
None may question their membership in God's
new community.” O'Brian

dkpoymviaiog, a, ov corner stone, keystone
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Cf. 1 Pet 2:6 quoting Is 28:16, but also Ps
118:22. There is debate as to whether this is
the cornerstone from which the whole building
is marked out and built or the keystone placed
at the summit of the edifice as its crown and
completion. O'Brian says that much of the
extra-biblical evidence for the idea of this as
the crowning stone is quite late, "while the
imagery of the cornerstone makes better sense
in the immediate context, especially the
relationship of Christ to the apostles, and the
picture of a growing and unfinished building.
The preeminence, both in dignity and in time,
accorded to Christ in the letter is enhanced
rather than diminished, by understanding this
imagery of the cornerstone... Christ is the vital
cornerstone on whom the whole building is
constructed. The foundation and position of all
the other stones in the superstructure were
determined by him. He is 'the one from whom
the rest of the foundation is built outwards
along the line of the proposed walls'.
Accordingly, the temple is built out and up
from the revelation given in Christ, with the
apostles and prophets elaborating and
explaining the mystery, which has been made
known to them by the Holy Spirit (3:4-11, esp.
v.5). '‘But all is built on Christ, supported by
Christ, and the lie or shape of the continuing
building is determined by Christ, the
cornerstone (Turner)'." O'Brian

"According to Old Testament prophecy the
temple at Jerusalem was to be the place where
all nations at the end of time would come to
worship and pray to the living God (Isa 66:18-
20; cf. Isa 2:1-5; Mic 4:1-5). The temple
imagery here is to be understood in fulfilment
of these promises. Now through Christ
Gentiles have been brought near to God, and
along with Jews they have become a new
temple, the place where God's presence
dwells." O'Brian

£v xupiw echoes év @ at the beginning of the
verse and is a reference again to Christ. "The
building functions only in relation to him."
O'Brian

Ephesians 2:22

&v @ kol Vugig cuvoikodopsiche €ig
KatoknTiplov 1od 0eod &v TvedpoTL.

ovvowkodopem build together
KoTownnpov, ov N house, home

"What a magnificent change has occurred in
the readers’ situation. In contrast to what they
once were — separated from the Messiah,
outside the covenant community, without God
and without hope (vv. 11,12) — now they are
being built into the dwelling place of God
himself." O'Brian

Ephesians 2:21

Ephesians 3:1

v O TG0 01KOSOUT] GLVAPLOAOYOLIEVT aABEEL
€l vaov Gylov év kupi,

Tovtov yapw &ym [Madrog 6 déopog 10D
Xpiotod 'Incod vmEp VUGV TV EBVAV —

v @ both verses 21 and 22 begin with this
phrase which obviously refers to Jesus Christ.

yopw prep with gen for the sake of,
because of

oikodopem build, build up, encourage

naoa oikodoun ‘all the building' "is the entire
construction — cornerstone, foundation and
superstructure — which forms a complete
whole." O'Brian

The tovto yopw looks back to all that Paul has
said about the Gentiles becoming fellow heirs
of the Kingdom.

deoog, ov M prisoner
£€06vog, ovg N nation, people; ta . Gentiles

cuvappoloyeopor be joined together, fit
together

"The cornerstone unites the building 'because
it is organically as well as structurally bound to
it'. So to speak of the building being joined
together refers not simply to the union of one
stone with another, but also to the union of the
whole structure with (and in) the cornerstone."
O'Brian

Paul's move into intercessory prayer is here
interrupted by a digression concerning the
nature of his own commission and ministry
before resuming in verse 14.

Ephesians 3:2

&l ye kovoaTe TNV oikovopiav Tiig xapirog Tod
Be0D ti|g 60Beiong pot eig vUag:

avéove and avéw spread, increase, reach
full growth

Cf. 4:15-16. The building is still under
construction.

vaog, ov m temple, sanctuary, inner part
of Jewish Temple

ve enclitic particle adding emphasis to the
word with which it is associated
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Several commentators think the i ye means
'seeing that' and that it does not imply any
uncertainty. O'Brian says the phrase &i ye
nkovcate means 'surely you have heard.'
Nevertheless, Simpson, Bruce and O'Brian
think this phrase is an indication that
Ephesians was originally a circular letter. If it
had been intended only for his friends at
Ephesus Paul would probably have written
'you know'.

Ephesians 3:5

0 €tépoaug yevedic ovK £yvopicdn toig vioig TV
avBpomOV Mg ViV amekaldeon Toig aylolg
G706 TOAOLG ADTOD KO TPOPNTALG &V TVEDLLOTL,

étepog, a, ov other, different
vevea, ag T generation

Cf. Rom 16:25-27.

gyvopicdn Verb, aor pass indic, 3 s yvoplo
see v.3

oikovopua, ag f task, responsibility

The term is used of God's plan and its divine
administration (cf. 1:10; 3:9) but also here of
Paul's work. Col 1:25 sheds light on Paul's
meaning. The sense there is 'l am a minister
according to the plan of God, the execution of
which has been conferred upon me in that
which concerns you.'

This does not mean that the gospel is an
innovation. It was witnessed to by the law and
the prophets. Much of Paul's exposition of the
gospel consisted of an exposition of the OT
Scriptures. The gospel was even preached
beforehand to Abraham (Gal 3:8).

dobeiong Verb, aor pass ptc, f gen s bt

Ephesians 3:3

anexalvedn Verb, aor pass indic, 3 s
armoxolvnte reveal, disclose
aywg, a, ov holy

Katd amokdAvyy yvopicOn pot to
pootplov, Kabmg Tpodypaya év OAly®m,

amokodvyig, eog T revelation
gyvopiodn Verb, aor pass indic, 3 s yvoplo
make known, disclose

|Cf. Acts 22:6-21; Gal 1:12, 15-16.

pvotnplov, ov N secret, mystery (of
something formerly unknown but now
revealed)

701G Ay101G dmootorolg avtov A few MSS omit
armootoroig (cf. Col 1:26). Some editors put a
comma after ayioig, but this is not a very
natural reading. Holy is here probably used in
its basic sense of separated. The phrase has
been used by some to suggest that Paul could
not have been the author of the letter — it
reflects, they suppose, a later veneration of the
apostles.

TpoeNTNG, 0L M prophet

|Cf. 1:9-10; Rom 16:25.

npoypapw Write beforehand
OAryog, m, ov little, small

The reference is probably back to the summary
statements in 1:9,10 and 2:11-22.

The prophets referred to here are NT prophets
since they are mentioned after the apostles (cf.
2:20). The apostles "represent the authority of
primary witness to the Gospel facts, while
prophets represent the living guidance of the
Spirit by which the facts were apprehended in
ever fuller meaning and scope.” Bruce

Ephesians 3:4

TPOG O dVVacHE AvayvOOKOVTEG VoTicaL TNV
GVVESTY 1oL v T® potpio tod Xpiotod,

&v nvedpan qualifies both apostles and
prophets.

Ephesians 3:6

avoywooke read, read in public worship

Hort understands this reference to be broader
than simply the reading of Paul's letter. He
writes, "the recipients of the Epistle were to
perceive St Paul's understanding in the mystery
of Christ not simply by reading his exposition,
but by keeping it in mind when they read the
ancient prophecy, comparing the one with the
other."

givar & 0V GUYKANPOVOILA KOl COGGMMLO Kai
ovppétoyo tig Enayyeriag &v Xpiotd ITncod
S0 oD evayyehiov,

givon  Verb, pres infin gip

£0vn  Noun, nom & acc pl £6vog, ovgn see
v.l

ovykAnpovopog, ov heirs together, sharing
together God's blessings

vogw understand, perceive, discern
ovveotlg, eog T understanding, insight

The 'mystery" is now defined as t® pvotnpio
100 Xprotod. It is in Christ that God's purposes
are revealed — the content of the mystery is
Christ.

Cf. Rom 8:17. "Earlier in Ephesians the notion
of 'inheritance' pointed to the certain hope of
participating in the future glory, the enjoyment
of which has already begun through the Spirit
who is the guarantee of that future possession
(cf. 1:14; 5:5)." O'Brian

ovoompog, ov.member of the same body
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As part of his string of cuv compounded
adjectives, Paul seems to have coined this term
to "express [this] revolutionary ... concept [of]
the inclusion of the Gentiles in the people of
God on the same footing as Jews." Bruce

oLppEToyog, ov sharer, participant
énoyyeho, ag f promise, what is promised

Cf. 2:12 but also 1:13 which speaks of the
'promised Holy Spirit.' For a similar
relationship between being heirs of the
covenants (of promise) and possessing the
Spirit, cf. Gal 3:14 and its extended exposition
in 3:15-4:7.

"It was not only in God's initial call but also in
the subsequent enabling that he knows of the
divine power operating mightily within him."
O'Brian. Cf. 1 Cor 15:10. Paul is saying that
everything achieved in his apostolic mission is
"not his own doing, but the result of God's
grace — God's choice of him, God's call to him,
God's enabling power." Mitton

Ephesians 3:8

€0l 1@ EAayIoTOTEPE TAVI®V Ayiov £5601 1)
XO0p1c abtn — toig EBvestv evayyedicacBol TO
ave&yyviaotov Thovtog Tod Xplotod,

gvayyehov, ov N good news, gospel

"Each of these marvellous blessings in which
Gentiles participate is said to be in Christ
Jesus and through the gospel (v.6). The former
phrase qualifies all three nouns (‘fellow-heirs’,
'members together’, and 'joint partakers’), not
simply the last. It is not to be understood
instrumentally as 'through Christ’, rather, it
signifies that Christ Jesus is the sphere in
which this incorporation of the Gentiles
occurs. It is in Christ, that is, Israel's Messiah,
and in him alone, that Gentiles inherit the
promises made to Abraham. Further, all this
occurs through the instrumentality of the
gospel. It declares the basis on which Gentiles,
along with Jews, become sons and receive the
promised Holy Spirit. That basis is Christ's
death and resurrection, which are part of the
apostolic announcement. As the gospel is
proclaimed, Gentile men and women, who
hear its message and appropriate it for
themselves, are united with the Lord Jesus in
his death and resurrection. Thus, the gospel not
only declares what is God's gracious plan,
announcing the content of the mystery of
Christ; it is also the instrument by which God
achieves his purpose of bringing Gentiles to
faith and incorporating them into his Son. It is
through the active proclamation of the gospel
that God draws men and women to himself (cf.
2 Thess 2:14)." O'Brian

guol Pronoun, dats éyw
€hayiototepog, a, ov less than the least

An ungrammatical comparative of élayiotog
which is itself the superlative of pupog. The
term appears to have been coined by Paul.

(ylog, a, ov see v.5

This deprecating description of Paul conflicts
with the view of some that this is not a genuine
letter of Paul but a "panegyric on Paul and his
interpretation of the Gospel.” O'Brian says,
"Using a very striking expression in which he
neither indulges in hypocrisy nor grovels in
self-deprecation, he indicates how deeply
conscious he is of his own unworthiness and of
Christ's overflowing grace to him." Cf. 1 Cor
15:9; 1 Tim 1:15.

€600n Verb, aor pass indic, 3s d1dmpu

Paul's understanding of grace exalts the work
and office given him while robbing him of any
possibility of pride in himself.

£€0veotv  Noun, dat pl €6vog, ovg n nation,
people; ta ¢. Gentiles

evayyeMlo act. and midd proclaim the
good news

ave€uyviaotog, ov  untraceable, i.e.
impossible of understanding by human
minds, unfathomable

mlovtog, ov M & n riches, wealth

Ephesians 3:7

0V £yeviONV S1GKOVOC KO THV SOPEV THC
yop1rrog oD Beod Tiic Sobeiong pot katd TV
Evépyelav T duvapemg anTtod —

gyeviOnv  Verb, aor midd dep indic, 1 s
yvopo

dakovog, oo m & f servant, minister

dopea, ag T gift

dobeiong see v.2

évepyewa, ag f (supernatural) working,
power, activity

Paul's proclamation is "about the wealth of
divine grace and glory which Christ possesses
in himself and which he lavishly gives to
others." O'Brian. The adjective "suggests a
treasure house of grace, vast beyond all
conceiving, so that no matter how far we
penetrate there are rooms and corridors
opening out in endless vistas, far beyond our
capacity of apprehension or of vision." Beare.
Cf. Rom 11:33.

Ephesians 3:9

Kot eoTicot TavTag Tig 17 oikovopio Tod
HLGTNPIoL TOD ATOKEKPVUUEVOD GO TV
aldvov &v @ 0e® @ 0 Tdvta KTicavTtt,

ootln give light to, bring to light,
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Here meaning 'bring to light,’ 'reveal’ or
‘illuminate’ cf. 1 Cor 4:5; 2 Tim 1:10.

navtag is omitted by x* A and in some
Patristic citations. O'Brian writes, "The shorter
reading ... is stating that through the apostles’
ministry God's secret is revealed and shines in
its own light. The majority text (which
includes mavtag, ‘all'), on the other hand,
emphasises that the administration of the
mystery is made plain to all (not simply
Gentiles, as Barth suggests). The shorter
reading may have been a scribal error, while
the flow of the argument in chap. 3:1-13 is
from 'the revealed secret itself to the many
beneficiaries of God's grace'; so Barth... Cf.
Lincoln ... who argues cogently for the
inclusion of mavtac."”

"The term here ... should probably be taken as
the heavenly gathering that is assembled about
Christ and as a local congregation of
Christians, in which Jews and Gentiles are
fellow-members of the body of Christ...
Through the church signifies that the very
existence of this new multiracial community in
which Jews and Gentiles have been brought
together in unity in one body is the
manifestation of God's richly diverse wisdom."
O'Brian.

The Lamb's bride "is not only emblazoned as a
signal trophy of divine counsel, but is
discerned to be such by a galaxy of higher
intelligences who mark the unfolding of her
destiny."

molvmowkihog, ov in varied forms

oikovopua, ag f seev.2
puoetplov, ov N seev.3

"The content of what is enlightened is the
administration of this mystery, that is, how
God chose to accomplish his purpose.” O'Brian

amokekpoppévov Verb, perf pass ptc, m & n
gen s damoxpuntw hide, keep secret
aiovev Noun, gen pl aiov, aiovog m age,

world order, eternity
kticavtt Verb, aor act ptc, mdat s ktilw
create, make

"God has not changed; nor is he abandoning
his first creation by forming a new creation in
Christ. Salvation and the unity of Jew and
Gentile in Christ have always been his purpose
(see on 1:9-10); his creation of heaven and
earth was an important step in the fulfilment of
that plan. And he who created all things in the
beginning with this goal in mind will
consummate his work of re-creation on the
final day when he brings all things together in
unity in his Son, the Lord Jesus (1:10)."
O'Brian

"The compound adjective meaning 'manifold,
variegated, very many sided’ was poetic in
origin, referring to an intricately embroidered
pattern of 'many-coloured cloaks' or the
manifold hues of 'a garland of flowers." It is
used here in a figurative sense of the richly
diversified nature of the divine wisdom... In
our present context, this variegated wisdom
has particular reference to God's richly diverse
ways of working which led to a multiracial,
multicultural community being united as
fellow-members in the body of Christ" O'Brian

copua, ag T wisdom, insight, intelligence

Ephesians 3:11

katd Tpobecty 1@V aidvov fiv énoincey &v 1@
Xpot®d Inocod 1@ kupim Hudv,

npobeoic, emg f purpose, plan, will
alovov seev.9

What God planned before all ages he has now
accomplished in Christ.

Ephesians 3:12

Ephesians 3:10

va yvoptodi) viv taig dpyois Kol tolg
€€ovaiaig v Toig Eémovpaviolg o1d Tiig
gkkAnoiog 1 molvroikihog copio 10D Beod,

8V @ EYOUEV TNV TAPPNGIAY KOl TPOCAymyTV
&v memonoet dud TG TioTEMS AOTOD.

év ® The centrality of Christ is to the fore.

yvopodi] see v.5

apym, ng f beginning, power
éEovoa, ag f authority, right, power
gnovpaviog, ov heavenly, celestial
ékikinota, ag f congregation, church

nappnowa, ag f openness, boldness,
assurance

nposaywyn, g f freedom or right to enter

nenonoig, eog f confidence

‘We have bold and confident access', or ‘we
have the boldness to enter confidently.' "Paul
has gone out of his way to make this
declaration of assurance as strong as possible
for his readers. They need to know that this
privileged and certain access to the Father is
theirs." O'Brian

motig, ewg f faith, trust, belief
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Ephesians 3:13

O10 aitodpon pr €ykaxelv €v taig OAiyesiv pov
VIEP DUDV, TTig €0TiV SOEN DUGMV.

dwo therefore, for this reason
aitew ask, midd ask for oneself, request

310 aitovpan pun éykaxew could be either:

i) lask you not to lose heart, or;

ii) | pray (God) that you may not lose heart,
or;

iii) 1 ask (God) that I may not lose heart.

The first or second of these make most sense in

context.

gykokew become discouraged, tire of
Oy, emg f trouble, suffering
ootig, ftig, 6 1 Who, which

do&a, g f glory

His sufferings serve to bring glory to God, a
glory in which believers have a share now, (cf.
1:18) and fully at the last day (cf. 2:7). On this
link between Paul's sufferings and the
blessings of the gospel flowing to others, cf. 2
Tim 2:10.

This phrase is the cause of some difficulty.
Hodge thinks that the reference is to the church
in heaven and on earth (so also NIV text), but
this is hardly a natural sense for maca Tatpio.
Beare is probably correct in stating, "the
thought is not that God is the Father of all, but
that he is the prototype of all fatherhood. His
relation to his own children (and, we might
add, firstly to his Son) is the pattern of all other
social relationships.” (This is the sense given
in the NIV footnote.)

O'Brian thinks that the emphasis is upon God
as creator of all things — in heaven as well as
earth — and his authority over all. "His
greatness and thus his sovereign power and
authority in both heaven and earth is stressed.
The readers, then, who fear the threat of hostile
powers, would be further reassured that God is
indeed able to fulfil the petitions addressed by
the apostle on their behalf."

Ephesians 3:16

Ephesians 3:14-19

The prayer in vv 14-19 picks up some of the
main themes of 1:15-19 and is one long
sentence in the Greek.

va 0@ DUV katd TO TAODTOC TG 60ENG 0w TOD
dvvapetl kpatoiwhijvar did Tod TVEVLLATOG
avtod €ig tov o GvOpwmov,

8@ Verb, aor act subj, 3s d1dmpu

Ephesians 3:14

kata signifies not simply source, 'out of* but
also scale, 'in accordance with'.

Tobtov xaptv KAUTT® Td YOVATA oL TPOG TOV
TaTépo,

TAOVLTOG, OV See V.8
doka, g f glory

yopwv seev.l

God's resources available to fulfil Paul's
request are limitless.

"With the opening words, ‘for this reason' Paul
takes up and completes the sentence begun in
v.1 and leads into petitionary prayer." O'Brian

dvvaper Noun, dats dvvayug
kpatonwOijvon  Verb, aor pass infin kpotatom
be strong, become strong

Kopnte trans & intrans bend, bow (of the
knee)
yowv, yovatog h knee

"Paul's language suggests that he may be
echoing the words of Isaiah 45:23 (cf. Rom
14:11; Phil 2:10), where the bowing of the
knee was a sign of homage to the universal
King." O'Brian

Notice again the Trinitarian nature of this
prayer (cf. 2:18). The Father strengthens us
inwardly through his Spirit and sends Christ
his Son to dwell in our hearts (v.17).

¢om inside, within, inner

nazepo, later MSS read motepa tov kvplov
Nuov Incov Xpiotov, a gloss suggested by
1:3.

On tov éow avBpwnov cf. Rom 7:22; 2 Cor
4:16. This is not a higher human faculty but
the regenerate being of the Christian (so
Beare), or the very centre of our being, "the
seat of personal consciousness ... [and] of our
moral being." Fee (so also O'Brian).

Ephesians 3:15

8¢ o0 miica moTpLd v ovpovoic kal &mi yiig
ovouaerar,

nozpia, og T family, nation, people

m, yne f earth
ovopalm name, call; pass be known
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Ephesians 3:17

Katokijootl Tov Xp1otov 010 Tiig TioTEMG &V
TOig Kopdiong VU@V v aydmn- Epplopévor kot
tebepeMmpévor,

O'Brian argues that the infinitive does not
express purpose here but that, “The language
of the two clauses is parallel, and the
experience of the Spirit's strengthening activity
is the same as that of Christ's indwelling (cf. 1
Cor 15:45; 2 Cor 3:17; Rom 8:9,10; Gal 4:6)...
To be empowered by the Spirit in the inner
person means that Christ himself dwells in
their hearts." (so also Westcott)

xatowkew live, settle, inhabit

'heart' is equivalent to 'inner man.' |

év dyann can be taken with the preceding
clause, though it would then leave 'rooted and
grounded' without an object.

gppilopévor  Verb, perf pass dep ptc, m nom
pl ploopor be firmly rooted

teBepemopévor  Verb, perf pass ptc, m nom pl
BepeMow found; establish firmly

The two perfect passive participles depict the
notion of progress and resulting state. "Love is
the soil in which believers are rooted and will
grow, the foundation upon which they are
built." O'Brian

O'Brian interprets the words 'you being rooted
and established in love' "as expressing the
contemplated result of the two previous
infinitives, which in turn provides the
condition for the next request. Through the
strengthening of the inner person by God's
Spirit and Christ's indwelling in their hearts,
the readers are to be established in love so that
they will comprehend the greatness of the love
of Christ.”

Ephesians 3:18

va é&loyvonte kataraPécbot OV oV TOlg

aryioig ti O TAGTOG Kol [fjog kol Vyog Kol

Badog,

g€oyoonte Verb, aor act subj, 2 pl &€y
be fully able, be empowered

katorofécbor Verb, 2nd aor midd infin
kotoloppave obtain; midd. realize,
understand

Paul does not restrict knowledge to an inner
circle of initiates but prays that it may be the

Some try to find various meanings for the ‘four

dimensions' mentioned here, but Beare says

that Paul (or 'the author' in Beare's view) "is

simply trying to express with rhetorical fulness

the magnitude of the vision which opens

before Christian faith as it seeks to

comprehend the ways of God."

These four dimensions are given no object and

are variously thought to refer to:

i) The mighty power of God, e.g. Arnold;

ii) The mystery of salvation, e.g.
Schnackenburg;

iii) The manifold wisdom of God (cf. Job 11:8-
9), e.g. Bruce;

iv) The matchless love of Christ, e.g. Calvin,
Caird, Mitton, Best, Lincoln and O'Brian.

Ephesians 3:19

yv@dvai te v dmepPariovoay TG YVOOEWMS
ayammyv 1od Xpiotod, iva mAnpwbijte ig ndv
10 TApopa Tod Beod.

"This petition is remarkable, for although the
apostle has said much in chapters 1-3 about his
readers being in Christ, he assumes that they
do not adequately appreciate Christ's love.
Also God's almighty power is needed to grasp
its dimensions; hence he prays for power to
enable them to understand how immense it is.
This is not a petition that they might love
Christ more, however important that might be;
rather that they might understand Christ's love
for them. Further, their grasping this cannot be
simply a mental exercise. Clearly, it is personal
knowledge, and, although it undoubtedly
includes insight into the significance of God's
love in the plan of redemption, it cannot be
reduced simply to intellectual reflection. Paul
wants them to be empowered so as to grasp the
dimensions of that love in their own
experience."” O'Brian

yvaovai Verb, 2 aor act infin ywookw

te enclitic particle and, and so
vmepPari® sSurpass

yvoolg, eog T knowledge, understanding

Simpson considers this call to know the
unknowable to be a prayer that they may begin
to understand the love which in all its depths
passes all comprehension — "it is so great that
one can never know it fully." O'Brian

possession of all.

mAatog, ovg n breadth, width

unkog, ovg n length

vyog, ovg n height, heaven, high position
Baboc, ovg N depth, greatness

minpwdite Verb, aor pass subj, 2 pl minpow
fill, make full
mnpopa, tog N fulness, completeness

Cf. 4:13 and also 1:23 for the tension between
the already and not yet.
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Ephesians 3:20-21

"Doxologies such as this are short,
spontaneous ascriptions of praise to God which
frequently appear as concluding formulas to
prayers, hymnic expressions, and sections in
Paul's letters. Their basic structure is threefold:
first, the person to whom praise is ascribed is
mentioned (e.g., 'to him who is able to do
immeasurably more ..." 3:20). Then follows the
word of praise, usually ‘glory' (v.21, or an
equivalent), and, finally, the doxology
concludes with a temporal description,
normally an eternity formula (‘for ever and
ever', v.21). In most cases the doxology is
followed by ‘Amen'." O'Brian

Ephesians 3:20

T® 8¢ dvvapéve Hmep TAvTa Totfoout
VIEPEKTEPIGGOD MV aitovpeda i vooDpev koTd
TNV SOVOLLY TV Evepyoupévny &v MUV,

"Armitage Robinson writes of this [the
preceding] petition: ‘'No prayer that has ever
been framed has uttered a bolder request’. Has
the apostle, then, ‘gone over the top'? No, for it
is impossible to ask for too much since the
Father's giving exceeds their capacity for
asking or even imagining." O'Brian

T 8¢ duvvauéve 'to the one who is powerful' |

nofjoar Verb, aor act infin moiew

vmepekmepiocov i) adv. with all
earnestness, exceedingly; ii) prep. with
gen. far beyond, so much more than

This comparison of a rare compound adverb is
best rendered 'infinitely more than'. "There is
no limit to what God can do." O'Brian

aitew ask; midd ask for oneself, request
n or

voew understand, consider, imagine
évepyew work, be at work (in)

évepyovpevny is probably best understood as
middle voice, 'the power that works', rather
than passive 'the power that is worked'

Ephesians 3:21

avT® M 06&a €v T EkkAnoia kai &v Xplotd
‘Incod &i¢ Tdoog TOG YEVENS TOD Qi®VOG TAV
aldvov: Gunv.

do&a, g f glory

"To give God glory is not to add something to
him; rather, it is an active acknowledgement or
extolling of who he is or what he has already
done (Ps 29:2; 96:8)." O'Brian

gkkAnowo, ag f congregation, church

Cf. John 17:1-4. "God's glory in the church
cannot be separated from his glory in Christ
Jesus." O'Brian

vevea, ag T generation
aiwv, oiovog m age, world order, eternity

"The 'Amen’' makes it clear that the ascription
of praise is not simply a matter of the lips, but
is the spontaneous response of the whole
congregation." O'Brian

Ephesians 4-6

"The readers have been reminded of the high
destiny to which God has called them, and now
they are shown that the hope of this calling
requires them to live lives in keeping with it.
‘Behaviour is thus seen in Ephesians as both
response to what God has done in Christ, and
as proper accompaniment to the praise of God,
the two themes present in chapters 1-3' (Best)."
O'Brian

4:1 is the 'topic sentence' for the rest of the
epistle. Vv 2-6 form a call to unity on the basis
of what they are — one people in Christ.

Verses 7-16 then introduce the note of
diversity while emphasising that the diverse
gifts and ministries are "to build the whole
body so as to enable it to attain maturity and
unity (v.13), a unity in which there is an
integral role for the individual (v.16)."

O'Brian

Ephesians 4:1

Mapakard odv DG &yd 6 éopog &v kupim
a&img mepuratiicot T KARoEME NG EKANONTE,

nopaxarew exhort, encourage, urge

Characteristically introduces the exhortatory
section of Paul's letters, cf. 1 Thess 4:1;
Romans 12:1.

deoog, ov M prisoner
a&wg adv (from a&og) worthily
nepuate walk, walk about, live

Cf. 2:10. "God's gracious calling not only
bestows great privileges on them; it also
carries with it solemn responsibilities. His
election and predestination of them for
adoption into his family (1:4,5), together with
his preparing good works beforehand for them
to walk in (2:10), do not remove the
responsibility of their heeding the apostolic
injunction. They are expected to respond to the
divine initiatives, and God's calling establishes
the norm or criterion to which their conduct
should conform.” O'Brian

KAnotig, eog T call, calling

The primary effect of the resident power of
God is the altered life of the Christian.
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Ephesians 4:2

HETA TAONG TOTEWVOPPOCHVNG Kol TPAHTNTOC,
petd pokpobupiog, avexopevol GAAMA@V v
ayamn,

"Significantly, relationships within the body of
Christ, especially conduct characterised by
harmony, are the first issue Paul addresses as
an essential element of their living consistently
with this calling." O'Brian. The quality of the
Christian life is to be seen primarily in the life
of Christians together.

tamewvopposuvvn, ng T humility

""Humility, lowliness', as is well known,
occurred in Greek literature generally only on
a few occasions, and then usually in the
derogatory sense of servility, weakness, or a
shameful lowliness. In the Old Testament,
however, the adjective 'lowly or humble' and
its cognates occur more than 250 times, often
in contexts which speak of the Lord bringing
down the proud and the arrogant, and exalting
the lowly or poor whose trust is in him. In the
New Testament the noun signifies the
'lowliness' with which one serves the Lord as
Paul did when his ministry was conducted
among the Ephesians ‘with great humility’
(Acts 20:19), or is submissive to other
Christians (Phil 2:3; Col 3:12; 1 Pet 5:5). The
pattern or model is Jesus, who invited people
to come to him as the one who was 'meek and
lowly in heart' (Matt 11:29)." O'Brian

npavtng, ntog f gentleness, humility

Slow to insist on own rights. "'Gentleness' or
'meekness’, in its adjectival form, designated
the poor and oppressed in the Old Testament,
who in their deep need humility sought help
from the Lord... It is a fruit of the Spirit (Gal
5:23), standing in lists of graces as a concrete
expression of Christian love (cf. 1 Tim6:11; 1
Pet 3:4). This gentleness is not to be confused
with weakness (as contemporary Graeco-
Roman thought regarded it), but has to with
consideration for others and a willingness to
waive one's own rights." O'Brian

unakpoboa, ag f longsuffering, patience

Used especially of God's patience with his
people, Ex 34:6.

aveyopon endure, be patient with

The series of participles function as
imperatives.

arniov, owg, ovg reciprocal pronoun one
another

For comment on the love that is patient,
forbearing with others, see 1 Cor 13.

Ephesians 4:3

omovdalovteg TNPELV TV EvotTnTa 10D
TVEVLOTOC &V TA GVVOESU® THG EPAVNG:

omovdalw do one's best, work hard at, be
eager

| Expresses a sense of urgency, 'do it now'.

mpew keep, maintain
évotng, ntog T unity

Christian unity is created by the Spirit of God
who calls us into fellowship with Christ and
with each other. Nevertheless, visible
maintenance of this unity requires active and
diligent work on our part to ensure that the
spiritual reality is reflected in the practicalities
of day-to-day relationships.

ouvvdeopog, ov m that which binds
together, bond, chain, ligament
gipnvn, ng T peace

It is peace which binds Christians together
even as it is strife which tears them apart.

Ephesians 4:4-6

Verses 4-6 consist of a series of seven
acclamations in which the readers are
reminded of the fundamental unities on which
the Christian faith and life are based.

Ephesians 4:4

&v odpo kol v mvedpa, Kobmg kol EkANndnte v
pid EATTIOL THiC KAoE®S DUDV:

€lg, (o, €V gen €vog, pag, Evog one

"This body is the church, Christ's body (1:23),
which comprises Jewish and Gentile believers
alike. It is the heavenly gathering assembled
around Christ, in which believers now
participate. That body of Christ is, by
definition, one. Each congregation is a local
manifestation of this heavenly entity, not a part
of it. So although the apostle is writing about
the one body which is in heaven, all that he
says applies also to each local congregation,
for it is here that the unity of the body is
visible... Believers are members of the body by
virtue of the work of the Holy Spirit. And as
there is only one body, so also there is only
one Spirit." O'Brian

éamig, Wog f hope
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"When God calls believers into a relationship
with himself he calls them to a particular hope
(Eph 1:18) which is sure and certain since it
rests on his faithfulness — previously the
Gentile readers had been separated from Christ
and had no real hope (Eph 2:12). It is
sometimes called 'the hope of the gospel' (Col
1:23) because it is held out in the saving
message of the gospel, and 'the hope of glory'
(1:27; Rom 5:2), the expectation of appearing
with Christ in glory when he is revealed (Col
3:4) and of sharing in his glory." O'Brian.

KAnotg, eog see v.1

Ephesians 4:5

gic kOplog, pia miotic, &v PanTicpa-

"This may have been a traditional baptismal
affirmation, given the mention of baptism as
the third member, and because faith in Jesus
Christ as the one Lord was usually the focus of
baptismal confession (e.g., Acts 2:34-39;
19:5). However, one should not assume that
such a confession was confined to this
occasion." O'Brian

Is the 'all’ masculine, meaning all people, or
neuter meaning all things? O'Brian says that "a
cosmic understanding of 'all' makes good sense
in this context... On this interpretation Paul is
affirming that God is supremely transcendent
‘over everything' and that his immanence is all-
pervasive: he works 'through all and in all'. If
this latter understanding is correct, then God's
universal sovereignty and presence are set
forth as the climactic ground for the unity of
the Spirit that believers are to maintain. His
universal rule is being exercised to fulfil his
ultimate purpose of unifying all things in
Christ. The unity of the church is the means by
which the manifold wisdom of God is being
displayed to the universe. The church is the
eschatological outpost, the pilot project of
God's purposes, and his people are the
expression of this unity that displays to the
universe his final goal." O'Brian

Ephesians 4:7

‘Evi 8¢ €kdotm NUdY £660M 1 xap1g katd TO
pétpov Tiic dwpedc Tod Xp1oTtod.

'One Lord' is a remarkable affirmation given
that 'Lord' is the substitute for Yahweh in the
Old Testament and the title of Jesus Christ in
the New.

The focus now shifts to diversity, a diversity
which enriches the unity.

£kaotog, n, ov each, every

mortig, ewg T faith, belief, the Christian faith

Commentators differ as to whether faith here is
objective (the Christian faith), or subjective
(trust in Christ). O'Brian thinks that it is
probably objective, as later in this chapter
(v.18, cf Jude 3).

"Christ sovereignly distributes his gifts to all
the members of his body. The recipients are
not limited to some special group, such as the
ministers of v.11. Each one of us is to be
understood comprehensively since it includes
Paul and all his readers (it is thus the
counterpart to 1 Cor 12:7,11). None misses out
on Christ's bounty." O'Brian

"In baptism lies the evidence that all sorts of
people (cf. Gal 3:28), without any
discrimination, share in the grace of Christ."
Ridderbos. "There is only one baptism because
there is only one Lord Jesus Christ in whom
believers are united, one body into which all
Christians are incorporated.” O'Brian.

£€600n Verb, aor pass indic, 3 s d18mpu

Ephesians 4:6

"Grace is viewed in terms of its outworking in
a variety of ways in the lives of individuals,
and thus comes to signify much the same as
charisma does in the parallel passages in Paul
(1 Cor 12:4; Rom 12:6). Perhaps the use of
charis here, rather than charisma, is to stress
the source of divine grace in providing the
gifts." O'Brian. Unity does mean uniformity

glc Bed¢ Kol TaTHP TAVTOV, O &l TAVTOV Kad
S0 TAvTeV Kol €V TAoW.

Cf. 1 Cor 8:6, a Christian version of the Shema
of Deut 6:8.

petpov, ov N measure, degree, quantity
dopea, ag T gift

Ephesians 4:8

notnp, matpog M father

S10 Aéyer AvaPag ig Hyog NyLoAdTELGEY
atyporoociov, £dwKkev dopaTA TOIG AVOPOTOIC.

510 therefore, for this reason

The Greek text used in these notes is that of the of Society of Biblical Literature. See SBLGNT



http://sblgnt.com/

Reading The Greek New Testament ~ www.misselbrook.org.uk/

Ephesians

The quotation is from Ps 68:18. "In its original
context Psalm 68 is a call to God to come and
rescue his people (vv. 1-3). He is to be praised
(vv. 4-6) for his past acts of deliverance and
provision for his people. After the exodus he
went in triumph before them (v. 7), so that
Mount Sinai shook (v.8) and kings were
scattered (vv. 11-14). The Lord desired Mount
Zion as his dwelling (v.16), so he came from
Sinai to his holy place (v.17), and ascended the
high mount leading captives in his train. The
'you' in v.18 refers to God's ascent of Zion,
probably in the person of the victorious king
(or perhaps in reference to the establishment of
the ark, which symbolised the invisible
presence of God in Israel, on Zion). He led his
captives in triumphal procession as they made
their way up the temple mount.

"Paul applies this picture to Christ's ascension,
not because there was some vague analogy
between the two events, but because he saw in
Jesus' exultation a further fulfilment of this
triumph of God. The original wording of the
Psalm, which addresses the Lord directly after
his triumphant ascent of Mount Zion, 'when
you ascended on high," is understood of
Christ's exaltation, an event of momentous
theological significance, as Ephesians 1:20-22
makes plain." O'Brian

The Hebrew and LXX text of Psalm 68 read
‘[you] received gifts' but both the Syriac
Peshitta and a paraphrase of Psalm 68 in the
Aramaic Targum read 'you have given gifts.'
"Accordingly, it has been claimed that Paul has
taken over the textual tradition as reflected in
the Targum ('you gave'), and employed a
common technique of early Jewish
hermeneutics, known as midrash pesher, in
which his exposition of the text in the light of
its fulfilment in Christ is integrated into the
actual quotation. This procedure, which
appears elsewhere in the New Testament's use
of the Old, would account for the differences
present in Ephesians 4:8." O'Brian. The
Targum applies the Psalm to Moses' ascent of
Mount Sinai to receive the law from God and
give it to the people. Accordingly Stott writes,
"As Moses received the law and gave it to
Israel, so Christ received the Spirit and gave
him to his people in order to write God's law in
their hearts and through the pastors he
appointed (v.11) to teach them the truth.”

Ephesians 4:9

70 8¢ AvEPN i éoTwv el un) 6t Kol katéPn &ig
0. KoTdTepa LépM TG YAG;

avofove go up, come up, ascend

vyog, ovg n height, heaven, high position

aiyporiotilo make captive, take prisoner

aiypoimowa, ag T captivity; group of
captives

avépn  Verb, aor act indic, 3 s avafove see
v.8

kotofave come or go down, descend

KaTmTEPOG, O, ov lower

HEPOG, 0VG N part, piece

yn, yng f earth

Cf. Col 2:15 & 2 Cor 2:14

£dwxev Verb, aor act indic, 3s &idmw
dopa, Tog N gift

ta katotepa [uepn] g yng Could be "lower
parts, namely the earth." Eadie considers many
possible interpretations of this phrase,
including a reference to Christ's descent into
hell, and concludes "with the majority of
expositors" that the words simply refer to the
earth. O'Brian suggests it should be understood
to mean 'the earth below'. Quoting Calvin he
says, "Paul's contrast is 'not between one part
of the earth and another, but between the
whole earth and heaven'." The phrase refers to
Christ's incarnation. Hendriksen views this
phrase as a metaphor for Christ's deep
humiliation — a deliberate contrast with his
ascent 'higher than the heavens'.

Ephesians 4:10

0 katafag avTtdg 0TV Kol O AvaPac DIEPUVE
TAVTOV TAV 00pavAV, iva TANPp®OT T0 TAVTa.

avopave see v.8
omepave prep with gen far above; above,
over

He has ascended to the highest place, cf. 1:20-
21

minpoaw fill, make full, fulfill
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Hendriksen surveys the various views of what
is meant by Christ filling all things' and
concludes that he fills the universe with the
blessings or gifts which have been gained as a
result of his atoning work. O'Brian thinks the
phrase is best understood of his mighty rule
over all things — filling is used of his sovereign
rule, cf. Jer 23:24.

Teaching is exposition and application of
Scripture (Acts 15:35; 18:11,25; Rom 2:20,21;
Col 3:16; Heb 5:12) or an explanation and
reiteration of apostolic instructions (1 Cor
4:17; Rom 16:7; 2 Thess 2:15; 2 Tim 2:2;
3:10).

Ephesians 4:12

Ephesians 4:11

Kol 00TOG E6MKEY TOVG HEV ATOGTOAOVGS, TOVG
0& TPOPNTAG, TOVG O€ EVAYYEMTTAG, TOVG 08
TOWEVOG Kol S180.6KAA0VG,

TPOG TOV KATAPTIGUOV TOV ayiov &ig Epyov
dwakoviag, €ig 0ikodounv 100 GMOUATOG TOD
Xpioto?,

"The building of the body is inextricably
linked with the intention of filling the universe
with his rule." O'Brian

KOTAPTIGUOG, 0 M training, equipping
dwakovia, ag f ministry, service

oikodoun, g f upbuilding, encouragement
ocoua, to¢ N body

gdmkev Verb, aor act indic, 3s didmw

The various 'offices' or 'officers’ in the church
are all gifts from Christ. For similar lists, cf.
Rom 12:6-8; 1 Cor 12:8-10, 28-30; 1 Peter
4:10-11. The gifts here are people.

mpoenG, oV M prophet

Cf. 2:20; 3:5.

The purpose of the particular offices or tasks
mentioned above is to enable the whole church
to be active in ministry which results in the
church being built up, so O'Brian (though
Lincoln and other commentators prefer to
understand all three phrases as co-ordinate and
referring to the work of those offices listed
above — as per AV, RSV).

gvayyelotng, o m one who preaches the
good news, evangelist

Ephesians 4:13

Cf. Acts 21:8; 2 Tim 4:5. The term probably
""covers a range of activities from primary
evangelism and planting of churches to the
ongoing building of Christians and the
establishment of settled congregations (cf.
Rom 1:11-15)." O'Brian

LEYPL KATAVTOMEY 01 TAVTES €l TNV EVOTNTA
Ti|g mioTemg Kol Thg Emyvmdoews Tod viod Tod
Be0D, €ig avopa téAe10V, gig péTpov NAKiag Tod
TANPOLOTOG TOD XPp1oTod,

mowuny, evog m shepherd

uexpt and upeypig until
kotovtnoopev  Verb, aor act subj, 1 pl
KoTovTam come, arrive, reach, attain

"Leaders in the church are exhorted to be
'shepherds of God's flock' (1 Pet 5:2; Acts
20:28) who pattern their pastoral ministry after
Christ's example." O'Brian

d1daockarog, ov m teacher

Opinion is divided as to whether 'pastors and
teachers' refers to two groups or to one.
O'Brian writes, "The pastors and teachers are
linked here by a single definite article in the
Greek, which suggests a close association of
functions between two kinds of ministers who
operate within the one congregation (cf. 2:20).
Although it has often been held that the two
groups are identical (i.e. ‘pastors who teach’), it
is more likely that the terms describe
overlapping functions (cf. 1 Cor 12:28-29 and
Gal 6:6, where 'teachers' are a distinct group).
All pastors teach (since teaching is an essential
part of pastoral ministry), but not all teachers
are also pastors. The latter exercise their
leadership role by feeding God's flock with his
word." O'Brian

"The verb employed here is used figuratively
and means to ‘attain or arrive at a particular
state', with the focus on the end point.
Significantly, Christian growth or progress
does not occur in isolation, for Paul's language
here envisages God's people collectively (we
all) as en route to this vital destination."
O'Brian

évotng, nrog f unity
motig, ewg T faith, trust, the Christian faith

"The eschatological tension is evident in the
first element — the unity of the faith. This faith
has already been given (v.5), yet its oneness is
still to be fully appreciated... It is best
understood here in terms of its objective
content rather than readers' activity of
believing. The point being made, then, is that
God's people are moving towards the goal of
appropriating all that is included in the one
faith." O'Brian

gmyvoolg, eog T knowledge
avopa Noun, acc s dvnp, avépog m man
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gi¢ Gvdpa téletov 'to mature manhood'. "This
description to which all believers are headed is
understood as a corporate entity: it is not
described in individual terms, but refers to the
totality of believers as the body of Christ (cf.
v.12), in an expression that is akin to 'the one
new man' of 2:15. The phrase 'mature man' is
somewhat unusual since the term for an adult
male or full-grown man is used, rather than the
generic word for man or human. The adjective
has the sense of 'mature’ (cf. 1 Cor 2:6; 14:20;
Heb 5:14) rather than ‘perfect’, and focusses on
the mature adult person in contrast with the
infants of v.14 who are immature and unstable,
like a storm-tossed boat blown in all directions
by the winds of false teaching.” O'Brian. The
picture is of the church as the body of Christ
growing up to manhood — transcending
childishness (v.14f)

navovpyla, og f deceit, craftiness

Means, literally, a 'readiness to do anything',
"and here signifies the malicious deception by
which the false teachers seek to lead the
unstable astray." O'Brian

uebodewa, ag T trickery; pl tricks

"Denotes a 'crafty scheming with the intent to
deceive' that describes the intrigues of the
devil (Eph 6:11). Satan's machinations have
'method'; his aim is to mislead the immature
who are not grounded on apostolic doctrine."”
O'Brian

mwavn, ng T error, deceit, deception

Ephesians 4:15

aAnBevovieg 8¢ €v dydmn avENompey gig avTov
T TAvTa, 6¢ E0TV 1 KEQUAN, XPLoTdc,

telel0g, 0, ov complete, perfect, mature
petpov, ov N measure, degree

nlu, ag T age, years; stature, maturity
mnpoua, tog N fulness

aanbevo speak the truth, be honest

"The maturity of this growth is measured by
nothing less than Christ's full stature. "The
glorified Christ provides the standard at which
his people are to aim: the corporate Christ
cannot be content to fall short of the perfection
of the personal Christ' (Bruce)." O'Brian

Ephesians 4:14

tva unKkéTt dpev vimot, KAdwmviLopevot kai
TEPLPEPOLEVOL TAVTL AVEL® TTiG ddacKoAiog
&v 1] KuPeig TV AvBpOT®V £V TAVOLPYiY
poOg v pebodeiav tiig TAdvng,

unkett no longer
opev  Verb, pres subj, 1 pl siu
vnmog, o, ov baby, infant, child

"The contrast between 'the mature person' of
v.13 and the ‘children' here is pointed. Not only
do the latter's ignorance and instability stand
over against the knowledge of the mature adult
(cf. 1 Cor 2:6; 3:1; Heb 5:13,14), but also the
use of the plural ‘children' (with its
implications of individualism) stands in
contrast to the one 'mature person' who is a
corporate unity." O'Brian

"Speaking the truth in love lays out a twofold
contrast with the false teachers: the latter were
presenting false doctrine in a deceptive
manner, but over against this God's people are
to grow through proclaiming the truth in love...
Accordingly, the apostle is not exhorting his
readers to truthfulness in general or speaking
honestly with one another, however
appropriate or important this may be. Rather,
he wants all of them to be members of a
‘confessing' church, with the content of their
testimony to be 'the word of truth’, the gospel
of their salvation (1:13)... In love describes the
sphere of the Christian life and spells out the
manner in which the ministry of all is to occur.
Its juxtaposition with truth is no accident. The
claims of the two should not be held in tension.
The truth as proclaimed should not be
dissociated from love or promoted at the
expense of love, while a life of love should
embody the truth of the gospel.” O'Brian

avéfioopev  Verb, aor act subj, 1 s advéave
grow, reach full growth
kepoAn, ng f head

Ephesians 4:16

KAvdoviopar be tossed by the sea
neppepw  carry about
avepog, ov m wind

€ 0D TV TO GOLLA GUVUPHOAOYOVHEVOV Kol
ovpupiBalopevov o mhong aeig Tig
Emyyopnyiog Kot Evépyelav &v PETP® EVOG
£KAOTOV HEPOLE TNV abENoty 100 OUNTOG
moteltal €ig oikodopnv 0vtod €v aydm).

"Like small rudderless boats they are tossed
back and forth by the waves and driven this
way and that by the prevailing wind." O'Brian

dwackahoa, ag f teaching; act of teaching

"Various religious philosophies which
threatened to undermine or dilute the apostolic
gospel." O'Brian

"Christ is not only the goal of the body's
growth (v.15); as the head who rules over the
body he is the ultimate source (from him) of its
growth, for he supplies all that is necessary for
its well-being, including its unity, nourishment
and progress.” O'Brian.

kuPela, og T trickery, cunning

ocoua, To¢ N body
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"Paul's focus is on the growth of the body as a

whole, not on the need for individuals to

become mature in Christ, however necessary

this may be." O'Brian

ocvvopuoroyeopar be joined together, fit
together

|Cf. 2:21.
ocuufipalm bring together, hold together

"The two verbs are virtually synonymous and
indicate that there is an ongoing, unified
growth to the body. It is 'not shapeless', but is
‘ordered and united, ... fitly framed and knit
together' (Best)." O'Brian

apn, ng f ligament

Lincoln thinks "what is being highlighted is
the role of the ministers in the whole body
ruled and nourished by Christ and that, just as
in v.11 the giving of Christ was embodied in
particular persons, so ... [in this phrase of] v.16
the growth from Christ is mediated by
particular persons." O'Brian follows this line
but also emphasises that "the importance of
each members' active contribution to the
growth of the whole body is asserted in the
words as each part does its work, which recall
the language of v.7... In the light of God's
dynamic enabling through Christ believers
should eagerly exercise their ministry for the
good of the whole. The presence of gifted
persons within the body makes us dependent
on one another, and as every Christian fully
utilises his or her gifts for the growth of the
body, divine fulness will be experienced."
"Just as the human body, when properly
supported and held together, experiences
natural growth, so also the church, when each
of its members supports and maintains loving
contact with the others and above all with
Christ, will, under the sustaining care of God
(or of Christ...) proceed from grace to grace
and from glory to glory." Hendriksen.
gmyopnyw, ag T supply, support, help
évepyewn, ag T working, power, activity
HeTPOV, O N see V.7

€lg, o, &V gen €vog, piog, évog one
ékaotog, M, ov each, every

uepog, ovg N see v.9

|évog gkactov pepovg each and every member |
avénotg, eog f growth

coua, tog N body

oikodoun, ng f seev.11

gowtog, Eavtn, savtov him/her/itself

"Love ... becomes the criterion for the
assessment of the church's true growth. Even
the fullest demonstration of gifts has no
spiritual value if love is lacking (cf. 1 Cor
13)." O'Brian.

Ephesians 4:17ff.

"Ephesians 4:1-16 has set the stage for the
exhortatory material that follows in 4:17-6:20,
and serves as the introductory framework for
the rest of the paranesis. What follows consists
of a series of paragraphs which spell out in
detail how local congregations and Christian
households should heed the exhortation of 4:1-
3." O'Brian

Ephesians 4:17

Todto obv Aéym Koi paptdpopat &v Kupie,
UNKETL VUGG TEpUToTEV KoBdG Kol T E6vn
TEPITOTEL £V LATOLOTNTL TOD VOOG ODTAV,

paptvem act and midd bear witness

paptopopot &v kupup He exhorts them with the
authority of the Lord Jesus.

unkett no longer

nepumate walk, walk about, live

£€0vn  Noun, nom & acc pl €6vog, ovg n
nation, people; ta é. Gentiles

patootg, nrog T worthlessness, futility

|Cf. LXX Eccles 1:2,14; 2:1,11,15,17 etc.

vovug, voog, vot, vobv m mind, thought,
reason, purpose, understanding

|Cf. Rom 1:18-32.

"Just as there is a typical Christian life, so
there is a typical pagan life. When each life is
true to its own principles, the one is
fundamentally opposed to the other." Stott

Ephesians 4:18

éokotopévol tf] dtavoig dvteg,
amnAlotpiwopévol tiig Lmiig Tod Beod, dud v
dyvolav TV oboav &v adToic, Sidl TV TOPOGY
g kapdiog avT@dVv,

Stott says that vv 18 & 19 depict the
"downward path of evil".

gokotopévol Verb, perf pass ptc, m nom pl
oxotilopar be or become darkened

dwavore  mind, thought, understanding,
intentions

|Cf. Romans 1:21.

annArotpiwpévol  Verb, perf pass dep ptc, m
nom pl draAirotproopor be a stranger
to, have no connection with

|Alienated, cf. 2:12.

Com, g T life
ayvow, ag f ignorance, unawareness
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"It is noteworthy that the apostle goes out of
his way to emphasise the perceptive and
mental dimension in the human estrangement
from God. The Gentiles' mind-set has been
drastically affected (v.17b), their thinking has
become darkened so that they are blind to the
truth, and their alienation from God is because
of the ignorance within them." O'Brian

Ephesians 4:20

VUETG 8¢ ovy oUTmg Euabete TOV Xpiotdyv,

nopootg, eng T stubbornness, lack of
feeling

Ephesians 4:19

ofTveg AMNMAYNKOTEG E0VTOVG TOPESOKAV TH)
acelyeiq eig épyooiav drxabapoiog mdong v
mleovedig.

"over against the heathen hardness, darkness
and recklessness, Paul sets the whole process
of Christian education." Stott continues by
pointing out that:

i) Christ is the substance of Christian
teaching — just as evangelists 'preach
Christ' so their hearers are to learn Christ;

ii) Christ is also the teacher — 'you heard him’;

iii) Christ is also the context or classroom for
instruction, ‘taught in him'.

oftiveg  Pronoun, m nom pl éotig, A11g, 6 TU
who, which

annAynkotec  Verb, perf act ptc, m nom pl
armaiyeo lose all feeling, become
insensitive

ovtwg and ovtw adv. thus, in this way
guaBete  Verb, aor act indic, 2 pl povBave
learn, find out

"A vivid classical term which literally could
refer to skin that had become callous and no
longer felt pain. Here it means to 'lose the
capacity to feel shame or embarrassment’,
while the perfect tense describes a state of
affairs that led to (or else accompanied) the
loss of all self-control. Because of their lack
of moral feeling and discernment there were no
restraints to their plunging into all kinds of
degrading activities." O'Brian

"The formulation, "You did not learn Christ
that way', is without parallel. The phrase 'to
learn a person' appears nowhere else in the
Greek Bible, and to date it has not been traced
in any pre-biblical Greek document... Christ
himself is the content of the teaching which the
readers learned.” O'Brian

Ephesians 4:21

€l ye autdv NKovoate Kol &v adTd £01ddyOnte,
kaBag oty aAnbeta &v 1d Incov,

ve enclitic particle adding emphasis to the
word with which it is associated

NIV 'surely’

gowrtog, savtn, éavtov  him/her/itself
napadwopt hand or give over, commit
acelyewa, ac T sensuality, vice

Cf. Gal 5:19. Includes the thought of throwing
off every restraint.

épyoota, og f gain, profit, business
axabapowa, ag T impurity, immorality,
uncleanness

"Although the first expression has been
rendered 'you heard him' and taken to mean
that Christ had instructed the readers through
the voice of their Christian teachers, the Greek
construction suggests that he was the one about
whom they heard.” O'Brian.

"This term, which has a wide range of
meanings and encompasses riotous and
excessive living, can refer to unrestrained
sexual behaviour. Although the latter may be
particularly in view, the reference here cannot
be restricted to this, since the text speaks of
‘every kind of impurity." O'Brian

d1dookw teach
aanbewa, og f truth, reality; év . truly

"Just as heathen darkness leads to reckless
hardness, the truth in Christ sets Christians free
and leads to righteousness. It is the truth about
the new creation, the new life which is in him
(vv22-24)." Stott

mieoveluo, ag T greed, covetousness

Ephesians 4:22

"Although it is possible to understand 'greed'
as a third vice, alongside debauchery and
impurity, the prepositional expression ‘with
covetousness' suggests that the indecent
conduct already described was practiced with a
continual lust for more. The pagan way of life
was characterised by an insatiable desire to
participate in more and more forms of
immorality. 'Ultimately, it becomes a vicious
circle because new perversions must be sought
to replace the old' (Patzia)." O'Brian

amoBécbot LUAG KaTd TV TPOTEPAY
AVOoTPOPTV TOV TOANLOV GvOprOTOV TOV
@Bepdpevov katd Tag Embopiog Thg andng,

"The infinitive, denoting the substance of what
they had been taught, should not be rendered
as a formal imperative." Eadie. "It seems best
to treat them [the three infinitives] as
epexegetic and therefore as spelling out three
fundamental aspects of the gospel tradition
which had been passed on to them." O'Brian —
so NIV
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armobécOon  Verb, 2 aor midd infin amotiOnu
throw off, be done with, take off
(clothes)

| Ct. Gal 3:27.

npotepog, a, ov adj former, earlier, past
avaotpogn, ng f manner of life, conduct
nolatog, a, ov  old, former

"The 'old person' here, as in Romans 6:6 and
Colossians 3:9, designates the whole
personality of a person when he is ruled by
sin." O'Brian

ebepw corrupt, ruin, destroy

"The verb 'corrupt’, which in the active
signifies to 'ruin or destroy something', is here
used in the passive to refer to the ongoing
moral corruption of the 'old person', a process
of decay and ruin that finally ends in death (cf.
Rom 8:21; Gal 6:8)." O'Brian

émbupa, ag f desire, longing, lust,
passion
armat, ng f deception

Ephesians 4:23

avaveodobat 3¢ T@ mved Tt TOD VOO DUDV,

avaveovcOor Verb, pres pass infin avaveow
renew

"This verb is a present infinitive, in distinction
to those of verses 22 & 24 which are aorists, it
indicates that, in addition to the decisive
rejection of the old and the assumption of the
new, implicit in conversion, a daily — indeed
continuous — inward renewal of our old
outlook is involved in being a Christian." Stott.
Cf. Rom 12:2.

VoG, Voog, vot, vobv m  see v.17

T® veduatt Tod voog another expression
signifying one's inmost being.

Ephesians 4:24

kol évévoacHat TOvV kKawvov GvBpmmov Tov Kot
Be0v KTIG0EVTA &V dtKatoovY Kol OGLOTNTL TH|G
aAnOeiog.

gvovcacOor  Verb, aor midd infin évdvw
dress, clothe; midd put on, wear

"This third infinitive, to put on, like the
previous two, has an implied imperative force,
not in the sense that they were to continue
putting on the new man, but that they should
conduct their lives in the light of the mighty
change God had effected.” O'Brian

KOWog, 1, oV New

Cf. 2:15

ktic0évta. Verb, aor pass ptc, macc s ktilo
create, make

"As the old person is under the rule of this
present evil age, so the new person is part of
the new creation and the life of the age to
come." O'Brian

kot 0eov Created after this pattern — to be like
God. The qualities that follow are therefore
characteristic of God himself.

dwatoovvn, g T righteousness

ootott Noun, dat s octotng, nrog f
holiness

aanbewa, og T seev.21

The truth stands over against false teaching
and all forms of trickery.

Ephesians 4:25 ff.

O'Brian argues that 4:25-5:2 is one unit of
paranesis containing a series of exhortatory
sentences providing rules for the conduct of
daily life. Stott says that when prisoners are
released from custody they throw off their
prison clothes and must also abandon their
former conduct. "So also with the Christian.
Since by a new creation we have put off the
old humanity and put on the new, we must also
put away the old standards and adopt new
ones. Our new role will mean new clothing,
our new life a new ethical lifestyle."

Ephesians 4:25

A0 dmoBépevor 10 yebdog AaAeite GAnOelov
£K00ToG LETO TOD TANGiov avTod, &1L EopEy
AN @V PLEAN.

dwo therefore, for this reason
arnobépevor  Verb, 2 aor midd ptc, m nom pl
amotiOnu see v.22

"There are conscious links with the preceding
paragraph: the verb 'put off' has already been
used in v.22 with reference to laying aside the
old person, while the key notion of 'truth’ is
picked up from the concluding phrase of v.24
(cf. vv. 15,21). The readers had been taught to
put aside the 'old person' which was being
corrupted by deceitful desires (v.22). Let them
now 'put off' all falsehood, which characterised
their old manner of life with its harmful and
deceitful ways." O'Brian

yevdog, ovg n lie, untruth
AoAew speak, talk
aAnbela, og T see v.24

"They have put on 'the new person' which has
been created in God's likeness. Accordingly,
the truth, which comes from God himself
(v.24) and is found in Jesus (v.21), should be
the distinguishing mark of their speech.”
O'Brian

£kaotog, 1, ov each, every
mincwov i) prep with gen near; ii) 6=
neighbour, fellow man.
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Cf. Zech 8:16. Picking up themes from the
chapter regarding the community of God's
people and the character of God's new city.
"What is predicated of the eschatological
future of God's people in terms of new
Jerusalem language in the Old Testament
passage is picked up by Paul in relation to the
'new person’, God's new community in Christ,
upon whom the ends of the ages have come.
The salvation-historical and typological
connections between the two communities, and
thus the accompanying practical exhortations,
are patent." O'Brian

"Some have argued that stealing is mentioned
here in Ephesians simply because it was a
traditional topic in parenetic material. But it is
likely that this exhortation informs us about the
kind of people who became Christians in the
first century, not least in Asia Minor, and
indicates 'how difficult they found it to break
away from the ethical norms of the society
from which they had been converted.” O'Brian

aAmiov, otg, ovg reciprocal pronoun one
another

uédn  Noun, nom/acc pl pehog, ovg n
member, bodily part

Ephesians 4:26

unkett no longer
porrov rather, instead
xomow Work, work
gpyaCopor work, do

"Paul supported his missionary activity
through his work as an artisan, making tents
from leather, and he exhorted his
congregations to work with their hands as well
(1 Thess 4:11,12; 2 Thess 3:6-12)." O'Brian

opyilecBe kai un apaptdvete: 6 HA0G U
EMOVET® €Mi TOPOPYIOUD VUDV,

idog, o, ov one's own

opyouar be furious, be angry
apoptove  Sin, commit sin

Cf. Ps. 4:4. The force is 'if you are angry do
not sin' or 'in your anger do not sin'. Cf. Jas
1:19-20.

There are numerous textual variants for this
brief clause taig [idiouc] yepoiv 10 dyabov
involving both word order and the omission of
idwug (also replaced in a couple of MSS by
avnTov).

nAog, ov M the sun
émdvw set (of the sun)
TOPOPYIGLOG, OV M anger

A proverbial saying. Paul places this constraint
on anger to prevent it degenerating into sin.

xewp, xewog f hand

ayaBoc, n, ov good, useful, fitting

petaddovar Verb, pres act infin - petadidout
share, give, impart

xpew, og f need, want

Ephesians 4:27

A transformed life: in place of taking from
others, giving to others.

unde didote TOTOV TG S1oPOA®.

Ephesians 4:29

unde negative particle nor, and not
T0m0G, 0V M place, opportunity
daporog, ov m the devil

TG AOY0G GOTPOG €K TOD GTOUATOC DUDV U
éxmopevécfm, aAAl 1 Tig dyaBOg TPOg
oikodouny ¢ ypeiag, tva 0@ xapwv Tolg
aKovovowv.

'Do not give the devil a chance to exert his
influence.' Cf. Rom 19:19.

Verses 26-27 provide an example of the
spiritual warfare that is to be waged by the
Christian.

"Believers are to achieve what is good with
their mouths as well as with their hands, and
this good is described in terms of what is
beneficial to others.” O'Brian

canpoc, a, ov bad, rotten, harmful

Ephesians 4:28

0 KAETTOV PNKETL KAETTET®, LOALOV 08
Komidtm £pyalouevog ol idioug yepoiv to
ayaBov, tva €y petadidovar td ypeiov Exovti.

Khento Steal

Language that is 'harmful’ or 'unwholesome'.
"What is prohibited, then, is harmful speech of
any kind (cf. Col 3:8; Eph 5:4), whether it be
abusive language, vulgar speech, or slander
and contemptuous talk. Lips given to this kind
of utterance not only defile the speaker (Matt
15:11) but are also destructive of communal
life. Our Lord had already warned that people
would have to render account on the final day
for every careless word they speak (Matt
12:36)." O'Brian

otoua, Tog N mouth

€kmopgvopal go or come out

ayabog, 1, ov good, useful

oikodoun, n¢g f upbuilding, encouragement
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ypew, og f need, want
8@ Verb, aor act subj, 3s d15mut
xapig, wog f grace

Ephesians 4:30

Kol pr Avmeite 1o Tvedpo to dylov tod 0god, &v
® do@poyicOnte ig Nuépav dmoAvTphoENC.

A motivation for the preceding exhortations.

\mem pain, grieve

Cf. 15 63:10. "In Isaiah 63, which looks back to
the exodus, Yahweh is presented as the
Saviour of Israel, who redeemed his people
from Egypt, brought them into a covenant
relationship with himself, led them by his own
personal presence (i.e., his Holy Spirit)
through the wilderness, and gave them rest.
For its part, Israel the covenant people had
rebelled against the Lord 'and grieved his Holy
Spirit' (v.10). In Ephesians Paul addresses the
new covenant community, ‘the one new man'
(2:15) comprising Jews and Gentiles who have
been redeemed (1:7) and reconciled to God
through the cross of Christ (2:14-18). They
have become a holy temple in the Lord, the
place where God himself dwells by his Spirit
(2:21,22). Using the language of Isaiah 63:10,
Paul issues a warning to this new community
not to grieve the Holy Spirit of God, 'as Israel
had done' in the wilderness (cf. 1 Cor 10:1-11),
the more so since they have been sealed by that
same Holy Spirit until the day of redemption
(4:30)... Anything incompatible with the unity
or purity of the church is inconsistent with the
Spirit's own nature and therefore grieves him."
O'Brian

goppayicOnte Verb, aor pass indic, 2 pl
ocppayilo seal, secure with a seal;
mark with a seal

armolvtpwotg, eng f redemption,
deliverance

"By sealing believers with his Spirit, whether
Gentile or Jewish, God has stamped them with
his own character and guaranteed to protect
them (see on 1:13) until he takes final
possession of them on 'the day of redemption'.
How ungrateful would they be if they now
behave in a manner which grieves the very
Spirit by whom they have been marked as
God's own." O'Brian

Ephesians 4:31

naoo mKpio Kol Bupog Kol Opyn Kol Kpovym
kai PAacoenpio apfto ae’ HU@V oLV TaoT|
Kaxig.

mkplo, og T bitterness, spite, bitter feeling
Bupog, ov M anger, rage, fury

opyn, ng f wrath, anger

kpavyn, ng f shout, cry

Bracona, ag f slander, blasphemy

"Paul's list appears to be climactic, progressing
from an inner resentful attitude, through its
indignant outburst and seething rage, to public
shouting and abusive language or cursing.
Although v.26 recognises that in exceptional
circumstances one may be angry without
sinning, so great are the dangers of this passion
that on all other occasions it is to be rooted out
comprehensively.” O'Brian

apbite Verb, aor pass imperat, 3s aipw
take away, set aside, raise
koK, ag  evil, wickedness

Ephesians 4:32

yivesbe eig aAAAovg ypnotoi, ebomiayyvor,
yoplopevol eavtoig Kobmg kai 6 0gdg &v
Xplotd Egapicato LIv.

| Cf. Col 3:12-13.

aAAnlwv, o1g, ovg reciprocal pronoun one
another

xpnotoc, 1, ov kind, loving, good, merciful

gvomhayyvoc, ov tender-hearted, kind

| Sympathetic to the needs of others.

yopwlopon give, be gracious to, forgive
gawtog, £avtn, Eovtov him/her/itself

"This statement is part of the New Testament's
‘conformity’ pattern, in which God or Christ's
saving activity, especially Christ's sacrifice on
the cross, is set forth as a paradigm of the
lifestyle to which believers are to ‘conform'.
The introductory 'just as also' has both
comparative and causal force (cf. 5:2, 25, 29):
what God has done 'in Christ' for believers,
which has been so fully set forth in chapters 1-
3, provides both the paradigm of and the
grounds for their behaviour. Here God's
forgiveness of them is the model of their
forgiveness of one another.” O'Brian

Ephesians 5:1

yiveoBe odv puntal Tod 0g0d, O Tékva
ayomntd,

Summarises the preceding admonitions of
4:25-32.

wunTng, ov M imitator
tekvov, ov N child; pl descendants
dyamnrog, 1, ov beloved

The basis on which the demand to be imitators
is made — they should reproduce the family
likeness.

This is the only NT reference to being
imitators of God, though cf. Lk 6:35-36; Matt
5:44-48.
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Ephesians 5:2

Kol Teputateite &v aydmrn, Kabmg Kol 6
Xprotog Nydmnoev Muds kol Topédmrey
E0VTOV VIEP NUAV TPOSPOPAV Kai Buciov @
Bed gic OGNV evMBINGC.

The particular aspect of imitation is now
defined more specifically.

nepumate walk, walk about, live

Cf. 4:1,17 also 5:8,15.

ayoram love, show love for
napadwdou hand over, deliver up

Cf. Gal 2:20. "The model and ground for their
living a life of love is Christ's love and
sacrificial offering of himself... Costly,
sacrificial love, then, is to characterise
believers in their relationships with one
another." O'Brian

npocpopa, ag f offering, sacrifice

Bvowe, ag f sacrifice, victim

ooun, ng f fragrance

evwdia, og f sweet smell, fragrant aroma

Cf. Ps 40:6 (LXX 39:7). The phrase indicates
that the offering is well pleasing to God — as is
our service when following Christ.

Ephesians 5:3

IMopveia 0¢ kai dxabapoio ndco | TAcovesio
unde dvopalécbm &v VUiV, Kabmg Tpénel
aylotg,

"Paul begins a fresh series of warnings against
behaviour that is completely alien to a
Christian lifestyle, returning to the contrast
between the Christian community and
outsiders found in the earlier exhortatory
material of 4:17-24." O'Brian

nopvela, og T sexual immorality

"The term denotes any kind of illegitimate
sexual intercourse, especially adultery and
sexual relations with prostitutes. One who
surrenders to sexual immorality indicates
ultimately that he or she has broken from God.
In contrast to the loose living that prevailed in
the Hellenistic world, New Testament (and in
particular Pauline) teaching required
unconditional obedience to the prohibition
against 'fornication' (note Paul's warnings to
the Corinthians: 1 Cor 5:1; 6:12-20; 7:2; 10:8;
2 Cor 12:21)." O'Brian

axoBapora, ag f impurity, immorality
m or

mieove€lo, og T greed, covetousness
unde see 4:27

| Here has the force, 'not even'.

ovopalm name, call; pass be known
npenel impers verb it is fitting, it is proper

|They are called to be a holy people.

Ephesians 5:4

Kai aioypdtg Kol poporoyia fj evtpameia, &
0VK avijkev, ALY PAALOV EDYOPIOTIO.

aioypotng, nrog f indecent behaviour

In context here means disgraceful speech,
obscenity.

poporoyw, ag f foolish talk

The root meaning is wittiness or jesting. The
meaning here is therefore something like
‘coarse joking'

evtpaneha, ag f vulgar or dirty talk

All three of these terms appear here only in the
New Testament. "All three terms refer to a
dirty mind expressing itself in vulgar
conversation. This kind of language must be
avoided as utterly inappropriate among those
whom God has set apart as holy." O'Brian

avijkev Verb, pres act ptc, n nom/acc s
avnker impers. verb it is proper, right

poAlov see 4:28

goyaplotia, ag T thanksgiving

""Whereas sexual impurity and covetousness
both express self-centred acquisitiveness,
thanksgiving is the exact opposite, and so the
antidote required,; it is the recognition of God's
generosity' (Houlden). Thanksgiving is almost
a synonym for the Christian life. It is the
response of gratitude to God's saving activity
in creation and redemption, and thus a
recognition that he is the ultimate source of
every blessing." O'Brian

Ephesians 5:5

0010 Yap 10TE YvdoKovtes 0Tt Tag TOPVOC T
axdBaptog 1| TAeovéktng, 6 oty
gldwAoAdTpNg, ovk Exel KAnpovouiav &v T
Baoireia T0d Xprotod kol OeoD.

fote Verb, indic or imperat 2 pl oido (verb
perf in form but with present meaning)
know, understand

"The opening words of the Greek are an
unusual periphrastic construction, though the
general sense is clear enough. They may be
taken as an imperative and rendered, 'be sure
of this' (NRSV; lit. 'know, knowing'), or as an
indicative and interpreted as an affirmation,
For of this you can be sure (lit. 'you know,
knowing'). Either way Paul is drawing
attention to a certainty: persistent sinners are
excluded from God's kingdom." O'Brian

mopvog, ov M man who practices sexual
immorality

axabaptog, ov unclean

TAgovekG, o M one who is grasping or
greedy

gidmAiolatpng, ov m idolater

The Greek text used in these notes is that of the of Society of Biblical Literature. See SBLGNT



http://sblgnt.com/

Reading The Greek New Testament ~ www.misselbrook.org.uk/

Ephesians

"Along with greed for riches and power, sexual
lust is an idolatrous obsession; it places self-
gratification or another person at the centre of
one's existence, and thus is the worship of the
creature rather than the Creator (Rom 1:25)."
O'Brian

Ephesians 5:8

fte Yép mote 6KOTOG, VIV 88 OMC &V Kupim: K¢
TEKVOL POTOG TEPUTATEITE,

KAnpovopua, ag f inheritance, what is
promised

noté enclitic particle once, formerly, at one
time

okotog, ovg n darkness, evil

owg, pwtog n light

"There is a tendency in Paul's letters to
distinguish two phases of the heavenly
kingdom, reserving the expression 'the
kingdom of God' for its future and eternal
aspect (1 Cor 6:9, 10; 15:50; Gal 5:21), while
'the kingdom of Christ' denotes the present
phase of God's rule (1 Cor 15:24; Col 1:13; cf
also Eph 2:6; 2 Tim 4:1,18), which is destined
to merge with the future. So in 1 Corinthians
15:24 Christ, after reigning until all things are
put under his feet, delivers up the kingdom to
God the Father. Thus the double formulation,
the kingdom of Christ and of God signifies the
divine kingdom in both its present and future
aspects, from which those who have given
themselves over to immorality, impurity and
greed are excluded.” O'Brian

Ephesians 5:6

Mndeic VpdG AmaTdTm Kevoig Adyols, dud TadTo
yop Epyetar 1 0pyn Tod Beod Eml TOVG ViOVG TG
ameBeiog.

undeig, undepuo, undev No one, nothing
arnotow deceive, lead astray

"It is all too easy for believers to be influenced
by the surrounding world and to succumb to its
ways of thinking and behaving. The result is
that what is acceptable to the culture of the day
becomes acceptable to the church. This is
particularly true in contemporary Western
society in the area of sexual morality." O'Brian

"In Ephesians darkness represents ignorance,
error, and evil (cf. 4:18), and in particular
comes to signify immorality as the way of life
of those who are separated from God. Light,
on the other hand, stands for truth, knowledge
(cf. 1:18), and now holiness, all of which come
from God.

"Surprisingly, the readers are not presented
simply as having been in the realm of darkness
and being now in the sphere of light, although
this would have been true enough (cf. John
8:12; 1 Pet 2:9; 1 John 1:5-7; 2:9). It is not
their environment or the surroundings in which
they and the rest of humanity live that is in
view. Rather, they themselves were once
darkness, but now they are light in the Lord.
Those ruled by the dominion of darkness or of
light represent that dominion in their own
persons. So, when they were converted, it was
their lives, not their surroundings, that were
changed from darkness to light. This radical
transformation had taken place in the Lord. He
is the one who has made the decisive
difference, and it is through their union with
him that they have entered a new dominion
and become light." O'Brian

tekvov, ov n child
nepuate walk, walk about, live

Ephesians 5:9

0 YOp KopmOg TOD POTOG v Aot dyafmaoivn
Kol dtkotoovvn Kol aAnbeig,

KEVOG, M, oV empty, to no purpose,
senseless

opyn, ng f wrath, anger

anebein, og f disobedience

kapmog, oo M fruit, harvest, outcome

In contrast with the 'unfruitful works of
darkness' v.11.

viovg Tiig dneBeiog people whose lives are
characterised by disobedience.

Ephesians 5:7

Several MSS (including p*® D® ¥ 88 104) read
"fruit of the Spirit', which appears to have been
influenced by Gal 5:22.

ayaboovwvn, ng f goodness

um odv yivecOe GuppEToXOL ATV

Can also carry the sense, 'generosity'.

GULUUETOYOG, OV Sharer, participant

This is not prohibiting contact but rather
partnership in their activities. To share in their
lifestyle is to share in their fate.

dwaroovvn, ng f  righteousness
aanbewa, ag T truth, reality

Ephesians 5:10

doxpdlovreg ti €oTv e0APESTOV TR KLPI®-

doxpolw test, prove, discern
gvopeoTog, ov - acceptable, pleasing
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The Christians' overarching goal is to please
Christ in all circumstances (cf. Rom 12:2;
14:18; 2 Cor 5:9; Phil 4:18; Col 3:20).

Ephesians 5:14

Ephesians 5:11

TV yap TO PavEPOVUEVOV PDG EGTLV. S10
Aéyer "Eyeipe, 0 kafe0dmv, kai avaota EK TV
vekp@V, Kol ETPAVGEL 6ot 0 XPloTog.

Kol L) GLYKOW®VETTE TO1G EPYOLs Tolg
AKApTOIG TOD OKOTOVG, LAAAOV &8 Kol
ENEYYETE,

ovykowmven take part in, participate in
dxapmog, ov barren, unfruitful
0KOTOG, 0UG  See V.8

The people that carry out these actions are
described as darkness, cf. v.8.

podlov adv more; rather, instead
éheyym show (someone his) fault, convince
(someone of his) error

"Since the object of this reproving activity,
both here and in v.13, is the 'unfruitful works'
rather than the people themselves, it is
preferable to understand the verb in the sense
of 'bringing to light or exposing' these deeds,
rather than convincing or convicting those
engaged in such activities. Both the flow of the
argument and the context of darkness suggest
that the fruitless deeds which are exposed are
the sins of unbelievers. The conduct of the
children of light will shine as a beacon to
others, revealing evil deeds for what they are.
To interpret the verb along these lines of
exposing sin for what it is does not imply that
Christians should remain silent or fail to speak
out against evil. But the particular point being
made here is that of living a godly lifestyle and
showing evil to be evil." O'Brian

"Paul's language is compressed, but the logic
appears to be that the light not only exposes; it
also transforms (cf. 2 Cor 4:6). The disclosure
of people's sins effected through believers'
lives enables men and women to see the nature
of their deeds. Some abandon the darkness of
sin and respond to the light so that they
become light themselves. This understanding
is confirmed by v.8, which speaks of the
transformation that had taken place in the
readers' experience, and by the confession of
v.14b. Furthermore, it is in line with John
3:19-21, which refers, on the one hand, to the
failure of a person in darkness to come to the
light, lest his or her deeds be exposed, and, on
the other hand, of the person who does the
truth and comes to the light in order that his or
her deeds might be revealed for what they are.
J.B. Phillips's oft quoted rendering brings the
force of v.14a out well: "It is even possible
(after all it happened to you!) for light to turn
the thing it shines upon into light also’. The
light thus has a twofold effect on the prevailing
darkness: it makes visible and transforms."
O'Brian

Ephesians 5:12

do therefore, for this reason

gyelpo  raise

kabgvdw sleep, be dead

avietn rise, stand up, come back to life

vekpog, o, ov dead

sgmoeavoer Verb, fut act indic, 3s émbavokm
shine (on), give light (to)

T YOP KPVOT YIVOUEVE, VT TRV aicypOV
€0TIV KOl Aéyetv:

kpvon adv in secret, secretly
aioypog, a, ov disgraceful, shameful

The xou has the force 'it is shameful even to
speak of them' i.e. let alone do them.

Ephesians 5:13

70 0€ mAvTa ELEYYOLEVO DTTO TOD POTOG
pavepovTaL,

povepow Make evident

These words could reflect Is 60:1,2 and
perhaps also Is 26:19. However, "Most recent
scholars reject the notion that v. 14b is an
altered quotation from the Old Testament, and
prefer to understand it as a fragment of an
early Christian hymn that was originally
associated with baptism. The readers would be
reminded of the summons to awake and of the
promise they received at their baptism. As a
result, they are now urged to live in the light of
that life-changing experience." O'Brian.
O'Brian follows Maritz in thinking that this is
an early Christian hymn (perhaps even of
Paul's own composition) but that it is
influenced by, or based on the Isaiah passages
— not just the bare verses themselves but their
contexts.
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"Paul adopts no defeatist attitude towards the
society around him. Christ is the light who has
summoned the readers to wake up and rise
from the dead. He has shone upon them so that
they have become light in the Lord. As
children of light their lives are to shine as a
beacon, exposing the darkness around for what
it really is. Some who sit in darkness may be
attracted to the light and even choose to enter
it." O'Brian

Ephesians 5:15-21

A summary climax of the parenesis of chapters
4-6. "The passage further explains what it
means to live a life worthy of the calling you
have received (4:1), the opening admonition
and 'topic sentence' of the lengthy exhortatory
material that extends from 4:1 to 6:9... The
first exhortation, Be careful, then, how you live
(v. 15), which stands like a heading, is
explained by three antitheses, 'not ... but', in
the following clauses: (i) not as unwise, but as
wise (v.15b); (ii) not foolish, but
understanding the Lord's will (v.17); (iii) not
drunk with wine, but filled by the Spirit
(v.18)." O'Brian

"The notion that 'the days are evil' appears to
be similar to the idea of 'this present evil age'
in Galatians 1:4 (cf. 'the evil day', Eph 6:13).
These 'evil' days are under the control of the
prince of the power of the air (Eph 2:2), who is
opposed to God and his purposes. He exercises
effective and compelling authority over men
and women outside of Christ, keeping them in
terrible bondage (2:1-3). But the Ephesian
Christians have already participated in the
world to come, the powers of the new age have
broken in upon them, and they have become
light in the Lord' (5:8). Although they live in
the midst of these evil days as they await their
final redemption, they are neither to avoid
them nor to fear them. Rather, they are to live
wisely, taking advantage of every opportunity
in this fallen world to conduct themselves in a
manner that is pleasing to God." O'Brian

Ephesians 5:17

duo tovTo un) yivesbe dopoveg, ALY cvviete Ti
70 B€Anpa Tod Kvpiov:

appov, ov gen ovog fool, foolish,
senseless, ignorant

Ephesians 5:15

BAémete oLV GKpPAC THC TEPUTATETTE, UT) GOC
Goopot AAL” d¢ copot,

Like the call to be wise (v.15), this term also
has its roots in the wisdom tradition of the Old
Testament.

Brenw see, beware of, see that
axppwg accurately, with care

cuoviut and ovviw understand,
comprehend
0ehnua, atog n will, wish, desire

"Although some texts read nmg dxpipwg, SO
associating 'carefully’ with ‘walking' rather
than 'watching', the external evidence favours
axppwg nog, with the adverb modifying the
watching." O'Brian

mePITOTED See V.8
dcogog, ov senseless, foolish

On wisdom, cf. 1:8-9, 17-19; 3:10. To be
‘wise' is to understand God's plan of salvation
in Christ and to live in conformity with it.

co(pog, N, ov Wise, experienced

Ephesians 5:16

g€ayopaldpevol 1oV kapdv, 6Tt at uépat
novnpai giow.

g€ayopalwm redeem; midd make the most
of

Kopog, ov M time

movnpog, o, ov evil, bad, wicked

"In our contemporary context, the ‘Lord's will'
is frequently understood by Christians to refer
to matters of personal guidance, and thus to
God's immediate plans for their future. But the
divine will in the Pauline letters, particularly in
Ephesians, has a different focus, without
neglecting the personal dimension. The ‘will of
God' is closely related to, even identified with,
God's gracious saving plan and, as a significant
element of this, the formation of a people into
the likeness of Christ who will be pure and
blameless on the final day. These priorities are
presupposed in the apostolic injunction of
v.17. The contemporary preoccupation with
personal guidance is wrongly directed if it is
not understood first of all within this
framework of God's gracious saving purposes
for his world. Personalised concerns about
‘guidance’ may, in fact, be evidence of a folly
which stands in contrast to, and needs to be
corrected by, a true understanding of the Lord's
will." O'Brian

Ephesians 5:18

xai ui peddokecs otve, &v @ oty domTia,
GAAG TANpoDGOE €v Tvedpat,

pebvokopon get drunk

The Greek text used in these notes is that of the of Society of Biblical Literature. See SBLGNT



http://sblgnt.com/

Reading The Greek New Testament

www.misselbrook.org.uk/

Ephesians

oivog, ov M wine

Cf. Prov 23:31. Drunkenness epitomises the
ways of darkness (cf. 1 Thess 5:6-8; Rom
13:12,13) and may also have formed part of
pagan religious practices at Ephesus. It leads
to sexual excess and debauchery.

aootia, og T dissipation, reckless living
minpow fill, make full

Note the continuous present tense —'go on
being filled".

"There is no greater secret of holiness than the
infilling of him whose very nature and name
are 'holy"' ... Excessive alcohol dehumanises,
turning a human into a beast, the fulness of the
Spirit makes us more human, for he makes us
like Christ." Stott

O'Brian argues that syntactically the phrase
means 'be filled by the Spirit' rather than with
the Spirit; "the content of the filling is not
specifically mentioned.” However, in the light
of earlier references to ‘fulness' in Ephesians
1:23; 3:19 and 4:13 he concludes "that the
content with which believers have been (are
now being) filled is the fulness of (the triune)
God or of Christ... To be admonished, 'Be
filled by the Spirit', then, means that Paul's
readers are urged to let the Spirit change them
more and more into the image of God and
Christ.”

Ephesians 5:19

AodoDvTeg £00TOTG WOALLOTS Kol Duvolg Kol
®S0ig TveLpaTIKOIG, AOovTEG Kol WAAAOVTEG T
Kapdig VUV 1@ Kupio,

Verses 18-21 form one long sentence with five
participles modifying the imperative 'be filled
with the Spirit." "Spirit-filled Christians are
people whose lives are characterised by
singing, thanksgiving, and mutual
submission... These divinely inspired
expressions of joy and gratitude are
reminiscent of the opening doxology (1:3-14),
where Christians are encouraged to praise the
God and Father of our Lord Jesus Christ for
having blessed us with every spiritual blessing
in Christ (v.3). Now, those who are being filled
by God's Spirit are able to join the apostle in
offering appropriate praise to the triune God
for all that he has done in Christ." O'Brian

MoAew speak, talk
gowrtog, savtn, éovtov  reflexive pronoun,
him/her/itself

Here used in a reciprocal sense. Cf. Col 3:16.
"The apostle has in view mutual instruction,
edification, and exhortation which take place
in a range of songs prompted by the Spirit."
O'Brian

yaipog, oo m psalm, song

vuvog, ov m hymn

®dn, ng f song, song of praise

TVELLLOTIKOG, 1), OV Spiritual, pertaining to
the spirit

The sense here is ‘with all kinds of spiritual
song' — it is unwise to try to discern clear
distinctions between the different terms used.
O'Brian argues that "While the adjective
nvevpatikaic (‘prompted by the Spirit"),
consistent with Greek usage, agrees
grammatically with the last term ®daug
(‘'songs"), it refers to all three nouns." He adds,
"Although firm distinctions cannot be drawn
between the terms, nor can an exact
classification of New Testament hymns be
made on the basis of the different words, taken
together 'psalms’, 'hymns' and 'songs' describe
'the full range of singing which the Spirit
prompts (Lohse)."”

@w sing
yole Sing, sing a hymn of praise, sing
praises

|rn kapdy signifies the whole of one's being.

T xupwy the singing has both a horizontal and
vertical dimension.

Ephesians 5:20

€0YOPIOTODVTEG TTAVTOTE VTEP TAVIMV £V
ovopatt Tod kupiov U@V Incod Xpiotod @
0e® kol motpi,

ghyapioteo thank, give thanks
navtote always

‘regularly’ or ‘constantly’ rather than 'always' or
‘continuously’.

omep mavtov "Believers are to be thankful
during times of trial and suffering as we
endure them patiently, not because we have
lost all feelings of moral sensitivity or because
we can no longer distinguish between good
and evil. Rather, we humbly and gratefully
submit to his sovereignty, knowing that he
works in everything for the good of those who
love him, who have been called according to
his purpose (Rom 8:28). This is not to claim
that God is the author of evil or that we are
praising him for what he abominates. But we
recognise that he uses even the suffering which
comes upon us to produce character,
perseverance, and hope (Rom 5:3-5). And a
life filled with thanksgiving will find
spontaneous expression in psalms, hymns and
songs." O'Brian

ovopa, Tog N name, title, person, authority,
reputation
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"Christians filled with the Holy Spirit give
thanks to God the Father on the basis of who
Jesus is and what he has accomplished for his
people by his death and resurrection. The
‘unconscious' trinitarian focus of the passage is
very powerful indeed.” O'Brian

Ephesians 5:22-33

Ephesians 5:21

VIOTaGGOUEVOL AAANAOLS £V POPm XpioTtod.

"V.21 is a hinge verse: the verb 'submitting' is
the fifth and final participle that is dependent
on the imperative 'be filled' (v.18), and it
concludes the list of responses that should
characterise the Spirit-filled-living of those in
Christ (vv. 18-21). At the same time, v.21
introduces a new topic of 'submission’, which
is then developed throughout the household
table (5:22-6:9), particularly in 5:22-33, which
presents the longest statement in the New
Testament on the relationship of husbands and
wives." O'Brian

vmotacom  put in subjection; pass. be
subject, submit to

The verb carries an overtone of authority and
of subjection or of submission to it. O'Brian
argues that due weight must be given to the use
of this term in the New Testament and that it
should not be given a meaning here which is
outside of its semantic range. He concludes,
"The apostle is not speaking of mutual
submission in the sense of a reciprocal
subordination, but submission to those who are
in authority over them." Specific instances of
such a general requirement for submission are
then given in the verses that follow.

"The question has been raised as to why Paul
has placed such a heavy emphasis on the
marriage relationship here in the Ephesians
household table. As with the rest of the letter,
so here we have few specifics to go on
regarding the life-setting of the readers.
Perhaps some married members of the
churches addressed were not living out the
distinctives of their faith in their marriages, but
were behaving like their non-Christian
neighbours. More specifically it has been
suggested that sexual immorality was a real
threat (cf. 4:19; 5:3-6, 12, 18), and so Paul
wants to stress the special status of Christian
marriage in God's purposes in order to combat
the danger. On the other hand, ascetic
tendencies had to be combatted in Colossians
2:16-23, and this may have been a danger in
Western Asia Minor to which Paul's circular
letter was sent. But finally, there may have
been no specific difficulties in this area that
caused him to expand on Christian marriage
here. In the light of God's intention to sum up
all things in Christ (1:9-10), and this includes
the unity of his people within that
eschatological vision, the harmony of the
Christian family is an essential element of this
oneness, and Paul expands on the vital unity of
husband and wife within the divine purposes.
The 'marriage relationship is transparent to
God's purposes on a larger scale ... no other
relationship within the family so fully mirrors
God's purposes in the universe' (Sampley)."
O'Brian

aAANA®V, o1G, ovg reciprocal pronoun one
another

Ephesians 5:22

Al yovaikeg toig 1dio1g "avdpaoty dg T@ Kupiw,

"Sometimes a person who claims to be filled
with the Spirit becomes aggressive, self-
assertive and brash. But the Holy Spirit, and
those who are truly filled with him always
display the meekness and gentleness of
Christ." Stott

yovn, awkog f woman, wife

@ofoc, oo m fear

The best Greek text does not include the verb
vrotacom — the theme of submission is carried
over from v.21. O'Brian argues that the heart
of the idea of submission is 'order' — here a
God established order.

"In the light of Christ's power and holiness
believers will be subordinate to those who are
in authority over them." O'Brian

id1og, 0, ov one's own
avnp, avdpoc m man, husband
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James Hurley points out that Jesus and the
Apostles taught that women should be
included among the people of God in a way
which set the church apart from the Jewish
community. Women learned, joined in worship
and served in the church. Nevertheless, women
are called to submit to their husbands. Hurley
continues, "The women were not asked to
submit for the sake of the superior wisdom of
their husbands, but for the sake of Christ. The
matter thus becomes one of theology rather
than sociology."” It is part of the way in which
the wife serves the Lord. O'Brian comments,
"Having described the single new humanity
which God is creating in his Son, with its focus
on the oneness in Christ of all, especially Jew
and Gentile (cf. Col 3:11; Gal 3:28), the
apostle 'does not now destroy his own thesis by
erecting new barriers of sex, age and rank in
God's new society in which they have been
abolished' (Stott). That the verb 'submit, be
subordinate’ can be used of Christ's submission
to the authority of the Father (1 Cor 15:28)
shows that it can denote a functional
subordination without implying inferiority, or
less honour and glory." O'Brian

Ephesians 5:25

Ol &vdpeg, ayomdte TG yovaikag, kKabdg Kol O
Xp1otog Nydnnoev v EkkAnoiav kot E0vtov
TaPESOKEY VTEP AVTTGC,

The husband is not urged to ‘exercise rule over
your wife' but to 'love her'

ayamam love, show love for

"Elsewhere in both Old and New Testaments
the command to love demands the total
response of those addressed (cf. Lev 19:18;
Matt 5:43; 19:19). Here, too, husbands are to
respond wholeheartedly to the apostolic
injunction. Their love, as a result, will involve
an act of the will, and is not simply an
emotional or physical response.” O'Brian

€avtog, gavtn, éovtov  him/her/itself
napadwout give over, deliver up

Ephesians 5:23

OTL vnp €0TIV KEPOAT| THG YUVOLKOG OG Kol O
Xp1oTog KEQOAT ThG EKKANGIAG, AVTOC COTIP
700 cONOTOC.

"The church's head is the church’s bridegroom.
He does not crush the church. Rather, he
sacrificed himself to serve her, in order that
she might become everything he longs for her
to be, namely herself in the fulness of her
glory. Just so a husband should never use his
headship to crush or stifle his wife, or frustrate
her from being herself. His love for her will
lead him to an exactly opposite path. He will
give himself for her, in order that she may
develop her full potential under God, and so
become more completely herself." Stott

kepoAn, g f head

Ephesians 5:26

"The origin of this headship is not elaborated
here, although in the fuller treatments of 1
Corinthians 11:3-12 and 1 Timothy 2:11-13 it
is grounded in the order of creation, especially
the narrative of Genesis 2 (cf. 1 Cor 11:8,9)."
O'Brian

va aotv ayldon kobapicag @ Aovtpd tod
Ddatog v prpartt,

ékkAnouwo, ag f congregation, church
omTnp, NPog M saviour
ompa, tog N body

Headship in the marriage relationship is to be
modelled after Christ's giving of himself for
the sake of his people.

"The imagery from the Old Testament about
God's relationship to Israel stands behind this
use of the marriage analogy. In particular, the
background to Ephesians 5:26-27 is probably
Ezekiel 16:1-14, which describes God as
caring for, washing, marrying, and adorning
his people with splendour.” O'Brian

Ephesians 5:24

aywbon Verb, aor act subj, 3 s aywlw
sanctify, make holy
kobapilew cleanse, make clean, purify

GALG G 1 EkKANGio Vtotdooetal T® Xplotd,
obTmg Kol ai yovaikeg Toig Avopaoty €v mavti.

vmotacow Ssubordinate, put in subjection;
pass. be subject, submit to, obey

This aorist participle is coincident with the
preceding aorist subjunctive.

"It is positional or definitive sanctification that
is in view here, not progressive sanctification."”
O'Brian

| Implies willing submission.

Aovtpov, ov n washing, cleansing
VOmp, VOOTOg N water

ovtmg and ovtw thus, in this way

| év mavtt 'in every area of life'

Stott suggests that there may be an allusion to
the bridal bath which took place before both
Jewish and Greek weddings."
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O'Brian comments, "v.26 is more likely to
have been influenced by the marital imagery of
Ezekiel 16:8-14 and the prenuptial bath in the
Jewish marital customs than by baptismal
considerations."

owuo, To¢ N see v.23

As Christ loved his 'body’, the church.

Ephesians 5:29

pnuo, atog N word

It is the word, the message of the gospel,
which is the powerful agent in conversion (cf.
1 Peter 1:23,25 also Jn 15:3; 17:7).

0VOEIG Yap TTOTE TNV £0VTOD GhpKa Epionaey,
AAAG EkTpéPet Kol BdATEL 0TV, Kabds Kol O
Xp1o10g TV EKKANGiav,

"In the light of Christ's complete giving of
himself to make the church holy and cleanse
her, husbands should be utterly committed to
the total well-being, especially the spiritual
welfare, of their wives." O'Brian

The picture reflects Gen 2:24: husband and
wife as one flesh.

ovdelg, ovdepa, ovdev  No one, nothing
noté enclitic particle once, at any time
oapé, capkog T flesh, physical body
woeo hate, despise, be indifferent to
éxtpepw feed; raise (children)

Ephesians 5:27

|Cf. 6:4 also 1 Thess 2:7.

iva mapaotion adtog Eautd EvooEov v
gkkAnciav, pn &yovcav onilov fj putida 1 Tt
6V T0100T™V, AL’ Tvo ) Gyia kol Suopog.

Oainw cherish, take care of

Ephesians 5:30

napootion Verb, aor act subj, 3 s mapioTnL
and mopotave present, bring into
one's presence

Ot puéAn éopev 100 oOUATOG ODTOD.

puéln  Noun, nom/acc pl pelog, ovg n
member, bodily part

"The 'sanctification' [v.26] appears to refer to
the present process of making her holy in
character and conduct by the power of the
indwelling Spirit, while the 'presentation’ is
eschatological, and will take place when Christ
returns to take her to himself." Stott

The majority of MSS add £k g capkog
aDTOV Ko €K TV 0oTEMV avTov. The shorter
reading is adequately supported by p*® x* A B
et al. The longer reading appears to be a
scribal expansion from Gen 2:24.

gatog, £autn, Eavtov  See v.25
évboog, ov glorious, splendid

Ephesians 5:31

This word may hint at the bride's beautiful
wedding dress, but here it refers to being
decked with a glory that comes from God
himself: 6o&a is the radiance of God. O'Brian
says that the expression here "probably reflects
the imagery of Ezekiel 16:10-14, where
Yahweh clothes his bride in magnificent
apparel and jewellery, so that her beauty is
‘perfect because of my splendour that I had
bestowed on you, says the Lord God' (v.14;
NRSV)."

GvTi TOVTOV KATaAELYEL AVOPOTOG TOV TATEPQ
Kol TV untépa Kol TpockoAindnoetat i
yovauki odtod, Kol Ecovtat ot 600 eig clpka
piaw.

avtu prep with gen for, because of

Paul cites Gen 2:24 in order to provide warrant
for the assertion that we are members of his
body (v.30). Paul refers 'the two are one flesh'
to our union with Christ.

omog, ov M spot, blemish, stain

n or

poutig, Wog T wrinkle

TO0VTOG, OWTN, ovtov correlative pronoun and
adjective such, of such kind, similar,
like

i Verb, pres subj, 3s sip

aywg, a, ov holy, consecrated

apwpog, ov faultless; without blemish

Ephesians 5:28

xatokeiyer Verb, fut act indic, 3 s kotaiemw
leave, leave behind

npockoAnOnoetan  Verb, fut pass dep indic,
3's mpookolhaopor be united in
marriage

goovtan  Verb, fut indic, 3 pl &i

dvo gen & acc évo dat dvowv two

€lg, (o, €V gen €vog, pag, Evog one

Ephesians 5:32

TO HVGTHPLOV TOVTO HEYD E0TIV, EYD O AEy®
glg Xpiotov kai gig v EkkAnciov.

obtmg dpeilovotv kai ol Gvopeg Ayomdy Tog
E0VTAV YOVOIKAG MG TO £AVTOV COUOTA: O
ayom®v TV £aVTod yuvaika £00TOV dyand,

ovTmg See v.24
opetw owe, ought, must

pouotnplov, ov N secret, mystery
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I.e. the union of Christ with his people (so the
second half of the verse). However, O'Brian
thinks that the 'mystery' refers to the
relationship between Christ and the church as
a typology of marriage. "A Christian marriage,
as envisaged in this paragraph, is 'to reveal the
mystery of Christ loving his responsive church.
Such a marriage bears living witness to the
meaning of "two becoming one™'. It reproduces
in miniature the beauty shared between the
Bridegroom and the Bride. And, through it all,
the mystery of the gospel is unveiled. Further,
within the wider context of Ephesians as a
whole the union between Christian husband
and wife which is part of the unity between
Christ and the church is thus a pledge of God's
purposes of unity for the cosmos."

Leyag, peyaln, peyo large, great

Ephesians 5:33

ANV kol Vel ol Ko’ Eva EKaoTog TNV €0 TOD
Yovaika o0T®G AyamdT® ¢ £0TOV, 1) 6€ YOVT|
tva poffjtan Tov dvopa.

mAnv hevertheless, however, moreover

| Introduces the concluding summary.

£kao10G, M, ov each, every; kab éva ekaotog
each and every one

The emphasis is now upon the demand for
each husband and each wife to live in
accordance with this pattern.

eofftar Verb, pres midd/pass dep subj, 3 s
pofeopor fear, reverence

Ephesians 6:1

Ta tékva, VTOKOVETE TOIG YOVEDSIV DUDY &V
Kupim, T0dT0 Yap €oTiv dikaov:

"It is obvious from these exhortations that the
apostle thinks of local congregations as
consisting of whole families who come
together not only to praise God but also to hear
his word addressed to them." O'Brian

dwoatog, a, ov righteous, just

Introduces the Old Testament commandment. |

Ephesians 6:2

Tipo TOV TATEPA GOV KOl TV UNTEPQ, TTIG

€0Tiv VIO TpmTN &V Emayyeliq,

nwaw honour, reverence, acknowledge
the status of

Ex 20:12 LXX.

tekvov, ov n child
vmaxovwm obey, be subject to

The words v kvpuwp are absent from several
early MSS and patristic quotations. However,
the preponderance of MSS evidence favours
inclusion.

"The obedience of Christian children to their
parents is all of a piece with their submission
to Christ: the additional motivating phrase, 'in
the Lord', is virtually synonymous with 'as to
the Lord' or 'as to Christ' (cf. 5:22; 6:5) and
indicates that their obedience is part of their
Christian discipleship. It is not rendered simply
because of their parents' greater authority or
status." O'Brian

YOVEVLG, EOG M parent

ootig, ftig, 6 11 Who, which

évtoln, ng f command, order, instruction
npmTog, N, ov first

gnayyeMa, ag f promise

Ephesians 6:3

va €0 Got yévnton kod £o1) pakpoxpdviog £
TS yig.

e adv well

vévnron Verb, aor subj, 3s ywopm

gon Verb, futindic, 2s eiu
pakpoypoviog, ov long-lived

n, yng f earth

Ephesians 6:4

Kai ol matépeg, un napopyilete ta tékva
VUV, GALD EKTPEQETE QVTA £V TONdElQ Kol
vovBecig kupiov.

| Fathers are not to be tyrants but shepherds.

napopye® make angry, make resentful
TEKVoV, ov N See v.l

"Effectively the apostle is ruling out
‘excessively severe discipline, unreasonably
harsh demands, abuse of authority,
arbitrariness, unfairness, constant nagging and
condemnation, subjecting a child to
humiliation, and all forms of gross
insensitivity to a child's needs and sensibilities’
(Lincoln). Behind this curbing of a father's
authority is the clear recognition that children,
while they are expected to obey their parents in
the Lord, are persons in their own right who
are not to be manipulated, exploited or
crushed." O'Brian
éxtpepw feed; raise (children)
nadeia, og T discipline; instruction,
training
vouvbeoa, ag f instruction, warning

The Greek text used in these notes is that of the of Society of Biblical Literature. See SBLGNT


http://sblgnt.com/

Reading The Greek New Testament ~ www.misselbrook.org.uk/

Ephesians

"In contrast to the norms of the day, Paul
wants Christian fathers to be gentle, patient
educators of their children, whose chief
'weapon' is Christian instruction focussed on
loyalty to Christ as Lord. Christian fathers
were to be different from those of their
surrounding society. Presumably, when these
words from the household table were read to
them, they had already heard and remembered
what Paul had written earlier in the letter,
namely, that their fatherhood was derived from
the 'one God and Father of us all' (3:14-15;
4:6), and that God's mighty work of
reconciliation in his Son had been effected in
order to form 'one multinational, multicultural
family of God'. Let them as human fathers,
then, ‘care for their families as God the Father
cares for his' (Stott)." O'Brian

Ephesians 6:6

un koat’ 6pBaipodoviiav mg avOpomdpeoKkol
AL’ @G 60DA0L XproTod motodvtes 0 OEAN 1
0D BeoD, €k yuyiig

opboipodovha, ag f service rendered
merely for the sake of impressing
others

Cf. Col 3:22. Not attested in pre-Pauline
writings.

avBpomapeokog, ov one who acts merely
to please men

Oeinpa, atog n will, wish, desire

yoyn, ng f self, inmost being, life

Ephesians 6:7

pet’ ehvoiog dovievovtes, O T@ Kupim Kol
oVK avBpmmorg,

Ephesians 6:5

gvvown, ag f good will; eagerness, zeal

O1 60DA01, VTTOKOVETE TOIG KATA GAPKA KUPIolg
UETA POBOV KOl TPOLOL €V AmAdTNTL TG
Kapdiag VUBY Og 1@ Xp1oTd,

Here alone in the New Testament.

doviog, ov m slave, servant
vaxovw obey, be subject to
oap€, capxoc f  flesh, human nature

dovievw serve, be a slave

Ephesians 6:8

A deliberate play on the term xvpuog.
"Ultimately, Christian slaves belong to the one
Lord, Jesus Christ (v.6), and their obedience to
their earthly masters is all of a piece with their
serving him (vv.7,8)." O'Brian

€1001ec 6T €K0GTOG, O AV oMo Ayabov,
TodT0 Kopicetat Topd Kupiov, gite dodAog gite
€\evBepog.

@ofog, oo m fear

Tpopog, ov M trembling

amhotng, ntog T generosity, liberality,
sincerity

€160teg  Verb, perf act ptc, m nom pl oida
(verb perf in form but with present
meaning) know, understand

£kaotog, n, ov each, every

gav if

ayabog, , ov good, useful, fitting

kol buy; midd receive back, be paid
back

"This kind of inner commitment can occur
only as slaves recognise that in serving their
masters they are rendering obedience to their
heavenly Lord, Christ. The performance of
their earthly tasks is related to his rule over
their lives. Ultimately, then, the distinction
between the sacred and the secular breaks
down. Any and every task, however menial,
falls within the sphere of his lordship and is
done in order to please him. Their work is
done 'as to Christ', their obedience is rendered
‘as slaves of Christ' (v.6), their wholehearted
service is performed ‘as to the Lord' (v.7),
because they know that they will be rewarded
'by the Lord' (v.8) for every good that is done.
These instructions provide a specific
application of the apostle's comprehensive
exhortation of Colossians 3:17, "Whatever you
do, in word or deed, do everything in the name
of the Lord Jesus, giving thanks to God the
Father through him." O'Brian

"Consistent with the rest of the New Testament
(indeed, the whole Bible), Paul assumes that
judgment is according to works (cf. Rom 2:6).
There is clearly a connection between good
deeds and reward, although the content of the
reward is not spelled out here. In Colossians
3:24, the parallel passage, the reward is
identified with the eternal inheritance that has
been prepared for believers (cf. Col 1:5, 12,
27; 3:1-4)." O'Brian

gite if, whether
€levbepog, a, ov free, free person

The day of judgment, like the gospel itself, is a
great leveller. Earthly status is of no
significance on that day.
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Ephesians 6:9

Kai ot kbp1ot, ta odTd TOETTE TPOG OO TOVG,
AVIEVTEC TNV ATEIMV, €100TEG OTL KOl 0TV
Kol VU@V O KOPLOG EGTIV €V OVPAVOIG, Kol
TPOSOTOANLYia 00K E0TIV TP’ OVTH.

ioyvg, vog f strength

to. avta oterre Shocking words in the context
of the first century. Paul is saying that masters
have the same responsibility as their slaves to
act in a manner pleasing to God.

Cf. 1:9-20. "The apostle prayed that his readers
might understand and experience the
extraordinary power of God working on their
behalf (1:19). Now he calls upon them to
appropriate this might, which in the case of
Jesus has already proven itself sufficient to
overcome powerful, diabolical opposition.”
O'Brian

aviévteg  Verb, pres act ptc, m nom pl dvinu
loosen, stop, cease

anein, ng T threat, threatening

€160teg See v.8

npocwnoinuyia, ag f favouritism, treating
one person better than another

Ephesians 6:11

€vovoache v mavomAiay Tod Bgod Tpog TO
dvvacBot Vuag otijvol Tpog Tog pebodeiog Tov
Swforov-

"Christ's lordship over the lives of both slaves
and masters has the effect of changing the
dynamic of the relationship between them and
lifting their mutual attitudes and behaviour to a
new plane." O'Brian

évdvoacBe Verb, aor midd imperat, 2 pl
évdvw dress, clothe
navomha, ag T armour, complete armour

Ephesians 6:10-20

The word originally referred to 'a complete set
of instruments used in defensive or offensive
warfare," as worn by a heavily armed foot
soldier.

"A thorough knowledge of the enemy and a
healthy respect for his powers are a necessary
preliminary to victory in war." Stott.
"Throughout this paragraph on spiritual
warfare Paul's sustained imagery is drawn
from the prophecy of Isaiah, which describes
the armour of Yahweh and his Messiah (11:4-
5; 59:17; cf. 49:2; 52:7). The Isaianic
references depict the Lord of hosts as a warrior
dressed for battle as he goes forth to vindicate
his people. The 'full armour of God' which the
readers are urged to put on as they engage in a
deadly spiritual warfare (v.11) is Yahweh's
own armour, which he and his Messiah have
worn and which is now provided for his people
as they engage in battle." O'Brian

tov Beov that God supplies

dvvapor can, be able to, be capable of,
able to do

otnvar Verb, 2 aor act infin iotu 2 aor
stand, stand firm, hold ground.

Christ has already won the victory (1:19-22; cf
4:8). Hence believers are not urged to win the
victory but to stand firm — to appropriate what
Christ has won for them.

pebodewa, ag T trickery; pl tricks
dwPorog, o m the devil

Ephesians 6:10

To® Aowmod Evovvapodcbe &v kupio kol &v ¢
KpATeL TG ioyvog avToD.

"Mention of the 'schemes' of the devil reminds
us of the trickery and subterfuge by which evil
and temptation present themselves in our lives.
Evil rarely looks evil until it accomplishes its
goal; it gains entrance by appearing attractive,
desirable, and perfectly legitimate. It is a
baited and camouflaged trap." Snodgrass

Ephesians 6:12

lowog, 1, ov rest, remaining; tov Aourov
henceforth

"The apostle is indicating that the whole of the
interim period between the Lord's two comings
is to be characterised by conflict. The peace
which God has made through Christ's cross is
to be experienced only in the midst of a
restless struggle against evil." Stott

&1L 00k EoTtv MV 1| TEAN TPOC aipol Kol
ohpKa, GAAG TPOG TAG Apyac, TPOG TG
£€ovoiag, TpOg TOVE KOGUOKPATOPAG TOD
6KOTOVG TOVTOV, TPOG TO TVEVLOTIKA THG
movnpiog &v tolg émovpaviolg.

gvéuvopom strengthen, make strong; pass
become strong

O'Brian argues that the verb is best understood
as passive rather than middle voice and the
meaning is 'be made strong, be strengthened'
cf. 3:16. See also Josh 1:6,7,9.

Though p*® B and a few other MSS read dpwv
there is sufficient MSS evidence for the
support of nuw which Metzger deems to be the
harder reading in context. fjuwv emphasises that
the battle is one in which Paul himself is also
engaged.

Kpotog, ovg N might, strength,

o, ng T struggle, fight
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Not found elsewhere in the NT. The word was
commonly used of the sport of wrestling in the
first century. It emphasises the close nature of
the struggle — hand-to-hand conflict.

Ephesians 6:13

aipa, atog T blood

copé, capkog f flesh, physical body,
human nature

apym, ng f power, first principle

éEovoia, ag f authority, power

St TovTo AvardPete v Tavomiioy Tod OgoD,
tva duvn0fte avriotiivat &v T NUéEPQ T
TovNpQ Kol dmavTo Katepyasduevol GTivol.

|Cf. 1:21; 3:10.

KOGHOKpOT®p, opog M world ruler, ruler

"The three exhortations of vv. 10, 11, and 13,
which are similar in meaning and stress the
need for divine empowering, at the same time
remind the readers that the devil can be
resisted since God has provided all the
necessary resources for the battle." O'Brian

A word that does not occur elsewhere in the
NT or in the LXX. This word was used in
astrology of the planets which were thought to
control the fate of mankind. See Acts 19:13-20
for evidence of the occult at Ephesus.

On the devil as ruler of this world, see Mt
6:8,9;Jn 12:31; 14:30; 16:11; 1 Jn 5:19 and
Eph 2:2.

avarafete Verb, aor act imperat, 2 pl
avaioppave take up, take, pick up

navorma, ac f seev.11

dvuvnOijte Verb, aor midd dep subj, 2 pl
dvvapar see v.11

avbwomu resist, oppose, withstand

movnpog, a, ov evil, bad, wicked

okotog, ovg N darkness, evil

A darkness from which believers have been
delivered through Christ (5:8,11; cf. Col 1:13).

TVELHLOTIKOG, 1), OV Spiritual, pertaining to
the spirit

movnpia, og T evil, wickedness

émovpaviog, ov heavenly, celestial

Stott warns against the contemporary trend to
‘demythologise’ the principalities and powers
and to understand them simply as a poetic way
of speaking of social structures. O'Brian
similarly argues that views such as those of
Walter Wink are "seriously flawed both
theologically and hermeneutically”. But he
adds, "To reject the identification of the
powers with human traditions and socio-
political structures, however, is not to deny
that these supernatural intelligences work
through such agencies; after all, the New
Testament speaks of the whole world lying in
the power of the evil one."

Cf. 5:16. "The exact phrase, 'the evil day' turns
up in three prophetic passages in the Old
Testament (Jer 17:17, 18; Obad 13; cf. Dan
12:1), and has an apocalyptic ring to it with its
end-time connotations." O'Brian. Here it
probably continues the thought that this
present age is marked by evil (5:16), "while
the singular evil day points to specific times of
satanic attack that come with extraordinary
force and when the temptation to yield is
particularly strong." O'Brian (so also Bruce).

arac, aca, av (alternative form of mag) all; pl
everyone, everything

katepyacauevor Verb, aor midd dep ptc, m
nom pl xotepyalopon do, accomplish

otvor see v.11

"When they have done everything, that is,
made all the necessary preparations for battle
and are fully armed, Christians are to stand
firm against the onslaughts of the evil powers."
O'Brian.

"Many contemporary Christians seem to be
unaware that there is a war in progress, or if
they are, they consider it to be fought at a
purely human level, and therefore earthly
resources will be entirely adequate for
conducting the campaigns. V.12 warns us that
we are engaged in a deadly warfare against the
god of this world and his minions, and that our
struggle is not against flesh and blood, that is,
other people, but against spiritual forces of evil
headed up by Satan himself. God's own armour
has been forged and furnished by him for our
use so that we may obey his injunction to stand
firm. Only spiritual weapons are of value in
this deadly struggle. Hence the apostle will
repeat his urgent call to put on this divine
armour.” O'Brian

Ephesians 6:14

otite 0DV TEPIMGAUEVOL THY OGOV DUDY &v
aAnOeiq, kai évdvoduevol Tov Bdpaka TTig
S1KA10GVVNG,

"The four participles which follow the
imperative 'stand’, namely 'having fastened the
belt of truth', 'having put on the breastplate of
righteousness' (v.14), 'having fitted your feet'
(v.15), and 'having taken up the shield of faith'
(v.16), spell out the actions believers need to
have taken if they are to stand firm. Given the
context, these participles could also be taken as
having implied imperatival force." O'Brian

otfite Verb, 2 aor act imperat, 2 pl ictnut
see v.11
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nepillooduevor  Verb, aor midd ptc, m nom pl
nepllovvo and tepillovvom  wrap
around (of clothes); midd dress oneself,
make oneself ready

oopug, vog T waist

dAnbewa, ag f truth, reality

Men of those days, soldiers included, wore
long flowing garments. A belt was necessary
to keep these in place and/or to hitch them up
in preparation for battle. "The apostle's
language clearly alludes to the LXX of Isaiah
11, which declares of the Messiah: 'With
righteousness shall he be girded around his
waist, and with truth bound around his sides'
(vv 4-5). Within its Old Testament context the
rule of God's Anointed One in the divine
kingdom will be characterised by
righteousness and truth. The armour which the
Messiah wears in battle is now provided for his
people as they engage in spiritual warfare.
Truth', which occupies a prominent place in
Ephesians, refers to the truth of God (4:24;
5:9) revealed in the gospel (1:13; 4:15,21,24),
which has its outworking in the lives of
believers who are members of the new
humanity (4:25; 5:9)." O'Brian

A mastery of the truth of God will prevent us
from getting tangled up and defeated in our
spiritual warfare.

Cf. 1s 59:17 "where Yahweh puts on ‘the
breastplate of righteousness' as he comes to
deliver his people and to punish the nation's
enemies. According to Ephesians 6 believers
need to be armed with God's own
righteousness if they are to be protected
against the blows and arrows of their spiritual
enemies. Some exegetes understand this
righteousness to refer to God's justifying,
forensic righteousness which results in right
standing before him (cf. Rom 3:21-26); on this
view, God's sovereign verdict of acquittal
through Christ's death provides the basis for
believers standing firm in their spiritual
struggle. Many recent commentators, however,
in the light of earlier instances of
‘righteousness' in Ephesians 4:24; 5:9), regard
it as ethical righteousness. If the expression is
to be understood in the light of its Old
Testament context where righteousness is
parallel to salvation, then to speak of donning
God's own righteousness or appropriating his
salvation is in effect to urge the readers once
more to put on the 'new man' of 4:24, who is
created to be like God in righteousness and
holiness. By putting on God's righteousness
believers are committed to being imitators of
him (5:1) and acting righteously in all their
dealings." O'Brian

évévm see v.11
Bwpag, axoc M breastplate, chest
dwotoovvn, g T righteousness

Ephesians 6:15

Kol VOO GAIEVOL TOVG TOSAG £V ETOUAGIQ
70D gdayyeAiov Tiig elpnvng,

vmodnoauevor Verb, aor midd ptc, m nom pl
vmodgopat  put on (V. Tovg Todag put on
one's shoes)

nd6dag Noun, acc pl movg, modog m  foot

stowaota, ac f readiness; equipment

gdayyehov, ov n  good news, gospel

gipnvn, g T peace
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Cf. Is 52:7. "Paul's expression points to a
readiness that derives from the good news of
peace which has been appropriated by
believers. Because this mighty announcement
of reconciliation has become powerful in their
lives, they will not only resist the evil
influences of the powers and withstand
temptation, but they also carry the attack into
enemy territory by sharing and proclaiming
this good news with others... The peace which
Yahweh's messenger brings [Is 52:7-10] deals
with both vertical and horizontal relationships.
This is precisely the focus of Ephesians 2:14-
18, where God's Messiah by his death makes
peace: he destroys the alienation between Jew
and Gentile, creates in himself one new
humanity out of the two, and in his body
reconciles them both to God (vv. 15-16)...
Those who have appropriated that peace for
themselves have their feet fitted with this
'readiness', a preparedness to announce the
gospel of peace. Paradoxically, they are
prepared to announce the gospel of peace as
they engage in spiritual warfare!" O'Brian

nenvpouéve,  Verb, perf pass ptc, n nom/acc
pl mupoopar burn

oPéoar Verb, aor act infin ofevvou
extinguish, put out

"The burning arrows depict, in highly
metaphorical language, every kind of attack
launched by the devil and his hosts against the
people of God. They are as wide-ranging as the
‘insidious wiles' (v.11) that promote them, and
include not only every kind of temptation to
ungodly behaviour (cf. 4:26-27), doubt and
despair, but also external assaults, such as
persecution or false teaching. Paul's experience
conveys the sense of extreme danger. The
forces of 'the evil one' are incredibly powerful,
and left to our own devices we would certainly
fail. But these flaming arrows cannot harm
those whose trust and confidence are 'in the
Lord and in his mighty power' (v.10). They are
able to resist and overcome these satanic
attacks." O'Brian

Ephesians 6:17

Ephesians 6:16

&v maowv avorofovieg Tov Bupedv Tiig TioTEWC,
&v ® duvnoecbe mavta ta PEAN T0D TOVIPOD
TEMVPOWEVO GPEcat

Kai TNV mepikeparaioy Tod compiov déEacbe,
Kot TV payotpov tod Tvedpatoc, O €ty prjua
0coD,

Cf. Is 59:17. God gives the helmet of his own
warfare to his people for their protection.

év ooty here probably means 'besides all
these' rather than 'in all circumstances'

nepikeporata, og f helmet
coTplov, ov n salvation, saving power

avorapfove see v.13
Bupeog, o m shield

The Roman scutum, a large shield measuring
four feet by two and a half and shaped like a
door (cf. 6vpa). "In the Old Testament the
shield was used as an image of God's
protection for of people (Gen 15:1; Ps 5:12;
18:2, 30, 35; 28:7, etc.). He is 'a shield to those
who take refuge in him' (Prov 30:5). Here the
shield which believers are to take up is 'the
shield of faith'; the genitive is best understood
as one of apposition, meaning that faith itself is
the shield." O'Brian

genitive of apposition — 'the helmet which is
salvation'. Having God's salvation we have
every reason to be confident concerning the
outcome of the battle.

déEacBe  Verb, aor midd dep imperat, 2 pl
deyopon receive, take
puoyopa, ng f sword

A short handled sword which was an important
offensive weapon in close combat. Here the
genitive is probably one of source "indicating
that the Spirit makes the sword powerful and
effective.”" O'Brian. Cf. Heb 4:12.

moTig, ewg f faith, trust

"To take the shield of faith ... is to appropriate
the promises of God on our behalf, confident
that he will protect us in the midst of battle.
According to 1 Peter 5:8-9, firm faith,
described as 'flint-like resolution’, is called for
in resisting the devil." O'Brian

[év & by which’

duviioeoBe Verb, fut midd/pass dep indic, 2
pl duvouor can, be able to

Behog, ovg N arrow

TovNpog, o, ov  see v.13

pnuo, atog N word
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pnuoa suggests a spoken word. "Paul again
appears to be drawing on the imagery of Isaiah
11, which refers to the Spirit of the Lord
resting on the Messiah, who will smite the
earth with the word of his mouth and destroy
the wicked with the breath of his lips (v.4)...
Once again a weapon carried by the Messiah
into battle is available to Christians to use. In
their warfare with the powers of darkness, they
are able to take hold of the word of God, the
gospel (cd. 1:13; 6:15), and to proclaim it in
the power of the Spirit... What is in view here
... is the faithful speaking forth the gospel in
the realm of darkness, so that men and women
held by Satan might hear this liberating and
life-giving word and be freed from his grasp.”
O'Brian.

"Believers are to persevere so as to overcome
fatigue and discouragement, and not to fall into
spiritual sleep or complacency.” O'Brian

ayog, a, ov holy; oi dytor God's people

"The fourfold ‘all' in this verse, pray at all
times, with all prayer and supplication, with all
perseverance, and make supplication for all the
saints, underscores in a most emphatic way the
significance which the apostle gave to such
mutual intercession." O'Brian

Ephesians 6:18

d10 Thiomg TPOGELYG Kol OENoEMG,
TPOGELYOLEVOL &V TAVTL KP@ &V TVEDLOTL,
Kol €1 a0 TO AypLTVODVTEG €V TTAOT)
TPOCKAPTEPNOEL KO dENTEL TEPL TAVTOV TAOV
ayiov,

S here meaning ‘with'

mpocevyn, ng f prayer
denoig, emg T prayer, plea
TPOGELYOUOL pray

Prayer is "foundational for the deployment of
all the other weapons." O'Brian

Kopog, ov M time

"Believers are to pray continually because their
struggle with the powers of darkness is never
ending. And their prayers are to be 'in or by the
Spirit', that is, inspired and guided by the same
Holy Spirit through whom they have confident
access to the Father (2:18). As those who have
been built into God's dwelling place in the
Spirit (2:22) and who are being filled with the
Spirit (5:18), they are to pray to the Father,
prompted and guided by the Spirit. This is not
a reference to praying in tongues, since not all
Christians are expected to engage in such
prayer, but has to do with specific requests
offered through the Spirit by every believer
involved in the spiritual warfare. Even when
we do not know what to pray as we ought, the
Spirit comes to our assistance and intercedes
for us with unspoken groanings that are
perfectly in line with the will of God (lit,
‘according to God', Rom 8:26-27)." O'Brian

aypvmvew be alert, watch over

Cf. Jesus' exhortation to 'watch and pray' Mk
14:38 etc.

TpockaptePNol;, g T perseverance

Ephesians 6:19

kot vEp Epov, tva pot 6007 Adyog év dvoiet
10D oTOPATOG POV, v mappncig Yvopicol TO
pootiplov tod gdayyeliov

"At the end of his letters Paul often asks for
prayer for himself and his colleagues,
particularly in relation to their ministry of the
gospel (Rom 15:30-32; 2 Cor 1:11; Col 4:3,4;
1 Thess 5:25; 2 Thess 3:1,2; cf. Phil 1:19)."
O'Brian

8007y Verb, aor pass subj, 3s didmpu

avolig, ewg T (act of) opening

otoua, Tog N mouth

nappnow, ag f openness, boldness,
assurance

| Implies both boldness and clarity.

yvopio make known, disclose, know

pouotnplov, ov N secret, mystery (of
something formerly unknown but now
revealed)

"Central to this mystery is the reconciliation of
Jews and Gentiles in the one body of Christ
(Eph 1-3), a feature which appears to be
significant for the specific circumstances
apparently alluded to in v.20." O'Brian

gdayyehov, ov n  good news, gospel

An epexegetic genitive — 'the mystery which is
the gospel'

Ephesians 6:20

VEp o mpesPedm v GADGEL, Tva &V aDTH
mappnodompot og del pe Aaifjoat.

npecPevw be an ambassador
aivotg, emg T chain, imprisonment

"His imprisonment in Rome serves to open the
door for him to address the emperor or his
prefect. What he would have little hope of
achieving otherwise, Paul might do as an
accused prisoner, that is, as 'an ambassador in
chains'." O'Brian

nappnotbocmpor  Verb, aor midd dep subj, 1 s
nappnowlopar speak boldly, have
courage

det impersonal verb must, should, ought

Aodew speak, talk
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Ephesians

Ephesians 6:21-22

Cf. Col 4:7-8 for almost verbatim agreement
between the two epistles at this point.

Ephesians 6:21

“Tva 8¢ €1dTjte Kol VUETS O kot EUE, Ti
TPACo®, TAVTO Yvopioet VUV Tuyikog O
GyomnTog AdEAPOG Kal TGTOG d1AKOVOG €V
Kopie,

eidfjite Verb, perf/pres act subj, 2 pl oida
(verb perf in form but with present
meaning) know, understand

The sense here may be ‘with undying love'.
However, O'Brian prefers to link the noun with
the preceding 'grace’, even though it is
separated syntactically. "So grace and
immortality, which are blessings of the new
age, are what Paul wants to be given in greater
measure to his readers. The two blessings are
not unrelated: grace, which has appeared often
in Ephesians, is imperishable, not subject to
corruption, while immortality flows out of
God's grace shown in the present but also in
the coming ages (cf. 2:7)."

kol vpeic "may well refer to letters sent to
other recipients, such as Colossians, which
were also delivered by Tychicus." O'Brian

mpacow practice, do

yvopilo seev.19

ayomnrog, 1, ov beloved

moTog, 1, ov faithful, trustworthy
dakovog, oo m & f servant, helper

Ephesians 6:22

Oov Emepya TpoOg VUAS €lg avTO TOodTO Tval YvdTE
TO TEPL NUAV Kol TOPAKAAEST) TOG KOpOiog
VUBV.

neunw send

gic avto tovto for this very purpose

yvate Verb, aor pass subj, 2 pl ywooko

nmapakaréon Verb, aor act subj, 3 s
nopakorem exhort, encourage

Ephesians 6:23

Eipnvn 10ig Gdeh@oic kai aydnn petd nictemg
amo 00D maTpog Kai kupiov Incod Xpiotod.

eipnvn, g T peace

The emphatic position given to 'peace’ in this
benediction reflects the centrality of this theme
to the letter.

motig, eog T see v.16

"The expression 'with faith' signifies not that a
priority is given to faith, but that love is
accompanied by faith. Its present connection
with love takes up Paul's thanksgiving in 1:15
(cf. 3:17), where he expresses his pleasure at
news of the readers' faith and their love shown
to all the saints.” O'Brian. Here he prays that
these qualities may continue to characterise
them.

Ephesians 6:24

1 XOP1S LETO TAVTOV TAV GAyonOVI®V TOV
KOplov NuaV Incodv Xpiotov &v aebapoia.

xapig, wwog f  grace, unmerited favour

ayamoviov Verb, pres act ptc, gen pl
ayoraw love, show love for

apbapoa, ag T imperishability, immortality
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